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PUBLISHER’S NOTE 


First, the man distinguished between eternal and perish¬ 
able. Later he discovered within himself the germ of the 
Eternal. This discoveiy was an epoch in the history of the 
human mind and the East ivas the first to discover it. 

To watch in the Sacied Books of the East the dawn of 
this leligious consciousness of man, must always remain one 
of the most inspiring and hallowing sights in the whole history 
of the world. In order to have a solid foundation for a com¬ 
parative study of the Religions of the East, \v& must have before 
all things, complete and thoioughly faithful tianslation of their 
sacred Books m which some of the ancient sayings were pre- 
.erved because they were so tiue and so sti iking that they 
;ould not be foi gotten They contained eternal truths, ex¬ 
pressed for the first time in human language. 

With piofoundest reverence foi Dr. S. Radhakrishnan, 
Resident of India, who inspired us for the task; oui deep 
sence of gratitude foi Dr. G. D. Deshmukh & Dr. D. S. 
Cothari, for encouraging assistance, esteemed appreciation of 
UNESCO for the warm endorsement of the cause; and finally 
vith indebtedness to Dr. H. Rau, Director, Max Muller 
ihawan, New Delhi, in procuring us the texts of the Series 
01 reprint, we humbly conclude. 
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INTRODUCTION. 


I. General Remarks. 

The Pahlavi texts selected for translation in this volume 
are distinguished from all others by the peculiarity that both 
the name and station of their author and the time in which 
he lived are distinctly recorded. 

His name, M^nilj/feihar, son of Yftdin-Yim (or Gftjn- 
dam), is mentioned in each of the headings and colophons 
to the Di<a?ist4n-1 Dtnik and the three Epistles attributed to 
him. He is styled simply a^rpat, or ‘priest,’ in the head¬ 
ings of Eps. I and II, and a^rpat or ‘priestly 

lordship,’ in that of Ep. Ill; but he is called the ra</, 
‘pontiff, or executive high-priest,’ of Pirs and Kirmin, 
and the fa.rmidir, ‘director,’ of the profession of priests, 
in the colophons to Dd. and Ep, It’; and we learn from 
Dd. XLV, 5 that the farma^fir was also the pe^dpat; or 
‘leader’ of the religion, the supreme high-priest of the 
Mas^^a-worshipping faith. 

Regarding his family we learn, from Ep I, iii, lo, vii, 5 , 
that his father, Yfldan-Yim, son of ShahpOhar, had been 
the leader of the religion before him; and his own suc¬ 
cession to this dignity indicates that he was the eldest 
surviving son of his father, who, in his declining years, 
seems to have been assisted by his advice^(Ep. I, iii, ii). 
We also learn, from the heading of his second epistle, that 
Za^-sparam was his brother, and this is confirmed by the 
language used in Ep. II, vi, i, ix, 6 , and by Za^f-sparam 
being a son of the same father (Eps. I, heading. III, 2 ); 
that he was a younger brother appears from the general 
tone of authority over him adopted by ManClJ/tihar in his 
epistles. Shortly before these epistles were written, Za</- 
sparam appears to have been at Sarakhs (Ep. 11, v, 3 ), in 
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the extreme north-east of Khurisin, where he probably 
came in contact with the Tughazghuz (Ep. II, i, 12) and 
adopted some of their heretical opinions, and whence he 
may have travelled through Nivshahphhar (Ep. II, i, 2, 
note) and Shiri^' (Ep. II, v, 3,4) on his way to Strkdn to 
take up his appointment as high-priest of the south (Eps. I, 
heading, II, i, 4. v, 9, vii, i, viii, i, Zs. I, o) Soon after his 
arrival at Sirk^n he issued a decree, regarding the cere¬ 
monies of purification, which led to complaints from the 
people of that place, and compelled his brother to interfere 
by writing epistles, threatening him with deprivation of 
office (Ep. I, XI, 7) and the fate of a heretic (Eps. II, viii, 2, 3, 
III, 17-19). That Ziisf-sparam finally submitted, so far as 
not to be deprived of his office, appears from his still 
retaining his position in the south while writing his Selec¬ 
tions (Zs. I, o), which must have been compiled at some 
later period, free from the excitement of active and 
hazardous controversy. 

The age in which Mdn<lj>feihar lived is decided by the 
date attached to his third epistle, or public notification, to 
the Mas^f/a-worshippers of Irin; which date is the third 
month of the year 250 of Ydizd-ak^rd (Ep. Ill, 21), cor¬ 
responding to the interval between the 14th June and 13th 
JulyA.D. 881, at which time, we learn, he was an old man 
(Ep. II, IX, i), but not too old to travel (Eps. I, iii, 13, xi, 4, 
II, V, 5, vi, 4, vii, 3, viii, 4, 5) 

His writings, therefore, represent the state of the Zoroas- 
trian religion a thousand years ago; and it may be presumed, 
from the importance and influentialness of his position, that 
his representations can be implicitly relied upon. To detect 
any differences there may be between the tenets and reli¬ 
gious customs he describes, and those upheld by Zoroas- 
trians of the present time, would require all the learning 
and experience of a Parsi priest; but, so far as a European 
can judge, from these writings and his own limited know¬ 
ledge of existing religious customs among the Parsis, the 
change has been less than in any other form of religion 
during the same period 

The manuscripts containing the writings of M^nfiji^fhar 
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are of twa classes, one represented in Europe by the codex 
No. 35 of the collection of Avesta and Pahlavi manuscripts 
in the University Library at Kopenhagen, the other repre¬ 
sented by No. 14 of the Haug Collection of similar 
manuscripts in the State Library at Munich, which two 
manuscripts are called K35 and M14, respectively, in this 
volume. In the former of these classes, represented by 
K35, the D^^/istlln-i Dinik occupies the central third of the 
codex, being preceded by a nearly equal extent of other 
miscellaneous religious writings of rather later date, resem¬ 
bling a Pahlavi Riviyat; and being followed by a third 
series of similar writings of about the same age and extent 
as the Di<i'istan-i Dinik, which includes the Epistles of 
M^nd^iihar and the Selections of Z^-sparam. In the 
latter class of manuscripts, from which M14 is descended, 
the text of the D^iaTist^n-i Dinik contains many variations 
from that in the former class, as if it had been revised by 
some one whose knowledge of Pahlavi was insufficient to 
decipher difficult passages, and who had freely exercised 
his editorial license in altering and mutilating the text to 
suit his own hmited comprehension of it. 

The codex K35, which was brought from Persia by the 
late Professor Westergaard in 1843,15 one of the most impor¬ 
tant manuscripts of the former class, and now consists of 
181 folios; but it is incomplete at both ends, having lost 
seventy-one folios at the beginning and about thirty-five at 
the end. It still includes, however, the whole of the 
Ddd?istdn-i Dinik and the Epistles of Minfij/^ihar; though 
its date has been lost with its last folios. But this date can 
be recovered from an old copy of this codex existing in India 
(here called BK) and still containing a colophon, probably 
copied from K35^, which states that the manuscript was 


* One reason for supposing that this colophon was so copied is that K35 
docs not seem older than the date mentioned m it Another reason is that 
the loss of the end of this colophon m BK allows us to assume that it was 
followed b> another colophon, as is often the case in copies of old MSS A 
colophon that extends to the end of the last folio of a manuscript can never he 
safely assumed to belong to that manuscnpt, because it may have been followed 
by others on further folios. 
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completed by Mar^rapin Fr6rt?(in V 4 br 6 m RftstAm B6ndir 
Malk 4 -marflf 4 n Dln-ayir, on the day Asmin of the month 
Amer6da</ A.Y. 941 (19th March, 157a), in the district of 
the Dahik 4 n in the land of Kirmin. The end of this colo¬ 
phon is lost with the last folio of BK, which renders it 
possible that the last folio contained the further colophon 
of this copy. 

That BK is descended from K35 is proved by its con¬ 
taining several false readings, which are clearly due to 
mis-shapen letters and accidental marks in K35. And that 
it was copied direct from that codex is proved by the last 
words of thirty-two of its pages being marked with inter¬ 
lined circles in K35, which circles must have been the 
copyist’s marks for finding his place, when beginning a 
fresh page after turning over his folios. This copy of K35 
has lost many of its folios, in various parts, but most of the 
missing text has been recently restored from the modern 
manuscript J, mentioned below; there are still, however, 
eleven folios of text missing, near the end of the codex, 
part of which can be hereafter recovered from TK, de¬ 
scribed below. The independent value of BK is that it 
supplies the contents of the seventy-one folios lost at the 
beginning of K35, and of about nineteen of the folios 
missing at the end of that codex. 

A third manuscript of the first class, which may be even 
more important than K35, was brought to Bombay from 
Persia about fifteen years ago, and belongs to Mr. Teh- 
muras Dinshawji Anklesaria, of Bombay, but it has not 
been available for settling the texts translated in this 
volume. It is here called TK, and is described as still 
consisting of 327 folios, though seventy folios are missing 
at the beginning and about fourteen at the end. In its 
present state, therefore, it must begin very near the same 
place as K35, but it extends much further, so as even to 
supply nearly half the contents of the eleven folios missing 
from BK; it does not, however, include the contents of the 
last three folios of BK. According to a colophon appended 
in this manuscript to the ‘ Sayings of Z 4 ^/-sparam, son of 
Yfidcin-Yim, about the formation of men out of body, life, 
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and soul’ (see Zs. XI, lo, note), some copy of these ‘sayings’ 
was written by G 6 patshah Rilst 6 m Bandar Malka-mar^/4n 
in the land of Kirm^n. This G 6 patshah was evidently a 
brother of Vdhrdm, the grandfather of the Mar^'apdn who 
wrote the colophon found in BK and supposed to have 
been copied from K 35 (see pp xv, xvi). If, therefore, this 
colophon in TK has not been copied from some older 
MS., it would indicate that TK is two generations older 
than K 35 . 

A recent copy of TK exists in the library of the high- 
priest of the Parsis in Bombay, to whom I am indebted for 
the information that its text does not differ from that of 
K 35 , at the two points (Dd. XCIII, 17 and Ep. Ill, 11 ) 
where some omission of text may be suspected. 

The manuscripts of the second class appear to be all 
descended from an old, undated codex brought to Bombay 
from Persia about sixty-five years agoh and recently in 
the library of Mr. Dhanjibhdi Fr^mji Pdtel of Bombay. 
From what is stated, concerning the contents of this codex, 
it appears to commence with about thiee-fourths of the 
miscellaneous religious writings, found at the beginning of 
BK; and these are followed by the altered text of the 
Ddii?istin-i Dinik, as appears from the copies described 
below, but how the codex concludes is not stated It may, 
however, be supposed that it contains as much of the third 
series of writings as is found in the manuscript J, a copy of 
this codex which ends in Ep II, vi, 2 . 

This manuscript J belongs to the libraiy of Dastur 
Jimaspji Minochiharji in Bombay; it commenced originally 
at the same point as the codex just described, and, so far 
as It has been examined, it contains the same altered text of 
the DSrt^stan-i Dinik There is, theiefore little doubt that 
it was originally copied fiom that codex, but a considerable 


* There is some doubt about this period Dastiir Peshgtanji mentions thuty 
or forty years but in the MS J, ^vhich appears to haie been copied thiefli from 
this codex in Bombay, the date noted by the cop)ist of the old^i pa it of that 
MS IS ‘the day Rashn of the month Khflrdad, ^ y nSS’ (,21st December 
i8i8, according to the calendar of the Indian Paisis"), shoeing that the code’s 
must have been at least si\t} four jears in Bombay 

[.8] b 
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portion of the additional matter at the beginning of BK 
has been prefixed to it at a later date. The oldest poition 
of this copy, extending to Ep. I, vii, 4, bears a date corres¬ 
ponding to aist December 1818; the date of a further 
portion, extending to Ep. II, vi, 2, corresponds to 12th 
February 1841, and a third portion copied from BK, at the 
beginning of the manuscript, is still more recent. 

Another copy of this codex, or of the Dfi</istin-i Dinik 
contained m it, exists in the library of the high-priest of 
the Parsis in Bombay, and from this copy the text of the 
DdisTistan-i Dinik contained in M14 was transcribed. 

This latter manuscript consists of two volumes, written 
in 1865 and 1868, respectively; the first volume containing 
Chaps I, I-XXXVII, 9, and the second volume Chaps. 
XXXVI, i-XCIV, 15 of the altered text of the Da^^istan-i 
Dinik. 

Other copies of the Da<fist 4 n-i Dinik, which have not 
been examined, are to be found in India, but, unless de¬ 
scended from other manuscripts than K35 and the above- 
mentioned codex recently belonging to Mr. Dhanjibhai 
Framji, they would be of no further use for settling the 
text. 

Of the manuscripts above described the following have 
been available for the translations in this volume:—K35 
for the whole of the Da^istS.n-i Dinik and the Epistles; 
M14 for the whole of the Da<fistan-i Dinik alone, BK for 
Dd I, i-VI, 3h X, a-XIV, 32, LXXXVIII, 9-XCIV, 15, 
the whole of the Epistles, the legend about the soul of Kere- 
sisp (see pp 373-381), and the extracts from the Pahlavi 
Rivayat in these codices relating to Khvcthk-das (see pp. 
415-423), and J for Dd. I. i-XXXIX, lo^; LXXXVIII, 9- 
LXXXIX, I ^ XCI, 7-XCIV, 15, Ep. I, i, i-II, ix, 7^ the 


’ The text of Chaps VI, 3-X, 2 has been lost, and recently supplied from J 

* No copy of the intermediate chapters obtained by the present translator, 
and several of the original folios have been lost 

’ No copy of the intermediate chapters taken by the present translator. 

* Chaps LXXXIX, i-XCI, 7 omitted 

® Ep II, VI, 2-ix, 7 being copied from BK and wrongly inserted m Dd. 
XXXVII, 33 (see p. 89, note 5). 
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legend about Keresdsp, and the extracts relating to 
Khv^tAk-das. Other manuscripts, used for the remaining 
extracts translated in the -Appendix, will be mentioned in 
§ 4 of this introduction. 

The existence of two versions of the text of the Dkdis- 
t 4 n-l Dinik would have been a source of much perplexity 
to the translator, had it not been soon apparent that the 
version represented by M14 was merely a revision of that 
in K35, attempted by some editor who had found much 
difficulty in understanding the involved phraseology of 
Minfij^ihar. There are, undoubtedly, some corrupt words 
and passages tn K35, where the revised version may be 
-followed with advantage, but nine-tenths of the alterations, 
introduced by the reviser, are wholly unnecessary, and in 
many cases they are quite inconsistent with the context. 

Under these circumstances it has been the duty of the 
translator to follow the text given in K35, wherever it is 
not wholly unintelligible after prolonged study, to note all 
deviations of the translation from that text (which are 
usually small), and merely to mention the variations of the 
revised text, so far as they are intelligible, in the notes 

The writings of ManOr/^ihar are certainly difficult to 
translate, not only from the involved and obscure style he 
affects, but also from the numerous compound epithets he 
uses, which are not easy either to ifnderstand with certainty, 
or to express clearly in English. The only other Pahlavi 
writings that approach them in difficulty *are those of his 
brother, Za^^-sparam, and those of -the author of the third 
book of the Dinkar^, who seems to have also been a con¬ 
temporary writer. To a certain extent, therefore, an involved 
style of writing may have been a failing of the agd in which 
he lived; and his works, being of an epistolary and hor¬ 
tatory character, would naturally be more abstruse and 
idiomatic than simple narrative, but much of the obscurity 
of his style must still be attributed to his own want of clear 
arrangement of thought and inadequate, though wordy, 
expression of ideas, the usual sources of all obscure and 
rambling writing. 

When to the difficulty of tracing the thread of an argument 

b 2 
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through the involved obscurity of the text is added the 
perplexity occasioned by the ambiguity of many Pahlavi 
words, it can be readily understood that no translation is 
likely to be even approximately accuiate, unless it be as 
literal as possible. The translator has to avoid enough 
pitfals, in the shape of false constructions and incorrect 
readings, without risking the innumerable sources of error 
offered by the alluring by-paths of free translation. If, 
therefore, the reader should sometimes meet with strange 
idioms, or uncouth phrases, he must attribute them to a 
straining after correctness of translation, however little that 
correctness may be really attained. 

For the purpose of more effectually keeping a curb upon 
the imagination of the translator, and indicating where he 
has been compelled to introduce his own ideas, all words 
not expiessed oi fully understood in the original text are 
italicised in the translation. Occasionally, also, the 
original word is appended to its translation, where either 
the reading or meaning adopted is unusual, or where a 
scholar might wish to know the paiticular Pahlavi word 
translated 

Some endeavour has likewise been made to intioduce 
greater piecision than has hitheito been attempted, in the 
transliteration of Pahlavi words and names, by taking 
advantage of the italic system, adopted foi this series of 
Sacred Books of the East, not only for distinguishing 
variations of sound (as in the use of k, and s for the 
sounds of j, soft ch, and sh, respectively, in English), but 
also to indicate the use of particulai Pahlavi letters, when 
there are more than one of nearly the same sound Thus, 
d IS used where its sound is represented by ^ t, I and r 
where they are represented by ) n, v, ft, or by T, Av. o; 
V and z where they are represented by ^ , and zd where 

those letters are represented by A) a. If, in addition to 
these particulars, the Pahlavi scholar will lemember that 
the uncircumflexed vowels are not expressed in Pahlavi 
characters, and the vowel o is expressed, he will find no 
particular difficulty in restoring any of the transliterated 
words to their original character, by merely following the 
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ordinary rules of Pahlavi writing. Without some such 
mode^ of distinguishing the different Pahlavi letters used 
for the same sound, it would be practically impossible to 
restore the transliteration of any word, new to the reader, 
to Its original Pahlavi form And even the system here 
adopted requires the addition of a and d to represent the 
vowel jj a, 4 when one of its turns is omitted in writing 
(as in gy ^p, used for ap, af; «din used for 
ad in, &c.), and of j ory to represent ^ y when it has 
the sound of ^ or English j, in order to distinguish it from 

The general reader should, however, observe that these 
niceties of transliteration are merely matters of writing, as 
-the exact pronunciation of Pahlavi cannot now be fully 
ascertained in all its details. There is every reason to 
suppose that the Semitic portion of the Pahlavi was never 
pronounced by the Persians as it was written (unless, indeed, 
in the earliest times); but to transliterate these Semitic 
words by their Persian equivalents, as the Persians certainly 
pronounced them, would produce a Pazand text, instead of 
a Pahlavj. one If, therefore, we really want the trans¬ 
literation to represent the Pahlavi text correctly, we must 
transliterate the Semitic words as they are wntten, without 
reference to the mode in which we suppose that the 
Persians used tq read them. With regaid to the Persian 
words, if we call to mind the f^ct that Pahlavi was the 
immediate patent of modern Persian, we shall naturally 
accept the modern Persian pronunciation* (stripped of its 
Arabic corruptions) as a guide, so far as Pahlavi oithogra- 
phy peimits, in preference to tracing the sounds of these 
words downwards from their remote ancestors in ancient 
Persian or the Avesta But the pronunciation of words 
evidently derived directly from the Avesta, as is the case 
ivith many religious teims, must cleaily depend upon the 


’ Dotted Lltt.rs might be used, if available, instead of italics, but they aie 
liable to the objection that, independent of the usual blunders due to the 
ordinary fallibility of human eyesight, it has been lound by the translator that 
a dot, which was invisible on the proofs, will sometimes appear under a wrong 
letter jn the course of printing 
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Avesta orthography, so far as the alteration in spelling 
permits These are the general rules here adopted, but 
many uncertainties arise in their practical application, which 
have to be settled m a somewhat arbitrary manner. 

3 . The DAdistan-i DtNiK. 

The term Da^istan-i Dinik, ‘ religious opinions or de¬ 
cisions,’ is a comparatively modem name applied to 
ninety-two questions, on religious subjects, put to the high- 
priest Minuj^ihar, and his answers to the same. These 
questions appear to have been sent in an epistle from 
Mitro-khilrshef:/, son of Atftro-mah^n, and other Mas^^/a- 
worshippers (Dd heading and I, 3), and were received by 
MAnujy^ihar, who was the leader of the religion (Dd I, 10, 
note), in the month of July or August (Dd. I, 17), but it 
was not till September or October, after he had returned 
to Shiran: from a tour m the provinces, that he found time 
to begin his leply which, when completed, was sent by 
a cornier (Dd. I, 36) to his correspondents, but at what 
date IS not recorded. 

Regarding the residence of these correspondents, and the 
year m which these transactions took place, we have no 
positive information The correspondents seem to have 
thanked Manuj^ihar for sending them one of his disciples 
(Dd. I, 3, 4) to act probably as their high-priest, and, from 
the mode m which the land of Pars is mentioned in Dd. 
LXVI, 38, LXXXIX, I, it seems likely that they were not 
inhabitants of that province; but this conclusion is hardly 
confiimed, though not altogether contradicted, by the fur- 
thei allusions to Pars in Dd LXVI, 3,15, 3i, LXXXVIII, i 
With regal d to the date of this correspondence we may 
conclude, from the less authoritative tone assumed by 
Manui'j^'ihar in his reply (Dd. I, 5-7, ii), as compared with 
that adopted in his epistles (Ep. Ill, 17-19), that he was 
a younger man when he composed the Darf'istS.n-i Dinik 
than when he wrote his epistles, we may, therefoie, pro¬ 
bably assume that the Da^!?istin-i Dinik was written several 
years before a.d. 881, 
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Although the subjects discussed in the D4^st4n-i Dinlk 
cover a wide range of religious doctrines, legends, and 
duties, they cannot be expected to give a complete view of 
the Maar^/a-worshipping religion, as they are merely those 
matters on which Mitr6-khilrsh^ and his friends enter¬ 
tained doubts, or wished for further information. It is also 
somewhat doubtful whether the whole of the questions have 
been preserved, on account of the abrupt transition from 
the last reply, at the end of Dd. XCIIT, to the peroration 
in Dd. XCIV, and also from the fact that a chapter is 
alluded to, in Dd XVII, 2o, XVIII, 3 , which is no longer 
extant m the text. 

The questions, although very miscellaneous in their 
character, are arranged, to some extent, according to the 
subjects they refer to, which are taken in the following 
order .—The righteous and their characteristics; the tem¬ 
poral distress of the good, why mankind was created, 
good works and their effects, the account of sin and good 
works to be rendered; the exposure of corpses and reasons 
for it, the paths, destinations, and fate of departed souls, 
with the ceremonies to be performed after a death; the 
contributors to the renovation of the universe; the contest 
between the good and evil spirits from the creation till the 
resurrection; works of supererogation ; the sacred shirt and 
thread-girdle ; apostasy and its prevention ; the use of fire 
at ceremonies, and other details, duties, payment, and 
position of priests; details regarding ceremonies, lawful 
and unlawful trading in corn, wine, and cattle, with a 
definition of drunkenness; adoption, guardianship, and 
inheritance; rights of foreigners and infidels , the origin of 
mankind and next-of-kin marriage, the cost of religious 
rites; the causes of the rainbow, phases of the moon, 
eclipses, and river-beds, things acquired through destiny 
and exertiojn, the sins of unnatural intercourse and adultery; 
imperfect prayer before drinking , ceremonies and payments 
for them; the seven immortal rulers before Zaratui-t; the 
sky, the source of pure water, and the cause of ram and 
storms. 

In his replies to these questions Manfij-^iha'r displays 
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much intelligence and wisdom, the morality he teaches is 
of a high standard for the age in which he lived, and, while 
anxious to uphold the power and privileges of the priest¬ 
hood, he is widely tolerant of all deficiencies in the conduct 
of the laity that do not arise from wilful persistence in sin. 
The reader will search m vain for any confirmation of the 
foreign notion that Ma^'iS^a-worship is decidedly more dual- 
istic than Chiistianity is usually shown to be by orthodox 
writers, or for any allusion to the descent of the good and 
evil spirits from a personification of ‘boundless time/as 
asserted by sti angers to the faith. No attempt is made 
to account for the origin of eitlier spirit, but the temporary 
character of the power of the evil one, and of the punish¬ 
ment in hell, is distinctly asserted. 

Although Mdnfi.y;^ihar does not mention, in his writings, 
any of the lost Nasks or sacred books of the Ma^^a-wor- 
shippers, except the Hfispirftm (Dd. LXI, 3) and the 
Sak^c/fim (Ep. I, viii, i, 6, 7), he certainly had access to 
many Pahlavi books which are now no longei extant, hence 
he is able to give us more information than we find else¬ 
where regarding some of the legendary personages mentioned 
in Dd. II, 10, XXXVI, 4, 5 , XLVIII, 33, XC, 3, he hints 
that the second month of the year (April-May) was called 
Zaremaya in the Avesta (Dd XXXI, 14), and he mentions 
two places, instead of one, intermediate between heaven 
and hell, one for the souls of those not quite good enough 
for heaven, and one foi those not quite bad enough for hell 
(Dd. XXIV, 5 , XXXIII, 2 ) 

The present translation of this woik is not the first that 
has been attempted. Shoitly before the late Professor Haug 
left India he delivered a lecture on the Parsi religion to a 
large assemblage of Parsis m Bombay, at their request, and 
at his desire the sum of 900 rupis, out of the net proceeds of 
the entrance-tickets sold, was offered as a prize for an edition 
of the Pahlavi text of the DaAstan-i Dinik with a Gujarati 
translation and glossaiy Some years afterwaids this prize 
was awarded to Mr. Shehriarji Dadabhoy and Mr Teh- 
muras Dinshawji Anklesaria, for their joint Gujarati trans¬ 
lation of the work, which still, however, remains unpublished 



INTRODUCTION. 


XXV 


for want of funds, and has, therefore, been inaccessible to 
the present translator. 

3. The Epistles of Manu^^tihar. 

It has been already stated (see pp. xiii, xiv) that Xkd- 
sparam, a youngei brother of Manfij/^ihai, after having been 
at Sarakhs, in the extreme north-east of Khurasan, where 
he seems to have associated with the heretical Tughazghuz, 
was appointed high-pnest of Sirkan, south or south-west of 
Kirman^ Shortly after his arrival there he issued a decree, 
regarding the ceiemonies of purification and other matters, 
which was so unpalatable to the Ma^^/a-worshippers of that 
place that they wrote an epistle to ManujZ'ihar, complaining 
of the conduct of his brother (Ep. I, i, 2, 11, 1) 

In reply to this complaint, which was sent by a special 
courier (Ep. I, 1, 2), and after going to Shirar and holding 
a general assembly of the piiests and eldeis (Ep. II, 1, ii), 
MdnLl^/^?^hal wrote his first epistle, completed on the 15th 
March 881 (Ep I, xi, 12), in which he condemned the 
piacticcs decreed by Za^-sparam, to whom he sent a 
confidential agent, named Ya.c:rt^an-panak (Ep. I, xi, i, 2, 6, 
10, II, vii, 2), with a copy of this epistle and a further one 
to himself, which has not been preserved, for the purpose 
of inducing his brothei to withdraw his deciee and confoim 
,to the usual customs 

It would appear that Ya/e'<^an-panak was not very sue- 
cessful in his mission, as awc find Manui'/?'ihar writing a 
general epistle (Ep. Ill) to all the Ma^^^a-woishippers in 
Iran, in the following June or July (Ep. Ill, 21), denouncing 
as heietical the mode of puiification decieed by Zai^- 
sparam, and 01 dering an immediate leturn to formei 
customs At the same time (Ep. II, vii, 2, viii, i) he wrote 
a second epistle (Ep II) to his biothei, as he had already 


^ The cit} of Kirman was itself called Sir^aii, oi Sitgati, in the middle aijes, 
and IS evidently mentioned by that name in Ouielej’i. Oriental Geogranhy, 
pp 139, 143, though the Strgaii of pp 138 141 of the same work was c'e.iily 
further south Which of these two towns uas the Sirkan of these epistles, mav, 
therefore, be doubtful 
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promised in Ep. I, xi, a, and, after referring to an epistle 
(now lost) which he had received from Za<a?-sparam in the 
previous November or December, he proceeded to enforce 
his views by a judicious intermingling of argument, 
entreaty, and threats. He also contemplated making 
preparations (Ep. I, xi, 4, II, vii, 3) for travelling himself 
to Sirk 4 n, notwithstanding his age (Ep. II, ix, i), to 
arrange the matters in dispute upon a satisfactory basis. 
Whether he actually undertook this journey is unknown, 
but that his brother must have finally submitted to his 
authority appears from Z^^-sparam retaining his position 
in the south, as has been already noticed (p xiv). 

The matter in dispute between Za^af-sparam and the 
orthodox Ma^^^a-worshippers may seem a trivial one to 
people of other religions, but, inasmuch as the ceremonial 
uncleanness of a person insufficiently purified after contact 
with the dead would contaminate every one he associated 
with, the sufficiency of the mode of purification was quite 
as important to the community, both priests and laity, as 
avoidance of breach of caste-rules is to the Hindfi, or 
refraining from sacrifices to heathen gods was to the Jew, 
the early Christian, or the Muhammadan. And much 
more important than any disputes about sacraments, 
infallibility, apostolic succession, ritual, or observance of 
the Sabbath can possibly be to any modern Romanist or 
Protestant. 

In his mode of dealing with this matter Mdnfij/^ihar 
displays at once the moderation and tact of a statesman 
accustomed to responsibility, the learning and zeal of a 
well-informed priest, and the kindly affection of a brother. 
That he was not without rivals and enemies appears from 
his casual allusions to Zaratfijt, the club-footed, and Atfiro- 
pkd in Ep. II, 1, 13, V, 14, IX,Ti; but in all such allusions, as 
well as in his denunciation of heretical opinions, he refrains 
from coarse invective, and avoids the use of exaggerated 
language, such as too often disfigures and weakens the 
arguments in polemical discussions. 

Indirectly these epistles throw some light upon the con¬ 
dition of the Ma^dh-worshippers after more than tv/o 
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centuries of ceaseless struggle with the ever-advancing 
flood of Muhammadanisqi which was destined to submerge 
them. Shir^, SirkAn, Kirmdn, R 4 t, and Sarakhs are still 
mentioned as head-quarters of the old faith; and we are 
told of assemblies at Shir&i? and among the Tughazghuz, 
the former of which appears to have had the chief control 
of religious matters in Pdrs, Kirmin, and the south, acting 
as a council to the high-priest of P 4 rs and Kirmdn, who was 
recognised as the leader of the religion (Dd. XLV, 5 )* We 
also learn, from Ep. I, iii, ii, II, v, 14, that the leaders of 
the Ma-s-i/a-worshippers, if not their high-priests, were still 
in the habit of maintaining troops; and, from Ep. II, i, 9, 
that when a high-priest became very old his worldly duties 
were performed by four of the most learned priests, forming 
a committee, which had full authority to deliberate and act 
for him in all worldly matters. Manhj^ihar even speaks of 
emigrating by sea to China, or by land to Asia Minor 
(Ep. II, viii, 5), in order to escape from the annoyances of 
his position. 

But the statements which aie most important to the 
Pahlavi scholar, in these epistles, are the date attached to 
the third epistle, corresponding to A.D 881, and the men¬ 
tion of NishahpClhar in Ep I, iv, 15, 17 as the supreme 
officiating priest and councillor of king Khusr6 Noshirvan 
(a.d. 53I-579)» engaged apparently in writing commen¬ 
taries on the Avesta. The date of these epistles not only 
limits that of the Di^/istan-i Dinik to the latter half of the 
ninth century, but also fixes those of the larger recension of 
the Bundahir and of the latest revision of the Dinkan/ 
within the same period, because it is stated in Bd. XXXIII, 
10, II that the writer of that chapter was a contemporary 
of Za< 7 -sparam, son of YCidan-Yim, and son of 

Hemir/, the former of whom was evidently the brother of 
Manlj.y-^ihar, and the latter is mentioned in Dinkar^ III, 
ccccxiii as the latest editor of that work. The actual com¬ 
piler of a great part of the DLnkar^(especially of the fourth 
and fifth books) was, however, the somewhat earlier writer 
Atfir-frobag, son of Farukhuza^ (Dd. LXXXVIII, 8, Ep. I, 
ill, 9), The name of Nishahpfihar is also mentioned as that 
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of a commentator in the Pahlavi Vendida^ and Nirangist4n, 
which woiks must, therefore, have been revised since the 
middle of the sixth century. And as we are informed in 
the book of Arn^a-Viraf (1,35) that ‘ there are some who call 
him by the name of Nikhshahpur,’ we ought probably to 
refer that book to the same age. These epistles, therefore, 
enable us, for the first time, to fix the probable dates of the 
latest extensive revisions of six of the most important Pah- 
lavi works that are still extant, and fiom the relationship 
of these to others we can readily arrive at safer conclusions, 
regarding the age of Pahlavi litcratuie in general, than have 
been hitheito possible. 

4 The Appendix, 

For the sake of elueidating certain matters, mentioned in 
the writings of Manu.y/^ihar, further information than could 
be given in the foot-notes has been added in the shape of 
an appendix 

To a biicf summary of the Avesta legends, relating to 
the anqient heio Keresasp, has been added a translation of 
a Pahlavi legend regarding the fate of his soul, in which 
several of his more famous exploits are detailed. This 
legend is found in the Pahlavi Rivayat preceding the 
Dfi^/istan-i Dinik in the manuscripts BK and J, and is 
evidently derived fiom the fouiteenth fargar^ of the SCl^/kar 
Nask, whose contents, as desciibed in the ninth book of 
the Dinkarr/, are also given It is likewise found in the 
later Peisian Rivayats, w'lth several modifications which 
are duly noticed 

The Niiang-i Kusti, or ccicmony of t^ing the sacred 
thicad-giidie, is also described in detail, with a tianslation 
of the ritual accompanying it, paitly from actual obseiwa- 
tion, and partly from Gu^aiati accounts of the iite 

It having become necessary to ascertain with certainty 
whether thc^ term ‘next-of-kin marriage’ was a justifiable 
translation of khvetuk-das, as used by Pahlavi writers, 
an extensive examination of all accessible passages, which 
throw any light upon the meaning of the word, has been 
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made. The result of this enquiry can be best understood 
from the details collected,'but it may be stated in general 
terms that, though * marriage among kinsfolk ’ might fairly 
represent the varying meaning of khvetlik-das in dif- 
feient ages, its usual signification in Pahlavi literature is 
more aceurately indicated by ‘ next-of-kin marriage.’ 

Some apology is perhaps due to the Paisi community for 
directing attention to a subject which they consider dis¬ 
agreeable. But, by the publication of a portion of the 
Dinkar^, they have themselves placed the most important 
passage, bearing on the subject, within the reach of every 
European Orientalist; thus rendering it easy for any pre- 
j’udiced translator to represent the practice of such mar¬ 
riages as having been general, instead of their being so 
distasteful to the laity as to require a constant exertion of 
all the influence that the priesthood possessed, in order to 
recommend them, even in the darkest ages of the faith. 
To avoid such one-sided views of the matter, as well as to 
hinder them in others, has been the special aim of the 
present translator in trying to ascertain the exact meaning 
of the obscure texts he had to deal with. 

The translations from the Pahlavi Vendida^, regarding 
the Bareshnfim ceremony and the purifications requisite 
after finding a corpse in the wilderness, will be found neces¬ 
sary for explaining many allusions and assertions in the 
Epistles of M^nfij-^ihar. 

The text followed in all passages translated from the 
Dinkard is that contained in the manuscript now in the 
library of DastQr Sohrabji Rustamji, the high-priest of the 
Kadmi sect of Parsis in Bombjiy. It was wiitten A. D. 1669, 
and was brought from Persia to Surat by Mulla Bahman in 
1783. All other known copies of the D^nkard are descended 
from this manuscript, except a codex, brought from Persia 
by the late Professor Westergaard in 1843, which contains 
one-fifth of the Dinkar<:f mostly written in 1574, and is now 
in the University Library at Kopenhagen. 

For translations from the Pahlavi Vendidd^/ the text 
adopted, wherever available and not evidently defective, 
has been that of L4, a manuscript of the Vendid^ with 
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Pahlavi, Z, and P. IV, in the India Office Library in London. 
The date of this manuscript has been lost with its last 
folio, but its text is in the same handwriting as that of three 
others, in Kopenhagen and Bombay, which were written 
A. D. T 323-4 A considerable portion of the beginning of 
this manuscript has also been lost, and is replaced by 
modern folios of no particular value. 

In conclusion, the translator must take the opportunity 
of thankfully acknowledging the kindness and readiness 
with which Dasttir Peshotanji Behr^mji Sanjini, the high- 
priest of the Parsis in Bombay, and Dastur J^maspji Mino- 
chiharji J 4 m 4 sp-Asi-n 4 , of the same city, have always 
furnished him with any information he applied for, not 
only on those matters specially mentioned in the foot¬ 
notes, but also on many other occasions. 


Munich, 
September, 1882 


E. W. WEST. 



ABBREVIATIONS USED IN THIS VOLUME. 


Acc. for accusative case; Af Zarat. for Afring&n-i Zaratftjt; anc. 
Pers. for ancient Persian ; App. for Appendix to this volume; Ar. 
for Arabic, AV for the Book of Ar^S-Virdf, ed. Hoshangji and 
Haug; Av for Avesta, B29 for Persian Rivayat MS No 29 of 
the University Library in Bombay; Bd. and Byt. for Bundahw and 
Bahman Yajt, as translated in vol. v of this senes, BK for an old 
imperfect copy of K35 written in Kirmdn, but now in Bombay; 
Chald. for Chaldee, comp, for compare; Dd. for Da^^stan-f Dinik, 
as 'translated in this volume, Dk for Dinkar^, Ep for Epistles of 
Mdntij^har, as translated in this volume, Farh Okh. for Farhang-i 
Oim-khad(ik, ed Hoshangji and Haug, Gen for Genesis , Haug’s 
Essays for Essays on the Sacred Language, Writings, and Religion 
of the Parsis, by M. Haug, 2nd edition, Hn for Ha^/dkht Nask, 
as published with AV., Huz for Huzvdru, Introd for Introduc¬ 
tion, J for Dd MS belonging to Dastilr Jdmdspji Minochiharji 
in Bombay, K3S for Dd MS. No 35 of the University Library in 
Kopenhagen, L4 for Vend MS No 4 of the India Office Library 
in London, Lev. for Leviticus, M5, M7, Mio, M14 for MSS. 
Nos 5, 7, 10, 14 of the Haug Collection m the State Library in 
Munich, IMkh. for IMainyo-i-khard, ed. West; n for foot-note, 
nom. for nominative case, p. for page, Pahl for Pahlavi, Paz for 
PSzand, Pers. for Persian, p p. for past participle; Sir for 
Sirozah, ed Westergaard, Sis for Shayast-la-shayast, as trans¬ 
lated in vol v of this series; TD for Bd MS belonging to 
Mr. Tehmuras Dinshawji in Bombay, TK for Dd. MS belonging 
to the same, trans D. for translated by Darmesteter, in vol iv of 
this senes; Vend., Visp., and Vas for Vendidae/, Visparaf/, and 
Vasna, ed Spiegel, Vt for Vajt, ed Westergaard, Z D M G. for 
Zeitschnft der deutschen morgenlandischen Gesellschaft, Zs for 
Selections of Za^Z-sparam, as translated in vol v of this senes. 




dAz)istan-! dInik 


OR 

THE RELIGIOUS OPINIONS 

OF 

mAnC^s’^Ihar, son of yOdAn-yim, 

dastOr of 


pArs and kirmAn, 



OBSERVATIONS. 


I For all divisions into chapters and sections the translator is 
responsible, as the manuscripts merely indicate the beginning of 
each question and reply. 

2. Italics are used for any English words which are not expressed, 
or fully understood, in the original text, but are added to complete 
the sense of the translation. 

3. Italics occurring in Oriental words, or ’names, represent 
certain peculiar Oriental letters (see the ‘ Transliteration of Oriental 
Alphabets’ at the end of this volume) The italic c?, /, », r, v may 
be pronounced as in English, but g should be sounded like j, hv 
like wh, k like ch in ‘ church,’ s like sh, and 2 like French j. 

4. In Pahlavi words the only vowels expressed in the original 
text are those cucumflexed, initial a, and the letter 6, italic d is 
written like t, r and I like n or the Avesta o, v and 2 like and zd 
like i in the Pahlavi character (see the latter part of § i of the 
Introduction). 

5. In the translation, words in parentheses are merely explanatory 
of those which precede them. 

6. For the meaning of the abbreviations used in the notes, see 
the end of the Introduction. 

7 The manuscripts mentioned are.— 

BK, an old imperfect copy of K35 written in Kirmin, but now 
in Bombay. 

J (about 60 years old), belonging to Dastih JSmSspji Minochi- 
harji in Bombay. 

K35 (probably wntten a d 1572), No. 35 in the University 
library at Kopenhagen, upon the text of which this translation 
is based. 

M5 (wntten ad 1723), a MS. of miscellaneous texts in Persian 
letters, No. 5 of the Haug Collection in the State Library at 
Munich 

Mr 4 (a modern copy of a MS in the library of the Parsi high- 
priest in Bombay), No. 14 in the same Collection. 

TD, a MS of the Bundahir belonging to Mobad Tehmuras 
Dmshawji in Bombay. 



dAz?istAni dInik. 


Some chapters of the enquiries which Mit^'d- 
khOrshert?^ son of Atti/^o-mahdnand others of the 
good religion made of the glorified (anoshako- 
rabdn) MinOjz&ihar^, son of Yiidan-Yim, and the 
replies given by him in explanation. 

Chapter I. 

o Through the name and poWer and assistance 
of the creator AAha^ma^^jT cind all good 
all the heavenly and earthly angels, and every 
creature and creation that Atiha^ma^^ set going 
for his own angels and all pertaining to the celestial 
spheres 

The name AtQr-mdhSn occurs in a Pahlavi inscription, 
dated a y 378 (a d, 1009), in one of the Kanhen caves, near 
Bombay (see Indian Antiquary, vol. ix, pp. 266, 267), and 
Adharmdh is mentioned in Hoffmann's Auszuge aus syrischen 
Akten persischer Martyrer (Leipzig, 1880), p. 203, so that this 
name must have been commonly used by Parsis in former times, 
though unknown now 

® He calls himself pontiff and director of the priests of Pars 
and Kirman in a y 25o=a, d 881, and was, therefore, the leader 
of the religion (see Chaps XLV, 5, XCIV, 13, and Ep III, 21) 
Besides these titles of pgjfipai, ‘leader,’ farmSoTar, ‘director,’ and 
ra^f, ‘pontiff or executive high-pnest,’ he is also called a<^rpat 
khtidfai, ‘priestly lordship,’ m the heading to Ep III, and has the 
general title aerpat, ‘ priest, in those of Ep. I and II The reading 
of the name of his father, YGddn-Yim (Pers Guvarr-G^m, ‘the 
youthful G^amshed’), is merely a guess; the Parsis read either 
Goshna-j^am or Godan-dam, and, perhaps, Gflshna-dam,‘breathing 
vinlity ’ is a likely alternative reading. 

B 2 
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I. To those of the good religion, who are these 
enquirers owing to devout force of demeanour and 
strength of character, the type of wisdom and 
standard of ability—and of whom, moreover, the 
questions, seeking wisdom, contemplating good 
works, and investigating religion, are specified—the 
blessing and reply of Manu^iihar, son of YiidAn- 
Yim, are these,—2 That is, forasmuch as with 
full affection, great dignity, and grandeur yon have 
blessed me in this enquiring epistle h so much as 
you have blessed, and just as you have blessed, with 
full measure and perfect profusion, may it happen 
fully likewise unto you, in the first place, and to your 
connections, separately for yourselves and depen¬ 
dents ; may it come upon you for a long period, and 
may it be connected with a happy end. 

3, As to that which you ordered to write about 
wishes for an interview and conversation with me, 
and the friendliness and regard for religion of your¬ 
selves and our former disciple^ (lanmanak kadmbn) 
—who IS a servant of the sacred beings (ya^r^ano)® 
and a fellow-soldier in struggling with the fiend, 
alike persistent in reliance upon the good religion 
of Ma^^a-worship—I am equally desirous of that 
one path of righteousness when its extension is to 
a place in the best existence ^ and equally hopeful 

^ Regarding this epistle, nothing further is known that can be 
gathered from the text of this reply to it, which gives the substance 
of the questions it contained. 

® This disciple appears to have been previously sent by TJanCi- 
j^ihar to the community he is addressing, most probably to serve 
as their high-pnest 

^ The word is plural, like Elohim in the book of Genesis, but 
It means ‘ God ’ in Persiait 

Another name for Garoi/man, the highest heaven, or dwelling 
of Adharmatii/ (see Sis. VI, 3, 4) 
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of resurrection (dkhe-sijno) at the renovation of 
the best existence^. 4. As to the interview and 
important conversation of that disciple of ours 
(minak), and his going, and that also which he 
expounded of the religion—that of him who is 
intimate in interview and conversation with him who 
is wise and righteous the stunted ^ good works are 
then more developing^—and as to the degree of 
praise which you ordered to write concerning me, 
much greater than reason, and the important state¬ 
ments full of the observations of friendship as to 
kind regards, my course about these is also that 
which leads to gratitude. 

5. That which you ordered to write about the 
way of knowing and understanding not being for 
any one else but lor your servant, was owing to your 
affection, and for the sake of kind regard, but on 
account of the importance of truth it is more 
expressly to be regarded as being proper to write 
also to other spiritual ^ men, as to the learning which 
is more fully studied by them. 6. For even with 
the perplexing struggle of the fiend, and the grievous 
devastation and collapse (niz6rlh) which have hap¬ 
pened to religious people, after all, through the 
persistence (khvaparih) of the sacred beings even 

* That IS, when this transitory world is purified and made 
permanent, so as to form a part of heaven, which is expected 
to take place at the resurrection 

2 Pahl kazd, which may be compared with Pers kaz,‘distorted,’ 
or may be a miswriting of Pahl kas, ‘ small' 

^ The modern MSS, M14 and J, add ‘and those which are 
^reat are more attainable ’ 

* The word is mainok (minavad), but the omission of one 
)troke would make it magog, ‘priestly,’ which was probably the 
anginal reading. 
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now there are pontiffs (ra^dno), priests, high-priests, 
judges, and also other religious leaders of those of 
the religion in various quarters. 7. Moreover, the 
other priests and spiritual^ men here enumerated 
well considered the commentary (zand) of the 
text (meinsar) which is muttered, are acquainted 
with opinions explaining the religion, and are, in 
many places, the cause of preferring good works, 
with whom also, on account of their understanding 
and knowing about such opinions, the sacred beings 
are pleased, 

8 The desires expressed, and the good wishes 
as to what is mine and has happened to me, which 
you ordered to write, are likewise marks of friend¬ 
ship and kind regard, and owing to them a like 
measure of friendship and kind regard becomes 
your^ own. 

9. As to that which you ordered to write in much 
friendship and commendation and profusely about 
me—as regards the administration of the realm 
(keshvar dastobarih), ^the unity without coun¬ 
terpart (dafl^igarih), and the singleness co-extensive 
with any duality—if the writing of that, too, were 
owing to your friendship, even then it seemed to 
me disquieting, owing to this betiig so much praise 
10. If in these times and countries there be an 
understanding of the time and a boasting about any 
one, if it be graceful as regards him who is a leader 
of the religion (dino pe^ijpai) of long-continued faith, 
I consider it not suitable for myself ^ 11. Though 

^ See p. 5, note 4 ^ All MSS. have ‘ thy ’ 

® Although he was himself the ‘director of the profession of 
priests’ of Pars (see Chap XCIV, 13), an office which was then 
equivalent to that of ‘leader of the religion’ (see Chap XLV, 5). 
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the praise of a leader (sa^dir), raised by agreeable 
voices ^ is uttered about me, yet I am not pleased 
when they extol my greatness more than that of 
their own leader; for my wish is for that praise 
which is due to my own rank and similar limits, and 
seems suitable to me ; and humility in oneself is as 
correct as grandeur among inferiors. 

12. That wl^ich is about the lengthy writing of 
questions, as to your worldly circumstances (stihi- 
nihi) and worldly affairs, has also shown this, that 
I should write a reply at a time in which I have 
leisure. 13. That is more important on account of 
your well-expressed questions and boldness about 
ambiguous answers, and yotir ardent desire for the 
setting aside of time; for the setting aside, or not 
beginning, of a reply is implied. 14 But owing to 
the perplexing 2 struggle on account of the fiend 
there is little leisure for quick and searching thought, 
and owing to that which is undecided * there is little 
for indispensable (fr^-a'v^ntko) work. 

15. As to a reply at a period of leisure time, the 
occurrence of the time appointed is manifested in 
everything, apart even from the kind regards of 
friendship, and the collection of information whereby, 
owing to my little leisure, it is declared unto you. 
16. And I have, too, this confidence, that your 
questions are written with religious faith and desiring 
religious decision; and in the reply the statement 
of reasons from revelation (dlno) is manifold, for 

^ This translation of mano-advaaiko-akhezako is somewhat 
doubtful. 

® Or ‘ prodigious.’ 

® That IS, awaiting the high-priest’s judicial and ecclesiastical 
decision. 
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guidance which is not destitute of wisdom and which 
is without risk from every kind of importunity ^ 

17. And this same epistle^ came in the month 
Tir^, at such season as, owing to entreaties for three 
years from the country-folk (desikino), and the 
burden of troubles of the offspring (sarako) of those 
of the good religion, the much importunity for 
arranging what was undecided among them—which, 
inasmuch as I had no power about investigating that 
trouble and suffering, zms the more indispensable— 
the arrangements for the preservation and education 
of disciples ^ a 7 id many private matters which had 
accumulated, I obtained no opporhmity for properly 
looking over these same questions till the month 
Shatvalro®, when I^ came to Shiri^® and had at 
various times a little leisure. 

18. And I looked over these same questions, and 
when I saw the compact writing (ham-da^akih^- 
yektibununih) it then seemed to me more impor¬ 
tant to make each chapter of the questions separate 
and more explanatory. 19 And I gave the ques¬ 
tions to a writer, in the same copy which you ordered 
to write, and instructed hizn to write the various 
chapters, every single question in one chapter; and 
the several opinions, both due to my acquaintance 
with the religion and my remembrance in perfection, 

^ Or ‘ over-persuasion.' " See § 2 

® The fourth month of the Parsi year, which corresponded to 
July-August m the lime of Manfij^ihar 

*■ That IS, candidates for the priesthood and young priests 

® The sixth month of ihe Paisi year, which then corresponded 
to September-October. 

® From this it would appear that the Dat/istan-i Dintk was 
written at Shiraz which, being the principal city of Pars, was 
probably the high-priest's usual residence. 
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both of the decisions (dastbbarlh) of the ancients 
and as regards wisdom, are the replies I intend to 
write below the questions. 

20. When there is nothing in such as you ask, 
concerning which I consider such otherwise, as I 
write, than what is like that which was onge advisedly 
our different opinion from those high-priests of the 
ancients who were better and wiser, and have become 
our lord (ahvo), master (ra^/6), and high-priest, I 
have written thatb even though the usual decision 
on the same subject is such as our high-priests, who 
are of our family, have maintained in particular. 

21. Afterwards, moreover, about the sayings of that 
high-priest whose custom is otherwise there is no 
difference of opinion expressed-; and if there be any 
one for whose opinion I have acquired perfect rever¬ 
ence, a priestly man acquainted with the religion, 
who understands and who manages intelligently, by 
holding in reverence the ancient treatises and truth, 
and the sayings of the high-priests, whatever of his 
is to the purpose, as regards the reply, this also is 
written as successful illustration 

22. If owing to such cause it be not fully perceived, 
or regarding the decision it be not clear, it is chiefly 
not owing to the incompleteness of the decision of 
revelation in clearness of demonstration and correct¬ 
ness of meaning, but owing to our incomplete attain¬ 
ment to understanding the authoritative decrees 
(nike^'ak fragfifto)^ of the religion, 23 From the 

^ That IS, his own different opinion apparently, but the writer’s 
sentences are often so involved as to confuse the reader 

® Meaning, apparently, that he does not propose to mention the 
opinions of others unless he approves of them. 

’ The MSS. have fragQto, possibly Pers. far^fid, ‘miracle.’ 
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imperfection (av^hih) of that also which is asked 
of us the hasty thinking, notably therein, owing to 
the grievousness of the times, is even till now 
devoid of a distinct knowledge, interpreting the 
texts about the compassion of the good spirits, and 
regarding a clearer demonstration of the exposition 
of revelation which is thereby ^ more fully declared, 
as regards religious practice, from two sources, one 
is from the treatises which are an exposition of the 
rules a 7 id wisdom of the leader of the religion, and 
one—which is more descriptively expressed (mA^i- 
gAnotar hankhetAnto)—is the writings (viitakb) 
of various glorified ancients, those who were the 
great leaders pf those of the primitive faith 
24. Owing to that^ as their writings (nipikAn) 
about the demonstration of reasons, on account of 
depth and minute wording, are not well known, even 
to minute observers and penetrative (vAhramako) 
understandings, and through the little diffusion 
(frA^o-pa^ikhAih), likewise, of difficult words, 
there may be doubts among the less intelligent, so, 
about the purport of these same questions, if there 
be anything which is wanted by you more clear and 
more plain in meaning, or a nearer way to a true 
interpretation, not without clearness, of any decision 
of a learned leader of the religion, I will give 
a reply, whenever you ask' and I am able, so far as 
my knowledge and want of power permit. 

25. When one has to observe the nature of the 
attributes (gohArAno) of the sacred beings the 

^ That IS, revelation is declared by the exposition. 

® The true Ma2«/a-worshipping religion in all ages, both before 
and after the time of Zaratfijt (see Sis I, 3) 

® Want of knowledge referred to in § 23. 
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investigator's great advantage is the perfection, 
peace, equipment with righteousness, and fiend- 
destroying power of his own people; and since you 
are made aware of the result of wishes and actions, 
and are directed by me, many new blessings also 
arise from )ou. 

26. That which is written to you yourselves and 
unto all, in the beginning and even the end, is com¬ 
pletely adapted to your own several wants; may it 
have an exalted end, with one courier (ae-barirtfo) 
and continuously from beginning to end, and also 
perpetually f 

27. A fair copy (bOr^i^niko pa/i’ino) of the 
questions, as well as the replies, is this, so that, 
when there is nothing in it which owing to that 
cause ^ is different, I am of opinion as is here 
written. 


Chapter II. 

1. First you ask thus: Why is a righteous man 
created better than the stars and moon and sun 
and fire of Ahha/^ma^’^^f, and is called in revelation 
greater and better than the spiritual creation, and 
also than that which is worldly ? 

2. The reply is this, that the greatness and 
goodness of advance in wisdom and just judgment 
over the creatures arise from proficiency (hlinar). 

3. Justice is the one good proficiency over the 
creatures, the means of wisdom are great, and 
praise bestowed is the most effectual performance 

^ Owing to the copying. The sentence is equivalent to the 
modern phrase, ‘ errors excepted.’ 
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of what IS desirable (kami^n-karih). 4. For all 
three are mutually connected together; since the 
manifestation of justice is through wisdom, and its 
advantage is the performance of what is desirable 
for the creator; wisdom is the performance of 
what IS desirable for the requirements of the 
creator, and its weapon (zend) is justice; and the 
desire of the creator, which is progress, is in 
wisdom with justice. 5. All three are great among 
the creatures, and their lodgment in the superior 
beings and righteous men is spiritual, in the spirit 
which is the pure guardian angel h l 71 the under¬ 
standing for encountering, averting, smiting, and 
prostrating (khvapik) the fiend, in the army of 
angels, and in the sovereignty of the far-seeing 
(dfir-venak6)“ spirit, Afiharma^:^; and, materially, 
in the worldly equipment and mutual connection 
of body and life 6. And their appliances are the 
wisdom and worldly efficacy of treatises on the 
wise adoption of good thoughts, good words, and 
good deeds, and the relinquishment and discon¬ 
tinuance of evil thoughts, evil words, and evil 
deeds 7. And their acquirer is the worldly ruler 
who is providing for A^ha. 7 'mazd, and approving 
and stimulating the pure religion, a praiser of the 
good and pure creator, and a director of persistence 
in destruction of the fiend. 8. And in the pro- 

^ The fravdhar or fravashi, which is the prototype or spiritual 
counterpart supposed to have been created in the beginning for 
each good creature and creation afterwards produced, whether 
material or immaterial, and whose duty is to represent the creature 
and watch over its interests m the spiritual world. 

- This word is badly written in K35, so that it has become 
zorinak in later MSS., which might perhaps mean ‘strength- 
exerting.' 
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mulgation (riibako-dahi^nih) of the good and 
religious liturgy (mdnsar), the coming of the good 
cause of the resurrection, and the production of 
the renovation of the universe ^ are hts cooperation 
and his own thanksgiving, and over the creatures 
of this prior world he is a guardian, defender, and 
manager. 

9 And such rulers are great and pre-eminent; 
yet every man is not for that greatness, but it is 
mentioned as to superior beings and concerning 
righteous men, in whom' it has arisen, and the best 
are the three who are the beginning, middle, and 
end of the creation. 10. One is the pure man, 
G 4 } 6 marrt^, who was its first rational praiser; he 
in whose keeping was the whole creation of the 
sacred beings, from its beginning and immaturity 
unto the final completion of the worldly creatures, 
over which was the'exercise of goodness of his 
well-destined progeny, such as Hoshdng, T^kh- 
morup, Yim, and Fre^fin-^, such as the apostles 
of the religion, like Zaratujt, Htishe^/ar, and Hfish^- 
^ar-mah ^ and the producers of the renovation of 
the universe^ like S 6 sh 4 ns^ Roshano-Z’ashm, and 

' Which is expected to take place about the time of the resur¬ 
rection (see Bd XXX, 32). 

“ The first four rulers of the world (omitting the usurper 
Dahdk) after Ga}6mar<f (see Bd. XXXI, 1—3, 7) The five names 
of these primeval sovereigns are corruptions of the Avesta names, 
Gaya-maretan, Haoshyangha, Takhmo-urupa, Yima, and ThraS- 
taona The third name is always written Takhmorl^fo in Dd 

^ Corruptions of Av Zarathujtra, Ukhshya^/-e^eta, and 
Ukhsh} aif-nemangh. The last two are future apostles still 
expected by the Parsis to restore their religion to its original 
purity, in preparation for the resurrection (see Bd. XXXII, 2—10, 
Byl III, 13, 43“4^> 5^j 53) 

■* Av Saoshyas. The last of the future apostles, in whose 
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Kh{lr-/'ashniii. The approver^ of the enter¬ 
prises (riibak-dahi^nihi) of cooperators, the 
purely-praising and just worshipper of the sacred 
beings through the strength of the spirit, the dis- 
abler of the worldly activity of the fiend as regards 
worldly bodies, and the one of pure religion—which 
is his charge (spor)^ the revelation of the place 
of the beneficent spirit and of the destruction of 
the depravity of the evil spirit^, the subjugation 
(khvapii-no) of the fiend, the completion of the 
triumph of the creator, and the unlimited progress 
of the creatures—is the upholder of Ma^^a-worship. 
12. And likewise through the goodness of G 4 y 6 - 
mar^, which is the begetting of Zaratuj't, he is also 
just, likewise through the goodness of Soshins, 
by which he is the progeny of Zaratfijt, he is also 
progressive in every good thought, good word, and 
good deed, more than the creatures which are 
produced with a hope of the religion, and equally 
thankful. 13. And one is the producer of bodies 

time the universe is expected to be renovated and the resurrection 
to take place (see Bd XXX, 4-27, XXXII, 8, Byt. Ill, 62). 

' These two names, which mean ‘ bright-eyed' and ‘ sunny- 
eyed,’ are the Av Rao^as-^aeshman and Hvare--^a6shman 
of Fravardm Yt 128 (see also Chap. XXXVI, 4). 

* This IS Zaratiijt (see § 12), the righteous apostle of the middle 
portion of the history of creation referred to in § 9 

® Or ‘ which IS wholly his ’ 

^ These two spirits are supposed to be the authors of all the 
good and evil, respectively, that exists in creation. They appear, 
originally, to have been both supposed to spring from ACiharmasi/, 
who speaks of ‘ the more beneficent of my two spirits ’ in Yas. 
XIX, 2 r, but in later times, and throughout the Pahlavi literature, 
the beneficent spirit is identified with Afiharmaa^f, and the origin 
of the evil spirit is left in obscurity 

“ The renovated bodies of the future existence which are pre¬ 
pared for mankind at the resurrection (see Bd. XXX, 4, 7, 25-27) 
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the renovator (frashagar) Sdshans, who is the 
putter down, with complete subjugation from the 
world, of the glorification of fiends and demons, 
and of the contention with angels in apostasy and 
heterodoxy of various kinds and unatoned for; 
and the completer of the renovation through the 
full continuance of the glorification of the angels, 
and the perfect continuance of the pure religion. 

14. And through that excellent, unblemished, 
brotherly work ^ such a ruler may be seen above 
the sun with swift horses, the primeval luminaries, 
and all removal of darkness, the advance of illumi¬ 
nation which is the display (to/ii'no) of the days 
and nights of the world ^ 15. Regarding the same 

completion of the renovation of the universe it is 
said in the revelation of the Ma^-^a-worshippers, 
that this great light is the vesture of the like 
righteous men. 


Chapter III. 

1. The second is that which you ask thus. For 
what purpose is a righteous man created for the 
world, and in what manner is' it necessary for him 
to exist in the world ^ 

2. The reply is this, that the creator created 
the creatures for progress, which is his wish, and 

^ Mentioned in §§ 7, 8 

® Mi 4 and J have ^ such rulers' own praise is above the sun 
with swift horses, the primeval luminaries, and all good creatuies ; 
for that, too, which may be seen when the light of the sun is 
owing to the removal of darkness, and the removal is the advance 
of illumination of the world, is the display ot days and nighb.’ 
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it is necessary for us to promote whatever is his 
wish, so that we may obtain whatever is our wish. 
3 And, since that persistent creator is powerful, 
whatever is our wish, and so far as we remain 
very faithful, such is as it were deserving of his 
wish, which is for our obtamment of whatever is 
our wish ^ 

4. The miracle of these creatures was fully 
achieved (Avdrido) not unequally, and the gain 
(gii^ftako) also from the achievement of the same 
miracle is manifest; that is, achieving, and know¬ 
ing^ that his achievement is with design (kim) 
and his desire is goodness, when the designed 
achievement, which is his creature, and also the 
goodness, which is his wish, are certain, and like¬ 
wise, owing to the perfect ability which is due to 
the creator, the wish is achieved, it is manifest. 
5. And, afterwards, it is decided by wisdom that 
he has achieved it, and the creatures, as perfected 
for the complete progress which is his wish, lapse 
into evil, and since when evil exists good becomes 
the subjugation of evil—for when evil is not com¬ 
plete, and after it is expressly said that his creatures 
are created for his own will, the progress due to 
subjugations of evil is on account of the good 
completed—it is similarly testified, in accordance 
with the will aforesaid, that it ^ is achieved 

6 The creatures are for the performance of 
what is desirable for the creator, and the perform¬ 
ance of what is desirable for the creator is necessary 

^ Reading kamako instead of the dSmako of the MSS , which 
was, no doubt, originally gamako. 

® M14 has ‘knowing perfectly’ 

® The subjugation of evil apparently. 
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for two purposes, which are the practice of worship 
and contention. 7. As the worship is that of the 
persistent creator, who is a friend to his own 
creatures, and the contention is that with the fiend 
—the contender who is an enemy to the creation 
of the creator—that great worship is a pledge, most 
intimate to one’s self, of the utmost contention 
also, and a pledge for the prosperity owing to the 
friend subjugating by a look which is a contender 
with the enemy, the great endeavour of the ac¬ 
quirers of reliance upon any mortals whatever^. 

8. For when the persistent one accomplished that 
most perfect and wholly miraculous creation of the 
lord, and his unwavering look — which was upon 
the coming on of the wandering evil spirit, the 
erratic, unobservant spirit —was unmingled with the 
sight of an eye^, he made a spirit of observant 
temperament, which was the necessary soul, the 
virtuous lord of the body moving into the world. 

9. And the animating life, the preserving guardian 
spirit, the acquiring intellect, the protecting under¬ 
standing, the deciding wisdom, the demeanour which 
is itself a physician, the impelling strength, the 
eye for what is seen, the ear for what is heard, 
the nose for what is smelt, the mouth for recog¬ 
nising flavour, the body for approaching the as¬ 
sembly (pii^fr^m) of the righteous, the heart for 

^ Referring probably to the strong influence of a steady eye 
upon all living creatures 

“ This appears to be the meaning of agflme^ijno-i va/ 
venaftako ditfag, which phrase is followed by the conjunction 
‘and,' so that the original text means that when the creator had 
done as in §§ 8, 9, he proceeded to act as in § 10. This conjunction, 
for the sake of clearness, is here tran&feired to the beginning of 
§ 10. 

[18] 
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thinking, the tongue for speaking, the hand for 
working, the foot for walking, these which make 
life comfortable, these which are developments in 
creating,,these which are to join the body, these 
which are to be considered perfected, are urged 
on by him continuously, and the means of in¬ 
dustry of the original body are arranged advisedly. 
10. And by proper regulation, and the recompense 
of good thoughts, good words, and good deeds, 
he announced and adorned conspicuous, patient, 
and virtuous conduct; and that procurer of the^ 
indispensable did not forget to keep men in his 
own true service and proper bounds, the supreme 
sovereignty of the creator. 

II. And man became a pure glorlfier and pure 
praiser of that all-good friend, through the progress 
which is his wish. 12. Because pure friendship 
is. owing to sure meditation on every virtue, and 
from its existence no harm whatever arose ^ pure 
glorifying is owing to glorifying every goodness, 
and from its existence no vileness whatever arose, 
and pure praising is owing to all prosperity, and 
from its existence no distress whatever arose 
13. And pronouncing the benedictions he is stead¬ 
fast in the same pure friendship, just glorifying, 
and expressive praising, which are performed even 
as though VohClman were kept lodging in the 
thoughts, Srosh in the words, and Kxd in the 
actions^ 14. That, moreover, which is owing to 
the lodgment of Vohfman in the thoughts is virtu- 

^ These three angels are personifications of the Avesta terms 
vohft-mano,^good thougl^t,’siaosha,‘listening, obedience,’and 
areta, ‘righteous’ The coming of Vohuman (‘the good spirit’ of 
§ 17) and of Srosh IS mentioned in the Gathas(Ya3 XLIII, i6,cd) 
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ously rushing unto true propitiation from the heart, 
and keeping selfishness away from the desires; 
the lodgment of Srdsh in the words is owing to 
him who is intelligent being a true speaker, and 
him who is unintelligent being a listener to what 
is true and to the high-priests; and the lodgment 
of Krd in the actions is declared to be owing to 
promoting that which is known as goodness, and 
abstaining from that which one does not know. 
15. And these three benefits^ which have been 
recited are sent down (farostako) in two ways 
that the ancients have mentioned, which are that 
deliberately taken and that they should deliber¬ 
ately leave whose means are wisdom and proper 
exertion. 

16. And his (man’s) high-priest is he whose 
instigation is to keep him truly in accordance with 
the revelation (din6) of the sacred beings, and is 
the origin of his pure meditation which is truly 
through goodness like Vohfiman’s 17. As the 
religious of the ancients have religiously said, that 
of him who keeps the goodness of Vohilman lodg¬ 
ing in the thoughts the true way is then that of 
the good spirit. 18. The Ma^//a-worshipper under¬ 
stands the will of the creator in the true way, and 
^rows and acquires by performing what is desirable 
'or the creator, which obtains the benefit of the 
•enovation. 

19 A more concise reply is this, that a righteous 
nan is the creature by whom is accepted that 
)ccupation which is provided for him, and is fully 

^ The lodgments of the three angels. 

® Meaning, probably, the deliberate adoption of good conduct 
nd relinquishment of evil (compare Chap VII, 7). 

C 2 
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watchful in the world as to his not being deceivec 
by the rapacious fiend. 20 And as a determiner 
by wisdom, of the will of the creator —one who i' 
himself a propitiator and understander, and a pro 
moter of the understanding of goodness—and o 
whatever pertains to him (the creator), he is a give 
of heed thereto; and it is necessary for him to be 
thus, so that such greatness and goodness may alse 
be his more securely in the spiritual existence. 


Chapter IV 

1 The third question is that you ask thus: Fo 
what reason does this greatness' of a nghteou 
man exist? 

2. The reply is this, that it is for the performance 
of what is desirable for the creator by the Ma^rtfa 
worshipper, because he strives unhesitatingly tha 
the way for the performance of what is desirabf 
for the creator may be the propitiation ^ which i 
his desire, and that desired propitiation ^ become 
perfect through sound wisdom 3. The wisdom b' 
which he understands about the desire of thi 
heavenly angels is not appointed (vakht), but i 
the true, pure religion which is knowledge of^ th^ 
spirits, the science of sciences, the teacher of th' 

^ Referring to Chap II, i, and not to Chap III, 20; otherwis 
it might be supposed that the questions weie contrived to su 
the replies 

^ Or, perhaps, ‘ undei standing ’ 

® K35 has ‘obedience to’ by inserting a medial stroke 1 
dinuno, which converts it into Jinvuno, but is probably 
mistake. 
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caching of the angels, and the source of all 
nowledge. 

4. And the progress, too, of the pure religion 
f the Ma^’^a-worshippers is through the righteous 
lan, as is shown of him in revelation thus: ‘ I 
reated, O Zaratllrt the Spitaman * the righteous 
lan who is very active h and I will guard his 
ands from evil deeds; I will also have him con- 
eyed unto those who are afterwards righteous 
id more actively wise^ 5. And at the same 
me the religion of me who created him is his 
ssire, and it is the obtainment of a ruler which 
to be changed by the well-organised renovation 
^ the universe ^ ’ 

6. As through wisdom is created the world of 
ghteousness, through wisdom is subjugated e^-ery 
nl, and through wisdom is perfected every good; 
id the best wisdom is the pure religion whose 
ogress is that achieved by the upholders of 
ligion, the greatness of the best men of the 
g^hteous, in whose destiny it is, such as that 
liich was shown about Gdydmar^, Zaratdst, and 
Dshdns \ 

^ M14 and J here insert ‘I will guard his mind from evil 
oughts, Ais tongue from evil-speaking.’ 

“ In the future existence 

® M14 and J have it is the obtainment of a ruler who is 
wise upholder of religion, from time to time, even unto the 
ange of the last existences by the w^ell-organised renovation 
the universe’ But the additional words appear to have been 
jgested by the word ‘ruler’ being taken literally, whereas it 
*ms to have been figuratively applied to the religion which is 
rule the righteous till the future existence. 

* In Chap. TI, 9-13 
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Chapter V. - 

1. The fourth question is that which you asl 
thus Of this destruction (za^jfam) and terror whicl 
ever happen to us from the retribution ^ of th< 
period, and are a cause of the other evils anc 
defects of the good religion, what kind of opinioi 
exists ? And is there a good opinion of us amon^ 
the spirits, or not ? 

2. The reply is this, that it is said in the revela 
tion of the Ma^^a-worshippers that the impediment' 
(ris-bandih), through which there is vexation ii 
righteousness, are because its doctrine is this, that 
regarding the difficulty, anxiety, and discomfor 
which occur through good works set going, it i 
not desirable to account them as much difficulty 
trouble, and discomfort. 3. Whereas it is no 
desirable to account them as anxiety and difficulty 
it is then declared by it^ thereof, that, as it 
recompense, so much comfort and pleasure wil 
come to the soul, as that no one is to think of tha 
difficulty and discomfort which came upon hin 
through so many such good works, because he i 
steadfast to maintain the good religion, and utter 
thanksgivings (va stdye^o). 4. And as regard 
the discomfort which the same good religion 0 
ours has had, it comes on from the opponents 0 
the religion. 

Reading pa^/ijan, but by a slight alteration Mi4 and J hav 
pa^/akhshah^n, ‘monarchs,' which is equally suitable. 

® By revelation. 

® M14 and J have ‘ and he remains thereby certain that his goo< 
works are in the statement (mSifigano) of good works, a 
regards all that terror, anxiety (vaySdo), and discomfort,’ &c 
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5 Through the coming, of religion we have full 
enjoyment (bara giikdrdm), and owing to religion, 
unlike bondsmen (abilrflfbgdnvdr), we do not 
become changeable among the angels; our spiritual 
life (ahv6ih) of praise then arrives in readiness, 
and owing to the angels there are joyous salutation, 
spiritual life, and glory for the soul 


Chapter VI. 

1. The fifth question is that you ask thus: Why 
does evil always happen more to the good than to 
the bad ? 

2. The reply is this, that not at every time 
and every place, and not to all the good, does evil 
happen more—for the spiritual welfare of the good 
is certainly more—but in the world it is very much 
more manifest’, 3 And the reasons for it are many, 
one which is conclusive is even this, that the modes 

' Mi 4 and J have ‘but the worldly evil and bondage are in¬ 
calculably more manifest about the good, much more in the 
season (z^mdnih) of Sr6sh.’ The ‘season of Sr6sh’ may per¬ 
haps mean the night-time, or the three nights after death, 
when the protection of the angel Sr6sh is most wanted, but 
Dastfir Peshotanji Behramji, the high-priest of the Parsis in 
Bombay, prefers reading zimanash (with a double pronominal 
suffix), and has favoured me with the following free translation 
of the whole passage:—‘ At every tim^ and every place much 
evil does not happen to all the good, for the good, after having 
been separated from this world, receive (as a reward for their 
suffering evil) much goodness in the next world, which goodness 
IS (regarded as) of a very high degree in religious doctrines 
(sr6sh).’ Perhaps, after all, 816sh is a miswnting of sarya, 
‘ bad, evil/ 
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and causes of its occurrence are more, for the 
occurrence of eyil is more particularly appointed 
(vakhtoj by two modes, one by the demons, the 
appointers of evil, and one by the vile, the doers 
of evil; even to the vileness of creation and the 
vile they cause vexation. 4. Moreover, incalculable 
is the evil which happens to the vile from the 
demons, and that to the good from the demons 
and also from the vile, and the mode of its occur¬ 
rence is in the same way without a demon. 

5. This, too, is more particularly such as the 
ancients have said, that the labour and trouble of 
the good are much more in the world, and their 
reward and recompense are more certain in the 
spiritual existence; and the comfort and pleasure 
of the vile are more in the world, and their pain 
and punishment in the spiritual existence are more 
severe. 6, And this, too, is the case, that the good, 
through fear of the pain and punishment of hell, 
should forsake the comfort and ease in the world, 
and should not think, speak, or do anything im¬ 
proper whatever. 7. And through hope for the 
comfort and pleasure in heaven they should accept 
willingly, for the neck^, much trouble a 7 id fear in 
the practice of virtue in thought, word, and deed. 

8. The vile, through provision with temporary 
enjoyment2—even that enjoyment of improprieties 
for which eventually there is hell—then enjoy them- 

^ The word can be read either garevan, ‘collar,’ or gardftn, 
‘ neck,’ and is the usual Paz. of the Huz /tavaiman (Chald. 

‘the neck,’ though ‘neck' is often expressed by gar</iin. The 
meaning is that the yoke of trouble and fear should be accepted. 

2 Mi 4 and J have ‘through provision with the enjoyment of 
improprieties which is temporanly theirs ’ 
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selves therein temporarily, and lustfully on account 
of selfishness; those various actions also, through 
which there would be a way to heaven, they do not 
trouble themselves with. 

9. And in this way, in the world, the comfort 
and pleasure of the vile are more, and the anxiety, 
vexation, despondency, and distress of the good 
have become more, the reason is revealed by 
the stars h 


Chapter VII. 

1. The sixth question is that which you ask thus: 
Why are we men produced for the world, and what 
is it necessary for us to do therein ? 

2. The reply is this, that even in the reply to an 
accompanying question ^ it is written that the crea¬ 
tures are achieved for "' justice and the performance 
of what is desirable for the creator; and to prepare 
thoroughly well that which is unlimited and the 
virtuous progress of the creatures, whose distress 
is like fear, there is the unparalleled (abr 4 fl^arvat 6 ) 
renovation of the universe. 

3. And that preparation arises from the complete 
predominance of the creator and the non-predomi¬ 
nance of the fiend, as is said of it in revelation 
thus ‘ In that time I become completely predomi¬ 
nant, I who am Afiharma^^^/; in nothing whatever 

^ That IS, it IS dependent upon destiny. 

2 See Chap III 

® Reading pavan instead of hard, two words which are often 
confounded by the copyists of MSS because their Persian equiva¬ 
lents are nearly identical 
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is the evil spirit predominant.’ 4. And also about 
the good procedure of the creature-creation it is 
recounted thus: ‘ Happy am I when the creatures 
are so created by me, and according to any wish 
whatever of mine they give the sovereignty to me, 
and also come to die sovereignty when I have 
created tt for the performance of what is desirable 
for the expression of what sovereignty is.’ 

5. And it is necessary for us to become so in the 
world as that the supreme sovereignty of the creator 
may be kept more friendly to us, its own true ser¬ 
vants. 6. The way to that true service is known 
through wisdom, is believed (viz/ari-aito) through 
truth, and is utilized through goodness; and the 
path of excellence more particularly leads to it. 
7. And to set the good spirit rightly in the place 
of thought it is deliberately taken and they should 
deliberately leave as it is said in revelation that 
Aiiharmaa'rt^ spoke out to Zaratii^t thus: ‘ Thou 
shouldst assist Voh^man with thy pure spiritual 
faculties (ahv6), so that they may make him fully 
welcome; for when thou assistest Vohfiman with 
thy pure spiritual faculties, so that they make him 
fully welcome, thou shalt thus fully understand the 
two ways, that which is good conduct, and that also 
which is bad conduct.’ 


Chapter VIII. 

I. The seventh question is that you ask thus; 
When a man is passing away, and after the occur¬ 
rence of his passing away, how does the good work 


* Compare Chap. Ill, 15 The ‘good spirit’ is VohAman. 
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then go to him and assist him, which any others 
may do for him who has gone out from the world, 
on the third night in the dawn^, at which he goes 
out to the balance2? And is its greatness such as 
though it be done by his own hand, or otherwise ?' 

2. The reply is this:—When any others do a 
good work for him who has passed away, after the 
passing away, and if he who has passed away did 
not order that good work in hts lifetime, and did 
not bequeath it, nor was its originator, and it was 
not even his by design (di^sfo), then it does not go 
and does not reach him out at the balance. 3. Even 
at the time for being proceeded with, when that 
good work does not assist it is not appropriated, 
for that which is appropriated as the design of some 
one is appropriated by acceptance from some one; 
when it is not his by design it is then not accepted 
as his. 

4. If he who has passed away did not order that 
good work, and did not even bequeath it^ but was 
consenting to it by design, that which shall be done 
in hts M&time then reaches out in the three nights 
(satiiih) for the aggrandizement of his position, but 
that which shall be done after his passing away is 
not in the account of the three nights and the 
balance, but reaches out, at the time the good work 
is proceeded with, for the enjoyment of the soul. 

5. And if he who has passed away ordered that 

^ The soul of a dead person is supposed to hover about the 
corpse for three nights, and not to depart for the other world 
till the dawn after the third night; that is, at dawn of the fourth 
day, including the day of death (see Chap XX, 2, 3, Sis. XVII, 
2-6). 

® Where the soul’s good works are balanced against its sms, 
to determine its fate till the resurrection. 
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oocl work in his own Mistime, or bequeathed it, or 
tvas the originator and cause of the soul’s employ- 
Tient, although it is proceeded with after kis passing 
iway, it then reaches out to him for the happiness 
)f his soul, since the origin of the thanksgiving 
sip 4 s)h and the orderer and ownership of the good 
vork are certain. 

6. Any good work whatever which is proceeded 
vith is clearly a like good work as regards those 
vho account for it as with him who is the doer of 
t; also in the account of his soul the good work is 
s much with him who did tt, but the soul of him 
ly whom the good work is done by his own hand, 

5 handsomer and stronger than of him by whom it 
5 ordered. 7. And its similitude is such as when 
man’s handsome and seemly suit of clothes is his 
wn, and he wears it on his body a 7 id is handsomer, 
lore splendid, and more seemly than another man 
ho wears a suit of clothes, m like manner, which is 
is own by theft. 


Chapter IX. 

I. The eighth question is that which you ask 
us: Of him who, out of his ow 7 i wealth, himself 
rected others thus : ‘ Let them act advantageously 
han^inako) for my soul,’ is it so that what others 
ay do for him out of that wealth and that done by 
s own toil are very different, one from the other, 
not } 


The good works mentioned in this chapter would chiefly 
isist of prayers and ceremonies for which priests have to be 
lunerated, and gifts to holy men and the poor; such actions 
ire most highly appreciated by pnests. 

llSc Lib B'lore 
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2. The reply is this, that they are very different, 
one from the other; for that which he orders out of 
his own wealth is more effectual than that which 
others may do for him without order. 3. And 
among the kinds of good work, that is more effec¬ 
tual which one practises himself and with his own 
toil, then that ivhich one sets going out of what¬ 
ever is his own by his own order, regarding which 
he^ afterwards bequeaths and orders out of his own 
property and it comes into progress , and, lastly, that 
which others may do for him. 

4. Since thus his own and that which is his by 
design, when any one manages for him and in his 
Xxi^tinie, aggrandize his position then, and his soul 
IS preserved, when he manages for him thereafter 
the enjoyment then reaches unto his soul. 5. When 
not consenting as to the good work, and it is not 
his by design even thouo'h others mav do if for 
him it does 


Chapter X 

1 The ninth question is that which you ask thus 
How much does the growth^ of his good works 
increase, from the time when the good works are 
done, so long as he is living? 

2 The reply is this, that from the time when a 
good work comes into progress its giowth remains 
on the increase so long as he is living, moreover, 

’ Mi 4 and J make this an additional kind of good work by- 
reading ‘after which is that regarding which he himself,’ &,c. 

^ Reading vakhsh instead of the \e^, ‘more,’ of th^ MSS. 


4 xi 3 
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when he is distressed by that good work \ while the 
increase does not desist from increase, it grows just as 
a child becomes enlarged in the womb of a mother. 


Chapter XI. 

1. The tenth question is that which you ask thus’ 
Does the growth which increases become as com¬ 
mendable in the fourth night ^ as the original good 
work'^ in his possession, or does it become otherwise.^ 

2. The reply is this, that it is otherwise; for the 
original good work stands up opposing sin, and the 
growing good work ^ stands up opposed to the growth 
of sin. 


Chapter XII. 

1. The eleventh question is that you ask thus: 
Does the growth of a good work eradicate sin just 
like the origjnal good work, or not ? 

2. The reply is this, that the growth does eradi¬ 
cate it, as happens with the good work which is for 
atonement for sin, it shall be done as retribution for 
sin, and it eradicates the sin, which is specially men¬ 
tioned in revelation®. 3. ‘ Then the place of his 

‘ The good work being more meritorious when more trouble¬ 
some. 

“ After death, when all the immediate ceremonies for the dead 
have been completed (see Sis XVII, 5 note). 

® Literally ‘the good work of the beginning’ That bfin 
kirfako does not here stand for bfin-i kirfako, ‘the origin or 
root of the good woik,’ appears from Chap XII, i, where it is 
written kirfako-i bdn 

^ Literally ‘ the good work of growth ’ 

® See Pahl Vend. VII, 136, where the matter is mentioned, but 
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Other good work is evidently the soul, and, in order 
to be with the sin at its origin, it remains and is 
taken into account.’ 4. ‘ Through good works and 
the growth of good works is the recompense of the 
soul, so that they should do those good works in 
atonement for sin.’ 5. And concerning the sin 
eradicated it is said: ‘An original good work era¬ 
dicates original sin\ and the growth of a good 
work eradicates the growth of a sin.’ 


Chapter XIII. 

1. The twelfth question is that which you ask 
thus: In the fourth night do they score off (bara 
ang^r^nd) the sin by the good works, and does 
he go by the residue (bon), or do they inflict 
punishment on him for the sin which has happened 
to him, and give reward and recompense for the 
good works which he has done ? 

2. The reply is this, that at dawn of the third 
night the account is prepared it is said, and about 
the sin w^hich he has atoned for, and the good work 
which is its equivalent (az^ar) there is no need for 
account, since the account is about the good works 
which may be appropriated by him as his own, and 
about the sin which may remain in him as its 
origin. 3. Because the origin of it (the sin atoned 
for) remains distinct, and it is cancelled (astar^o) 

the passages which seem to be quoted here must be from some 
othei souice. 

' Literally ‘ sinning of the beginning’ (biin-vinasih). It must 
mean the first commission of any particular sin, and has no con¬ 
nection with the ‘oiiginal sm' of Christian writers. 
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is committed by (va/) breakers of promises, even 
in the world Mit/'^ ^ is said to be over the bodies, 
words, and fortunes (hO-bakhtako) of the promise- 
breakers ; and as to the amount, and also as to 
being more than the stipulation when there is a 
period of time^, Mit?^6 is the account-keeper. 4. In 
the three nights' accotmt (sat^ih) Sr6sh the righteous 
and RashnA the just^ are over the,estimate of the 
limits of the good works and sin of righteousness 
and wickedness. 5. In the future existence, on the 
completion of every account, the creator Atlha^ma^"^ 
himself takes account^, by whom both the former 
accoui^ of the three nights and all the thoughts, 
words, and deeda^ of" the creatures are known 
through his omniscient wisdom 

6. The punishiro,gHit for a soul of the sinners 
comes from that 's^it^ with whom the sin, which 
was committed by it,js connected, fostered by the 
iniquity practised, that«,punishment comes upon the 
souls of the sinful and wicked, first on earth, after¬ 
wards in hell, and lastly at the organisation of the 

’ Tlie angel of the sun’s^^llt; 'he is a personification of friend¬ 
ship and, good faith, and^s, therefore, specially aggrieved by 
breaches of promise and Ijra^i/cluient debtors, but assists righteous 
souls in their passage to Wie' other world (see AV. V, 3, Mkh. 
II, 118). , ^ - 

* Referring to debts and promises to pay 
® The angels of obedience and justice, the duty of the former 
is to protect the righteous, and that of the latter is +0 weigh 
the good works and sms m his golden scales, when the soul's 
account is balanced after the third night after death (see AV V, 
2-5, Mkh II, 115-122) 

^ Referring, perhaps, to the future temporary separation of the 
wicked from the righteous, after the assembly of the SaiA'astaran 
(see Bd XXX, 10-16) 

® The demon who is supposed to have occasioned tlie sitl 
[r8J D 
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future existence\ 7. When the punishment of the 

three mghts is undergone ^ the soul of the righteous 
attains to heaven and the best existence, ajid the 
soul of the wicked to hell and the worst existence. 
8. When they have undergone their punishment at 
the renovation of the universe they attain, by com¬ 
plete purification from every sin, unto the everlasting 
progress, happy progress, and perfect progress of the 
best and undisturbed existence. 


Chapter XV. 

1. The fourteenth question is that which you ask 
thus: Is the eradication of life the gnawing of dogs 
and birds upon the corpse ? And does the sin of 
those who suppose a sin proceed from that origin, 
or not ? 

2. The reply is this, that the decrease of sin and 
increase of good works, owing to good thoughts, 
good words, and good deeds, arise really from the 
effort and disquietude which come on by means of 
the religion the soul practises, and through the 
strength in effort, steadfastness of religion, and 

* The three days and nights of final punibhment, after the 
resurrection and before the final purification in melted metal (see 
Bd. XXX, 13, 16, 20), which is mentioned again in § 8 

“ This does not lefer to the final punishment of §§ 6 and 8, but 
to the previous three nights’ tabulation ]ust after death, and to the 
fate of the soul befoie the lesuriection (see Chaps XXIV, XXV) 

^ The exposure of the dead, apparently, but the constiuctioii 
of this question and its relation to the leply are by no means clear 
at first sight From §§ 2, 5, 6 we have to infer that the exposure 
is a meritorious action rather than a sm , and from §§ 3, 4 we have 
to gather that as loss of life occurs to every one, and exposure of the 
corpse only to some, the formei cannot be caused by the latter 
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protection of soul which the faithful possess. 3. That 
evil which occurs when doing good works, which 
is the one (hand) when doing iniquity, and when 
one strives it is the one when he does not strive, 
the one when content and the one when not content, 
and after it is undesired, and no cause of good 
works is with it, it occurs just as undesired, for the 
sake of favour and reward, is the certain eradication 
of life. 4. It happens once only (adtdm) unto the 
righteous and the wicked, every one who may have 
received the reward—that reward is living until the 
time of passing away —but the gnawing of dogs and 
birds does not happen unto every one and every 
body. 5. It is necessary for those to act very 
differently^ whose understanding of good works is 
owing to proper heed of dead matter; and, on 
account of the rapid change (var^sfi-hastano) of 
that pollution, and a desire of atonement for sin, 
they should carry the body of one passed away out 
to a mountain-spur (k6f vakhsh), or a place of 
that description, enjoining unanimously that the 
dogs and birds may gnaw it, owing to the position 
of the appointed place 6. Therefore, as owing to 
that fear®, the commands of religion, and progressive 


^ Differently from others 

^ The dead must be deposited upon some dry and barren spot, 
remote from habitations and water, and, if possible, upon the 
summit of a hill (see Chap XVII, 17, and Vend VI, 93) From 
the mention of dogs gnawing the corpse it would appear that the 
depositoiies for the dead weie less enclosed when this woik was 
written than they are at piesent; and in ancient times both enclosed 
and unenclosed depositories seem to have been used (see Vend VI, 
92-106) For a description of the present form of such depositorifb 
see Sis. II, 6, note 

® Fear of pollution from the dead. 


D 2 
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desire tt is accepted strenuously for the wicked hin 
self, his own recompense is therein, and it happer 
to him in that way for the removal (narafsii’ni 
of sin and for the gratification of his soul. 


Chapter XVI. 

1. The fifteenth question is that which you as 
thus: When the dogs and birds tear it (the corpse 
does the soul know it, and does it occur uncon 
fortably for it, or how is it^ 

2. The reply is this, that the pain occasioned b 
the tearing and gnawing so galls (mil6^/6) the bod 
of tfnen that, though the soul were abiding with th 
body, such soul, which one knows is happy an 
immoVtal, would then depart from the body, alon 
with the animating life, the informing (siniyinAkc 
consciousness, and the remaining resources of lif 

3. The body is inert, unmoving, and not to b 
galled , and at last no pain whatever galls it, nc 
is it perceived; and the soul, with the life, is outsid 
of the body, and is not unsafe as regards its gnav 
ing, but through the spiritual perception ^ it sees an 
knows it 

4. That which is wicked is then again desirou 
of its bodily existence ^ when it sees them thus 
the wonderfully-constructed body which was it 


^ Supposing that sinajno stands for jinSyuno; otherwise 
must read ‘in the spiritual places (dtvagano)’ 

® This section is made still more complicated in the Pahla 
text by the division of this first phrase, half of it being place 
at the beginning, and the other half at the extreme end of th 
sentence. 
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vesture, and is dispersed, and that spiritual life 
(hflkd) which was with its heart, and is even on 
account of this—that is: ‘ Because in my bodily 
existence and worldly progress there was no atone¬ 
ment for sin and no accumulation of .righteousness’— 
also in mourning about it thus: ‘In the prosperity 
which this body of mine had, it would have been 
possible for me to atone for sin and to save the 
soul, but now I am separated from every one and 
from the joy of the world, which is great hope of 
spiritual life; and I have attained to the perplexing 
account and more serious danger.’ 5 And the 
gnawing becomes as grievous to it, on account of 
that body, as a closely-shut arsenal (afz^r beta-i 
badtdm) and a concealed innermost garment are 
useless among those with limbs provided with weapons 
and accoutrements, and are destroyed. 

6. And of that, too, which is righteous and filled 
with the great joy that arises from being really 
certain of the best existence, then also the spiritual 
life which was with its body, on account of the great 
righteousness, for the exalted (firakhtaganik), 
which was ever accumulated by it with the body, 
is well developed (madam h{l-tashi<^6), and the 
wonderfully-constructed body is destroyed in the 
manner of a garment, particularly when its dispersion 
(apii'ijno) occurs thereby. 

7. And the consciousness of men, as it sits three 
nights outside of the body,- in the vicinity of the 
body, has to remember and expect that which is 
truly fear and trouble (khir) unto the demons, and 
reward, peace, and glad tidings (novik) unto the 
spirits of the good , and, on account of the dispersion 
and injuring of the body, it utters a cry spiritually, 
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thus • ‘ Why do the dogs and birds gnaw this 
organised body, when still at last the body and life 
unite tosfether at the raising of the dead?’ 8 And 
this is the reminding of the resurrection and libera¬ 
tion, and it becomes the happiness and hope of the 
spirit of the body and the other good spirits, and 
the fear and vexation of the demons and fiends. 


Chapter XVII. 

1. The sixteenth question is that which you ask 
thus: What is the purpose ^ of giving up a corpse 
to the birds ^ 

2. The reply is this, that the construction of the 
body of those passed away is so wonderful that two 
co-existences have come together for it, one which 
is to occasion endurance (d^r pa^/iylnirtfano) and 
one which is to cause conflict (nip6r<2finl</an6), and 
their natures are these, for watching the angels and 
averting the demons. 3. After appertaining to it 
the life—so long as it is in the locality of the place 
of the body—and the demons of dull intellects, who 
are frightened by the body, are just like a sheep 
startled by wolves when they shall further frighten 
it by a wolf2. 4. The spirit of the body, on 
account of being the spiritual life (hflko) for the 
heart in the body, is indestructible; so is the will 
which resided therein, even when they shall release 
it from its abode. 

5. In the same way the body of those who are 

' Assuming that ^han stands for Shang 

This last clause is a quotation, slightly altered, from Pahl 
Vend XIX, 108,109. 
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passed away is so much the more innocently worthy 
of the rights (sdno) of one properly passed away^ 
and what it is therein provided with, as it has 
uttered thanksgivings. 6. For those guardian spirits 
who keep watch over the body of Keresdsp^ the 
S 4 min are also such praises from the life and body, 
for that reason, moreover, when they unite. 

7. The injury of the destroyer to the body of those 
passed away is contaminating, the NasOi- (‘corrup¬ 
tion’)- rushes on it and, owing to its violence when 
it becomes triumphant over the life of the righteous 
man, and frightens it from the place of the cata¬ 
strophe (hankar^/ikih), and puts itself into the placQ 
of the body, that body is then, for that reason, called 
Nascil (‘dead matter’) 8. And, on account of the 
co-existence of rapid changing and the mode of 
attacking of the same Nasiii', even when it is neces¬ 
sary for the disintegration of the body, this is also 
then to he and change sanatorily. 


’ An ancient hero, menlioned both m the AveSta and Sh&hnSmah, 
wlio, owing to his disregard of religion, is said to be lying asleep 
on the plain of P^yansai (probably the Pwin valley near QandahSr), 
watched by a myriad guardian spirits of the righteous, until he 
shall be hereafter aroused by the angels to kill the revived usurper 
Az-i Dahak (see Bd XXIX, 7, 8, Byt. Ill, 69-61) Regarding his 
soul a legend is related in the Pahlavi tracts which precede Dd in 
some MSS , of which a translation will be found in Appendix I 
“ Supposed to be a fiend who enters and pervades every corpse 
immediately after death, except m certain cases of violent death, 
when Its arrival is delayed till the next period of the day (see 
Sis. X, 32) This exception is made in Vend VII, 5, 6, and was 
probably intended, in most cases, to prevent a person who had 
met with a serious accident being left to perish, through fear of 
his death contaminating any one coming to his relief, not from any 
idea of the fiend being taken unawares by the suddenness of the 
death. This fiend is the Av. nasu (nora, nasuj). 

ITliTE Of 
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9. Hence, as the body of men is formed out of 
hard bone and soft fat, that which is established is 
the expulsion of the hone from the fat. 10. For 
the bone through its hardness, when no damp fat is 
with it, and it does not become a holder of its damp, 
is itself essentially dry, and it becomes unconsum¬ 
able and attaining durability, through dryness, out 
of the dead matter even for perpetuity, ii. And 
the sun is provided to make rotten, dispersed, and 
useless the fat that is around the bone, which on the 
decay of the animating life is to become increasingly 
damp, and, after the departure of life through terror 
and disgust (adostih), it comes to rottenness and 
stench, and the noxious creatures in tt alike afflict 
it and the hard part such as bone. 

12. As regards the shrinking away of those who 
are sinners, the nearer way to a remedy is the 
gnawer away from men ^; the fat becomes separate 
from the'bone, and is seized and digested, as by the 
separation of the fat from the dead matter for diges¬ 
tion, moreover, the permanent matter (asarih) and 
bone attain more fully unto their own nature (i'ano), 
and the body (kalpdfl^o)to emptiness. 13. Because 
there is no other way to consume that fat of men, 
since it is most grievous to them (the sinners), and 
the pollution and contamination are made a blessing 
unto it (the gnawer). 14. The dispersers (ast 4 r«^ 6 - 
garan) completely disperse from it^ they are ap- 

* That IS, in the case of those who neglect the proper exposure 
of corpses, there is a natural remedy in the worms produced for 
consuming them Perhaps the word khastar, ‘cutter or gnawer, 
stands for khastar, ‘ noxious creature' 

* The consumers of the corpse disperse when their work is 
done, and carry contamination with them unless purified by the 
sun's heat, as described in § 15. 
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pointed and produced, a production not worthy, for 
its defilement of those purified and animals is con¬ 
taminating, through contact again with men. 15. 
The crow (galag) and such-like, through scorching 
away by the fire of the luminaries, become worthy; 
moreover, the affliction of that which is completely 
pure fire arises therefrom, as it is not able itself to 
come unto the scorched one, for then the defilement 
(darvikh) of the scorcher by the most grievous 
gnawer wottld be possible. 

16. But it is not proper to recount (angi^'tanb) 
the devouring of the noxious creatures, for the spirit 
of the body is troubled when it observes the alarmed 
{v2.zid) spirituality which was m the body of those 
destroyed, the noxious creatures upon the goodly 
forms, and the mode and strangeness of t/ieir dis¬ 
integration and spoliation 17. And so it then 
becomes the more remedial way^ when, as it is 
ordered m revelation^, the body fraught with cor¬ 
ruption is placed on the ground of a clear mountain- 
spur (k6f vakhsh); and, in order not to convey tt 
to the water, plants, and men of the plain, it is 
fastened® in the customary manner, so that the 
corpse-eating dogs and corpse-eating birds, which 
are not subject to the hand (dastd-^mfiko) of men, 
and are likewise not entertained as food, shall yet 
not drag any of it away for man’s eating of dead 
matter. 

18 For streams and waters go themselves^ and 

^ That IS, It IS better to adopt the customary mode of removing 
the corpse 

® See Vend VI, 93-97. 

® This IS ordered only when the corpse is not placed in any 
enclosure. 

* Or, as Vend V, 49-62 descnbes it. the water is rained down by 
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consume that fat, and are digested by the vital fire ^ 
which IS in the life of the creatures of Afibarma^"^, 
and from fat the corpses and dead matter are re¬ 
duced unto dregs of clay^ and permanent matter, 
even with the dust they are mingled and become 
scattered about. 19. Likewise to those dogs, flying 
creatures, and birds they themselves (the waters) 
have given the corpse-eating quality and habit^ and 
on account of dull intellect they (the creatures) are 
not overwhelmed even by that sin. 

20. From that fat which is mingled with the 
living body of a creature of Afiha?'ma2r^ then arises 
also the assault ^ of the demons, as is shown in the 
chapter ® on the reason for showing a dog to a dead 
person, so that the body of those passed away, when 
the gnawers away are mingled with the living body 
of a creature of Auharma£-^, exhibits a partial resur¬ 
rection and the tokens of it, and thereby the demons 
keep in it (the living body), and give pain® by the 
will of the sacred beincrs. 

O 


Aflharmasi/, purified in the PQtik sea, and conveyed through the 
wide-formed ocean to the well-watered tree of all seeds, whence the 
falling seeds are brought back, with the misty clouds, and rained 
upon the earth, to grow there and yield food for cattle and men 

* The vital heat, or Vohu-fryan fire (see Bd XVII, i, 2) 

* Reading gil-vali^ih (compare Pers kali/^, ‘sediment,’ 01 
galiz, ‘saliva’) 

® Which they have imbibed by contact with dead matter. 

^ Or ‘ weapon ’ 

^ No such chapter is now extant in Dd, and, therefore, this 
remark favours the supposition that some chapters are lost between 
Chaps XCIII and XCIV A corpse must be shown to a dog m 
order that the demon, Nasfij, may be driven out of it by the look, 
or touch, of the dog (see Sis II, 1-4, X, 33) 

® A recognition of the fact that the-drinking of impure water, or 
eating of tainted food, is apt to produce disease. 



CHAPTER XVII, I 9 -XVIII, 4 . 


43 


Chapter XVIII. 

1. The seventeenth question is that you ask thus 
Is It better when they give it to the birds, or what 
mode is better ? 

2. The reply is this, that after showing the dog— 
the reason of which is as declared^ in its own chapter 
—they shall carry the corpse at once to the hills and 
rising ground (vakhsh bhm), and, for the reason that 
the dogs and birds should not bring that dead matter 
away to a watered, cultivated, or inhabited place, one 
is to fasten it in the manner of a thief 3. When the 
corpse-eating birds have eaten the fat, that fat 
which, when it is not possible to eat it, becomes 
rotten, offensive, and fraught with noxious creatures, 
then men shall properly convey the bones away to 
the bone-receptacle (astddino), which® one is to 
elevate so from the ground, a 7 ui over which * a roof 
(ii'khpo) so stands, that in no way does the ram fall 
upon the dead matter, nor the water reach up to it 
therein, nor the damp make up to it therein, nor are 
the dog and fox able to go to it, and for the sake of 
light coming to it a hole is made therein. 

4. More authoritatively (dastobarihi) it is said 
that bone-receptacle is a vault (ka^akS) of solid 
^tone®, and its covering (nihhmbako) ofte is to 

^ Literally ‘ as the reason of it is declared ’ This is another 
allusion to the missing chapter mentioned in Chap. XVII, 20. 

® Reading ahfin khadfiino, but this is very likely a corruption 
of khadhino khadflino, 'tn various modes.' 

® The MSS have mfinam, ‘which by me’ 

* The MSS have mm madam, ‘from above.' 

® Whether khadhkS-sagako means ‘solid rock’ or ‘solid 
ashlar’ is doubtful. 
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construct also of a single stone which is cut perfo¬ 
rated (stilak-homand), and around it one is to fill in 
with stone and mortar h 


Chapter XIX. 

1. The eighteenth question is that which you ask 
thus. When the souls of the righteous and the souls 
of the wicked/go out to the spirits, will it then be 
possible for them to see Afiharma^^ and Aharman^ 
or not ^ 

2. The reply is this, that concerning Aharman it 
is said that his is no material existence (stii); and 
Afiha^ma^’^, as a spirit among the spirits, is to be 
heard by those who are material and those also who 
are spiritual, but hts form (kerpo) is not completely 
visible except through wisdom. 3- And a sem¬ 
blance of his power is seen, as was told unto Zara- 
tfij't the Spitamdn when he saw the result (zah) of 
his handiwork, and he (Afiharma^'^) spoke thus 

‘ Grasp the hand of a righteous man I for the kindly 
operation of my religion through ® thee thyself is as 

' Perhaps the single stone is not to cover the whole space, but 
merely to contain the opening for light, and to be set in a vaulted 
roof of ashlar or rubble, otherwise it is not clear where the filling 
with stone and mortar is to be placed This bone-receptacle was 
to be provided for the bones of those corpses which were deposited 
on the open ground In the enclosed depositories, used in India, 
the bone-receptacle is a circular well in the centre, from which the 
rain does not appear to be excluded (see Sis II, 6, note) 

® The evil spirit (see Chap II, ii), whose nature and powers 
differ very little from those ascribed to the devil by most Christian 
writers. 

® Or ‘on,’ or, perhaps, it ‘is as much as he shall grasp at thee 
thyself.’ 



CHAPTER XIX, 1 - 7 . 


45 


much as he shall grasp, and thou mayst see him 
whose reception (mahminlh) of my wisdom and 
glory is the most 

4 And about the souls of the righteous and 
wicked, in the spiritual places they see the throne 
(gds), which they deem a sight of A^ha^^ma^’^/. 5. 

And so also those who are domiciled with (ham- 
nem^n) Aharman, through that wisdom with refer¬ 
ence to whose creator they shall suffer, will under¬ 
stand minutely as regards Ahharmazof and the 
nature of Aharman (Aharmanih). 6. And he who 
is of the righteous is delighted at escaping from 
Aharman and coming to the existence pertaining to 
AAharma-a^; and they shall offer homage to the 
glory^ of Kixh.2irm.2izd. 7. And he who is wicked, 
through being deceived by Aharman, and turning 
from the direction (pe/ag) of A(iharma-8f^, becomes 
more vexed and more penitent; the hope (zahij’no) 
and forgiveness which he possesses, and the retribu¬ 
tion a 7 id manacling which are his among the fiends 
and spirits through his own -handiwork, are by the 
permission which comes from the most persistent of 
the persistent ^ at the period of the resurrection. 


^ The word ‘ glory ’ is always to be understood m its material 
sense of ‘ radiance, effulgence.’ 

That is, from Adharmaa^f The epithet khvapar, here trans¬ 
lated ‘ persistent,' appears to mean ‘ self-sustaining’ in the Avesta 
(see Sis XXII, 21), traditionally it is supposed to mean ‘pro¬ 
tecting, cherishing,' but this is merely a guess, though it seems 
related to^ Pers khaparah, ‘active,’ and may, therefore, often 
mean ‘ perse\ering ’ 
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Chapter XX. 

1. The nineteenth question is that you ask thus * 
To what place do the righteous and wicked^ go ? 

2. The reply is this, that it is thus said that the 
souls of those passed away and of the dead^ are 
three nights on earth and the first night satisfaction 
comes to them from iheir good thoughts a 7 id vexa¬ 
tion from then' evil thoughts, the second night come 
pleasure from their good words discomfort and 
punishment^ from their evil words, a 7 id the third 
night come exaltation from their good deeds and 
punishment from their evil deeds'^. 3 And that 
third night, in the dawn, they go to the place of 
account on Alburn'the account Sein^'rendered they 
proceed to the bridge*', and he who is righteous 


' As K35 inserts the lelative i heie, some such phrase as ‘who 
are dead' has probably diopped out of the Pahlavi text 

^ The Paisi books speak of the righteous dead as ‘departed,’ 
a teim veiy rarely applied to the wicked (see Chap XXXII, 4), 
who aie neaily always said ‘to die;’ the latter veib is, however, 
occasionally used when speaking of the righteous This distinc¬ 
tion IS made even m the Huzvaru logograms, which express the 
death of the righteous by forms allied to Chald "> 3 ^ ‘ he passed 
over,’ and the death of the wicked by forms allied to Chald IT'D 
‘ he died ’ 

^ So in all MSS, but the ‘ punishment ’ seems superfluous here 
* The Avesta merely states that the soul remains three nights 
near the body, chanting a particular hymn, and experiencing as 
much pleasure or uneasiness as it had in the world (see Hn II, 
3-17, III, 3-16), and much the same account is given in AV 
IV, 9-14, XVII, 2-9, Mkh II, 114,158-160 

The mountain chain which is supposed to surround the world 
(see Bd XII, 3), the Av Haia-bereraiti 

“ The ATmvatf bridge (see Chap. XXI, 2-7), which is said to 
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passes over the bridge on the ascent ( 1 ^ 14 !h), and 
if belonging to the ever-stationary (ham!st 4 nlko)^ 
he goes thither where their place is, if alo 7 ig with 
an excess of good works his habits are correct 
(fr 4 rhn-da^ he goes even unto heaven (vahij‘t6), 
and if along with an excess of good works and 
correct habits he has chanted the sacred hymns 
(g 4 san 6 ) he goes even unto the supreme heaven 
(gardemand). 4. He who is of the wicked falls 
from the lower end (tlh) of the bridge, or from the 
middle of the bridge; he falls head-foremost to hell, 
and is precipitated (nikunl-aito) unto that grade^ 
which is suitable for his wickedness. 


Chapter XXI. 

I. The twentieth question is that which you ask 
thus How are the Kmwd^d bridge, the Dditih peak 
(hakAd), and the path of the righteous and wicked ; 

rest upon the Daitih (‘judicial’) peak, and to pass over to Albflrz 
(see Bd XTI, 7) Accoiding to the Avesta (Vend XIX, too, loi, 
trans D ) his conscience, in the form of a maiden, ‘ makes the soul 
of the righteous one go up above the Hara-berezaiti (AlbGiz), 
above the /Cimad budge she places it in the piesence of the 
heavenly gods (angels) themselves’ See also AV. V, i, 2, Mkh. 
II, 115 

* The intermediate place for those not good enough for heaven 
and not bad enough for hell, where such souls remain in a passive, 
immovable state till the resurrection (see Sis VI, 2). It is divided 
into two parts, according to the author, one for those nearly 
righteous (see Chap XXIV, 6), and one for those nearly wicked 
(see Chap. XXXIII, 2) 

® Four grades of heaven and four of hell are mentioned in AV 
and Mkh (see Sis VI, 3, note) 
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how are they when one is righteous, and how when 
one is-*wicked? 

2. The reply is this, that thus the high-priests 
have said, that the DAitih peak^ is in Alrin-vef^^ jn 
the middle of the world; reaching unto the vicinity 
of that peak is that beam-shaped (dar-kerp6) spirit, 
the K\v^v2.d bridge^, which is thrown across from 
the Albte enclosure (var) back to the DAltih peak. 
3, As tt were that bridge is like a beam of many 
sides, of whose edges (p 6 ^t 5 ) there are some which 
are broad, and there are some which are thin and 
sharp; its broad sides (s^ikihA) are so large that 
its width is twenty-seven reeds (nAl), and its sharp 
sides are so contracted (tang) that in thinness it is 
just like the edge of a razor. 4. And when the 
souls of the righteous and wicked arrive it turns to 
that side which is suitable to their necessities, through 
the great glory of the creator and the command of 
him who takes the just account 

5. Moreover, the bridge becomes a broad bridge 
for the righteous, as much as the height of nine 
spears (nt^'ako)—and the length of those which 
they carry is each separately three reeds ®—, and 

’ The Daitik of Bd XII, 7. 

® The primeval home of Mazda-worship (see Vend I, 5, 6), 
which the Bundahu places ‘in the direction of Adarbi^an,’ it is 
also stated to contain the Daitih or Daitih river (which must not 
be confounded w'lth the Daitih peak) and the Dara^a river (on 
whose bank Zaratujt s father is said to have dwelt), and to ha\e 
been the scene of Zaratfijt’s first promulgation of the religion (Bd 
XX, 13, 32, XXIX, 12, XXXII, 3) Its winter IS likewise described 
as both long and cold (Vend I, 8-12, Ed XXV, ii, 16), which is 
the case in Adarbi^an 

® See Chap XX, 3. ^ The angel Rashnfi 

® The nine spears of three reeds each, m length, making up the 
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it becomes a narrow bridge for the wicked, even 
unto a resemblance to the edge of a razor. 6, And 
he who is of the righteous passes over the bridge, 
and a worldly similitude of the pleasantness of his 
path upon it is when thou shalt eagerly and un- 
weariedly walk m the golden-coloured spring, and 
with the gallant (hh--^lr^) body and sweet-scented 
blossom in the pleasant skin of that maiden ^ spirit, 
the price of goodness. 7. He who is of the wicked, 
as he places a footstep on to the bridge, on account 
of affliction (siparih) and its sharpness, falls from 
the middle of the bridge, and rolls over head¬ 
foremost, 8. And the unpleasantness of his path 
to hell is in similitude such as the worldly one in the 
midst of that stinking and dying existence (hasten), 
there where numbers of the sharp-pointed darts 
(t^.so mtlk dii^o) are planted® out inverted 
and point upwards, and they come unwillingly 
running, they shall not allow them to stay behind, 
or to make delay 9 So much greater than the 
worldly similitude is that pleasantness and unplea¬ 
santness unto the souls, as such as is fit for the 
spirit is greater than that fit for the world. 

twenty-seven leeds mentioned m § 3 As the reed appears to 
have been about 4 feet 8 inches (see Chap XLIII, 5, note), the 
^Mdth of the bridge is supposed to be about 126 feet, and the 
length of a spear is taken as 14 feet 

‘ So in the INISS , but hu-.^ihar, ‘handsome,’ is more probable 
^ Reading kaniko, instead of the kanako of the MSS , as there 
can be no allusion to the evil spiiit heie The reference is to a 
good conscience, which is symbolised by the handsome maiden 
who IS supposed to meet the iiglneous soul on its way to heaven 
(see Chap XXIV, 5) 

Assuming that agzast is equivalent to Pers a^'ast The 
allusion seems to be to a form of torturing jiunishment (running 
upon giound studded with shaip points) well known to the author 
[18] E 
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Chapter XXII. 

1. The twenty-first question is that which you 
ask thus: When he who is righteous passes away, 
who has performed much worship of the sacred 
beings, and many duties and good works, do the 
spirit of creation, the spirit of the sacred ceremony 
(yasuno) and religion of the Ma^^a-worshippers, 
the water, earth, plants, and animals, make complaint 
unto Ahharma^^, owing to the passing away of him 
who IS righteous, and is it distressing to them when 
he ofoes out from the world, or how is it ? 

2. The reply is this, that as to him who is of the 
righteous, in his transit of worldly pain in passing 
away, and also after passing away to the passage 
onwards^ which is his limit (jtir) still in the per 
plexing account, and, after the account, in his owr 
joy, and in what occurs when his gossips (ham 
va/& 4 n) m the world—by whom the spiritual being- 
are also not unrecognised, nor his position unknowi 
—are in worldly demeanour downcast and grieving 
on all these occasions - his thoughts, procuring for 
giveness, are about the sacred beings. 3. And thi 
spirit of creation, and the good spirit of the religioi 
of the Ma.2rth.-worshippers, which are in the worldl 
existence —of which ^ also, in the world, that righteou 
one is a praiser, an employer, a manager, a protectioi 
and a forbearing friend—shall make an outcry t 

' The ^invarf bi*idge, near winch the soul's account is rendcrct 

“ The sentence is clear enough in Pahlavi, but too in\olved t 
be readily undeistood in English without these extra words 

■* 1 he woildl_y existences which those spirits represent 
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the creator about him who is righteous, who is away 
from worldly protection, also for the granting of 
a promoter of forbearance, and for a restorer 
{^v^xdkx) of what is extorted^, likewise a petition 
about the compensatory concomitants as to his new 
protection and disposer. 

4. And the almighty creator responds, and allots 
a teacher - for smiting the fiend, for the satisfaction 
of the righteous, and for the protection of the good 
creatures. 5. As it is said, that in every age a high- 
priest of the religion and his managing of the 
creatures are made manifest, in whom, in that age, 
the protection of the creatures and the will of the 
sacred beings are progressing. 


Chapter XXIII. 

1. The twenty-second question is that which you 
ask thus: When they shall snatch forth the life from 
the body of man how does it depart ^ 

2. The reply is this, that it is said to be in 
resemblance such as when the redness is drawn up 
out of a fire , for when the inflammable material of 
1 fire IS burnt, and ha^ remained without glowing 

' These latter clauses of the outcry refer to their own wants, 
ind the necessity of pioviding some one to take the place of the 
leceased, but the final petition seems to be for the deceased 
nmself 

■ The word may be either farhakhtfiko, ‘ preparing, educating,’ 
•r firijtako, ‘sending, deputing,' and must be used as a sub¬ 
tan tive 

® Reading abaiu (compare Pers ‘splendour’), or it may 

e abarakh, ‘sparkless,' if barkh,‘a spark,' be a puie Persian 
'ord, which is doubtful 


E 2 
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and when it does not obtain new inflammable matt 
rial, or extinguishing matter (nirayii'nik) come 
upon it, its redness and heat then depart from it 
the life, too, on the departure of the breath (ykd 
vajakih), does not stay in the body, bnt in lik 
manner departs 

3. Zb a like purport the high-pnests of the religio 
have also said this, that mortals and men by listening 
perceive the time when the spirits shall put a noos 
(band) on the neck2, when his time has fully corr 
one then conducts him with a companion (pava 
ham-bar)'^, and at his falling are the place < 
deaths and cause of death ; and having made letharg 
(bflshasp) deliver him up, and terrifled his fev' 
(tapo), death (aosh) seizes decrepitude (zarmai 
away from him^ 

4. The strength in those intrusted with him, ar 
the good proceedings and pursuit of means whu 
remain behmeP, giving them strength, are the dete 

^ Mi 4 and J omit the remainder of the sentence 

- Reading juiMjno, but by omitiing a btioke we should ht 
danuno, ‘knowledge’ 

^ Of a person at the point of death The demon of death, As 
vidafl', is supposed to cast a noose aiouiid the necks of the dead 
drag them to hell, which only the righteous can throw off (‘ 
Bd III, 21, 22) 

^ That IS, the dying mm must be conveyed by more than c 
person, for feai of such coniaminaiion by the demon of corn 
non (at the time of death) as would lequiie the tedious Bareshn 
ceremonial of puiificauon (see Sis II, i, fi-S) 

° And, therefore, the phee where his body will rise again at 
resurrection (see Sis XVII, 11-14) 

® Lethargy, fevei, and decrepitude aie considered as fiends, 
are dispossessed by the niighlioi demon of death Mr4 ant 
mention ‘ lethargy,’ but omit the after pait of the senteiue 

Alluding probably to the ceremonicb to be ordcied and 1 
formed by the suivitois (see Chap. XXVlil, 6, SL XVII, 2-6) 
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mination (vi/C’ir) which is their own inward physician. 

5. And should it be a passing aiuay (vi«?’arg) which 
obtains no light, and on account of their disquietudes 
ikey have gone to the understanders of remedies for 
strength for the remedial duties, and the way is 
closed, he proceeds with insufficiency of means h 

6. And the soul of the body, which is the master 

of tis house (ka^fak khh^ai), with the ani¬ 

mating life, goes out of the impotent body to the 
immortal souls % as a wise master of a house goes 
out of a foreign (anirano) house to a residence of 
the good worship. 

7. It zvas also told to the ancient learned that life 
(khayi) is where there is a living spirit within the 
soul’s body, which is connected with the soul as 
much as a development (i’arithntanb) of the body, 
and IS the life (zivandakih) of the soul of a body 
of one passed away. 


Chapter XXIV. 

1. The twenty-third question is that which you 
ask thus: When he who is righteous passes away, 
where is the place the soul sits the first night, the 
second, and the third , and what does it do ? 

2. The reply is this, that thus it is said, that the 


^ That IS, uhen there are doubts about the fate of the soul, and 
the survivors can obtain no satisfactory assurances from the priest¬ 
hood, the soul has to proceed to the other world without suitable 
provision for its happiness 
“ The MSS have ‘ soul.’ 

^ Mi 4 and J have ‘which is tue soul,’ and omit the remainder 
of the sentence. 
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soul of man, itself the spirit of the body^ afl 
passing away, is three nights upon earth, doubti 
about its own position (gks)^, and in fear of t 
account; and it experiences terror, distress (da 
yako), and fear through anxiety about the Kmv 
bridge®; and as it sits it notices about its own gO' 
works and sin. 3. And the soul, which in a mann 
belongs to that same spirit of the body which is ali 
experiencing and alike touching it, becomes a 
quainted by sight with the sin which it has coi 
mitted, and the good works which it has scanti 
done. 

4. And the first night from its own good though 
the second night from its good words, and the thi 
night from its good deeds it obtains pleasure for tl 
soul; and if also, with the righteousness, there 1 
sin which remains in it as its origin, the first punis 
ment in retribution for the evil deed occurs th 
same third night. 5. The same third night, ( 
the fresh arrival of a dawn^ the treasurer of gO( 
works, like a handsome maiden (kaniko)®, com 
out to meet it with the store of its own good work 
and, collected by witches (parik6-/&ind), the s 
and crime unatoned for (atokhto) come on to tl 
account and are justly accounted for''\ 

^ The ‘ spirit of the body ’ which is to some extent distinguish 
fiom the ‘ soul,’ both in this chapter and the next, is probably t 
life, as described in Chap XXIII, 7 

“ That IS, Its future position, or ‘destination ’ 

3 See Chap XXI, 2-7. 

* Reading den bam-i nuk ayafto 

■’ Fully desciibed in'Hn II, 22-32, AV IV, 18-35, Mkh. ] 

125-139 

® The author is more practical than most other writers on tl 
same subject, as he assumes that the righteous soul is not abs 
lutely righteous, nor the wicked soul absolutely wicked. 
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6. For the remaining (ketrun^ sin it undergoes 
punishment at the bridge, and the evil thoughts, evil 
words, and evil deeds are atoned for; and with the 
good thoughts, good words, and good deeds of its 
own commendable and pleasing spirit it steps for¬ 
ward unto the supreme heaven (garoi^fminojh or to 
heaven (vahirto), or to the ever-stationary (hami- 
stanagaiio) of the righteous^ there where there is 
a place for it in righteousness. 


Chapter XXV. 

I The twenty-fourth question is that which you 
ask thus. When he who is wicked shall die, where 
IS the place the soul sits the first night, the second, 
and the third ; and wnat does it say and do ? 

2. The reply is this, that those three nights the 
soul is upon earth, and notices about the thoughts, 
words, and deeds of its own body; it is doubtful 
about its own position, and experiences grievous fear 
of the account, great terroi of the bridge, and per¬ 
plexing fear on account of hell 3- Thought is 
oppressive as an indicator of fear, and the soul, in a 
manner the spirit of the body, is a computer ^ and 
acquirer of acquaintance by sight about the good 
works which it has not done, and the sin which it 
has committed. 

4, And the first night it is hastening away from 


' See Chap XX, 3 

2 There is another place tor the ever-stationary of the wicked 
(see Chap XXXIII, 2), 

^ Assuming that angrSiifar stands for ang&rii/ir 
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its own evil thoughts, the second night from its ow 
evil words, and the third night from its own ev 
deeds; but, owing to the good works which it Ivc 
done in the world, the first night the spirit of ? 
good thoughts, the second night the spirit of t 
good words, and the third night the spirit of zis goo 
deeds, come unto the soul, and become pleasing an 
commendable to it 

5. And the third night, on the fresh arrival of 
datvn, its sin, m the frightful, polluted shape of 
maiden (/^aratik) who is an injurer, comes to met 

with the store of its sin, and a stinking northerl) 
wind comes out to meet it, and it comes on shuc 
denngly, quiveringly ^ and unwillingly running t 
the account. 6. And through being deceived an^ 
deceiving, heresy (az^drfih-dinoih), unrelenting an 
false ^ accusation of constant companions, and th 
■widespread sinfulness of a fiend-like existenc 
(drfi^-stihih) it is ruined, falls from the bridgt 
and is precipitated to hell. 


Chapter XXVI. 

1 The twenty-fifth question is that which yoi 
ask thus How are the nature of heaven (vahii’to) 
and the comfort and pleasure which are m heaven ^ 

2 The reply is this, that it is lofty, exalted, anc 

' The demons are supposed to come from the north, where ihi 
gates of hell are situated (see Sis X, 7) 

“ Reading asto-sistiha nafo-^umdaniha, which may be 
literally, ‘ WMth bones started and with shaking navel, ’ but th< 
reading is doubtful 

Literally ‘ not allowing to hear and false-speaking ’ 
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supreme, most brilliant, most fragrant, and most 
pure, most supplied with beautiful existences, most 
desirable, and most good, and the place and abode 
of the sacred beings (ya^-rtfino). 3. And in it are 
all comfort, pleasure, joy, happiness (vajia^iglh), 
and welfare, more and better even than the greatest 
and supremest welfare and pleasure in the world; 
and there is no want, pain, distress, or discomfort 
whatever in it, and its pleasantness and the welfare 
of the angels are from that constantly-beneficial place 
(gis), the full and undiminishable space (giin^)', 
the good and boundless world. 

4 And the freedom of the heavenly from danger 
from evil in heaven is like unto their freedom from 
disturbance, and the coming of the good angels is 
like unto the heavenly ones' own good works pro¬ 
vided. 5 This prosperity (freh-hasto) and welfare 
of the spiritual existence is more than that of the 
world, as much as that which is unlimited and ever¬ 
lasting is more than that which is limited and 
demoniacal (i'edanlko). 


Chapter XXVII. 

1 The twenty-sixth question is that which )ou 
ask thus . How are the nature of hell, and the pain, 
discomfort punishment, and stench of hell ^ 

2 The reply is this, that it is sunken, deep, and 
descending, most dark, most stinking, and most 
terrible, most supplied wdh wretched existences 
(ana^'iflfanttim), and most bad, the place and cave 


See Chap XXXI, 24. 


^ Or ‘ ingloriousness.’ 



58 dAdISTAN-I DfNiK. 

(grestako) of the demons and fiends. 3. And in it 
is no comfort, pleasantness, or joy whatever , but in 
it are all stench, filth, pain, punishment, distress, 
profound evil, and discomfort; and there is no re¬ 
semblance of it whatever to worldly stench, filthi¬ 
ness, pain, and evil 4. And since there is no 
resemblance of the mixed evil of the world to that 
which is its sole-indicating (ae-numai) good, there 
is also a deviation (giimi.nid) of it from the origin 
and abode of evilh 

5. And so much more grievous is the evil in hell 
than even the most grievous evil on earth, as the 
greatness of the spiritual existence iS more than that 
of the world ; and more grievous is the terror of the 
punishment 011 the soul than that of the vileness of 
the demons on the body 6. And the punishment 
on the soul is from those whose abode it has be¬ 
come ^ from the demons and darkness—a likeness 
of that evil to hell—the head (kamarako) of whom 
is Aharman the deadly 

7. And the words of the expressive utterance of 
the high-priests are these, that where there is a fear 
of every other thing it is more than the thing itself, 
but hell is a thing worse than the fear of it. 


Chapter XXVIII. 

I. The twenty-seventh question is that which 
you ask thus: Why and what is the ceremony of 

Meaning, probably, that the mixture of good and evil in the 
world IS as far removed from heaven as it is from hell. But the 
words a6-numai and gumunb are doubtful both in reading and 
meaning. 

* That IS, hell has become, reading man gafto. 
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the three nights (satdlh), when during three days 
they order and perform the sacred-cake ceremony 
(ya^’i^no dr6n6) of Srdsh’^? 

2. The reply is this, that the life and soul, when 
from the realm of the spirit of air “ they attain unto 
worldly attire, and have passed into its pain and 
misfortune, are more sensitive (ni^fliktar), owing 
to their nurture, birth, and mission, protection and 
defence are more desirable and more suitable for 
the discreet (h<i->^iragAntktar); and milk food, 
and renewed (navaglinak) and constant attention 
to the fire are requisite ^ 3* So also when they 

are ousted from bodily existence, and pain and the 
eradication of life have come upon them, they are 
in like manner more sensitive, and sending them 
protection and defence from spirits and worldly 
existences is more desirable. 4. And on account 
of their spiritual character the offering (firi^ticn^^ 
of gifts for the angels, fit for the ritual of a 
(maindk nirangik), is more presentable; and also 
a fire newly tended (n6g6nd) is that which is more 
the custom in the sacred ceremony (ya^^ijno). 

5. For the same reason in the three days when 
in connection with the soul the sacred ceremony, 
the burning of fire, its cleanly clearance (gdndij'nd), 

' See Chap. XIV, 4. 

® Reading min maindk v&yih, and assuming t^at ‘the good 
Va8’ (the Vay6 of the RSmYt), who is often called the angel 
Ram, IS alluded to (see Chap. XXX. 4, Sis. XI, 4, XVII, 4) The 
life and soul are treated as one being in this chapter, as all the 
verbs and pronouns referring to them are in the singular number 
in the Pahlavi text. 

® Referring to the proper care of new-born infants, for whose 
protection from the demons a bright fire is to be kept constantly 
burning for three days (See Sis. XII, ii, 12). 
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and other religious and ritualistic defence, feeding 
on milk and eating with a spoon ^ are ordered, 
because—as the sacred ceremony, the defence and 
protection of the worldly existences, is, by order of 
the creator, the business of Srosh the righteous ^ 
and he is also one of those taking the account in the 
three nights ^—Srosh the righteous gives the soul, 
for three days and nights, the place of the spirit of 
air in the world, and protection 6 And because 
of the protectiveness of Srdsh, and that one is 
assisted likewise by Srdsh’s taking the account, and 
for that purpose, are the manifest reasons for per¬ 
forming and ordering the ceremony of Srosh for 
three days and nights ^ 

7. And the fourth day the ordering and perform¬ 
ing the ceremony of the righteous guardian spirit 
(ar^^i fravar<afo)° are for the same soul and the 
remaining righteous guardian spirits of those who 
are and were and will be, from G^ybmar^ the 
propitious to Sdshdns the triumphant®. 


Chapter XXIX. 

I The twenty-eighth question is that you ask 
thus : For what reason is it not allowable to perform 

^ No meat is to be eaten by the survivors until the third night 
has passed away (see Sis XVII, 2) 

“ The angel Sr6sh is said to have been the first creature who 
performed the sacred ceremony (see Yas LVI, 1, 2-7, 11, 2-4, 111, 
2-4), of which the spiritual counterpart was produced by Aflhar- 
mazi/ during the cieation (see Bd. II, 9) 

* See Chap XIV, 4 ^ See Sis XVII, 3 

See Sis XVII, 5 

“ That IS, from the fiist man to the last, the phrase is quoted 
from Yas XXVI, 33 
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the ceremony of Sr6sh, the living spirit (ahv6)\ 
along with other propitiations (shniimano)^ when 
they reverence him separately? 

2. The reply is this, that the lord of all things is 
the creator who is persistent over his own creatures, 
and a precious work is his own true service ^ which 
is given by him to Srosh .the righteous whom, for 
this reason, one is to reverence separately when even 
his name is not frequently mentioned, and one is not 
even to reverence the names of the archangels with 
him 


Chapter XXX 

I. The twenty-ninth question is that which you 
ask thus: The third night, in the light of dawn, 
what is the reason for consecrating separately the 
three sacred cakes* with three dedications (shnh- 
man)^ 

2 The reply is this, that one sacred cake, whose 
dedication is to Rashnti and is for® satisfying 

^ Probably a miswriting of ashok, ‘righteous/ 

“ Short formulas of praise, reciting all the usual titles of the 
spirits intended to be propitiated by them, which are introduced 
into a particular pait of the liturgy to dedicate the ceremony to the 
particular spirit in whose honour it is being performed (see Sis 

VII, 8) 

® Reading bdndakih, but it may be bdndakih, ‘complete¬ 
ness, perfection ’ 

* The dr on, or sacred cake, is a small flexible pancake which 
is conseciated in the ceremonies, and dedicated to some particular 
spirit by means of the shniiman, or propitiatory dedication (see Sis 

III, 32) 

See Sis XVII, 4 These two angels are supposed to be 
piesent when the soul renders Us account, Rashnd weighs its 
actions in his golden balance, and Ajta^/ assists it (see AV V, 3, 5). 

*' Reading rai, instead of la,‘not’ 
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the light of dawn and the period of Aflshahin ’ 
because the mountain Afishda^tar- is mentionec 
in the propitiation of the angel Astkd 3 Witf 
Ast^d is the propitiation of the period of Aiishahin ^ 
and s/ie is the ruler of glory ^ of that time when the 
account occurs; the souls are in the light of the 
dawn of A^shahin when they go to the account 
their passage (vi^ar) is through the bright dawn. 

4. One sacred cake, which is in propitiation of 
the good Vae®, is, moreover, on this account 
whereas the bad Va^ ** is a despoiler and destroyer, 
even so the good Vde is a resister (klikhshi^i^'ir), 
and likewise encountering the bad Vde, /le is also 
a diminisher (vizild^r) of his abstraction of life, 


^ One of the five periods of the day and night, extending from 
midnight until the stars disappear in the dawn, or, as some say, 
until all the fixed stars disappear except four of the fii st magnitude 
(see Bd XXV, 9, Sis XIV, 4-6) 

^ Called Ushi-darena in the Avesta, and identified with some 
mountain in Sagastan in Bd. XII, 15 It is mentioned in the 
dedicatory formula of Astad (see Sir. 26), and its name is evidently 
heie supposed to mean ‘the holder of dawn,’ an appropriate term 
for a lofty mountain to the eastward 

Both Rashnu and Ajtai/ are blessed m the prayers appointed 
for the Afishahin period of the day 
^ The ‘ glory of the Aryans ’ is lauded in the Ajiart? Yajt 
® The spirit of air, or angel Ram, who leceives and piotects the 
good soul on Its ivay to the other world (see Chap XXVIll, 2, 5) 

" Identified with Ast6-vidd(3*', the demon of death, m Bd XXVIII^ 
35, but Pahl Vend V, 25, 31 makes him a separate demon, who 
conveys away the bound soul, which would identify liini with the 
demon Vizaresh of Vend XIX, 94, Bd XXVHI 18 There is 
very little doubt, however, that the Pahlavi translator of Vend V 
misunderstood tne Avesta, which merely says that ‘ Asto-vidhotu 
binds him, Vaj’d conveys him bound,’ referring probably to the 
good Vae who receives the parting soul, and Pahl Vend V, 31 
i.dmits that this was the opinion of some 
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and a receiver and protection of life, on account of 
the sacred cakeh 


Chapter XXXL 

I The thirtieth question is that which you ask 
thus When a soul of the righteous goes on to 
heaven, in what manner does it go; also, w'ho 
receives it, who leads - z/, and who makes it a house¬ 
hold attendant^ of Aiiharma^'z/? Also, does any one 
of the righteous m heaven come out to meet it, and 
shall any thereof make enquiry of it, or how ? 
2. Shall they also make up an account as to its sin 
and good works, and how is the comfort and 
pleasantness in heaven shown to it, also, what is 
its food ^ 3 /f z/ also their assistance which 

’ Nothing IS here said about the third sacred cake, but Sis 
XVII, 4 states that this is to be dedicated to the righteous guardian 
spirit (see Chap XXVIII, 7). 

® It is doubtful whether the verb be yezrOn (a corruption of 
yezderfin) or dezrfin (a corruption of dedrhn), but both forms 
are traceable to the same Semitic root (nm), one with and the 
other without the prefix ‘}e,’ and both, therefoic, have nearly the 
same'meaning 

^ Reading khavag-i-raan,‘servant of the house’ (?ee also §§5,8, 
Chaps XXXII, 7, XXXVII, 16, 17, 21, XLIII, i, XLVIII, 41) 
This woid occuis in Pahl.Vend XIX, 103, in a compound which 
is doubtfully read avidamankardno, ‘those acting without time, 
eternal ones,’ in Hang’s Essays, p 388 (it should be ‘ those acting 
as household attendants') It also occuis in the Pazand tract called 
Aogemada6/^a, from its initial word (see Geiger’s ed p 23, § ii), 
where it is read afidimani, and translated by Sans piatihara, 
‘ doorkeeper, ’ but in a Palilavi version of this tract (which seems 
to foira part of the Afrin-i Dahman, and differs considerably from 
the Pazand text) this word is replaced by bondak manik-i, 
‘ a household servant,’ which confirms the reading adopted here 
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reaches unto the world, or not ? And is the limit 
(s a man 6) of heaven manifest, or what way is tt'> 

4 The reply is this, that a soul of the righteous 
steps forth unto heaven through the strength of the 
spirit of good works, aloiio with the good spirit^ 
which IS the escort (parvanako) of the soul, into 
its allotted station and the uppermost (tdyiko) which 
IS for Its own good works, along with the spiritual 
good works, without those for the world, and a crown 
and coronet-, a turban-sash and a fourfold fillet- 
pendant ^ a decorated robe (^imako) and suitable 
equipments, spiritually flying unto heaven (vahi^t6), 
or to the supreme heaven (garo^/man), there where 
its place is. 5. And Vohuman'^, the archangel, 
makes it a household attendant (khavag-i-mini- 
ne(^6) to Afiharma^^ the creator, and by order of 
Auharma^^ announces its position (gas) and reward, 
and it becomes glad to beg for the position of 
household attendant of AClharma^'^, through what 
it sees and knows 

6 A{lha;'ma5'^ the creator of good producers 

' Piobably the good Vae, the spirit of air (see Chaps XXVIII, 
2, 5, XXIX 4) 

- Reading rukho vari/ivano, which words also occui in AV. 
XII, 16, XIV, 9 A most elaboiate account of heaven and hell 
will be found in the Book of Arifa Viraf with an English Transla¬ 
tion, ed Hoshangji and Haug, 1872. 

“ Reading vaj va y&aharako balak 

* Vend XIX, 102-107 (trans D) states as follows Up rises 
Vohu-mano fiom his golden seat, Vohu-mano ev.claims “How 
hast thou come to us, thou holy one, fiom that decaying world into 
this undecaying one ?” Gladly pass the souls of the righteous to 
the golden <?eat of Ahura Mazda, to the golden seat of the Ame- 
sha-spe«tas, to the Garo-nmdnem, the abode ot Ahura hlazda, 
the abode of the Amesha-spe«tas, the abode of all the other holy 
beings.' 
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(dahikin) is a spirit even among spirits, and spirits 
even have looked for a sight of him; which spirits 
are manifestly above worldly existences 7. But 
when, through the majesty ^ of the creator, spirits 
put on worldly appearances (venunoihd), or are 
attending (sin^yinlkS) to the world and spirit, and 
put away appearance (v^ni^no apad6^6nd), then 
he whose patron spirit (ahvo)® is in the world is 
able to see the attending spirits, in such similitude 
as when they see bodies in which is a soul or 
when they see a fire in which is Varahrin or see 
water in which is its own spirit ®. 8 Moreover, in 

that household attendance, that Aiiha^mas'^ has seen 
the soul is certain, for Afiharmaar^ sees all things; 
and many even of the fiend’s souls who are put 
away from those of Afihanna^^/ in spiritual under¬ 
standing, are delighted by the appearance (num6- 
<«'an6) of those of Atihd^rmdizd. 

9. And the righteous in heaven, who have been 


^ Implying that Atiharmaa^ can hardly be considered visible, 
except by the eye of faith (see Chap XIX, 2) 

® Assuming rhat rabd-vanagih is equivalent to Pers. buzur- 
gSnagt, ‘magnificence.’ 

® The ahvo (Av ahfl) seems to be a spiritual protector, some¬ 
what similar to a patron saint, as, according to the Ahunavar, the 
most sacred formula of the Parsis (see Bd I, 2U Zs I, 12-19), 
both an ahu and a ratu are to be chosen, that is, both a patron 
spiiit and a high-pnest. 

That IS, he sees the spirits by means of their material mani¬ 
festations 

The old Pahl form of VShram, the angel whose name is 
applied to the sacred fire (see Bd XVII, 1,2,9), the Av 

Verethraghna of the Bahiam Yt. 

“ The female angel of water is the Av ard\ 1 sfira Anahita of 
the Aban Yt, 

’ The souls in hell. 

[18] F 



66 


DloiSTAN-i DiwiK. 


his' intimate friends, of the same religion and like 
goodness, speak to him <7/* ** the display of affection, 
thfe courteous enquiry, and the suitable eminence 
from coming to heaven, and his everlasting well¬ 
being ia heaven. 

10, And the account as to sin and good works 
does not occur unto the heavenly ones; it is itself 
among the perplexing questions of this treatise, for 
the taking of the account and the atonement for the 
sins of a soul of those passed away and appointed 
unto heaven happen so^ although its place (g^s) is 
there‘s until the renovation of the tmiverse, and it 
has no need for a new account, ii. And that 
account is at the time the account occurs; those 
taking the account are Ahha 7 'ma 2 r^,Voh 6 man, Mitr 6 , 
Srosh, and Rashnii, and they shall make up the 
account of all with justice, each one at his own time, 
as the reply is written in its own chapter ^ 

12. As to that which you ask concerning food, 
the meals of the world are taken in two ways ; 
one is the distribution of water in haste, and one 
is with enjoyment (ahrvi^ijno) to the end; but 
in heaven there is no haste as to water, and re¬ 
joicing with much delight they are like unto those 
who, -as worldly beings, make an end of a meal 
of luxury (ahrvi-sii'nikih). 13. To that also which 
is the spiritual completion of the soul’s pleasure 
it is attaining in like proportion ^ and in its ap¬ 
pearance to worldly beings it is a butter of the 
name of Mai^yok-zarem 14. And the reason of 

* As in Chap XXIV, 5, 6 '‘In heaven 

» See Chap. XIV, 2-5 

* This sentence is rather ambiguous in the original. 

** Said to be the food of the souls m heaven (see Hn. II, 38, 
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that name of it is this, that of the material food 
in the world that which is the product of cattle 
is said to be the best (pishClm), among the pro¬ 
ducts of cattle in use as food is the butter of milk, 
and among butters that is extolled as to goodness 
which they shall make in the second month of 
the year and when Mitro ^ is in the constellation 
Taurus; as that month is scripturally (dindikS) 
called Zaremeya®, the explanation of the name to 
be accounted for is this, that its worldly repre¬ 
sentative (andci^ako) is the best food in the 
world. 

15. And there is no giving out of assistance by 
the soul of the righteous from heaven and the 
supreme heaven ^, for, as to that existence full 

Mkh. II, 152), it IS to be distinguished from the draught of immor¬ 
tality, called Hfish, which is prepared from the fat of the ox 
Hadhayoj and the white H6m at the time of the resurrection (see 
Bd. XXX, 25) 

^ If the writer refers to the correct solar year of Bd XXV, 21, 
beginning at the vernal equinox, the second month would be 
19th Apnl-igth May when the sun is in the conventional sign of 
Taurus, but the ordinary Parsi year m his- time commenced in the 
middle of April, and its second month would be May-June when 
the sun (about a d 880) would be in the actual constellation of 
Taurus. So that the statements in the text afford no certain indi- 
cation of the particular calendar used by the author. 

^ The angel of the sun’s light, here used for the sun itself. 

® The fifteenth day of the second month of the Parsi year is the 
season festival called Maidhyd-zaremaya, ‘mid-verdure,' in the 
Avesta; being also the middle of the second month, the authoi 
assumes that the name of that month was onginally Zaremaya. 
The Pahl word can also be read Zar-mdh, ‘ the month of gold, 01 
the green month.’ 

* That IS, there is no intercession of saints for those still in the 
world The only intercedeis are the angels and guardian spints, 
and they go no further than to obtain stiict justice for every one 
according to his woildly merits. 

F a 
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of joy, there is then no deserving of it for any 
one unless each one is fully worthy of it. 16 But 
the soul has a remembrance of the world and 
worldly people, its relations and gossips; and he 
who is unremembered and unexpecting (abarmar- 
va^f) is undisturbed, and enjoys in his own time 
all the pleasure of the world as it occurs in the 
renovation of the universe, and wishes to attain to 
it. 17. And, in like manner, of the comfort, plea¬ 
sure, and joy of the soul, which, being attained in 
proportion, they cause to produce in heaven and 
the supreme heaven, its own good works of every 
kind are a comfort and pleasure such as there are 
in the world from a man \\ho is a wise friend— 
he who is a reverent worshipper—and other edu¬ 
cated men, to her who is a beautiful, modest, and 
husband-loving woman — she who is a manager 
(arastar) under protection—and other women who 
are clever producers of advantaged 18. Thisd too, 
lohich arises from beasts of burden, cattle, wild 
beasts, birds, fish, and other species of animals, 
this, too, from luminaries, fires, streams (hu-ta^^ii'- 
n^n), winds, decorations, metals, and coloured 
earths; this, too, which is from the fences (par- 
dakdno) of ground's, houses, and the primitive 
lands of the well-yielding cattle; this too, which 
is from rivers, fountains, wells, and the primary 
species of water, this, too, which is from trees 
and shrubs, fruits, grain, and fodder, salads, aro¬ 
matic herbs, and other plants, this, too, which is 


^ Reading az karano, and iJenufying the second \\oid \Mth 
Pers a 2 

* That IS, the pleasure 
® This clause is omitted in Mi4 and J 
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the preparation of the land for these ^ creatures 
and primitive creations; this, too, from the species 
of pleasant tastes, smells, and colours of all natures, 
the producers of protections the patron spirits 
(ahhan), and the appliances of the patron spirits, 
can come unto mortals. 

19. And what the spirit of good works is in 
similitude is expressly a likeness of stars and males, 
females and cattle, fires and sacred fires, metals 
of every kind, dogs, lands, waters, and plants®. 
20. The spiritual good works are attached (az^a- 
yfikhtd) to the soul, and in the degree and pro¬ 
portion which are their strength, due to the 
advancement of good works by him who is right¬ 
eous, they are suitable as enjoyment for him who is 
righteous. 21. He obtains durability thereby * and 
necessarily preparation, conjointly with constant 
pleasure and without a single day’s vexation (aydm- 
ad-b6shiha). 

22. There is also an abundant joyfulness, of 
which no example is appointed (vakhtd) [n the 
world from the beginning, but it comes thus to 
those who are heavenly ones and those of the 
supreme heaven; and of which even the highest 
worldly happiness and pleasure are no similitude, 
except through the possession of knowledge which 
is said to be a sample of it for worldly beings. 

^ It IS doubtful whether we should read le-denmanshano, 
a rare plural form of denfna'np-* this,' or whether it should be 
le-denmanyasi/dno, in the latter case the translation would be 
‘ for these creatures of the sacred beings,’ 

“ Assuming that zinharano stands for zinhardno, otherwise 
we must read zoharano, ‘holy-waters.’ 

* The chief objects benefited by good works. 

* Reading hangdmih-ash, but the construction is unusual. 
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23. And of indications by the world the limited 
with the unlimited, the imperishable with perish 
ableness, the consumable with inconsumablenesj 
are then no equivalent similitudes of it b 24. Anc 
it IS the limited, perishable, and consumable thing 
of' the world's existence which are the imperishabh 
and inconsumable ones of the existence of endles 
light ^ the indestructible ones of the all-beneficia 
and ever-beneficial space (g*hn^) and the all 
joyful ones—vfixhoxxt a single days vexation—o 
the radiant supreme heaven (garda^mAnd). 25. Am 
the throne (g^s) of the righteous in heaven an- 
the supreme heaven is the reward he obtains firs 
and is his until the resurrection, when even th 
world becomes pure and undisturbed; he is himse 
unchangeable thereby, btit through the resurrei 
tion he obtains what is great and good and perfec 
and is eternally glorious. 


Chapter XXXII. 

I. The thirty-first question is that which you as 
thus: When he who is wicked goes to hell, ho 

^ Meaning that no adequate conception can be obtained of t 
enjoyments of heaven by contrasting the earthly objects whi 
most resemble it with those most opposed to il. 

® The place of Ahharmasi/, or heaven in general (see Bd I, 
where things which are perishable on earth become everlasting. 

® The ‘constantly-beneficial place’ of Pahl Vend XIX, 1 
‘which is self-sustained, (its constant beneficialness is this, th 
when It once became so, all of it became theieby ever-beneficia 
The A vesta version (tians D ) merely calls it ‘ the sovereign ph 
ot eternal weal;’ and it appears from Chap. XXXVIT, 22, 24 t 
it IS here understood as the unlimited space of heaven contaii 
m the ‘ endless light.’ 
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does he go, and in what manner does he go; also, 
who comes to meet him, and who leads him^ to 
hell; also, does any one of the infernal ones {d(lsa.- 
hhtkinS) come to meet him, or how is it? 

2. Shall they also inflict punishment upon him, 
for the sin which he has committed, at once, or is 
his punishment the same until the future existence ? 

3. Also, what is their food in hell, and of what 
description are their pain and discomfort; and is 
the limit of hell manifest, or how is it ? 

4. The reply is this, that a soul of the wicked, 
the fourth night after passing away®, its account 
being rendered, rolls head-foremost and totters 
(kapln^o^o) from the Kvav^^d bridge*; and Viza- 
rdsh^, the demon, conyeys (niye^ 5 l® him cruelly 
bound therefrom, and leads him unto hell. 5.' And 
with him are the spirits and demons connected 
with the sin of that sotd, watching in many guises, 
resembling the very producers of doubt (viman- 
d^d^Y^n-ih), the wounders, slayers, destroyers, 
deadly ones, monsters (dh^-gerp^n6), and criminals, 

^ Mi 4 and J omit the words from ‘ also' to ‘leads him.’ 

® The term ‘ passing away ’ is here used with reference to the 
death of a wicked person, contraiy to the general rule (see 
Chap XX, 3). 

® See Chap XX, 3 

* ‘ Then the fiend, named VJzaresha, carries off in bonds the 
souls of the wicked Daeva-worshippers who live in sin' (Vend. XIX, 
94, trans. D.), see also Bd XXVIII, 18, where the name is Viza- 
r6sh, but it is always Vizar^sh in Dd. Here it has been first 
miswritten in K35, and afterwards corrected, so that later copyists 
have read Vir^sh, as in M14 and J. 

® Identifying the verb with Av. nayeiti of Vend V, 35, 31; or 
It may be read viyedb, and identified with Av. vayeiti of Vend. 
XV, 17, or Av vadhaySiti of Vend XIX, 94, without much 
change of meaning. 



72 


dAdISTAn-! DfNlK. 


those who are unseemly, those, too, who are dis¬ 
eased and polluted, biters and tearers, noxious 
creatures, windy stenche^, glooms, fiery stenches, 
thirsty ones, those of evil habits, disturbers of sleep 
(khvAp-khdran), and other special causers of sin 
and kinds of perverting, with whom, in worldly 
semblance, are the spiritual causers of distress. 
6. And proportional to the strength and power 
which have become theirs, owing to his sin, they 
surround him uncomfortably, and make him ex¬ 
perience vexation, even unto the time of the reno¬ 
vation of the universe. 7 And through the leading 
ofVizarash^ he comes unwillingly unto hell, becomes 
a household attendant (khavag-i-mAnoi-alto) of 
the fiend and evil one, is repentant of the delusion 
of a desire for fables (vardakihA), is a longer 
for getting away from hell to the world, and has 
a wonderful desire for good works. 

8. And his food is as a sample of those which 
are among the most fetid, most putrid, most pol¬ 
luted, and most thoroughly unpleasant, and there 
is no enjoyment and completeness in his eating, 
but he shall devour {g2ilkd) with a craving which 
keeps him hungry and thirsty, due to water which 
is hastily sipped^. 9. Owing to that vicious habit 
there is no satisfaction therefrom, but it increases 
his haste and the punishment, rapidity, and tedious¬ 
ness of his anguish. 

10. The locality® in hell is not limited (sAmAni- 

^ See § 4. 

® Referring to the fact that a person who is both hungry and 
thirsty cannot quench his thirst, for more than a few minutes, by 
dnnking water without eating. 

® Or, perhaps, ‘his position,’ if we read di\ak-aj mstead of 
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ait) before the resurrection, and until the time of 
the renovation of the universe he is in hell. 11. Also 
out of his sin is the punishment connected with it, 
and that punishment comes upon him, from the 
fiend and spirit of his own sin, in that manner and 
proportion with which he has harassed and vexed 
others ^ and has reverenced, praised, and served that 
which is vile. 

12. And at the time of the renovation, when the 
fiend perishes, the souls of the wicked pass into 
melted metal (ayen6)^yb;^ three days; and all fiends 
and evil thoughts, which are owing to their sin, have 
anguish effectually, and are hurried away by the 
cutting and breaking away of the accumulation 
(ham-di^akih) of sin of the wicked souls. 13. 
And by that pre-eminent (az'artfim) ablution in the 
melted metal they are thoroughly purified from guilt 
and infamy (dasto va raspako), and through the 
perseverance (khvaparih)^ and mercifulness of the 
pre-eminent persistent ones they are pardoned, and 
become most saintly (mogtfim) pure ones; as it is 
said in metaphor that the pure are of two kinds, one 
which is glorious (khvdrvato), and one which is 
metallic (ayenavat6)^ 

divakih, but the former reading would be more of a modern 
Persian idiom than a Pahlavi one. 

^ Or, ‘ the good;' the word is not expressed in the Pahlavi text. 

2 Bd. X}<X, 20 states that both the righteous and wicked are 
finally purified by melted metal which is a torment to the latter, 
but only like a bath in warm milk to the former. 

® See Chap. XIX, 7 n 

* This IS probably a misapplication of a Pahlavi phrase which 
contained the word Ssnavato, ‘indestructible,' and was the trans¬ 
lation of an Avesta passage containing the words A»ithrava«</, 
‘.brilliant, glorious,’ and asna,‘ stony, indestructible, enduring’(often 
translated ‘ heavenly ’), which words are sometunes used together, 
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14. And after that purification there are no de¬ 
mons, no punishment, and no hell as regards the 
wicked, and their disposal (virAstak 5 ) also is just; 
they become righteous, painless, deathless, fearless, 
and free from harm. 15. And with them comes the 
spirit of the good works which were done and insti¬ 
gated by them in the world, and procures them 
pleasure and joy in the degree and proportion of 
those good works. 16. But the recompense of a 
soul of the righteous is a better formation (v6h- 
dAd^ih) and more^ 


Chapter XXXIII. 

1. As to the thirty-second question and reply, 
that which you ask is thus: In which direction and 
which land is hell, and how is it ? 

2. The reply is this, that the place of a soul of 
the wicked, after the dying off® of the body, is in 
three districts (vlmand): one of them 4 s called that 
of the ever-stationary ® of the wicked, and it is a 

as in Yas. LIX, 14. As the Pahl. 4 snavat 6 and ay6navat6 are 
written alike they are easily confounded, but that ‘ metal ’ is meant 
here appears from Yas L, 9, b, Bd. XXX, 20. 

^ M14 has ‘and the position of more good works is better, the 
rank is greater, and the pleasure and delight more.' 

® Literally ‘ dying down ’ 

® Assuming that ham-hastakan, ‘co-existences, associates,’is 
meant for hamistakSn (see the hamist^niko of Chap XX, 3). 
From this it would appear that the place of the HamistakSn, inter¬ 
mediate between heaven and h 11, was itself supposed by the author 
to be divided into two widely separated regions, one for the slightly 
righteous (see Chap XXIV, 6), and one for the slightly wicked, 
as here described No such separation is mentioned in AV. and 
Mkh., ifuid the passage is omitted in Mi4. 
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chaos (giim^^ako), but the evil is abundantly and 
considerably more than the 'good; and the place is 
terrible, dark, stinking, and grievous with evil. 3. 
And one is that which is called the worst existence, 
and it is there the first tormentors (vikhrunlg 4 n 5 ) 
and demons have their abode, it is full of evil and 
punishment, and there is no comfort and pleasure 
whatever. 4. And one is called Drtifisk^nb and is 
at the bottom of the gloomy existence, where the 
head (kamariko) of the demons rushes; there is 
the populous abode of all darkness and all evil. 

5 These three places, collectively, are called hell, 
which is northerly, descending, and underneath this 
earth, even unto the utmost declivity of the sky; 
and its gate is in the earth, a place of the northern 
quarter, and is called the Arez{lr ridge a mountain 
which, among its fellow mountains of the name of 
Arezfir^ that are amid the rugged (kdflk) mountains, 
is said in revelation ^ to have a great fame with the 
demons, and the rushing together and assembly of 
the demons in the world are on the summit of that 
mountain, or as it is called ‘ the head of Arezdr.’ 

^ The Av dru^askanatn of Vend XIX 139, which is trans¬ 
lated ‘ the slothful ones of the Dru^ ’ by Darmesteter, ‘ the servants 
of the Dru^’ by Harlez, and ‘wizards’ in Haug’s Essays, p. 336. 
Drfi^^skan is said to be a son of the evil spirit in Bd. XXXI, 6. 

* See Bd XII, 8 

® Bd XII, 16 mentions another Arez&r ‘in the direction of 
Arftm ’ 

* Vend. XIX, 142 (bans. D) sa3's ‘ they run away casting the 
evil eye, the wicked, evil-doing Da6vas “ Let us gather together 
at the head of Arezhra I” ’ 
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Chapter XXXIV 

1. As io the thirty-third question and reply, that 

which you ask is thus: In what manner is there one 
way of the righteous from the Daitih peak^ to 
heaven, and one of the wicked to hell, and is 

their nature ^ 

2. The reply is this, that one is for ascent, and 
one for descent, and on account of both being of 
one appearance I write thus much for understanding 
and full explanation, that is to say.—3. The right¬ 
eous souls pass over on the Kinvdid bridge ^ by 
spiritual flight and the power of good works' and 
they step forth up to the star, or to the moon, or to 
the sun station, or to the endless lights 4. The 
soul of the wicked, owing to z/j falling from the 
bridge, its lying demon, and the pollution collected 
by its sin, they shall lead therefrom to the descent 
into the earth, as both ways lead from that bridge 
on the Daitih peak. 


Chapter XXXV. 

I. The thirty-fourth question is that which you 
ask thus: Does this world become quite without 
men ^ so that there is no bodily existence in it what- 

^ See Chap. XXI, 2. ® See Chap XXI, 2-7 

^ These are the four grades of heaven, as desciibed in AV 
VII-X, Mkh.VII, 9-11. 

* Reading az>ik (or az;ih) anshAt^ but it may possibly be 
az'i-i anshUtS,‘without a single man.' 
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ever, and then shall they produce the resurrection, 
or how is it? 

2. The reply is this, that this world, continuously 
from its immaturity even unto its pure renovation, 
has never been, and also will not be, without men ; 
and i/i the evil spirit, the worthless (ajapir), no 
stirring desire of this arises. 3. And near to the 
time of the renovation the bodily existences desist 
from eating, and live without food(pavan akhiirij'- 
nih)^ and the offspring who are born from them 
are those of an immortal, for they possess durable 
and blood-exhausted (khun-girdi) bodies. 4. Such 
are thtry who are the bodily-existing men that are in 
the world when there are men, passed away, who 
rise again and live again. 


Chapter XXXVI 

1. The thirty-fifth question is that which you ask 
thus Who are they who are requisite m producing 
the renovation of the universe, who were they, and 
how are they ? 

2 . The reply is this, that of those assignable for 
that most perfect work the statements recited are 
lengthy, for even Gayomar^, Yim the splendid, 
Zaratint the Spitam^n-, the spiritual chief (ra^/6) 
of the righteous, and many great thanksgivers were 

’ Rd XXX, 3 states that men fiist abstain fiom meat, after¬ 
wards from \egetables and milk, and, finally, from water 

^ See Chap II, 10 His title, which is nearly always wiitten 
Spitaman in K35 (rarely Spitaman), is A\. spitama or spitama, 
but IS usually understood to mean ‘ descendant of Spitama,’ hi& 
ancestor in the ninth generation (see Bd. XXXII, i). 
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appointed for completing the appliances of the reno¬ 
vation , and their great miracles and successful 
(az/a/draganik) management have moved on, which 
works for the production of the renovation ^ 3. 

Likewise, on the approach of the renovation, Kere- 
sasp 2 the Siman who smites Dahak, Kai-Khusroi 
who was made to pass away by the long-con¬ 
tinuing lord'*, Tus and V^van^ the allies (az^dkdno), 
and many other mighty doers are aiding the produc¬ 
tion of the renovation. 

4. But those who are the producers oi the reno¬ 
vation more renow 7 ied throughout the spheres (vas- 
poharakinlktar) are said to be seven, whose names 
are Roshano-Z'ashm ®, Kh{ir-/§ashm, Frada^-gadman, 

* That IS, even these ancient rulers and legislators have contri¬ 
buted to the final renovation of the universe by their wise actions 
and laws. 

2 See Chap XVII, 6. 

^ Av Kavi Husravanghjthe third king of the KaySnian dynasty 
(see Bd XXXI, 25, XXXIV, 7), whose mysteiious disappearance, 
as 1 elated in the Shahnamah, is evidently alluded to here. 

* The Av vayam daregh 6 -/ 5 z/adhaitim of KhQrshM Nya- 
yish, I, that seems to be identified here with the good Vd6 (see 
Chap XXX, 4), who conducts the soul to ihe other world. 

The Tus and Guv of Bd XXIX, 6 and the Shahnfimah, where 
they are said to have been frozen m the mountain snow, with other 
warriors, after j;he disappearance of Kai-Khfisroi They are the 
Av.^ Tusa of Aban Yt. 53, 58, and, perhaps, GaSvani of Frav- 
ardin Yl 115, but the Pahlavi form Vevan (or Viv6^ of our text 
IS inconsistent with the latter identification, the form Giw of Bd 
XXIX, 6 is merely Pazand. 

These names are the Av Rao^as-^aeshman, Hvare-; 5 aeshman, 
Frada«f-.^yaren6, Vareda(f-/^7'aren6, Vouru-nemo, Vouiu-sav6, and 
Saoshyas of Fravardin Yt rz 3 , 129, partly transcribed partly trans¬ 
lated, and paitly coriupted into Pahlavi, The corruptions are easily 
explained thus Av vouru, ‘wide,' when written in Pahlavi is 
often identical with varen, ‘desire,' and has been so read by a 
iater copyist and then translated by its s)nonym k^mak, Av, 
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Vireda^-gadman, Kimak-vakhshijn, K 4 mak-sd//, and 
S 6 sh 4 ns. 5. As it is said that in the fifty-seven 
years \ which are the period of the raising of the dead, 
R6shan6-/^ashm in Arzih^, Khfir-iashm in Savdh, 
Frdda^-gadman in Frada^dfsh, V^reda^-gadman in 
Vlda^/dfsh, Kimak - vakhshwn in V6rfibar5t, and 
Kdmak-sfiflf in V6rfi^r5t, while S6shins in the 
illustrious and pure Khvanlras is connected with 
them, are immortal. 6. The completely good sense, 
perfect hearing, and full glory of those seven pro¬ 
ducers of the renovation are so miraculous that they 
converse from region unto region, every one to¬ 
gether with the six others, just as now men at an 
interview utter words of conference and co-operation 
with .the tongue, one to the other, and can hold a 
conversation \ 

7. The same perfect deeds for six* years in the 
six other regions, and for fifty years in the illustrious 
Khvanlras®, prepare immortality, and set going ever- 

nemd is translated by Pahl. niydyun, ‘homage, praise,' which is 
written very much like vakhshun, ‘increase,’ and has been so 
read by a later copyist. For the first two names and the last see 
Chap 11 ,10. 

^ The same period is mentioned in Bd XXX, 7. 

“ That IS, there is one of the seven producers of the renovation 
in each of the seven Keshvars, or regions of the earth, of which 
Arzdh IS the western, Savah the eastern, Fradaiafsh and VJdao'iafsh 
the two southern, Vorfibarjt and Vorfi^arjt the two northern, and 
Khvaniras the central one (see Bd V, 8, 9, XI, 2-4) 

® If this passage were found in the Christian scriptures, it would 
very probably be considered as a prophetical allusion to the electric 
telegraph and telephone. 

* So in all MSS, but one would expect it to be ‘ seven,' so as to 
complete the fifty-seven years of § 5. The number being written 
in ciphers the difference between ‘ six ’ and ‘ seven ’ is very slight. 

This central region of the earth is that which contains IrSn 
and all lands well known to the Iranians. 
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lasting life and everlasting weal (sAflflh) through the 
help and power and glory of the omniscient and 
beneficent spirit, the creator Afiharma^^. 


Chapter XXXVII. 

I. As to the thirty-sixth question and reply, that 
which you ask is thus • How shall they produce the 
resurrection, how do they prepare the dead, and 
when the dead are prepared by them, how are they? 

2. When It is produced by them, is an increase in 
the brilliance of the stars, moon, and sun necessary, 
and does it arise, or not? are there seas, rivers, and 
mountains, or not ? and is the world just as large as 
this, or does it become more so and wider ? 

3. The reply is this, that the preparation and 
production of the resurrection are an achievement 
connected with miracle, a sublimity (rabiih), and, 
afterwards, also a Wondrous appearance unto the 
creatures who are uninformed. 4. The secrets and 
affairs of the persistent creator are like every 
mystery and secret, excepting himself—he who is 
capable of all knowledge, the fully-informed, and 
all in all (vispano vispo)—no one of the worldly 
beings and imperfect spirits has known them. 

5. A true proverb (g6bi^n6-g6) of the intelligent 
a 7 id worldly, which is obvious, is that as it is easier 
m teaching to teach again learning already taught 
and forgotten than that which was untaught, and 
easier to repair again a well-built house, given 
gratuitously, than that lohick is not so given, so 
also the formation again of that which was formed 
is more excellent (hunirtar), and the wmnder is 
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less, than the creation of creatures. 6. And through 
the wisdom and glory of the omniscient and omni¬ 
potent creator, by whom the saddened (dlikhtS) 
creatures were created, that which was to perish is 
produced again anew, and that which was not to 
perish, except a little, is produced handsome even 
for a creation of the creator*. 

7. He who is a pure, spiritual creature is made 
unblemished; he, also, who is a worldly creature is 
immortal and undecaying, hungerless and thirstless, 
undistressed and painless; while, though he moves 
(^und^^/d) in a gloomy, evil existence, the fiend is 
rightly judging from its arrangement (min niv^r^/d) 
that it is not the place of a beneficent being, but 
the place of an existence which is deadly, ignorant, 
deceiving, full of malice, seducing, destroying, caus¬ 
ing disgrace, making unobservant (afibengar), and 
full of envy. 8. And his existence is so full of 
malice, deceit, seductiveness, unobservance, destruc¬ 
tiveness, and destruction that Jie has no voice except 
for accomplices (ham-bfi^ikan) and antagonists, 
except also for his own creatures and gossips when 
ttieir hearts are desirous of evil, seducing, destroy¬ 
ing, making unobservant, causing malice, and bear¬ 
ing envy. 9. And lu is disclosed (visha^) from 
his own origin and abyss full of darkness, unto the 
limits of darkness and confines of the luminaries; 
and in his terribleness and demoniacal deliberation 
he gazes at the unblemished light and creatures 
of the beneficent Afiharmas^. 10. And throuo-h 

O 

abundant envy and complete maliciousness is his 
lying; and he mounts (sfib^re^o) to seize, destroy, 

^ This last clause is omitted in Mi4 and J 
[18] G 
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render unobservant, and cause to perish these same 
■well-formed creatures of the sacred beings, ii. And 
owing to his observance of falsehood he directed 
falsehood and lies with avidity (vareno), which 
were necessary for obtaining his success in his own 
rendering others unobservant (ahbenb); even in the 
nine thousand winters (hazangrdk zim)^ of false¬ 
hood that which is disregarded therein is his own 
falsity. 

12. He who is the most lordly of the lords of 
the pre-eminent luminaries, and the most spiritual 
of spirits, and all the beings of Aiiharmas’^ the 
creator—who was himself capable of an effectual 
(thbano) gain for every scheme of his^—do not 
allow that fiend into the interior, into the radiance 
(farogiaf) of the luminaries. 13. And they"^ under¬ 
stood through their own universal wisdom that fiend's 
thoughts^ of vileness, and meditation of falsehood 

* The interval between the first appearance and the final disap¬ 
pearance of the evil spirit. Twelve thousand years are supposed 
to elapse between the first creation and the resurrection, during 
the first three (about b c 8400-5400) the creation remains undis¬ 
turbed in a spiritual state, dunng the next three (b c 5400-2400) 
the evil spirit appears, but flies back to hell in confusion, during 
the next three (b c 2400-A n 600) he attacks the creation and 
keeps it in a constant state of tribulation, and during the last three 
(a d 600-3600) his power, having attaiped its maximum, is gra¬ 
dually weakened till it is finally destroyed at the resurrection (see 
Bd I, 8, 18, 20, 22, III, I, XXXIV, 1-9, Byt III, ii, 44, 52, 
61, 62). 

* Probably ‘ the fiend,' but the sentence is by no means clear 

® As the verbs ‘ allow ’ m § 12 and ‘ accept' in § 13 are both 
plural we must understand that the opposition to the fiend arises 
from the spintual creatures of Afiharmaz</, and not from AOhar- 
maafi? alone. 

Reading minishno instead of mainogano, ‘spirits,’ the dif¬ 
ference between these words in Pahlavi being only a single stroke 
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and lies, and became aware of them by themselves 
and through their own intuition, and shall not accept 
the perdition (aoshlh) of the fiend, but are to be 
rightly listening to the commands of him^ who is 
worthy. 14. For his^ is not the nature of him who 
is good, nor the wisdom of him who is propitious ; 
and he does not turn from the confines of the shining 
ones, and the developments pertaining to those of 
the good being"^, until he arrives at the creatures, 
and he struggles in an attempt (afizmano), spreads 
forth into the sky, is mobbed (garohagi-ait) in 
combats, is completely surrounded, and is tested 
with perfect appliances. 15. His resources, also, 
are destroyed, his internal vigour is subdued, his 
weapons of falsehood are disregarded, and his 
means of deceiving shall perish , and with complete¬ 
ness of experience, thorough painfulness, routed 
troops, broken battle-array, and disarranged means 
he enjoys on the outside the radiance of the lumi¬ 
naries with the impotence (anaiyy^ragih) of a 
desire which again returns to him. 

16. And the same well-shinmg light of all kinds 
of the creator, when they shall not let in him who 
is Aharman, shall remain an unlimited time, while 
the fiend is in household attendance on those of 
the frontier through not being let in, and constantly 
troubled at the everlasting creatures. 17 The 
lousehold attendance of the fiend seemed to it® 
Derpetually afflicting, and also the previous struggle 

^ Auharmazi^ ® The fiend’s 

® Reading vehikanako vakhshuno 

* Assuming that andarmftnih is a form analogous to pira- 
nun'ih, and with the meaning of andarflnih 

® The light 


G 2 
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of the fiend when the celestial spirit pertain 

ing to the luminaries was not contended with b’’ 
him, his defeat (makhitiintano) when the lumi 
naries were not defeated by him, his infliction o 
punishment before sin, and his causing hatred befon 
hatred exists are all recounted by it to the justic( 
and judiciousness whose unchangeableness, will, per 
sistence, and freedom from hatred—which is th( 
character of its faithful ones—are not sob to hirr 
who is the primeval (pe^ako) creator. 

18. The fiend, after his falsity, the struggle—oi 
account of the fighting of the shining ones and th( 
decreed keepingaway which loas due to the fightei 
for the luminaries— and the ill-success of the struggle 
of himself and army, ordered the beating back o 
the worthy fighter against destruction, the malicioiu 
avenging again of the causer of hatred, and the de 
stroyer’s internal vileness and disorganisation anew oi 
his own place 19 He saw the beneficent actions b) 
which, through the wisdom of Afiharma^e/, the spin 
tual wisdom-, within the allotted (burin-homond) 
time, the limited space, the, restricted conflict, the 
moderate trouble,the definite (far^am-hdmand] 
labour existing, struggles against the fiend, who is the 
unlawful establisher of the wizard, and he returned 
inside to fall disarmed (asamino) and alive, ana 
until he shall be fully tormented (pfir-dar^/ag-h4e) 
and shall be thoroughly experienced, they shall not" 
let him out again in the allotted time that the fiend 
ordered for the success of falsehood and lies. 20. 

^ That IS, they are altogether different from the faults of the 
fiend, just recounted 

“ Perhaps the same as ‘ the spint of wisdom ’ of Mkh 

® Reading la, ‘not,’ instead of rai,' on account of’ 



CHAPTER XXXVII, 18-22. 


85 


\nd the same fiend and the primeval (kadmon) 
lemons are cast out confusedly, irreverently, sor- 
owfully, disconcertedly, fully afflicting ihcir friends, 
horoughly experienced, even with their falsehoods 
nd not inordinate means^ with lengthy slumbers, 
luth broken-down (az/asist) deceits and dissipated 
esources, confounded and ipipotent, into the per- 
ition of Aharman, the disappearance of the fiend, 
lie annihilation of the demons, and the non-exist- 
nce of antagonism. 

21. To make the good creatures again fresh and 
lire, and to keep them constant and forward in pure 
nd virtuous conduct is to render them immortal; 
ud the not letting in of the co-existent one'^^ owing 
) the many new assaults (pa^^astoih) that ocettr 
1 his perpetual household attendance ^ of falsity— 

1 rough which there would have been a constant 
;rror of light for the creatures of the sacred 
eings—is to maintain a greater advantage 22. And 
IS (Afiha7''ma£'rt^’s) means are not the not letting in 
^ the fiend, but the triumph arranged for himself 
I the end—the endless unlimited light de{7ig also 
■oduced by him, and the constantly-beneficial space® 

' 'I he N\ords va avi^afto afzariha are omitted in M14 and J. 

The evil spirit As the co-exislent spints of good and evil are 
tagonistic the word ham-bu<fik6, ‘co-cxistent,’ is often supposed 
mean ‘ antagonistic ’ 

^ See § 16 M14 and J have only ‘ that occu 7 through his falsity 

d the constant terror of light which would have arisen from him ' 

‘ That the term asar has only its etymological meaning ‘end- 
s,’ and not the wider sense of ‘ eternal,' is clear from this phrase, 
le ‘ endless light ’ is the phrase used in Pahlavi to express 

anaghra raohau, a term implying ‘ the fixed stars,' so the 
ssage in the text is very suggestive of the phrase, ‘ he made the 
rs also’(Gen. 1 16) 

Instead of gun^, ‘space,’ we might read gan^, ‘ treasury,’ 
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that IS self-sustained—which (triumph) is the resource 
of all natures, races, characters, pov^ers, and duties 
from the beginning and maturing of those of the 
good religion and the rushing of the liar and 
destroyer on to the creatures, which are requisite 
for the final, legitimate triumph of the well-directing 
creator, and for the termination of the struggles of 
all by the protection and recompense of the praises 
and propitiation performed, which are the healing 
of the righteous and the restoration of the wicked 
at the renovation. 23. Even these developments, 
even these established habits (da^-^ 4 nihd), even 
these emissions of strength, even these births, even 
these races, even these townspeople (dihikoihd), 
even these characters, even these sciences b even 
these manageable and managing ones^ and even 
these other, many, special species and manners which 
at various periods (anbano) of time are in the hope 
that the quantity and nature of tlieir auxiliaries may 
be complete, and their coming accomplished and not 
deficient in success (vakhto), are distributed and 
made happy by him 

24. The sky is in three thirds, of which the one 
at the top is joined to the endless light, in which 
is the constantly-beneficiaJ space, the one at the 

but It IS written gfin^ m Chap XXXI, 24, according to K35, and 
the meaning ‘space’ is more appropriate to the gdtur /zz/adhdto, 
‘ self-sustained place,’of Vend XIX, 122, The epithet ‘ constantly- 
beneficial’ is a Patil. translation of Av misvana, and is evidently 
applied here to the unlimited heavenly space contained in the 
endless light’(see § 24) and including the supreme heaven, as 
appeals fiom the order in T,\hich these three exis'^ences (the earliest 
creations of Afiharmaz^) are mentioned in Chap. XXXI, 24. 

^ M14 and J have ‘separate doers’ 

- ]\Ii4 and J have ‘doers at different times,’ 
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bottom reached to the gloomy abyss, in which is 
the fiend full of evil; and one is between those two 
thirds which are below and above. 25. And the 
uppermost third, which is called ‘ the rampart of the 
supreme heaven’ (gar 6 ^m 4 n 6 drup{l.ftd) was 
made by him with purity, all splendour, and every 
pleasure, and no access to it for the fiend. 26. And 
he provided that third for undisturbedly convoking 
the pure, the archangels, and the righteous that have 
oifered praises who, as it were unarmed (azen^var), 
struggle unprepared and thoroughly in contest with 
the champions of the co-existent one, and they smite 
the co-existent one and his own progeny (gohdrako) 
already described, and afford support to the im¬ 
perishable state", through the help of the archangels 
and the glory of the creator. 27. And, again also, 
in their ^ fearlessness they seek for the destruction 
of the demons and for the perfection of the creatures 
of the good beings; as one who is fearless, owing to 
some rampart which is inaccessible to arrows and 
blows, and shoots arrows at the expanse below,- is 
troubled (bakhse^^o) for friends below. 

28 And he made a distinction in the prescribed 
splendour and glory for the lowermost third of the 
sky, and the difference is that it is liable to injury 
(pavan resh), so that the fiend, who is void of 
goodness, comes and makes that third full of dark¬ 
ness and full of demons, and shall be able to perplex 
in that difficulty when the thousand winters occur, 
and the five detested (lakhsi^ako) kinds of the 

* Bd III, 26 says that ‘the rampart of the sky was formed so 
that the adversary should not be able to mingle with it ’ 

2 Reading agflrazend va/ ase^ gfin. 

® Assuming that va/ stands for valman or valmanjan. 
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demons of life^ have also overwhelmed with sin 
those of the wicked who are deceived by the demons 
and have fled from the contest. 29. But they shall 
not let the fiend fully in, owing to the luminaries of 
the resplendent one, during the allotted time when 
the demons’ punishing and the repentance of the 
wicked are accomplished. 

30. And he appointed for the middle third the 
creatures of the world separated^ from the world 
and the spiritual existence; and among those crea¬ 
tures^ were produced for them the managing man 
as a guardian of the creatures, and the deciding 
wisdom as an appliance of man; and the true 
religion, the best of knowledge was prepared by 
him. 31. And that third is for the place of combat 
and the contest of the two different natures^; and 
in the uppermost part of the same third is stationed 
by him the light of the brilliant sun and moon and 
glorious stars, and they are provided by him that 
they may watch ® the coming of the adversary, and 
revolve around the creatures. 32. All the sacred 
ceremonies of the distant earth (bflm), the light, 
the abundant rains, and the good angels vanquish 

’ Probably refemng to the five fiends, or demonesses, which 
are the special embodiments of each man’s evil passions, and are 
thus detailed in Mkh XLT, 9-11 —‘That man is the stronger who 
is able to contend with his own fiends, and who keeps these five 
fiends, in particular, far from hs body, w'hich are such as avarice, 
wrath, lust, disgrace, and discontent ’ 

* Reading fijar^/ako, but the word is doubtful This central 
region of the sky would seem to be the place of the ‘ever-stationary,’ 
if it do not include the earth itself, which is not quite cleai, o\v mg 
to the obscure style of the author. 

’ While in the world. 

* The beneficent and evil spints 

Reading vc nap end, but the word is doubtful. 
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and smite the wizards and witches who rush about 
below themh and struggle to perplex by injury 
to the creatures; they make all such assailants 
become fugitives^ 33. And through their revolu¬ 

tion the ascents and descents, the increase and 
diminution (narafsi^no), of the creatures® shall 
occur, the flow and ebb of the seas, and the increase 
of the dye-like blood of the inferior creatures ® ; 
also owing to them and through than havo elapsed 
the divisions of the days, nights, months, j^’ears, 
periods, and all the millenniums (hazagr6k ziman) 
of time. 

34. He also appointed unto our yi?;'^fathers the 
equipment which is their own, a material vesture, 
a sturdy bravery, and the guardian spirits of the 
righteous; and he provided that they should remain 
at various times in their own nature®, and come 
into worldly vesture. 35. And those for great hosts 
and many slaves are born, for the duties of the 
period, into some tribe; he who has plenty of off¬ 
spring is like Fravik"^, he who is of the early law 

^ Below the sun, moon, and stars which protect the creatures 

“ Literally ‘ springers back.' 

® Reading damtko, but the word is unusual; it might be read 
dahmikd,‘of the holy man,’or be considered a corruption of 
damiko, ‘earth’ 

^ Reading rangmano, but the word is doubtful 

® Five folios of text are here interpolated in J, of which four 
contain the passage (Ep II, vi, 4—ix, 7) omitted at the end of that 
MS, and the fifth contains a passage on the same subject as Ep. Ill, 
and which may possibly be part of the text missing in Ep. Ill, 11. 

“ Meaning that the unembodied spirits of men should enter 
upon their worldly existence 

The great-grandson of the primeval man, Gayomarcf, and the 
forefather of the fifteen races of undeformed human beings (see 
Bd. XV, 25-31, XXXI, i). 



90 


DATJISTAn-! DiNtK. 


(pd^dA^o) like H 6 sh 4 ng\ he who is a smiter of 
the demon like Tdkhmdrup^, he who is full of glory 
like Yim®, he who is full of healing like Frenfiin, he 
who has both wisdoms^ like the righteous Mdnil- 
^ii’ihar®, he who is full of strength like Keresdsp®, 
he who is of a glorious race like Kat-Kavarti'^, he 
who is full of wisdom like AdshAnar®. 36. He who 
is noble is like Siy^vash®, he who is an eminent 
doer (az/arkir) like Kai-Khfisroi he who is exalted 
like Kai-Vi>ftAsp he who is completely good like 
the righteous Zaratd^t he who arranges the world 
like Peshy6tan{l he who is over the religion (din6- 

' See Chap II, 10 for Lhis and the following three names 

® He IS said to have kept the evil spirit thirty years as a steed 
(see R^m Yt 12, Zamyad Yt 29, Mkh XXVII, 22). 

® Here written C'tm 

* Instinctive wisdom and that acquired by experience (see 
Chap XL, 3) 

® Av. ManujX’ithra, the descendant of Fr^</tin, in the eleventh 
generation, who overthrew the usurpation of the collateral branches 
of his famih', and restored the Iianian line of the Pejdddian dynasty 
in his own person (see Bd XXXI, 12-14, XXXIV, 6). 

« See Chap XVII, 6. 

’ Av. Kavi KavSta, the first king of the Kayfiman dynasty 
(see Bd. XXXI, 24, 25, XXXIV, 7) 

® Probably the Av. Aoshnara, mentioned in Af. Zarat, along 
with several of the other names, in a passage somewhat similar to 
that in our text. The name here can also be read Afish-kbfir. 

® Av. Kavi Syivarshfin; the son of king Kai-KSfis and 
father of king Kat-Khfisr6i, but he did not reign himself He 
is said to have formed the settlement of Kangdez (see Chap. XC, 5, 
Bd. XXXI, 25, Byt III, 25, 26). 

“ See Chap XXXVI, 3 

Av Kavt Vijtfispa, Pers Gujtasp; the fifth king of the 
Kayfinian dynasty, who received the religion from Zaratfijt. His 
father, the fourth king, was of collateral descent fiom the first king 
(see Bd XXXI, 28, 29, XXXIV, 7) 

The great apostle of the Parsis(see Chap. II, 10). 

Av Pesh6tanuj a son of Kai-Vutisp, who is said to be 
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az/arag) like Atur6-paf/\ he who is liturgical like 
H{lshefl^ar 2 , he who is legal like HCisherthr-mih, and 
he who is metrical and concluding like Soshdns. 

37. Among them are many illustrious ones, glo¬ 
rious doers, supporters of the religion, and good 
managers, who are completely pur) for the smiting 
of the fiend and the will of the creator. 

38. He also produced the creatures as contenders, 
and granted assistance (v^^varih), through the 
great, in the struggle for the perfect happiness from 
heaven at the renovation*^ the tuuverse, and he made 
them universally (vasp6harakaniha) contented. 

39. A vitiated thought of a living, well-disposed 
being is a stumble (nii'iz/6) which is owing to evil; 
and these are even those * contented with death, 
because they know their limit, and it shall be definite 
(burino-homond) and terminable, the evil of the 
world, in life, is definite, and they shall not make 
one exist unlimitedly and indefinitely in the evil of 
the world, through an eternal life with pain. 

40. And through a great mystery, wholly mira¬ 
culous, he produced a durable immortality for the 
living; a perplexity so long as the best and utmost 
of it IS such an immortality of adversity, for zt is 

immortal and to live in Kangde^;, whence he is to come to icstore 
the religion in the millennium of Hushe<^/ar (see Chap XC, 3, 5, 
Bd XXIX, 5, Byt III, 25-32, 36-38, 41, 42) 

^ Probably the supreme high-priest and prime minister of the 
ninth Sasanian king, Shap&r II (a d 309-379, seeBd XXXIIT, 3). 

“ See Chap II, 10 foi these last three names The terms 
mansarik, ‘liturgical,’ da</ik, ‘legal,’ and gSsanik, ‘metrical,’ 
are those applied to the three divisions of the twenty-one Nasks, 
or books of the complete literature of the Mazf/a-worshippers 
® M14 and J have merely ‘granted assistance in the struggle at 
the renovation ’ 

* Assuming that gha/ stands for valman, as it sometimes does. 
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ever living molested and eternally suffering. 41 And 
their development, the strength of lineage obtained, 
IS ever young in succession, and the tender, well- 
destined om's, who are good, are in adversity and 
perpetuity of life, so that there is a succession of 
life through their own -well-destined offspnngh 
42. They become eternally famous, so that they 
obtain, every one, an old age which is renewed, 
from sickness and decay, visibly in their own off¬ 
spring and family (goharako) vdienever they become 
complete, and any one of the combative, whose 
struggle is through the smiting that his fellow- 
combatant obtains, is of a comfortable disposition 
at the balance - 43. This ow, too, is for stepping 

forth to heaven, even as that pre-eminent of the 
righteous, the greatest of the apostles and the most 
fortunate of those born, the chief of worldly beings, 
the righteous Zaratio't the Spitaman, when the 
omniscient wisdom, as a trance (gip), came upon 
him from Auha.rm^o'a!', and he saw him -v^^ho Tvas 
immortal and childless, and also him uho uas mortal 
and provided with children, that perpetual life of 
the childless then seemed to him teriible, and that 
succession of mortals seemed commendable^, so that 

* ]\Ii4 and J have merely ‘are a succession in adversity and 
perpetuity of life ’ 

" Assuming that taras stands for tarazuk. The meaning is 
that any one who lias successfully struggled with sin in the world, 
and leaves offspring behind him, goes to his account, at the balance 
of the angel Rashnfi, with cheerfulness 

This seems to be a variation of the statement in B}i II, 13, 
where Zaraiiut, afier asking for immortality, and having had the 
omniscient wisdom infused into him for a week, describes what he 
had seen, and amongst other things says ‘ I saw a wealthy man 
without children, and it did not seem to me commendable, and I 
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the coming of his assured offspring^, Hilshe^far, 
Hushe^'/ar-mah, and Soshans ^ became more longed 
for and more desired, and death moj^e than the per¬ 
petual life of his own body 

44 And when he^ who is all-watchful and all¬ 
knowing had arranged the means of opposing the 
fiend, there came for destroying, like a general 
leader (vispvar), that fiend of deceiving nature, the 
harassing, rushing, evil-wishing, primeval (pe^) con¬ 
tender, to(!;ethcr with the demons Ak6man6 (‘evil 
thought y, Aeshm (‘ wrath ’), Zarman (‘decrepitude’), 
Bushasp (‘ lethargy ’), craving distress, bygone luck 
Vde“, Vareno (‘lust’)^ Asto-vidan^®, and Vizar^sh®, 
and the original, innumerable demons and fiends of 
M 4 zendaran 45 And bis darkness and gloom, 
scorpions (kadzuno), porcupines, and vermin, poison 


saw a pauper with many children, and it seemed to me com¬ 
mendable.’ 

’ The Av asna frazaiwtu,‘inherent or natural ohspring,’ of 
Yas LIX, 14, (fee The Pahl equivalents asnfi^ak and asni^/ak 
can hardly be meie transliterations of Ssna, but aie more probably 
translations, formed of a + junu<^ak and Jini^fak, with some such 
meaning as ‘ assured ’ 

These three future apostles (see Chap. II, 10) are considered 
to be sons of Zaratfijt (see Bd. XXXII, 8). 

“ Ahha;ma2i/ 

^ These first four demons are described in Bd. XXVIII, 7, 
15-17, 23. 26. 

® The words niyaainfiko tangih bfld?6 bakhto, here trans¬ 
lated, may possibly be a miswriting of five names of demons. 

® The bad Vae (see Chap XXX, 4) 

’ See Bd XXVIII, 25 

® A demon of death (see Chap. XXIII, 3, note, Bd XXVIII, 35). 

“ Another demon of death (see Chap XXXII, 4, 7) 

The mountainous country south of the Caspian, said to be full 
of demons, the Mazainya daSva of the Avesta (see Bd III, ?o, 
XV, 28) These demons were, no doubt, merely idolators. 
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and venom, and the mischief originally in the lower- 
most third of the sky^, issue upwards, astute in evil, 
into the middle third, in which are the agreeable^ 
creatures which Ahharma^^ created 

46. And he smote the ox’, he made Gaybmardf 
mortal, and he shook the earth; and the land was 
shattered, creation became dark, and the demons 
rushed below, above, and on all sides, and they 
mounted even to the uppermost third of the sky*^. 
47. And there the barricade (band) and rampart 
fortifying (vakhshiko) the spiritual uorld is 
approached, for which the safeguard (nigas) of all 
barricades that is itself the great glory of the pure 
religion, solving doubts—which is the safeguard of 
all barricades—is arrayed. 48. And the splendid, 
belt-bearing Pleiades®, like the star-studded girdle 
of the spirit-fashioned, good religion of the Ma^-^^a- 
worshippers, are so arrayed as luminaries of the 
fully-glorious ones^ 49 And there was no possibility 
(aitdkih) of any demon or fiend, nor yet even of 

^ See § 28. 

® By omitting a stroke noj, ‘agreeable,’ would become veh, 

‘good' 

® The sole-created, or primeval ox, whence all animals are said 
to have spiung For an account of this incursion of the fiend, see 
Bd III, 12-20, VIII, I, Zs II, i-ii 

*■ Mi 4 and J have ‘even to the upper sky of the middle third,’ 
which means the same thing, as the author’s words imply that the 
demons did not enter the upper third, but only reached its borders 
(see § 49) 

° Mi 4 and J conclude the sentence as follows ‘the pure religion, 
solving doubts, is arra) ed ’ 

® Reading vandvar Pervako The author seems to have been 
thinking ofYas IX, 81 ‘Mazda brought to thee the star-studded, 
spint-fashioned giidle (the belt of Orion) leading the Pleiades, the 
good Mazda-w01 shipping leligion ' (Ihug’s I ssays, p 182) 
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the demon of demons, the mightiest (mazvantiim) 
in valour, rushing up across that boundary; they 
are beaten back now, when they have not reached 
it from the gloom, at once and finally (yak-vay6 
akhar). 

50. And the fiend gloomy race, accustomed to 
destruction (a6sh-cLyin), changed into causes of 
death the position (gis) of the brilliant, supreme 
heaven of the pure, heavenly angels—which he 
ordained through the power of^ Mitokht (‘ false¬ 
hood ’)—and the triumph of the glory of the world’s 
creatures, as ordained through two decrees (ziko)*— 
one, the destruction of the living by the power ^ of 
death; and one causing the manacling of souls by 
a course of wickedness. 51. And he made as lead¬ 
ers therein that one astute in evil who is already 
named^ and Astd-vldi^^ who is explained as ‘the 
disintegration of material beings , ’ he also intrusted 
the demon Biishasp (‘ lethargy ) ^ with the weakening 
of the breath, the demon Tap (‘fever’)° with 
stupefying and disordering the understanding, and 
the demon Kz (‘greediness')® with suggesting 
cravings and causing drinking before having the 
thirst of a dog"^. 52. Also the demon Zarmin 
(‘decrepitude’)® for injuring the body and abstract- 

^ Or, zoharako may mean ‘venomous' Mit6kht was the first 
demon produced by the evil spirit (see Bd I, 24, XXVIII, 14, 16) 
who IS supposed to be as much ‘the father of lies’ as his counter¬ 
part, the devil of the Christians 
^ Or, zohar may mean ‘venom ’ 

® Mitokht * See § 44. 

« See Chap XXIII, 3 « See Bd XXVIll, 27 

’ Reading p^j tuno-i sagak nojaniniifano, but we might 
read pej tunog sedkununinie/ano, ‘ causing gnawing before 
being thirsty ’ 

“ See ^ 44 for this demon and the next two. 
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ing the strength; the bad VAe s tearing away the 
life by stupefying the body; the demon Aeshm 
(‘ wrath ’) for occasioning trouble by contests, and 
causing an increase of slaughter; the noxious 
creatures of gloomy places for producing stinging 
and causing injury, the demon Ziiri^^ for poisoning 
eatables and producing causes of death; with Niyd^’ 
(‘want’)- the stealthily-moving and dreading the 
light^ the fearfulness of Nihiv (‘terror’) chilling 
the warmth, and many injurious powers and demons 
of the destroyers were made by him constant assist¬ 
ants of Asto-vida^ in causing death. 

53. Also, for rendering wicked and makingfor 
hell those whose souls are under the sway of^ false¬ 
hood (kadba), which in religious language is called 
Mitokht—since it is said in revelation that that is 
as much an evil as all the demons with the demons 
of demons —there is Akdmand (‘evil thought’)^ who 
is with the evil spirit owing to the speaking of 
Mitokht (‘falsehood’)®. 54. And for'his doctrine 
(dindih) of falsehood, and winning the creatures, 
slander the deceiver, lust the selfish, hatred, and 
envy, besides the overpowering progress of disgrace 
(nang), the improper desires of the creatures, 
indolence in seeking wisdom, quarrelling dOout that 

^ One of the seven arch-fiends, the Av. Zain^a, which probably 
means ‘decay,'but from the resemblance of his name to zdhar, 
‘poison,’ he is called ‘the maker of poison’ (see Bd. I, 27, 
XXVIir, ii) 

* See Bd XXVill, 26. 

® Reading gadman bim, but it may be yadman bim, ‘ dread¬ 
ing the hand, and it is doubtful whether the epithet be applied tc 
NiySa, or to Nihiv. 

* Reading i instead of the va, ‘ and,’ of the MSS. 

® See § 44. « See § 50. 



CHAPTER XXXVII, 53-57- 


97 


which is no indication of learning, disputing (sit6^) 
about the nature of a righteous one^ and many other 
seductive powers and demons helping to win, were 
made auxiliary to the doctrine of falsehood in 
deceiving the creatures. 

55. Also, to turn his disturbance^ to creatures 
of even other kinds, there are demons and fiends 
of further descriptions (freh-a!t^n); and for the 
assistance of those combatants he established also 
those afflictions (nlvakin) of many, the witches of 
latures for gloomy places^ whose vesture is the 
'adiance of the lights ^ that fall, and rush, and turn 
aelow the luminaries which have to soar (vd^i^nl- 
cdnd) in stopping the way of any little conceal- 
nent of the spirits and worldly beings^. 56. And 
hey (the witches) overspread the light and glory 
•f those hminaries, of whose bestowal of glory and 
heir own diminution of it, moreover, for seizing 
he creatures, consist the pain, death, and original 
vil of the abode for the demon of demons *. 

57. And those demons and original fiends, who 
re the heads and mighty ones of the demons, 
ijudiciously, prematurely moving, prematurely 
peaking, not for their own disciplined advantage, 


* Reading paitiydrako, but K35 and J have paitdsarako, 
tnch, if it be a real word, would have nearly the same meaning. 

“ Shooting stars, meteors, and comets, the last of which are 
ipArently intended by the term Miijpar (Av. Mfij pairika, ‘ the 
ds witch') ofBd V, I, XXVIII, 4 i 

® That is, the luminaries which have to prevent these beings 
im becoming obscured by the darkness produced by the evil 
ints. 

* By the omission of one loop the MSS have ya.sda.n 6 , 
igels,’instead of sh^dano, ‘demons,' the difference between 
■ two words being very slight in Pahlavi characters. 

[i8] H 
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but with unbecoming hatred, lawless manner b envy, 
and spears exposing the body undesirably struggle 
together—a perplexing contention of troublers—•* 
about the destruction of the luminaries. 58. The 
army of angels, judiciously and leisurely fighting 
for the good creatures of the sacred beings, not with 
premature hatred and forward spears (p^^-nlzahih), 
but by keeping harm away from themselves—the 
champions’ customary mode® of wounding—valiantly, 
strongly, properly, and completely triumphantly 
struggle for a victory triumphantly fought. 59. For 
Aharman the demons are procurers (vashlkAno) of 
success in the contests till the end, when the fiend 
becomes invisible and the creatures become pure. 

60. Since worldly beings observe, explain, and 
declare among worldly beings the work of the spirits 
and knowledge of customs (ristako),by true observa¬ 
tion, through wisdom, that that life (zik) is proper 
when it IS in the similitude of the true power of 
wisdom, and the visible life is undiscerning of that 
which is to come and that which is provided, so 
also the evidence of a knowledge of the end of the 
contention is certain and clearly visible. 61. And 
token's are discernible and signs apparent which, to 
the wisdom of the ancients—if it extended, indeed, 
to a knowledge about this pre-eminent subject— 
"ujere hidden by the fiends, who are concealers of 
them from the perception (hA^^und) of worldly 
beings, and also from their coming to the perception 
of worldly beings. 

^ Reading an-aym gun, but this is uncertain 
® Reading y^ihar-tanh nizah, the last word is usually spelt 
nizak, but occurs in § 58 in the same form as here 

Reaumg iu\ ikan'mank gun, but this is uncertain. 
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62. The learned high-priests who were founders 
(pdylntkdno) of the religion knew it {the evidence)^ 
and those portions of it were transmitted by them 
to the ancients which the successive realisers of it, 
for the ages before me (levinam), have possessed. 

63. The deceivers^ of the transmitters, who have 
existed at various times, even among those who are 
blessed 2, have remained a mass of knowledge for 
me, by bung my reminder of the mature and proper 
duty of those truly wise (hd-z^iraganlko), through 
the directions issuable by even worldly decision, and 
of so many of which I ha^ve a remembrance ®, for 
the writing of which there would be no end. 

64. Then the manifest power of ‘the fiend among 
us below, and the way provided by <he creator for 
hts becoming invisible and his impotence are clear; 
so also the full power of the creator of the army of 
angels, assuredly the procurers of success in the end, 
and * the accomplishment all-powerfully—which is 
his own advantage — of the completely-happy 
progress, for ever, of all creations which are his 
creatures, are thereby visible and manifest, and 
many tokens and signs thereof are manifestly clear. 

65. One is this, that the creator is in his own 
predestined (bagdi^/ako) abode, and the hend is 


^ The unorthodox, or those holding erroneous views regarding 
the traditions handed down by them 

* Reading ifrinido, which K35 has converted into afgdnec/S, 
‘ casts,’ by inverting the order of the two central characters 

® Mr4 and J omit the words from ‘through’ to ‘ remembrance.' 
The author means that he has acquired much information on th^ 
subject even from the opinions of the unorthodox judiciously 
5 tudied 

” Ml4 has merely the words ‘and the compietely-happj 
in gie .3,’ Sec 
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advancing and has rushed in, and his advancing is 
for the subjugation of the creationh 

66. One, that the creatures of Auharma^'^^ are 
spiritual and also worldly, and that is no world of 
the fiend, but he gathers an evil spiritual state into 
the world ; and as among so many the greed of suc¬ 
cess is only in one-, so the triumph is manifest of the 
good spirits worldly beings over the evil spirits. 

67. One IS this, that his defeat in the end is 
manifest from his contention and aggression (pe^- 
za^/arih), for the fiend is an aggressor in an 
unlawful struggle, and leaving the army of Ahhai^"- 
ma^rtf—subsequently the lawful defender (lakhvar- 
za^ar)—the fiend of violence is a cause of power 
among those wholly unrequiting the creator in the 
worlds 68. If, also, every time that he smites the 
creatures he is equally and lawfully beaten once 
again, it is assuredly evident therefrom that, when 
their beating and being beaten are on an equality 
together, at first he whose hand was foremost was 
the smiter, and the backward fighter was beaten , but 
at last that backward fighter is the smiter, and the 
foremost fighter becomes beaten*, for when he is 

^ K35 has altered dakhshako, ‘token,’ mto dahirno, ‘creation,’ 
by changing one letter, and Mi4 and J have adopted the wrong 
reading. 

® Reading /^igftn dSn havandih nz den khadCiko The 
drift of these two first reasons seems to be that the fiend, being 
an invader and outnumbered, must be vanquished in the end. 

“ Reading zak-i zor drfl^o den-i dafl’ar ba/'a-ato^igano-i 
stu vahano-i nirfiko-homandih. This phrase seems to 
have been generally misunderstood by copyists, as both Mi4 and 
J have altered it into something like. ‘ when the violence of the 
fiend is m the hand of th^ creator, yet even if the motive of 
the army js so much power ’ 

* M14 and J omit this clause, from 'but' to ‘ beaten.’ 
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beaten in the former combat, there is then a combat 
again, and his enemy is beaten. 

69. One is this, that when the supply of weapons*, 
the fighting, and the ability of the contenders are 
equal, the stipply of weapons of him who is the 
beginner (pe^irt'ar) has always sooner disappeared, 
and, at last, he is unarmed and his opponent re¬ 
mains armed; and an armed man is known to 
victorious over him who is unarmed, just as one 
fighting is triumphant over one not fighting"* 70. 
And a similitude of it, which is derived from the 
world, is even such as when each one of two furious 
ones {kxdo) of equal strength, in a fight together, 
has an arrow, and each one is in fear of the other s 
possession of an arrow, and one of them alone 
shoots his arrow, and makes it reach hts opponent, 
then he is without an arrow, and his opponent, 
fiilly mindful of it, has an arrow, and becomes 
fearless through possession of the arrow, his own 
intrepidity, and the lack of arrows and complete 
terror of that earlier shooter. 7^- And as regards 
mighty deeds he is successful; and though there be 
as much strength for the earlier fighter a successful 
termination is undiscoverable for him, despoiled of 
possession by him who is later, and ruined in that 
which is all-powerful, his end and disappearance are 
undoubted, clear, and manifest^ 

' The term z^no afzar evidently refers here to the warrior’s 
stock of arrows and other missiles which were to be expended in 
battle, so that it is analogous to the modern term ‘ ammunition. 

“ M14 has yehev{in6fi?, ‘becomes,’ instead of danosto, ‘known. 

M14 and J omit these last four words 

« The argument, both in this case and the preceding one, is 
that even when two combatants are equal in power and resources 
the hasty aggressor is likely to be beaten in the end> and, therefore, 
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72. One is this, that owing to the previous nc 
appearance of the fiend, the coming forward of sic 
ness and death unto the creatures of the sacred bein 
occurred when the fiend rushed in, and he render' 
the existence of men sickly, he also destroyed a. 
put to death the progeny of animals. 73. Afu 
wards, through lawfully driving him away, sickne 
and death come in turn (barikihi) unto the demor 
and the healthiness^ of the righteous and perfc 
life unto the creatures of the sacred beings, as 
counterpart is the great healthiness which com< 
more rightly rising, unto the creatures advised 1 
the sacred beings, through united arrangemeni 
74. And, in the end, a worldly similitude of t 
sickness and grievous, complete death for t 
fiendsand of the healthiness and intrinsic (bena 
iman-/^!g6nlh) life for the creatures of the sacr 
beings. Is that which occurs when one of two li 
gants (ham-patkdr), prematurely revengeful, giv 
to his fellow-litigant an irritating poison, and hlms< 
eats wholesome flour before the later litigant giv 
a poison, as an antidote, to the earlier litigant, a. 
himself eats the poison-subduing flour, after whi 
he is cured by the poison, and his enemy is de. 
through the poison of the later flour 

the inferiority of the fiend is still moie likely to lead to his fii 
defeat 

^ M14 begins a fresh argument here, owing to some misund 
standing of the meaning of the sentence. 

® That IS, the advantage of driving away the fiend in this life 
a counterpart of the blessings attained at the resurrection 

® The word drfi^ano, ‘ fiends,’is omitted in K35, but is e 
dently necessary to complete the sentence 

^ This appears to be a description of ordeal by poison a 
the two usual modes of evading its operation The hasty evac 
relies upon deceitfully substituting a wholesome powder for 1 
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75. One is this, that Atlharma^af, the creator, is 
a manager with omniscient wisdom, and the conten¬ 
tion of the fiend of scornful looks (tar nig!ri.fn) is 
through lust of defilement; of united power is the 
management of that creator, as existing with (ham- 
zlk)' all the vigilance in the wisdom which is in 
everything; and that united power is the strength 
of the management of heaven. 76. And of much 
power is the contention of the fiend, as his manifold 
changing of will—which is hostile to the will of even 
his own creatures, and is through the weakness 
and exhausted^ strength of an evil nature—is the 
contending power which forms his visible strength 
77. One is this, that is, on account of the fiend’s 
contending ill-advisedly, however strongly the contest 
is adapted for the damage of his own fiendishness, 
and regret and bad consequences therefrom are 
perceptible. 78. Such as the very paralyzing* 
affliction which was appointed (nlhd<^o) by him 


poison he has to take, while the more ciutious evader trusts to 
recognising his adversary’s poison by its taste, and selecting another 
poison as an antidote for both to take, so that the hasty evader 
suffers through his own deceit in not taking the first poison. 
Similarly, the fiend is supposed to suffer m the end fiom the death 
and destruction which he was the fiist to introduce into the 
world 

* By omitting a phrase Mi4 and J have. ‘ and the management 
of the fiend of scornful looks is as it were existing with,' &c. 

This IS little more than a guess at the meaning of a viord 
which can be read vashaki</6 (compare Pers gaj and kajidan) 
The whole sentence is rather uncertain. 

® The argument is that this unstable power of the fiend cannot 
permanently stand against the consolidated strength of the creator 

^ Adopting J’s reading samakgfintar, but K35 has viismak- 
gfintar, which may be ‘very troublesome,’and M14 has sam- 
ktntar, probably for sahmgintai,‘\ery teriible’ 
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for the creatures of the world in putting the living 
to death, which he ordered with violence and the 
hope that it would be his greatest triumph. 79 
Even that is what is so self-damaging to the same 
fiend that, when he puts to death him who is wicked, 
and he who is wicked, who is performing what is 
desirable for him (the fiend)—that performance ol 
what is desirable being the practice of sin—is useless 
and goes thither where he is penitent of that seduc¬ 
tion, the spirit ^ of the owner (shah) of the sin, whose 
soul is wicked is righteous, in whose worldly body 
exist the fetters of pain and darkness; and owing to 
the unfettering of Us hands from that pain it (the 
spirit) is far away, and goes to heaven, which is the 
most fortified of fortresses. 80. Fearlessly it fights 
for it, even as the guardian spirit of Yim the splen¬ 
did ^ kept away all trouble (v^^am), the guardian 
spirit of Fr^^/fin kept away even those active in 
vexing^ and other guardian spirits of those passed 
away are enumerated as engaged in the defeat of 
many fiends. 

' That is, the guardian spirit (see Chap. II, 5) which is not 
rendered wicked by the sin of the soul. 

The phiase mftn rlibSn-i zak darvand is ambiguous, as it 
might mean ‘ which is the soul of that wicked one,' but this is not 
reconcileable with the context. 

See Chap II, 10 Yim-i sh6i/6 is the Yim6 khsha6t6 of 
Vend II, 43, 45, the Jamshad of the ShahnSmah. The legends 
here refeired to are mentioned in Fravar</in Yt 130-138, where 
the guardian spirit of Yima is said to withstand the misfortune 
brought on by the demons, while that of Thra6taona (Fiai/ftn) 
withstands various diseases, and those of other heroes withstand 
various other evils and demons. 

* Reading pavan bash-i>6 karidran, but for \k we ought 
probably to read a.z, so as to make the phrase correspond to the 
Av. azi-karjtahS f/baashanghd of Fravar<^n Yt. 131. 
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81. One is this, that the most grievous severance 
that is owing to him (the fiend) ^ is the production of 
the mortality of the creatures, in which the afflicting 
(nizgiin) demon Ast 6 -v!d 4 ^^ is the head ^the many 
Mdztnlkin demons^. 82. And the propitious crea¬ 
tor’s developers were thus unprovoked (anirgdnd) 
when the only person, who is called G^ydmar^^*, wa^ 
destroyed by him, and came back to the w^orld as 
a man and a woman whose names were Marhaj^ 
and Marhiyoih®; and the propagation and connec¬ 
tion of races were through their next-of-kin mar¬ 
riage of a sister®. 83. The unlucky"^ fiend, while he 

* Instead of zij madam,‘that is owing to him,’ we ought 
probably to read zij bar, ‘that is his production;’ the Huz 
madam, which is the proper equivalent of the preposition b ar, ‘ on, 
according to,'being wrongly used for the noun bar, ‘produce.’ 

® See § 44. 

® The Mazainya dalva of the Avesta (see § 44, note). 

^ The sole-created, or primeval, man from whom the whole 
human race is said to have sprung (see Chap. II, 10, Bd III, 14 
17,19-23, XV, I, 31). 

® The progenitors of the undeformed human race, ivho are 
said to have grown up, in the manner of a plant, from the seed 
of the dead Gay6mar</ (see Bd XV, 2-5). Their names are 
derived from Av mashya mashydi,‘the man and woman,’but 
the latter form is no longer extant in the Avesta. From Av 
mashya we have the Mashya of Bd. XV, 6, and the Mashya 
of Bd XV, II, 19, 20, 30. From its dialectical variant martiya 
in ancient Pers, which would be marethya in the Avesta (com¬ 
pare Av. mareta, Pers mard), we have the Marhaya of our 
text And by transposition of the letters rt=rethi=rha in these 
latter forms, we have the Matr6 of Bd XV, 2 and the Maharth 
or Maharya of Bd. XV, 22, note. Other forms of these names 
also occur (see Chaps. LXIV, 2, LXV, 2, LXXVII, 4). 

® Mi 4 has ‘of brother and sister,’ but the insertion of the extra 
word is unnecessary Regarding khvetudd</, or next-of-kin 
marriage, see Chap LXV 

’’ Reading l&-khd^ast6, the fiend is certainly ‘ unlucky ’ here. 
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increased offspring and fortune for them through 
death, so uplifted his voice in their presence, about 
the death of the living ones of their offspring and 
lineage, that together with the unmeasured destruc¬ 
tiveness of the deadly evil spirit, and the unjust 
contention of his through death and the conveyer 
of death the sting also of birth was owing to 
death. 84. The repetitions of the cry zvere many, 
so that the issuer (bdr) of thousands and thousands 
of myriads from those two persons, and the multi¬ 
tude passed azvay, from a number which is limited 
and a counterpart (ae<3f(ino!h) of the living people 
in the world, are apparent, and for the annihilation 
of many fiends, through death, the propitiousness 
of the contending power of the creator is clear and 
manifest. 

85. One is this, that the most steadfast quality 
of the demon himself is darkness, the evil of which 
is so complete that they shall call the demons also 
those of a gloomy race 86 But such is the power 
in the arms and resources of the angels, that even 
the first gloomy darkness in the world is iDerpetually 
subdued by the one power really originating with 
the sun aftd suitable thereto, azid the world is illu¬ 
minated^. 

87. One is this, that the most mischievous weapon 
of the demons is the habit of self-deception which, 

as by introducing death into the world he merely incieases the 
number of beings who pass into the other world to join his 
opponents in the end, but the text probably means that he is 
‘ inauspicious' and wishes to bring misfortune on mankind. 

* Ast6-vidat/ (see § 8r) 

The argument is that, as the sun is able to subdue darkness, 
the most constant quality of the fiend, every day, it is probable 
that the fiend himself will be entirely subdued in the end 
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on account of rendering the soul wicked thereby, 
seemed to them as the greatest triumph for them¬ 
selves, and a complete disaster for the angels. 

88. In the great glory of the pure, true religion 
of the sacred beings is as much strength as is 
adapted to the full power of the lawlessness and 
much opposition of falsehood, and also to the fully 
accurate (ar^i^o) speaking which is in itself an 
evidence of the true speaking of every proper 
truth, and no truth whatever is perverted by it. 

89. And the false sayings are many, and good say¬ 
ings —their opponents through good statement— 
do not escape from their imperfect truth^, since a 
similitude of them is that which occurs when, con¬ 
cerning that which is white-coloured, the whole of 
the truthful speak about its white colour, but as to 
the liars there are some who speak of its black 
colour, some of its mud colour, some of its blue 
colour, some of its bran- colour, some of its red 
colour, and some of its yellow colour. 90. And 
every single statement of each of the truthful is as 
much evidence, about those several colours of those 
who are liars, as even the compiled sayings of the 
Abraham of the Christians^, which are the word 
oi him who is also called their Messiah^, about the 


^ Assuming that apfirastih stands for apftr rastih, it may, 
however, be intended tor atii-iastih,‘want oftruth’ The meaning 
IS that even true statements become perverted by inaccurate 
speakers 

* Perhaps sapfijag, ‘bran,’ may have oiigmally been sapzag, 
‘ green.’ 

Written Abr6ham-i Tarsikigan. 

* The letter s in Marikha is here written like ai, but the word 
IS correctly written in § 91. 
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Son of the Sup 7 ’ei 7 ie Being’; thus, they recount that 
the Son, who is not less than the Father, is himself 
He.^the Being whom they consider undying. 91. 
One falsehood they tell about the same Messiah 
is that he died, and one falsehood they tell is that 
he djd not die; it is a falsehood for those who say 
he did not die, and for those who say he did die; 
wherefore did he not die, when he is not dead ? 
and wherefore is it said he did not die, when he 
is mentioned as dead^^ 92. Even the compilation 
itself is an opponent to its own words, for, though 
it said he is dead, it spoke unto 07 te not dead; and 
though he is not dead, it spoke unto one dead. 
93. The proper office (gas) of a compiler and 
mutilator^—through whose complete attainments 
the demons of like power ^s to the force of truth 
are strengthened, a 7 id the pure, good religion of the 
Ma-3'^a-worshippers is itself dissipated and rendered 
useless for itself—is a habit [d^do] growing with 

^ The phrase is barmano-i da</, literally ‘son of the created 
one,' unless we assume that da</is taken as a name of God It is, 
however, quite conceivable that a priest w'ould be reluctant to 
admit that a strange god could be anything better than a created 
being That da^/ is here used as a noun, and not wnth the 
meaning of ‘gift' or ‘law',’ appears from the subsequent phrase 
da^/o-i amirako yakhsenund, ‘the created one whom they 
consider undying ’ 

* Ow'ing to the frequent repetitions of the same words in these 
phrases they are specially liable to corruption by copyists, but as 
they stand in K35 they can hardly be translated otherw-ise than 
as questions. Mi4 and J have an altered text which may be 
translated as follows —‘ for whomever he did not die, when dead, 
he ts as dead, for whomever it is said he died, he is so when 
he is mentioned as dead, ’ but this seems no improvement of 
the text 

® Referring to those who compile commentaiies and mutilate 
texts to suit their own views 
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the fiend; and, as he is seen to be victorious who 
overturns reliance on changeableness and similar 
powers, the final disruption of forces is a disruption 
of peculiarities (khinifih vish6pi^no)b 

94. One is this, that is, even that prodigious 
devastation of which it is declared that it happens 
through the rain of Malkos^, when, through snow, 
immoderate cold, a^id the unproductiveness of the 
world, most mortals die, and even the thmgs attain¬ 
able by mortals are attended with threatenings of 
scarcity. 95 Afterwards —as among the all-wise, 
preconcerted remedies (pef >^irlh) of the bene¬ 
ficent spiritsuch a remedy was established (and 
nih^rt^ k^r) that there is one of the species of 
lands, that is called ‘ the enclosure formed by 

The argument is that even heterodoxy, ‘ the most mischievous 
weapon' of the fiend (see § 87), must fail in the end, because, 
like other revolutions, it relies on constant change, which implies 
want of permanency. 

“ Malkosano, ‘ of Malkfis,' is a denominative adjective derived 
from Chald. E'lpi’O ‘ autumnal rain.’ The deluging rain of Malkds 
IS supposed to usher in the dreadful winter foretold to Yima in 
Vend II, 46-56, when all, or nearly all, living creatures were to 
perish, a truly glacial epoch. In a Persian paraphrase of the 
Bahman Yajt (see Byt. Introd p lix) this period of Malkds is 
desenbed as follows:—‘ A§ three hundred years have elapsed 
from the time of HfishS(/ar (Byt. Ill, 44—49), the period of Malk6s 
comes on, and the winter of Malk6s is. such that, owing to the 
cold and snow which occur, out of a myriad of men m the world 
only one will remain, and the tiees and shrubs all become 
withered, and the quadrupeds, whether carrying, walking, leaping, 
or gra.iing, will all utterly die. Then, by command of God, they 
will come from the enclosure formed by Yim, and the men and 
C[iiadruped3 from that place spread over Iran, and make the 
world populous a second time, and it is the beginning of the 
millennium of H(ishe^/ar(-mah) ’ 

^ The formation of the enclosure was ordered, as a precaution 
by Auharmasaf (see Vend. II, 61-92) 
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Yim^’ through which, by orders issued by Yim the 
splendid and rich in flocks, the son of Vtvangha^, 
the world is again filled—men of the best races, 
animals of good breeds, the loftiest trees, atid most 
savoury (khare^istano) foods, in that manner 
came back miraculously for the restoration of the 
world, which new men are siibsiitiUed for the former 
created beings, which is an upraising of the dead^ 
96. Likewise from that miracle is manifested the non¬ 
attainment of the evil spirit to the universal control 
of the glory of the creator for every purpose. 

97. One is this, that—when the heterodox (dfl^- 
dino) Dahak^, on whom most powerful demons and 
fiends in the shape of serpents are winged'’, escapes 
from the fetters of Fre^fln, and, through witch¬ 
craft, remains a demon even to the demons® and 


' Reading Yim-kar</ var, but these ^^ord'3 are corrupted m 
three different ways m the three MSS consulted This enclosure 
IS said to have been in the middle of Pais m Bd XXIX, 14 

“ Av Vivanghau (see Bd XXXI, 2). 

® That IS, a type of the resurrection 

* The Av Aai DahSka, ‘destructive serpent,’ slam by Thra@- 
taona In later times he w'as converted into a usurping king, or 
dynasty, the Dha'h'hak of the Shahnamah, who conqueied Yim 
(Jamshed) and, after a reign of a thousand years, was defeated by 
Fiet/un (Thraetaona) and fettered under Mount Dimavand, w'hence 
he is to escape during the millennium of HQshSd/ar-inah to devas¬ 
tate the world, till he is finally slain b} the hero Keresasp, who is 
revived for the purpose (see Bd XXIX, 8, 9, XXXI, 6, Byt III, 
56-61) 

° That is, attached to the shoulders like wings, refeinng to the 
serpents said to have grown from the shoulders of Dahak 

® Mr4 alters shedan, ‘demons,’ into gehan, ‘world,’ so as to 
read ‘through the demon of witchcraft remains a destroyer unto 
the world' The alteration in the Pahlavl text is small, but seems 
unnecessary 
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a destroyer—a mighty man who is roused^ up 
beforehand from the dead, and is called Keresisp 
the S 4 m 4 n^, crushes that fiendishness with a club 
consisting of a cypress tree, and brings that Dahak 
through wholesome fear to the just law of the sacred 
beings^ 

98. One is thisj that these, which are distinct 
from those born and the men who have laboured 
together, Asto-vidd^* has not obtained, nor even 
will obtain, for death, and through the power of 
immortals, and the action of the good discourses 
(hfi-sakhunaganih)^ they urge on to the sacred 
beings those who are inquiring (kav-homand), 
even to the immortality which is the renovation 
of the other creatures. 99. One, which is where 
the mingled conflict of the meeting of good and 
evil occurs"^, is the glorious good-yielding one of 
the creator which is guarded by purity, so that 
the fiend has not attained to injuring it, since 
it is pronounced to be the uninjured ox which is 
called Hadhayaj’^. 100. Also the long life which 

’ Reading angezoi-aito, instead of the unintelligible angit/i- 
aito 

* See Chap XVII, 6 

® Dahak and all other heinous offenders are said to undergo 
a special punishment for three nights at the resurrection, and are 
then finally purified by passing through molten metal like the rest 
of mankind (see Bd XXX, 16, 20) 

* See § 44. 

" Pei haps referring to the liturgical recitations 

® In the atmosphere apparently (see Bd I, 4) 

^ Written Hadhayam here, but Hadhayar in § 119, Chaps 
XLVIII, 34, XC, 4, and Hadhayoj or Iladhayavj in Bd XIX, 
13, XXX, 25, though always in Pazand It is also called Sar- 
saok, or Snsaok, in Bd XV, 27, XVIT, 4, XIX, 13, ahiais in 
Pazand, and-this name is converted into Pah! Si u\6 in XI 10 



11 2 DADISlAN-t DfNlK^ 

is through its all-controlling power* until they cause 
the end to occur, and the devourers of fires are 
subdued by it — besides the whole strength of the 
unboasting (a-^ilm) creatures of the beneficent 
spirit, after they live even without eating — is 
because of the H6m that is white® and the pro¬ 
moter (fr^shm) of perfect glory, which possesses 
the wholesomeness of the elixir of immortality, and 
through it the living become ever-living. loi. And 
also as many more specially pure glorious ones whose 
enumeration would be tedious 

102. One is this, that the struggle of the evil 
one and the demons wf/^'the creatures is not pre¬ 
cisely the existence of various kinds of contest, but 


It IS said to be an ox which never dies till it is slaughtered at 
the resurrection, so that its fat may form one of the ingredients 
of the elixir of immortality which all men have then to taste; it is 
also said that mankind, in ancient times, crossed the ocean on its 
back, when going to settle in the other regions of the earth. From 
what is stated m the text it may be supposed to be some form of 
cloud myth, but it is not mentioned in the extant portion of the 
Avesta, unless ‘the ox Hadhaydj’ be taken as a corruption of 
gSu^ hudhflu, ‘the well-yielding ox,’ and Sarsaok as connected 
with Pers srirk,‘a drop,’ and referring to showers of rain; but 
this is very uncertain. 

^ The power of the white H6m mentioned below. 

® As, It is said, they will do for ten years before S6sh&ns, the 
last apostle, appears to prepare for the resurrection (see Chap. 
XXXV, 3, Bd XXX, 3). 

* A tree said to grow in the ocean, the juice of which is the 
other ingredient of the elixir of immortality, it is also called 
G6karn, or G6kari/, Av. gaokerena, and is guarded by ten 
enormous fish (see Bd. XVIII, 1-3, XXVIIj^ 4, XXX, 25) 

* The existence of such immortal creatures, said to be intended 
for special use at the resurrection, is here taken as a proof of the 
reality of the resurrection itself. Whether the seven immortals 
described in Chap. XC are to be included among them is uncertain. 
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by natural operation and through desire of deceit ^ 
103. And the demon of slander (spazg), whose 
nature it is to make the indignation (z6har) of the 
creatures pour out, one upon the other, about 
nothing, as he does not succeed in making it pour 
out among the righteous 2, he makes the wicked 
even pour it out upon the wicked; and as he does 
not succeed even in making tt pour out among 
the wicked, he makes a demon pour it out upon 
a demon. 104. The impetuous assailant, Wrath 
(Aeshm), as he does not succeed in causing strife 
among the righteous, flings discord and strife amid 
the wicked; and when he does not succeed as to the 
strife even of the wicked, he makes the demons and 
fiends fight, together. 105. So also the demon of 
greediness ( 4 ^ 6 ), when he does not attain, in 
devouring, to that of the good, mounts^ by his 
own nature unto devouring that of the demons. 
106. So also the deadly Ast6-vidliflf^ is ever an 
antagonistic operator; when there is no righteous 
one who is mortal, nor any creatures in the world, 
the wicked dying one (mlr^k) rides to the fiends 
through a death which is an antagonism of himself®. 


^ That IS, the demons do not come into personal conflict with 
material creatures, but are supposed to influence their evil passions 
and to pervert the original laws of nature. 

® M14 omits the passage from this word to the same word m 
§ 104 

® The word s6b^r^i/6, ‘rides, mounts,’ both here and in § 106, 
IS possibly only a miswriting of the very similai word dflbarei/6, 
‘ runs, rushes' Several words m this sentence are accidentally 
omitted in Mi4. 

" See § 44 

® As It IS uncertain whether the ‘ dying one ’ is a human being 
or the demon himself, it is doubtful which of them is here supposed 
to commit suicide. Mr4 and J ha\e merely ‘ nor e\en among the 

L'8] I 
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107. The means of the united forces* are means 
such as the wise and the high-priests /la'pe pro¬ 
claimed, that is, at the time of the renovation of 
the universe ^ being nigh, when completion has come 
to generation—those who were provided being born 
—and after they occasion freedom from generation 
(azerkhlanijmlh), they cause men and animals to 
exist, though passed away and dead. 108. All men, 
righteous and wicked, who continue in the world 
become immortal, the men are righteous whom Asto- 
vida^f does not obtain for death by evil noosing 
(dtlj'-vadii'nd)^ from behind, and who have com¬ 
pletely attained to the rules of the sacred beings 
(yang-i ya^^in); and the soul of the wicked, 
which is repentant of deceit, turns back upon the 
demons and fiends themselves all that previous 
violence of destruction and perversion, contention 
and blinding 4 which is natural to a demon, and 
they fight, and strike, and tear, and cause to tear, 
and destroy among themselves (benaf.s'man va/ 


creatures of the sacred beings those which are an antagonism of 
himself,’ apparently connecting this section with the next. This 
final argument is that, as the demons by their very nature must 
injure their friends if they fail with their enemies, they contain 
within themselves the source of their own final destruction In 
other words ‘ if Satan rise up against himself, and be divided, he 
cannot stand, but hath an end' (Mark 111. 26) 

' The army of angels of §§ 58, 64 The author, having 
exhausted his arguments in favour of the final triumph of the 
good creation, now returns to his description of the issue of the 
contest, which he was about to commence in § 64 

* Mi 4 and J omit the following words as far as ‘provided ’ 

« See Chap. XXIII, 3 

* Or, perhaps, ‘ concealment,' as there is some doubt whether 
afibeni^/arih means ‘making unseeing, or making unseen ’ 



CHAPTER XXXVII, 107-112. 


II5 

benaf^man) so long as they are in hell and 
numerous. 

109 The wicked who are penitent become cou¬ 
rageous anew as to the demon who perverts, the living 
occasion strength h and the retribution of the hellish 
existence of the wicked is completed, because the 
increase of sms-, owing to the sm which they com¬ 
mitted, ceases no. They are let out from hell, 
though their sms are thus accumulated by the de¬ 
mons , they have also prepared"^ the spirit of sm 
by the three days in molten metalwhich drives 
away tears, as its name, is owing to the lessening 
of tears®, which is all® m that which ocatrs when all 
the doers of actions for the demon of falsehood’ 
pass through that preparation 1 1 1 And he who, 
for three days, thus bathes (vushake^o) his sms 
which are owing to the fiend, and has de^stroyed the 
filth (/&akhii) of the accumulated sins, is like those 
who have passed off and turned over a burden 

112. And the impotence of sm is owing to the 
destroyer of the fiend by the perception of light, 


^ That IS, the wicked who are still living, being penitent, rein¬ 
force the host of the righteous 

2 Referring oiobably to the ‘growth of sm’mentioned in Chaps 
XI, 2, XII, 5 

That IS, ‘ puiified ’ 

* All men are said to be purified, at the time of the resurrection, 
by passing through mehed metal, which seems like r^aun milk tc 
the righteous, but is a final torment to the wicked (see Chap 
XXXII, 12,13, Bd XXX, 19, 20) 

® This ’.\ould seem to allude to some Avestaname of‘his molten 
metal, which is no longei extant 

" We should piobabl) read hamai, ‘ ever,’instead ofbamak, 
‘ah' 

^ Reading sGr, but n may be z6r,‘violence.' 

I 2 
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who was their creator they (men) all see all, they 
all forgive, and they all are powerful as regards all 
things for the creator. 113 And, moreover, after 
the three days, when they occur, all the creatures 
of the good creator are purified and pure by the 
perfect washing passed through, by the most amaz¬ 
ing preparation ordained (bakhto), and by the most 
complete account they render complete. 114. And 
they are triumphant ovei' the fiend through their own 
weapons, through their own driving away of their 
own littleness (kasvi^arih), and the glory of the 
creator and that of the angels; and since he becomes 
exhausted in resources (den kkr) they make him 
become extinct. 

115. Blit previously-^ they are attacked, and dis¬ 
persed, and subdued, and this even fully painfully 
and with complete experience; and they aid, 
through'backward goodness, in the antagonism of 
means which are separated divergently, through 
scattered resources and subdued strength, like the 
life from the body of worldly mortals, and this, 
moreover,- confusedly, uselessly, and unmovingly. 
116. But the abode^ for the essential material 
existence (sti-i /^ihariko), about which there is a 
seeking for interment*^, is not powerless, and on 
enquiring the wishes of such numbers ° they have 

' 1 hat IS, the destroyer of the fiend was the creator of the men 
mentioned in § 108 The reading sinfirno, ‘perception,’ is un¬ 
certain, perhaps we ought to read 'in the regions (dtvagano) 
of light.’ 

® That IS, before the purification in molten metal 

® The ‘ body,’ apparently, but this section is by no means clear. 

* This must be on the part of the fiend, as burial is unlaw ful 

® Perhaps the meaning is that the fiend is at length overcome 
by the constantly accumulating numbers of the penitent wicked 
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ist him out; and no share whatever, 7 tor iragment 
f a share, of fiendishness, nor even so much as 
Dme morsel of unpardonableness sent by fiendish- 
ess, remains in this light. 

117. Those who are righteous, intelligent through 
leir own glory of religion—which is a spirit^ in 
le form of light—are scattered (parvandag-aito) 
qually around the sky of skies, when from every 
ngle side of it there arises, for the sake of margin, 
iree times as much space as the earth created by 
Luharma^^, in the preparation of fhe creatures 
'hich were created by him. ir8. Through his 
wn will he again constructs the bodies of the 
vil creation, unlaboriously, easily, and lull-glori- 
usly, though their construction is even from the 
iay of Ailshda^tar-, and their moisture is from 
le purified water of Arekdvisur^ the undefiled. 
19 And from that which is a good protector 
hrou^h him, and which is also connected with 


^ The handsome maiden who is supposed to meet the departed 
)ul, and whose form is an embodiment of its own deeds and 
ligion (see Chaps. XXIV, 5, XLIV, 20) Or, perhaps, the angel 
f leligion (Dhi) itself, which is reverenced for its radiance and 
ory in Din Yt 4 

“ A mythical mountain (see Chap XXX, 2) 

® The mythical souice of pure water w'hich is said to flow from 
[ount Albflrz into Lake Urvis on the summit of Mount Hfigar, 
id thence to ]\Iount Aflsindom in the wide-formed ocean, whence 
partly flows into the ocean, and partly rams upon the earth (see 
d XIII, I, 3-5) Much the same account of it is given m Chap 
CII, 5, onl) the lake is said to be on the summit of Mount 
usindom It is the Av Ardvi sura of the Aban Yt., and the 
ahl form Arekdvisflr = Aregdvisur may be explained as a trans- 
Dsi'tion of Aredgvisur, an ordinary mispronunciation of Ardvi 
ira Modern Parsis, who consider the Pahl. k as' silent (or raei ely 
soft aspirate) after 1 vowel, would pronounce Aredvisuf. 
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even from the Hadhayai- ox\ is the strer 
of everlasting welfare (vdhgarih) immortal 
and the living are again.produced for the body, t 
have immortal life, and they become hungerless 
thirstless, undecaying and undying, undistressed 
undiseased, ever-living and ever-beneficial. 

120. After the renovation of the universe the'} 
no demon, because there is no deceit; and no fi( 
because there is no falsity, there is no evil sj 
(angramino), because there is no destruction; tt 
is no hell, because there is no wickedness, ther 
no strife, because there is no anger, there is 
hatred, because there is no ill-temper (dazi 
there is no pam, because there is no dise. 
121, There is also no Dahak^, because there 
no fear, thiere is no want, because there is 
greediness, there is no shame, because there is 
deformity; there is no falsehood^, because th 
is no desire--of falsehood, there is no heterodc 
because there are no false statements, and ther 
no tardiness, because it speaks of a dilatory (jus 
race m that which is said thus • ‘ They are all th 
of evil thoughts, of evil words, of evil deeds, a r 
of all evils to be made to tear by the evil spirit.' 

122. And on his (the demon’s) disappeara 
every evil has disappeared, on the disappeara 
of evil every good is perfected, and in the time 
complete goodness it is not possible to occas 
(andakhtan6) any pain or distress whatever, 
any means, to any creature. 123 Those who 
present (nunak) sufferers^ when there is a blov 

^ See § 99 2 See § 97. 

M14 and J omit what follows, as far as ‘ heterodoxy.’ 

^ Literally ‘ attainers to endurance/ 
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a fist on the body, or the point of a nail (tekh 
biirik) is driven into a limb, are pained on account 
of the combination (ham-di^/akih) of a different 
nature for the purposes of the fiend in the body. 
124. But at that time of no complication (aham- 
y^khtih), when a limb is struck upon a limb, or 
even such a thing as a knife, or sword, or club, or 
stone, or arrow reaches the body, there is no pain 
or discomfort whatever corresponding to that pre¬ 
sent pain. 125. And at that time one consideration 
(vui'i^-a^) occurs, for now the pain from that beat¬ 
ing and striking is always owing to that different 
nature, and on account of their bang suitable to it, 
but at that time everything being of like nature and 
like formation there is never any distress. 

126. And in that most happy time they let the 
sun, moon, and luminaries exist, but there is no 
need for a return of the day and a removal of its 
going forth (fr^shm)h for the world is a dispenser 
(vakht^r) of all light, and all creatures, too, are 
brilliant, those luminaries also become as it were 
perfectly splendid for them. 127. And every crea¬ 
ture, too, is of like will and like power; which¬ 
ever were mortals, unenvious of the welfare of all 
creatures, are alike joyous, and that share of their 
position and pleasure rej’oices than which has come 
to them from the glory of all the existences and capa¬ 
bilities of him, the all-good, who is aware of all of 
everything through his own perfect persistence and 
complete resources 

128 And he allots, to the doers of good works 

^ The ‘ going forth ’ of the day or the sun means us disappear¬ 
ance or going away, and is an Avesta phrase. The sun is supposed 
to be ‘ forth' when it is absent, not when it appears. 
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and the suitable ranks, the power of a judge 
(da^/ako), wealthiness, goodness, and the director¬ 
ship (ra^/ih) of what is intended. 129. He is the 
designer of what is intended, as it is said about 
his creatures and capability that fire is producing 
wind, fire is producing water, and fire is producing 
earth; wind is producing fire, wind is producing water, 
and wind is producing earth; water is producing fire, 
water is producing wind, and water is producing earth; 
earth is producing fire, earth is producing wind, and 
earth is producing water. 130. The spirit is both 
the cause of spirit and the cause of matter (sti.?), 
and the cause of matter, too, is also the cause of 
spirit, through that perpetual capability. 

131. And, moreover, all the angels, the souls, and 
the guardian spirits are attending to the wishes of 
the glory of the creator and the commands of the 
creator, without trouble and fully rejoicing, in like¬ 
ness unto the forms of seas, rivers, mountains, trees, 
and waters b and they have comforted and deco¬ 
rated the creation. 132. And the angels, souls, and 
guardian spirits, themselves also the constituted 
spirits of a former contact with life, are thereby 
pleased and rejoiced; eternal and thoroughly pre¬ 
pared they are naturalised in that complete joy. 


Chapter XXXVIII. 

I, As to xho. thirty-seventh question and reply, 
that which you ask is thus . The measure that they 

^ All objects being supposed to be represented by guardian 
spirits in the other world. 
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measure good works Txjith demg revealed ^ how is it 
then when there is more, or not, done by us ? 

2, The reply is this, that every thought, word, 
and deed whose result is joy, happiness, and com¬ 
mendable recompense—when a happy result is ob¬ 
tainable, and the exuberance (afz6n6) of thought, 
word, and deed is important—is well-thought, well- 
said, and well-done^. 3. And for him the result of 
whose wish for good works is conclusively joy and 
exaltation of soul—which are his attainment of 
recompense from the constantly-beneficial spaced 
the immortal and unlimited, which shall never perish 
—there is no measure of the multitude of good 
works. 4. For every one by whom many are per¬ 
formed, and tvho engages in still more, appropriates 
the result more fully, and is more worthy; bnt it is 
not obtained for the completion of that which is a 
definite measure, therefore he does not obtain still 
more, and it is not necessary he should; and it is, 
moreover, not obtained even for the completion of a 
limit of unlimitedness 


** They are balanced against the sms committed (see Chaps XIII, 
2-4, XXIV, 5, 6); if the good works exceed the sms by a very 
small quantity the soul is supposed to go to the ordinary heaven 
(vahi^td), but if by a quantity sufficient to balance one unatonable 
sin it goes to the best existence, or supreme heaven (gar6«3?man6, 
see Sis VI, 3, 4) Mi4 and J have merely ‘The measure for 
good works being revealed ’ 

“ The three characteristics of good works. 

« See Chaps XXVI, 3, XXXI, 24, XXXVII, 22 
The good works in excess of the quantity necessarj' for ad¬ 
mitting the soul into the supreme heaven cannot affect the destina¬ 
tion of the soul, but they add to its future enjoyment (see Chap. 
VIII, 4), and no limit can be assigned to the quantity that can be 
thus absorbed. 
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Chapter XXXIX. 

1. As to the thirty-eighth question and reply, that 
which you ask is thus: What are the reason and 
cause of tying the sacred thread-gvc^t. (k{lstiko)^ 
which, when they shall tie it on is said to be so 
greatly valuable, and when they shall not tie it the 
sin is so grievous ? 

2. The reply is this, that the all-good, most 
spiritual of spirits, and most ruling of rulers is the 
creator, and there is no need of troubles for men of 
the poor as to any wealth or anything, for all are 
his own. 3. And through his will as ruler, and all- 
powerful, he demands this of men, to remain properly 

^ The Kftsttk‘(Pers. kustt) consists of a string, about the size 
of a stay-lace, which is first passed twice round the waist very 
loosely, over the sacred shirt (see Chap XL, 2), and tied in front 
with a loose double knot (right-handed and left-handed), and the 
long ends are then passed a third time round the waist and tied 
again behind with a similar double knot. This string contains six 
strands, each consisting of twelve very fine, white, woollen threads 
twisted together, or seventy-two threads in all. Near each end the six 
strands are braided together, instead of being twisted, and for the 
last inch they are braided into three separate string-ends of two 
strands each; these string-ends, therefore, contain twenty-four 
threads each, and form a kind of fringed end to the string. This 
fringe is a sort of remembrancer, as its six strands are supposed to 
symbolize the six Gahanbars or season-festivals, the twelve threads 
in each strand symbolize the twelve months, the twenty-four threads 
in each string-end symbolize the twenty-four kar</aks or sections of 
the Vispara^/, and the seventy-tw'O threads m the whole string 
symbolize the seventy-two hSs or chapters of the Yasna. The 
girdle has to be re-tied every time the hands have been washed, 
which, in order to comply with the ceremohial laws, occurs many 
times in the day; and each time it has to be done with ceremony 
and a particular formula of prayer (see § 27). 
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skirted^ as a true servant not even bound—which is 
due to that service, and also the indication of a 
servant—as is seen and clearly declared in the ever- 
fixed (ham 4 i-da^/ 6 ) religion and belief. 

4. Formerly men paid homage through the will 
and worship, as it were more effectually, more essen¬ 
tially, and more suitably for the discreet; and every 
day spe 7 it in worship offered and homage paid they 
account as of the greatest use, particularly for ob¬ 
serving the world, and understanding its character. 
5. as to hun of whose offering of homage no 
worldly advantage whatever is apparent—as fruit is 
apparent from trees, flavour from foods, fragrance 
from aromatic herbs, tint (bam) from colours, the 
good quality of spears from the forest, health from 
the patient (molvarakan), and decision from words 
—but, audibly speaking, hts head is lowered in sign 
of humility—as though the head, which is uppermost 
m the body and m the most pre-eminent position^ 
and is lowered as far even as the sole of the foot, 
which is lowermost in the body, salutes^ and is 
placed-on the ground in thought about worship and 
desire of paying homage—and the appearance which 
exists as regards himself through that lowliest (ki- 
hasto) servitude is in accordance with that which is 
apparent from trees, food, and the many other worldly 
advantages before recited—whoever has offered hom¬ 
age and such advantageous (ve^ii'nako) appearance 

^ That IS, fully clad, as going about uncovered is a sm (see 
Chap XL, 4) On occasions of ceremony, and for the purpose 
of showing extraordinary respect, the Parsis wear an extra long- 
skirted robe 

* Reading ^.rhdohd, but the orthography is unusual and the 
word, therefore, uncertain 
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is manifest—even then that sign of humility and 
servitude is ixjhat great multitudes consider the 
offeringr of homa"e of a man more essential for 

o o 

hypocrisy (shed6)h 

6. But owing to that which happens when they 
plant a tree in the name of a sacred being ^ and eat 
the produce, and practise other worldly labour of 
worldly advantage, owing also to work of this kind 
through the doing of which they preserve all the 
growing crops of the whole world, and through tillage 
and multitudinous cultivated plots (khustakihd) 
is manifest that they should meditate inwardfy (den 
minbyen)^ 7. A token and sign of worship is of 
great use, and a great assistance (ban^i^nb) therein 
is this belt (band), which is called the Kiistik, that 
is tied on the middle of the body 

8. The reasons of the assistance are numerous, 
and its first assistance is this, that as to him who— 
as a worshipper of the sacred beings, owing to the 
undeceitful (akadbi) religion whose indication is 
sagaciously propitiating with the purifying cup'*— 
wears upon the body that spiritual, customary, and 

^ The author is here adopting his most mvohed style of anting, 
which, in the original Pahlavi, is often haidly intelligible, and 
particularly apt to be misunderstood, but the object of this section 
seems to'be to deprecate the Muhammadan piactice of frequent 
prostrations during prayer, which are in marked contrast to the 
slight obeisances made by the Parsis. 

^ Whether ySdato means ‘ an angel,’ or‘bod,’ is heie uncertain. 

® The argument is that the growth of plants is so obviously 
occasioned by some unseen power that it naturally leads to medi¬ 
tation, and then to prayer. 

* The words dani^niko levatman-tajtik-shnayin seem to 
refer to the Bareshntim ceremony of purification, described in 
Vend. IX, 1-145 (see App. IV) \\hich is a rite eminently character¬ 
istic of Maaifa-worship. 
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doctrinal indication of the sacred beings with a wis¬ 
dom which is truly religion, his steadfastness and 
religious service of the sacred beings are audibly 
spoken thereby; even for the religious it is' com¬ 
manded, because it is an assisting motive of beneficial 
high-priests and such-like submitters to the com¬ 
mands of the religion of the sacred beings. 

9 One is this, that, as the lowliest servant and 
greatest lord are steadily agreed, and it is beneficial ^ 
when they (the servants) wear a belt upon the body 
as a sign of service—because it is not the custom 
to, grant that little at any time without guardianship 
—the lapse of which service is also not a beneficial 
lapse, then those unbound are without a token of the 
lord’s service. 

10 One is this, that it is commanded m revela¬ 
tion to keep thought, word, and- deed confined from 
sin by a belt, and just like a servant; for the sake 
of confinement of sins from purity of thought, whose 
dwelling is the heart, one is to wear the same belt, 
which is the token of a servant, on the middle of the 
body and before the heart; and the periodical (han- 
gamikino) sight of the token and sign of confined 
sins, and of the constant reminder for ones own 
mind, is the necessity of wearing it as a belt which 
IS very restraining from the sin m thought, word, 
and deed that is manifest even in experience, which 
wearing of the same belt is as a reason and cause of 
much remembrance of much sin, that in the same 
way IS therefore a restraint of it. 

11 One is this, that the ancients acquainted with 
religion have communicated these tidings (srobo) 


^ Reading spenak, but it may be sa06ak, ‘seemly.' 
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unto our ancestors and to us *—‘ When the destroyer 
came upon the creatures, the demons and witches 
(pariko) especially rushed up in the earth and 
atmosphere, and even to just below the position of 
the stars, and they saw multitudes of luminaries, 
and also the barricade and rampart^ of the glory of 
the religion, and the girdle (parvand)^ of the wishes 
and good works of all, when® it is arrayed like a 
brilliant thrcad-^ix^o (ktlstik), and all its luminaries 
are girded (parvasto) by the girdle as the girdle of 
the omniscient wisdom has girded the all-intelligent 
angels’ 12. That great glory of the pure religion, 
solving doubts, became as beautiful and far-adorning 
as is stated in the liturgy (minsar) thus: ‘The 
star-studded girdle (aylz/yah^ngano) of the spirit- 
fashioned, good religion of the Ma^'^fa-worshippers'* ’ 

13. All the demons and fiends %vcre terrified by the 
great glory of the religion, and it ts said that, by the 
recital, practice, and promulgation of the whole 
routine of the enlightened religion, all those fiends 
are subdued, and the renovation of the universe is 
produced by the will of the patron spirits (ahvan) 

14. Likewise, on account of that terror, none of the 
demons and fiends, who are the mightiest of the 
demons, rushed upon the creatures of that upper¬ 
most third of the sky who are in purity and inde- 

' See Chap. XXXVII, 47. 

- It IS not certain that parvand signifies ‘a girdle,' or that 
parvastano means ‘to gird,'but they seem to be used in that 
sense here. The former word translates Av paurvanim, ‘ leading 
the Pleiades’ (Haug’s Essays, p 182), in Yas. IX, 81, an epithet 
applied to the belt of Orion 

’ INI 14 has ‘ which ’ 

^ Quoted from Pahl. Yas, IX, 81 (see Chap. XXXVII, 48) 

S See Chap. XXXVII, 24-27 
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structibility. 15. And it (the girdle) is commanded 
in revelation for men, more particularly for upholders 
of the religion h to be within the middle third and 
near to the uppermost third of the body^ 

16. One IS this, that Yim the splendid, son of 
Vivangha®, who in his worldly career was most 
prosperous in worldly affairs, a keeper away of all 
agitations of temper* and ail death, and a provider 
of freedom from decay and exemption from death, 
when he was deceived by the fiend was thereby 
made eager for supreme sovereignty instead of the 
service of Ai^hdirmdizd. 17. And'about his admi¬ 
nistration (d^rt^ari-h) of the creatures it is said he 
himself became cut® away from radiant glory by 
that fiendishness®, and their cause of wandering 

^ M14 continues as follows —‘through that girdle (parvand) 
of the religion, and a Ihread-girdlt (kflsttko), from the region of 
the world and religious in character^ is put on within the middle 
third,’ &c 

“ Some words are evidently here missing in the Pahl text, 
including the first word of the next section. The reason here 
given for the girdle being w'orn round the waist, just below the 
uppermost third of the body, is that the impregnable barrier of 
heaven (of which the girdle is a counterpart) is said to be just 
below the uppermost third of the sky. 

3 See Chap XXXVII, 80, 95 

* Reading vispo kh6i-reran, but w^e might perhaps read 
vrspoan sahoran,‘all oppressors,’assuming that sah6r stands 
for Av sathra, a term applied to some particular tribe of another 
religion which was under the lule ofYim and his Iw^o predecessors 
(see Zamyad Yt 26, 28, 31) Another possible reading is vis- 
poan yekhvaran, ‘ all hosts ’ 

® Assuming that khvfi</ak6 stands for khufifako, but the word 
is uncertain 

® The particular kind of fiendishness that led Yim astray in his 
old age (like Solomon) was lying, that is, denial of the truth of 
his religion In consequence of this apostasy the royal gloiy 
departed from him, and he allied himself to the demons m the 
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(garini^no) is the demon, and mankind perishes in 
that wandering from plain and hill-side ^ i8. And 
his pardon originated from the fully-persistent 
creator, therefore he spoke and gave advice unto 
his successors as to the retribution of those who shall 
abandon the service of the creator; and therein is 
explained about the fortress of the angels 2, with 
the many proper actions which are the strength of 
the fortress, and about the proportional way it is 
strenethened when a belt worn on the waist is or- 
dered for men by him—the fully glorious ruler who 
was lord of the world, and also in gloriousness well- 
betokening the good creation— and they® likewise 
order tt 

19. One is this, that just as through that reason*, 
which is an appointment (panfo-dahijno) that the 
sacred beings decreed, the sacred tkread-^\x^^ was 
worn even before the coming of Zaratfli’t the Sptta- 
mdn,^^ after the coining of that messenger (vakh^var) 
of the sacred beings, the righteous Zarathi't—who 
enjoined the commands of the good spirits and the 
exposition of the religion, with discourse praising 
the sacred beings and scriptures (az/tstiko) about 
steadfastness in the good religion—the same religious 
girdle is put on, with a religious formula®, around 

617th year of his reign, and remained m their power for most of 
the remaining century of his life (see Zamyad Yt. 31--38, Bd XXIII, 
I, XXXIV, 4) 

' Assuming that dasto stands for Pers dajt, and variz/ako 
for Pers. garivah, otherwise, we may read ‘from dignity and the 
hovel (vari^ako),’ meaning that they perish from all ranks, instead 
of all places 

• ® The rampart of heaven (see § ii) 

® His successors. * As detailed in § 58 

® The Nirang-i Kusti (see § 27). 
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the body, over the garment of Vohhmanh 20. Be¬ 
cause the same intimation, relative to girding (par- 
vandij-nlk) is wisdom for which the race of the 
religion is so justly famed that innumerable people, 
with the same customs and equally proper girding, 
wear the sacred //iread-girdle, the ceremonial belt of 
the religion and indication of the creator, on the 
middle of the body; and it becomes more destructive 
of the power of destruction ^ more obstructive of the 
way to sih, and more contesting (kastaktar) the 
will of the demons. 

21. One is this, that ^e is unwise that ^as not 
worn z/ when that man has arrived in whose law no 
belting and no girdling® are ordered, and more per¬ 
plexing and more grievous destruction is so mani¬ 
fested at the time, that it is similar evidence to that 
exposition of revelation, the purport (a^vi^') of whose 
question and reply is spoken thus^:—'“O creator? 
in whom is the manifestation of secretly-progressing 
destruction, that is, in whom is its progress^?” And 
Ahha;^ma-^^spoke thus “In him who is the guide 
of a vile religion ; whoever it is who puts on a girdle 

^ The sacred shirt (see Chap XL, 2) The garment of a 
purified man is called Vohfiman in Vend. XIX, 76-78, 81-83 
(trans D ) 

^ The term se^ or se^-, used for ‘destruction' here and m 
§§ 21-23, the name of‘the fiend who causes annihilation' (see 
Bd XXVni, 26) 

^ It IS possible that an-aylz'yaganih may mean ‘no gai- 
menting,’ and refer to the sacred shirt, as the pre'.ious teim 
arubandih, ‘110 belting,' refers to the sacred threaJ-gudie 

^ In Pahl.Vend XVIil, 21-23, with some variations \see Haag's 
Essays p. 367) 

® Instead of rllbaklh, ‘progress,’ K35 has rQban’h, \\hicli 
might mean ‘soul-state,’ but iS piobably a ciencal blundcs 
[^8] K 
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at most thrice (3-t{lmak)ina year\ that is, he does 
not wear a sacred shirt and thread~g\x^Q, and his 
law also is this, that it is not necessary to wear 
them '''—and when the law of no belting is so 
grievous that, when that law shall be accepted, it is 
observed that destruction is strengthened. 

22. The same belt, kept on after the command of 
Yim, was the first token as regards which an annihi- 
lator of destruction is mentioned a^id established by 
law; and on both occasions^ destruction is more 
grievously manifest 23. That which is more par¬ 
ticularly important is such as the destroyer of de¬ 
struction, Yim the splendid, advised, which the high- 
priest of the good, Zaratfljt the Spitamdn, mentioned 
thus *—‘ The sacred thread-gir^Xt is as a sign of the 
service of the sacred beings, a token of sin ended, 
and a presage of beneficence; and one is to put it 
on and to gird it, in the neighbourhood of the heart 
and on the middle of the body, with the religious 
formula accompanying the glorious scripture.’ 24. 
That IS also betokened by its equally-dividing (ham- 
bur) position and determining fashion ; for, as a wise 
man becomes a discriminator between benefit and 
injury, between good and evil, so also the place of 
the sacred thrcad-girdXe is between below and above. 
25. With a low sacred girdle there Is a passage for one’s 
want of openness (avishortfano) and secret rum, 
and also a shutting up^ of life, with a high sacred 


' Ill the Vendidad it is he who does not put one on for ihice 
\ Cars 

^ Ttoili when ordered by Yim nnd when confirmed by Zaratfni 
’ Reading ar'ar-vadunoih (the first nasal in bandirn=: 
\andifn being often omitted), it can haidly be a fi andi ‘ 1,01 h, 
• nagnificence,’ because the latRr abstract suffix, -ih, would bt- 
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girdle there is a way for thought, word, and deed, 
and no confinement (agirijnokdrih) of life; and 
tying the sacred girdle with a religious rite (ham- 
dino) IS like a glory amid the glories of the angels, 
for it is itself through the aid of the patron spirit 
(ahv6). 26 And from the heart, which is the place 

of thought and dwelling of life, on the upper side 
(Idliih) are the eye, ear, tongue, and brain, which 
are the dwellings of sight, hearing, speech, under¬ 
standing, and intellect; and on its lower side [hodVdy 
is the abode of a father’s generativeness. 

27. When this sacred ^/ircad-girdle, whose token, 
sign, and presage are such^ is tied, it is girded on 
with this glorious rite* of the glorious ones, the 
custom of the learned, the command of rulers, and 
the decree of apostles. 

28. That secretly-progressing destruction ^ which 
arises from the fiend of insubordination (asardirih)® 
who was much afraid of Yim, ajzd which is averse to 
the labour of men and, the service of Afiharma-s^/, 
is a demon and irreligious (dfi^-dino), who is full 
of fear of the girdles (parvandihd)- of the glory of 


ungrammatical after the former, -ijno, m an uncompounded verbal 
noun. Some of the other words are also uncertain. 

^ The MSS have mereb As stated m § 23. 

^ This IS the Nirang-i KuEti, or girdle formula, that has to be 
performed every time the girdle is re-tied, which happens several 
limes a dav. It is fully detailed in Appendix II, at the end of 
this volume. 

^ See § 22 ; the first letter of nihan, ‘secretly,’ is omitted by 
1^25 both places 

® the id of dcStniLLion, is courie^ted with tin'’ demon 
Eut m Vend VIX, f, 6 , but fuc characterruc of instinoidirianoa " 

more apphcable to the oemon Taiomai, She disobedr-'Ot ’ (see 
'M. XX'VIl! 1; 26 , 34) 
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religion, with which both angels and also worldlings 
have become belted and diligent. 

29. Then, because the glory for this belt of ours, 
which is called the Khstik and is worn on the middle 
of the body, remains unreleased (aa/i-viikht) from 
the angels, who are givers of glory, and fro 77 t men 
who are glorious—which is explained as a similitude 
and sample of fortunes (baharakoiha) among world¬ 
lings, even those who are actually primitive creatures 
likewise^—it has^ therefore, seemed comely and 
desirable. 30. And their heart, will, knowledge, 
and purpose are as much for it as that which is per¬ 
ceptible where, even apart from those of the good 
religion who shall tie the saered ihread-giTviX^ with 
the scripture formula, some of the faiths of all coun¬ 
tries, except those who are unbelted, possess the 
religious custom 2. 31. Also outside the seat of the 

existence of faith ^ all men have the waist, or the 
palms of the hands ^ or similar joints for a girdle 
(ktistiko), and it is deemed comely, desirable, and 
convenient for work to wear it. 32. And it is mani¬ 
festly the lot (dako) of the thoroughly-praising one 
whose own desire Is truth and the enjoyment of wel¬ 
fare, is a token of the service of the sacred beings, 
and a sign of walking in die commands of religion, 

^ The piecise meamag is not \ery clear. 

® Alluding probably to the Brahmanical thread which is worn 
by the higher castes of Hindus diagonally, over one shoulder and 
below the other am, and is so far analogous to the Parsi thread- 
girdle that It IS a religious symbol put on with n rel'gious rite 

® Reading varoyuiio ahh gas, butK35 has royunS,‘giowth,’ 
instead of ‘ faith' 

^ Reading kafiha, or kafagih. Perhaps the allusion is to a 
rosary which is held m the hands,or \yorn on the wrists, by people 
of many religions. 
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which they shall tie on account of the superior beings 
(pishtimdn) with the proper formula, more particu¬ 
larly with that which one utters when there is reliance 
^tpon the scripture itself. 


Chapter XL. 

1. As to the thirty-ninth question'reply, that 
which you ask is thus. What kind of goodness and 
\vant of goodness can there be in the sacred thread- 
girdle and shirt, and what are the sin of running 
about uncovered, of prayer offered and prayer not 
offered, and the purpose of cleansing (mi^n) ^ 

2. The reply is this, that it (the shirt)^ is needful 
to be perfectly pure white and single, which one fold 
IS because Vohhman also is thus the one creature 
who was first and afterwards from him the gar¬ 
ment which is innermost arid concealed is called in 
revelation ^ 

3. Proper girdling is double^, which two folds are 
because he also who is in the course of the twofold 
religious wisdom is intelligent, and the duties due to 
the sacred beings are themselves in two divisions 


^ The sacred shirt, constantly worn by Parsis of both sexes 
(young children excepted), is a very loose tunic of white muslin, 
with very short loose sleeves covering part of the upper arm (see 
Sis IV, 4-8). 

The archangel Vohfiman (see Chap III, 13) is said to have 
been the first creation of the creator (see Bd. I, 23) 

® The garment of Vohfiman (see Chap XXXIX, 19). 

* That IS, It IS passed twice round the waist before it is tied the 
first time, but then it -is -passed a third time round the waist (see 
Chap. XXXIX, i) 
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which are called the instinctive and that heard by 
the ears^. 

4. After a man is in the girding they shall tie on, 
the symptoms of any sins of the belted body are free 
from sin which is condemned (vi^irini^o), and 
when he walks uncovered, or naked, or with a two¬ 
fold garment, there is then no root of the sin of 
running about uncovered^ in him 5. Moreover, on 
hymns bang chanted during a meal an inward prayer 
is not also necessary*^. 

6. The purpose* of a cleansing (mii-n-ae) is this, 
that the suitableness of men for eating is due to 
worship of the sacred beings and glorification of the 
sacred beings. 7. An,d as to their necessary recom¬ 
mendation (sipirih)® of any food for eating, the 

^ The twofold wisdom of the Avesta comprises the two intellects, 
the ^snd khratuj, ‘the durable or instinctive wisdom,’ and the 
gaoshd-srhto khratuj, ‘the ear-heard or acquired wisdom,’ 
which are the terms used here. 

“ The sin of visha</-dilbSrirnth, which would have been in¬ 
curred in any of these cases if no girdle had been worn, is a venial 
sm of one Farman for each of the three first steps, but becomes 
a Tanapfihar sin (equivalent to'75 or 400 Farmans) at the fourth 
step (see Sis. IV, 8-10) 

®-This IS menuoned as a further illustration of a greater religious 
duty superseding a lesser one. When the Gathas, or hymns, are 
being chanted, the reciter is already under the protection of the 
inward prayer (vfi^) with which all acts of worship must 
commence, it is, therefore, unnecessary to take another prayer 
inwardly before eating. Inward prayer is a short formula which 
is said to be ‘ taken ’ and ‘ retained ’ inwardly, as a protective spell, 
by muttenng its commencement before certain necessary acts, and 
after the completion of the act the remainder of the formula is 
‘ spoken out' aloud, and the spell is dissipated, before the person 
can converse (see Sis. Ill, 6) 

^ The MSS. have p6m, ‘milk,’ instead of / 5 im, ‘purpose,’ but 
see § I, the Pahl letters p and Jt are often much alike. 

® M14 has sipasih, ‘ praise,' but this and several other emenda- 



CHAPTER XL, 4-II. 135 

glorifying of the sacred beings, and the true usages 
about recounting it, it is commanded, before eating, 
when the mouth is not soiled with food, that the 
mouth (dah^Ln) should proceed with the utterance of 
the pure glorification\ 8. Being thereupon suitably 

seated, and having properly eaten the food, 07 ie is to 
make the mouth clean with a tooth-pick and water, 
and after eating, before all’ words, the praise of the 
sacred beings is glorified by the mouth cleansed by 
washing. 9. And between the glorifying before 
eating and the after glorification one is not^ to speak 
other words, and when during a meal a word is 
spoken by the mouth, that kind of glorification which 
it is the custom to utter before and after eating is 
offered by its own organ (anddm)^ 

10. And every single organ has one function, but 
two special functions are. connected with the mouth, 
which are speaking and eating, and because they 
are together tJuy are mutually opposed, for speak’ 
connects that which is an inward possession \ 
outside teachings (ids hi hi), and through eating, 
the outside food comes for the inward further vitality 
of life. II. As the ancients have said, where one 
operation is appointed unto two operators, it is more 

tions m the same MS are probably nothing but unsuccessful 
attempts to render an obscure text intelligible, without taking the 
trouble to understand it. 

^ This glorification (stayijno) must refer to the inward, prajer 
of § 5, which commences by praising Afihamazfl' (see Chap 
LXXIX, 2, note) 

“ Reading la, ‘not,’ instead of rat, ‘on account of’ Mi 4 has 
altered the passage. 

® That IS, when the spell of the mw-ard pra}er is bioken by 
speaking befoie the proper time (see § 5, note), the spell must be 
renewed before proceeding with the meal. 
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expressly so that during eating two operations may 
not both at once (ayag-i/^-giin) be produced, by 
speaking and by eating. 

12. To keep those two operations distinct, one 
from the other, the custom of uttering the praise of 
sacred'beings and^^ glorification of sacred beings 
when the mouth remains in the act of eating, until 
the mouth becomes clean from food, is decreed as 
inconsistent with goodness (aham-v^hih). 13. And 
that which remains from the outpouring (rikh) at the 
time of a cleansing is called ‘a cleansing (mlsn-a^).’ 

14. One means for the retention of knowledge is 
through not having that retention of knowledge 
exhausted, but when om thus speaks during that 
cleansing the words are really originating with the 
month, for he does not retain them; and whenever 
(maman) he does not speak anything whatever 
with the tongue, that religious glorification which 
it is the custom to utter before and after eating 
IS then offered by him from his own limited resources 
(s 4 m 4 n 6 -i vim6nd), and it will be offered from his 
own limited resources. 


Chapter XLL 

I. As to the fortieth question and reply, that 
which you ask is thus; Of those whose decision is 
this, that it is not necessary to be steadfast in the 
religion of the Ma^^sfa-worshippers—by which deci¬ 
sion this is asserted, that they should abandon the 
religion of the Ma^'^a-worshippers —some one dis¬ 
parages the religion and goes over to a foreign 
faith (an-airih), then of what nature is his sin 
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owing thereto, and what does the sin owing thereto, 
as regards those of the same foreign religion, 
amount to ? 2. Or order some one then to tell us 

clearly concerning it, how it is, and how is the 
disobedience due to this sin. 

3. The reply is this, that an adult is worthy of 
death ^ on account of the good religion they - would 
abandon, on account also of the adopted law of tlie 
foreign faith Jie is worthy of death, in whose reliance 
upon the improper law is also the sin which they^ 
maintain aiid practise by law, -and through being 
in the same law he is equally sinful with them. 
4 And also when any one is on that course, and 
his wish is for the same protection, of which a 
similitude is in the enduring words of that good law 
they would forsake, and he adopts that which is 
vile^, even through that impropriety he is equally 
sinful. 

5. When he dies, without renunciation® of that 
sin and impenitently, in that improperly-constituted 
law, the position of his soul is then in the worst 


’ That IS, he commits a mortal sin, for which he could have 
formerly been condemned to death by the high-priest (see Sis. 
VIII, 2, 5-7i'2i) 

“ The teachers of infidelity. ® The foreigners 

^ The probable meaning is that if he conforms to the foieign 
faith merely from politic motives, while retaining a belief in his ow n 
religion, he is still equally sinful. 

° This renunciation is effected by the recitation of a particular 
formula called the Patit, in which every imaginable sin is mentioned 
w'lth a declaration of repentance of any such sms as the reciter 
may have committed But this formal renunciation must be 
accompanied by atonement and true repentance, and in order to 
ascertain the proper atonement all serious sins must be confessed 
to the high-priest (see Sis. IV, 14, VIII, i, 2, 8-10). 
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existence and his punishment is that of many sins 
worthy of death; from the demons also there come 
grievously, hand in hand, pain and suffering, gnaw¬ 
ing and stench of many kinds, stinging, tearing, and 
lacerating, primary evil and discomfort. 6. And 
through their ^ law and faith his distress in that 
worst existence is thus until the last change of 
existence, when the renovation of the universe is 
produced by will among living beings. 

7. But reality (aitolh), as regards living, arises 
from renunciation of that disobedience; it makes 
those attract to the good law who seduced him to 
that evil law, that which established him improperly 
in the law it eradicates from his conduct (rhbikih), 
advancing sins it again restrains, and whatever has 
advanced it repairs again anew through the religion 
of the Ma^^a-worshippers, and he becomes thought¬ 
ful, constant, and steadfast. 8. The sin which he 
set going he restrains and atones for by wealth, 
trouble, and authorising® commands; even in the 
body he also undergoes punishment in the three 
nights (sathih)*, he then obtains forgiveness, and 
his soul is saved. 

9. And as it is said in the persistent law of the 
sacred beings®, that ‘ the good religion of the sacred 
beings, who are the Mas^a-worshipping superiors, 

^ See Chap XXXIII, 3. ® The foreigners’ 

• Or,tftbdnkSr may mean ‘lavish’ The ordering of religious 
ceremonies, as good works in atonement for sin, is probably in¬ 
tended; and these always imply a lavish expenditure upon the 
priesthood. 

^ Referring to the three nights’ punishment after'the resurrection 
of the body, which is specially reserved for mortal sinners (see Bd. 
XXX, i«). 

“ Quoting, with some alteration, from Pahl. Vend. Ill, 151. 
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ordains it as retribution/ so that the sin it takes 
away (spay^iti)^ may not exist in him, his retri¬ 
bution is declared by revelation. 10. And by the 
same witness it is said, that all of the primitive faith 
have been quite of the same opinion about this, that 
from the good religion except by- the way of 
renunciation of sin there is none unless to hell, but 
that renunciation should be during life, for it is said 
that ‘ whoever when living does not become right¬ 
eous, that is, does not fully atone for sin, for him 
when dead there is no grant of ^ the best existence.’ 
II. To commit no sin is better than retribution and 
renunciation of sin. 


Chapter XLIl. 

I. As to the forty-first question and reply, that 
which you ask is thus As to him who remains in the 
good religion of the Ma^fl?a-worshippers, whom men 
shall make the protection and assistance of the good 
religion ^ who shall save men from a foreign faith 
and irreligion (akdinoih), and then holds back some 
of those who have the idea that they should go over 
to a foreign faith and irreligion, and they do not go 
over to the foreign faith, but become steadfast in the 
religion of the Ma^^a-worshippers, what is then“ the 

^ The Avesta verb spayeiti, here used as a technical term, 
occurs frequently in Vend. Ill, 142—148. 

* Assuming that bara, ‘indeed,’ stands for pa van, ‘by/ (see 
Chap VII, 2 n.) 

® Reading bakhshun-i, but it may be a corruption ofbakh- 
shand,‘they shall grant,’as assumed m M14 This passage is 
quoted from Pahl Vend V, 173 

‘ Some one placed in authority, such as a high-priest or judge, 
is evidently meant 

® Reading edinaj, ‘then of him/ instead of ayuf, ‘or/ the 
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nature of the decision of the angels about him, and 
what is the nature of their (the men’s) good works 
and sin ? 

2. The reply is this.s that he is much extolled, 
happy, exalted, of great good works and abundant 
recompense, and the path to the best existence, pre¬ 
pared (frdrastb) by his righteousness, is wide\ the 
delight oi his soul becomes complete, and its hope^ 
is great. 3. And every good work that is manifested 
in the good religion by those who are transferred by 
him from a foreign faith and irreligion, and which 
they shall do thereafter—when, through the perse¬ 
verance and praise exercised by him who is protected 
by the religion, they are saved fro 7 n irreligion—be¬ 
comes his as much as though it had been set going 
by him himself, and he has the same praise and the 
same good works with them 4 Of the extent 
(simano) and amount of such good works tJurc is 
no writing a second time, unless his acquaintance 
with the full computation of the good works due to 
their number is continuous^,' but when in the same 
way they are practising and steadfast in sin it shall 
not be assigned to him'^. 5. Then his position in 


two words being alike In Pahlavi except in the latter part of the 
last letter 

^ That IS, his path to hea\en over the bridge is rendered 

wide and easy by his good deeds (see Chap XXI, 5) 

- Reading aime<f, ]\Ii4 has khim,‘disposition,’ and K35 has 
khimar/, which suggests ‘ shall be greatly celebrated’ as a possible 
translation 

® The meaning appears to be that their good works are imputed 
to him only so long as he continues to exercise some control over 
them 

* That IS, their sms will not be imputed to him in the same way 
as their good works. 
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righteousness^ is very grand, and in the world he 
has himself great eminence, applause, and dignity. 

6. And as much as that which is an improper law 
and a law worthy of death is a punishing of the soul, 
and the disconnected- words and perversion (vaj- 
takih), due also to the perfidy (rangi^no) of the 
fiend who has come, are such that in his time the 
religious rites (din6) performed are rites of grievous 
vexation and fear, so that which is a proper law, like 
the great glorification in spirit and the connected 
words of the high-pnests, is the arrival of the good 
spirit as much as a virtue worthy of recompense and 
full of hope. 7 Even as that which is said thus: 
‘ Of men who are practisers of good deeds the mani¬ 
festation is then in their children.’ 


Chapter XLII I. 

I As to the forty-second question and reply, that 
which you ask is thus • Regarding a man who 
is consecrating a sacred cake^, and the fire is his 
household attendant (khavag-^i m 4 n 6 ) from afar, 
when he sees it, at how many steps is it improper ^ 
2. When they consecrate a sacred cake by tight of a 
lamp, why do they not say the words ‘ tava a thro 
(for thee, the fire),’ as by another fire ^ 3. And of 
the propitiatory dedications (shniimanoiha)'^ to th2 
period of the day (gah), the day, and the month of 
the consecration of the sacred cake, which is thac, 

^ Or, pfjihaps, ahaiuboih may here mean ‘the nghteous e\- 
istence ’ or heaven 

^ Reading apai/vand, instead of va paifvand, 

® See Chap XXX, i. * See Ch.ip XXIX, i. 
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which when earlier or later is also then not proper, 
a 7 id which is that which is proper ? 4. When they 

shall accomplish the consecration of a sacred cake 
luitk one more dedication than those of the thirty 
days of the months in the year, how is it necessary 
to act so that it may not enter too early, and which 
is the one more dedication which, when they shall 
make it, is proper, which is that which is not proper, 
and which is that which is earlier and later ? 

5. The reply is this, that at forty-eight^ feet from 
the sacred twigs ^ to the fire—which would be about 
nine reeds, of a medium man—even though one 


’ K35 has ‘ forty-seven.' Taking the foot at lo^ English inches 
(see Bd XXVI, 3 n) the 48 feet would be 42 English feet, and the 
nSt or reed would be 4 feet 8 inches 
^ The baresdm (Av baresma), or bundle of sacred twigs, is 
an indispensable part of the ceremonial apparatus, it is held in the 
hand of the officiating pnest while reciting many parts of the 
liturgy, and is frequently washed with water and sprinkled with 
milk. It consists of a number of slender rods, varying with the 
nature of the ceremony, but usually from five to thirty-three. These 
rods were formerly twigs cut from some particular trees, but now 
thin metal wires are generally used, and when not in the hand of 
the priest they are laid upon the crescent-shaped tops of two adja¬ 
cent metal stands, each called a mah-rfi, ‘moon-face,' and both 
together forming the baresom-dan or ‘twig-stand' The bare- 
som is prepared for the sacied rites by the officiating priest while 
reciting certain prayers (see Hang’s Essays, pp 396-399), during 
which he washes the twigs uith water, and ties them together with 
a kfisttk, or girdle, formed of six thread-like ribbons split out of a 
leaflet of the date-palm and twisted together This girdle, being 
passed twice round the middle of the bundle of twigs, is secured 
with a right-handed and left-handed knot on one side of the bundle, 
and is then passed round a third time and secured v ith a similar 
double knot on the other side, exactly as ihe kustik or sacred 
thread-girdle is se».,ured round the vaist of a Parsi mai- or womcTi 
(see Chap. XXXIX, i) 
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sees the fire and does not say ‘ tava 4 thr 6 \’ it is 
proper. 6. And a lamp also has the same con¬ 
tingency (ham-brih) as a fire; and by our teaching 
they do not consecrate a sacred cake at a lamp on 
which there is no burning of firewood, but they 
should cause a burning of firewood on that at which 
they consecrate a sacred cake, and they say‘tava 
athro-.' 

7. And there is a propitiatory dedication for each 
separate consecration of a sacred cake, and not again 
from the first to the last®; and the first is the neare^st 
to the first day, Afiharma^:^/, just as Atfir (‘ fire’) and 
Av^n (‘ waters ’) are other days in the series; and 
the last is the day Aniran, because in the same series 
the day Aniran is the latest*. 8. When the seven 


^ These Avesta words, meaning ‘ for thee, the fire,' are used 
when addressing the fire, or presenting anything to it, such as fire¬ 
wood and vincense (see Yas III, 52, VII, 3, XXII, 10, 22, &c.), 
they are not to be used, however, when the fire is so far off, or so 
feeble, that its light cannot be seen by the speaker (see Sis X, 37). 

^ Meaning that in his opinion a lamp is no proper substitute for 
a sacied fire unless a little firewood is buint in it 

^ In the liturgy for the consecration of the sacred cakes, which 
consists chiefly of Yas III, i-VIII, 9 (see Haug’s Essays, p. 408), 
the portion contained in Yas III, IV, VI, VII is filled with propi¬ 
tiatory formulas, some of which are fixed, but others vary according 
to the hour, day, and month of the service Some of the variable 
[iropitiatory dedications for the day and month are, however, iden¬ 
tical with some of the fixed ones, such as those for fire, waters, &c. 
' nd in case of the day or month requiring the use of a variable 
'll diLaiion of this description, the object of the te\.t is to prohibit 
ihe ii^ie of the corresponding fixed dedication which w'ould be an 
iiinecessary repetition of the same words. This appears to be the 
loeaning of the words va akhar min zak-i levino va/ akhar la 
^mslated m the text, but it would be hardly possible to express 
,,'.1 simftlc a meaning in a more obscuie fashion 

^ Jbe senes of propitiator / dedications for ihe thirty da)S of the 
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archangels are in the propitiatory dedication it is 
proper to put the seven archangels first in their 
own order, then the period of the dayh then the day, 
then the month of the consecration, and, afterwards, 
the other dedications in such order as they are 
written. 

9. And as to the earlier which they should put 
later, one is when they shall put a dedication before 
the seven archangels, one is that when they shall 
put the day before the period of the day, one is 
when they shall put the month before the day, and 
one is that when a dedication, distinct from the seven 
archangels, the period of the day, the day, and the 
month, on account of being before the archangels, or 
before the period of the day, or before the day, or 
before the month, is accounted as improper a dedi¬ 
month (which are also used for months of the same names) consti¬ 
tute the Sirozah, which is given in two forms, one in which the 
names and titles are in the genitive case, and the other in which 
they are in the accusative From the first form of the Sirdzah the 
proper dedications for the actual day and month are taken and 
substituted for Yas III, 50, 51, IV, 40, 41, VII, 41, 42 (which 
passages, as they stand, are correct only for the first day, Afiharmazc?, 
of the first month, Fravar^fin), and from the second form of the 
Sirdzahthey are similarly taken and substituted for Yas VI, 37, 38, 
somewhat in the same way as the Collect, Epistle, and Gospel for 
the day are taken from the complete senes of such wntings, and 
inserted in the Communion service of the Church of England 
The first day is Atiharmazcf, the ninth day and ninth month are 
Atfir, the tenth day and eighth month are Az/an, and the last day is 
AnirSn. Following these vaiiable dedications for the day and 
month are the fixed dedications for Atfir, ‘ fire,’ and Azian, ‘ waters,’ 
unless they have been already recited for the day or month 

^ The dedication for the gah or penod of the day occupies the 
place of Yas III, 21-37 (m which the formulas for all five gahs 
are given), so that when the archangels are to be propitiated the 
dedications for them must precede Yas. Ill, 21. 



CHAPTER XLIII, 9-XLIV, I. 


145 


cation as that of yesterday, or the day before, is for 
this day. 

10. So that when it is the propitiatory dedication 
for the day Khur of the month of consecration Az/in', 
the day and month are such that their order and the 
Atur {‘fire’) and Az^an (‘waters’) succeeding them 
are thereby set in reverse order to the proper se¬ 
quence^. II. Then, too, when in the same month“ 
its propitiatory dedication for the day and month 
becomes alike for day and month it is recited as 
regards both the month and the ‘waters’ (^z/dn), 
because they are not connected together and have 
again become non-inclusive, and then one is to con¬ 
sider them as proper. 


Chapter XLIV. 

I As to the forty-third question and reply, that 
which you ask is thus . There is a man who is super¬ 
intending (az^ar-mindakako) and skilful, in whom 
great skill as regards religion is provided, and the 
high-priest’s duty and officiating priest's duty (mago- 
patih) are performed by him , or they are not per¬ 
formed by him, but in him great skill as regards 

^ The eleventh day of the eighth month 

* The meaning is that in such a case the dedications for the day 
and month, and the fire and waters (Yas III, 52, which follow, 
w'lll stand in the following order — KliQr, An'an, Atfii (the second 
Azidn being omitted as directed by 7), v hich is precisely the reverse 
order of those names among the days of the month. 

® The eighth month, Azian. 

* That IS, on the tenth day of the eighth month, when both day 
and month aie At'an, in \\hich case there would be three At’ai/ 
dedications, but only two are to be used as here directed 

[18] Jh 
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religion is provided. 2. In a place of that district 
there is no one who rightly knows the commentary 
and ‘the proper and improper^’ so that he comes 
forth into a place of such decay (sapakhan), and 
the people of the district—who constantly order all 
the religious rites (dino-) of many sacred ceremonies 
from any poor ma 7 i of the various persons from other 
districts whose skill and superintending are not hke 
his, but they constantly come to that district—shall 
constantly receive fro 77 i him all the many religious 
rites and many sacred ceremonies 3. And that 
man, who is revered and skilful, proceeds not unde- 
jectedly (la anai'kandiha) and bashfully to his own 
superintending position, the position of the religion 
and position of the skill which are his, he does not 
demand any employment in the district or any award 
(din^) from the district, and does not know how to 
pro ide any other employment or award, in which 
there would be any fitness for him. 4 Are the 
people of the district—on account of the skill and 
activity which that man has exercised in religion, 
due to the performance of all the religious rites and 
sacred ceremonies which they constantly order— 


’ From this it would appear that- a treatise called ‘Shayast La- 
shSyast ’ existed a thousand yearb ago, which probably bore some 
resemblance to Sis, the work which now bears the same name. 

® The words ham^k din6, translated ‘all the religious rites’ 
both here and elsewhere, are a technical term which (as I am 
infoimed by Dastftr Peshotanji Behramji, the high-priesl of the 
Parsis in Bombay) is applied to ‘ those obligatory religious rites and 
festivals that every Parsi is bound to observe by performing certain 
ceremonies, in his or hei name, with the assistance of priests 
engaged for the purpose These riles and festivals include the 
Rapithvan, the GahambSis, the Fravardigan, the monthly festi¬ 
vals, &c.’ 
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thereupon to prepare that man a stipend (bihar)h 
and is it necessary for them to give a stipend to 
that man, or how is it necessary to act; and is it 
necessary for them to collect it for him, or not ? 
5 And of the much advantage of all the religious 
rites and work is it necessary to speak thus , ‘ Until 
the time that thou hadst come it was not possible 
for us to order except of him who is inferior to thee,’ 
or how is it to be done ? 6. Is it necessary to col¬ 

lect a stipend for him on account of the benefit and 
reasoning thought (virmato) on other subjects, of 
which he zvas the means, or hov/ is it necessary foy 
the superintendent of our people to collect such 
stipend of skill, position, and religion ? 

7. The reply is this, that a man of such descrip¬ 
tion as written above, and superintending the exer¬ 
cise of skill and provision of ability, is very worthy 
of a stipend and courtesy (khfipth); also, through 
good management of all religious rites and the cere¬ 
mony of the sacred beings, he is very confident in 
any uncertainty 8. Therefore it is necessary to 
consider that he manages more openly and better 
than those w^hose skill and ability are not like his; 
and also as regards stipend and reasoning thought, 
owing to the worthiness of the ceremony of the 
sacred beings, his are more whose skill, ability, and 
activity m religion are greater. 9. And as to a man 
who is as written above —when all those religious 
lites and ceremonies are well-managed by him, and 
his repealed direction and right continuance of proper 
duties are an accumulation of his own reasoning 


^ Literally'a share' of the produce of the district, analogous 
to tuiies 


L 2 
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thought and great capability, and are ordered of him 
with great solicitude —one is also to consider him 
a stipendiary^ thereby, and a thriving acquirement 
of ample reasoning thought lo. And as to him. 
moreover, who is less skilled than he, and of inferior 
position, by as much as he is not so worthy, his 
custom is therefore to produce a want of himself 
again. 

II. But he who has much skill should have^ a 
great stipend, and he of medium ability should have^ 
a medium one, he having less means of benefiting 
worthily, maturely, and necessarily. 12 And the 
value is as it is said in revelation thus • ‘ The stipend 
they should announce to him who is an upholder of 
religion is two shares, and to him who is mediocre 
only one, to him whose lot is inferior.’ 

13. That man is a master and high-pnest’* whose 
usage also ( 4 in-l/^ 6 ) is wise, and m ability, good¬ 
ness, and skill is the best of those ty^the religion of 
the Ma^’^/a-worshippers, which is the religion of wise 
upholders 14. And the exercise of his religious 
disposition—originally possessing a religious sti¬ 
pend—which they shall order of him in that place, 
and that of the other worthy ones and applicants in 
the place and coming applying to the place, as much 

‘ Literally ‘ a shareholder ’ 

' Assuming that the adverbial suffix 4 ha may be taken hcic 
(as It can be probably m all cases) as the Paz conditional form 
hae of the veib ‘to be,' equivalent to the more usual forms ae, ac, 
and the Huz h ora an ae (see Chap XLVIIf, 23) 

■’ Or, ra^/ dastdbar may mean ‘an awarding high-priest,’ as he 
IS called ra^/, ‘ master, chief,’ in virtue of his power of sentencing 
sinners and governing the religious body, and he is called dasto- 
bar, ‘ upholder of customs,’ in virtue of his control over rites and 
ceremonies 
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as it is worth and happens to be their own want, one 
is to altogether thoroughly well consider for him. 
15. Good destiny is not fulfilled by granting those 
applying, but through forward ability, the forward, 
kind-hearted ^ extreme skill provided, and grand 
position he is worthy of much stipend, and it is 
important to make them stipendiary in their own 
gradation of applying. 16. For the observance of 
moderation and the granting of applications are 
mutually destructive, and it is discriminatively said 
that the high-priest 6^dm^sp of the Hvovas^ con¬ 
sidered, in that mode, the much skill of that good 
superintendent bein^ a stipend as not dispro¬ 

portionate, but most justly very moderate. 

17. Moreover, to collect for all except for one 
skilful man, and to provide a stipend for any other 
applicants, is not right, and the limits should be^ 
moderate, for each one really shares the moderate 
apportionments according to his own want, apart 
even from the sacred ceremony. i8 But to collect 
for such a man, who has kind-heartedly superintended 
by rule during reasoning thought, is a greater good 
work than to approve even him 'who is superintending 
much more authoritatively. 19 And he who has 
himself requested is to obtain everything last, for. 
sxcept in that case when a virtuous doer has in any 


^ Literally ‘ good-hearted ' 

^ The Av ( 9 amaspa Hvogva (or H\6va) ofYas XLV, 17, L iS, 
"ravartfin Yt 103 He was high-priest and prime minister of Kai- 
^utasp, but probably the opinion of some much later d^amasp i 5 
ere erroneously attributed to him, much in the same way as the 
omparatively modern Book of Enoch is attributed to Enoch ‘the 
iventh from Adam,’ in Jude, 14 
^ Reading ha6 instead of -iha, as in § ii. 
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mode begged a livelihood^ and is not capable of 
earning it —so that something even of the righteous 
gifts’^ of clothing is begged by him—to live in idle¬ 
ness is not the way to be assisted; but he who has 
not himself requested, and is wise, is to beg a suit of 
clothes (rakht-hand). 

20. They give to the good provider of gifts much 
praise, and for the preservation of the perfect giver 
are many religious friends and the position of the 
upholders of religion^; so it is necessary to give, 
and to consider it as provided for the great female 
whom revelation greatly celebrates that patron 
spirit (ahd) connected with religion, as it is said 
that hi the opinion of Hdmdn'*, the high-priest, the 
propitious religion is, as it were, the way of saving 
their souls k 

' M14 has zivuno, and K35 has zivandan. 

® Chai liable donations given to the priesthood and poor for the 
purpose of acquiring religious merit on certain solemn occasions; 
they often consist of clothing, and are then supposed to furnish the 
giver, or the person in whose name they are given with garments 
m the other world after the resurrection (see Bd XXX, 28). 

® The angels who assist his soul after death, such as Sr6sh, 
Mitr6, Rashnh, Ajta^f, and the good VaS (see Chaps. XIV, 3, 4, 
XXX, 2-4). 

^ That IS, he will occupy the same grade in heaven as the 
priesthood 

® Referring to the maiden spirit supposed to meet the good soul 
after death and to conduct it over the ATinvac? bridge to heaven 
(see Chaps XXIV, 5, XXXVII, 117) She is described in Vend 
XIX, 98-101, and more fully in Hn II, 22-32 and the later Pahlavi 
works. Her beauty is said to be proportional to the religious meiit 
of the soul, and she is here identified with the ah(i or patron spirit 

® J*robably some one nearly contemporary with the author, such 
as Atfir-paif son of Hemir/ (see Bd XXXIII, 11), who is called 
hd-mand, ‘well-meaning,’ and styled ‘the leader of the people of 
the good religion' in the Dinkart/ (III, ccccxiii) 

'' The maiden- spirit, being developed by religious actions, is 
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21. About upholders of religion, and a more 
particular rule how the lawful computation should 
be for glorifying with moderation, a chief of the 
priests^ has spoken thus: ‘ Shouldst thou be our 
father in wealthiness, I am thy protector in body, 
and thou becomest thy protector in soul^’ 

22. The same collection^ is the way of the friends 

of religion for begging from the upholders of reli ion 
the preservation of the soul, and considering, 

extremely gracefully ajid fully reverently, the advan¬ 
tage and pleasure of the position ^ of the upholders 
of religion, so that they shall properly collect for the 
preservation of souls by the mode of going to collect 
thoroughly with great gain. 


Chapter XLV 

I The forty-fourth question is that which you 
ask thus* Of priesthood (a^rpatih) or discipleship 
(hdvi^tih) which is the priest’s duty (aerpatlh), 
and which the disciple’i'/ which is that which it is 
necessary to have in priesthood, and which in 
discipleship ? 

called the soul’s ‘ own religion ’ in AV. IV, 23 , it is, therefore, that 
spirit’s assistance which is probably meant here, when speaking of 
religion saving the soul 

‘ A mbbad of mobads 

® Meaning that the wealthy man can easily protect his own soul 
by a pioper expenditure of his wealth on good works The con¬ 
nection of this with the first part of the sentence is rather oDscure. 

^ Mentioned in §§ 17, 18 

* In heaven (see § 20) To induce the laity to collect ample 
property for pajnng the priesthood they are promised a share of 
the priest’s happiness in heaven. 
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2. The reply is this, that the priesthood and dis- 
cipleship are connected together; the priests teach 
the scriptures and the disciples learn the knowledge 
of the religion, that is, the A vesta and Zand". 3. The 
priest j have been disciples, through the teaching 
of his own priest they make the aroused existence 
of even a disciple become a priest, and in one body 
with the learner are the priesthood and discipleship 
4. Through that which he has learned as a disciple 
from the priest he is wiser, and owing to the priest¬ 
hood in his own person he teaches the disciple who 
is a learner, the desire which is his craving for 
learning is also owing to that m his own priest, 
when he luas a disciple unto his own priest. 

5. And the disciple and priest are even such as 
is said thus: ‘The director (farmirt'ar) of the 
profession of priests (isravoan) of Pars^ and 
chieftain over the faithful and the officiating priests 
(magopatan) of P 4 rs, is the leader of the religion ; 
and his disciple (ashakar^fo) is a disciple in a se¬ 
lected foremost position among the priests of the reli¬ 
gion, set up (madam d^ast) over those acquainted 
with the commentary (zand-akasAno).’ 6 The 

‘ The word maa'igan means a treatise upon almost any subject, 
but It is specially applied to the Nasks or books of the complete 
ancient literature of the Maifa'a-worshippers, which are now nearly 
all lost. It should be noted that ‘ teaching' and ‘ learning ’ are 
expressed b> the same word in Pahlavi 

® The Avesta is the religious literature in its original language, 
erroneouslv called Zend by Europeans, and the Zand is the Pahlavi 
translation of tlie same literature, with the Pahlavi commentary (see 
Bd Introd. p x) 

^ Reading ham-vlkhto yehevUnih and taking ham-vikhto 
as equivalent to Pers. angikht 

^ This was the post held by the author himself (see Chap. 
XCIV, 13). 
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more infallible (a^aktar) of these is the powerful 
skill of the priest (a^rpato) put forth through the 
ritual and Visparaflf', and Ins skill in the commen¬ 
tary (zand); the skill of disciples in the A vesta 
is, further, fully understood, and sin recognised as 
oppressive, through the formulas (nirang) of the 
sacred ceremony, ablution and non-ablution, purity 
and pollution. 

7. And both professions are the indispensable 
preservers of great decisions as to that which the 
priestly disposition has taught, done, and considered 
about the perpetual existence of every being, the 
complete goodness and final success of the non¬ 
existent evil and entire good of the sacred beings, 
the annihilation of the demons and the complete 
understanding of the friends of the sacred beings. 


Chapter XLV I. 

I. The forty-fifth question is that which you ask 
thus; Is it allowable that those of the priesthood, 
when there is no daily livelihood for them from 
the life of the priesthood, should abandon the priest¬ 
hood, and that other work be done, or not ? 

^ The term yajto, ‘ritual,’ means any form of prayer with 
ceremony, and appears to include the Yasna or chief ceremomal 
ritual The Vispara</ (here wntten Visp6r6i/6) is a particular form 
of ceremonial prayer, the various sections of which are interspersed 
among those of the Yasna and YendidSt/ in the full liturgy of the 
Mazd/a-worshippers, it is called Visparae/, ‘ all chiefs,’ because it 
commences with an invocation of all the spiritual chiefs of the 
universe 

® K35 has khajano, which might stand for k has an 6, ‘reptiles,’ 
but IS more probably a slight alteration of j6ddn6, ‘ demons,’ which 
w'ould correspond to the more modern form, jgdaano, m Mi4. 
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2. The reply is this, that there is no loss of 
reputation to priests from priestly duties (aerpatih), 
which are themselves the acquired knowledge that 
is accumulated by the priestly disposition, care for 
the soul, and the requisite good works 3 And 
there is this advantage, that, through acquaintance 
with the religion ^ the sacred beings, and certainty 
as to the reward of the spirit, they make them 
become more contented in adversity, more intel¬ 
ligent as regards stability of character m difficulty 
and restriction, and more through knowledge the 
abode of hope for those saved. 4 So that it is not 
fit they should abandon the priesthood, which is 
both harmless and an employment with advantages 
that has required much trouble to learn. 

5 But, indeed, when they do not obtain ’ a daily 
livelihood from priestly duty, and the good do not 
give them chosen righteous gifts ^ for it, and they 
do not let them obtain ajiy from next of kin or 
the wicked even by begging, a livelihood may be 
requested from the paid performance of ceremonies, 
management of all religious rites (din6), and other 
priestly disciple’s duty therein 6 When even b} 
that they do not obtain it, they are to seek a 
livelihood by agriculture, sheep-rearing, penmanship, 
or other proper employment among priests, and 
when it is not possible for them to live even by 
these, they are to seek it by bearing arms, hunting, 
or other proper employment in the profession of 
a virtuous warrior. 7. And when even it is not 

* K35 has ‘ beg,' both here and in § 6, the difference between 
the two words m Pahlavi being only a stroke 

* See Chap XLIV, 19. 

° That IS, from the general funds of the priesthood. 
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possible for them to maintain their own bodies, 
which are in requisite control, by that which is 
cravingly digested, they are to beg a righteous gift '■ 
authorisedly (dast 6 barlh 4 ) as an effectual remedy, 
by living idly, or not expending strength, their own 
bodies, which are in control, are without livelihood, 
but not authorisedly^. 


Chapter XLVII. 

I. As to the forty-sixth question and reply, that 
which you ask is thus: At a sacred feast (myazd) * 
of those of the good religion, in which there are 
fifty or a hundred men, more or less, just as it 
happens, and seven men who are engaged in the 
performance of the religious rite (dtno) which is 
celebrated by them are feasting together with them, 
of those seven men there are some who are easily ^ 
able to pray five sections (vidak)®, and some six 
subdivisions (vakhshij’no), of the Avesta, bnt no 
chapter (fargarrf'o)® of the commentary (zand) is 

' That IS, chanty. 

That IS they are not authorised to beg chanty for maintain¬ 
ing themselves in idleness 

® The sacred feast consists ol the consecration of the sacred 
cakes (see Chap XXX, i), followed by that of wine and fruit with 
the recitation of the Afringan or blessings (see Haug’s Essays, 
p 408), after which the consecrated food and drink are consumed 
by those present, both priests and laymen 

* That IS, they know the pra}ers by heart, which is necessary in 
recinng the Avesta 

® Compare Pers vai, vid, vida,‘part, little,’^uz, ‘ a portion, a 
bundle of folios’ Mr4 has nask,‘book,’ but this is clearly an 
unlucky guess. 

® The chapters of the Vendida^ are called fargar</s, as are also 
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easy to them; and all seven of them are disputing 
about the right (ras) to the foremost places. 2 And 
he to whom thirty chapters in ^ the commentary are 
easy speaks thus ‘ The foremost place is mine, 
and it became my place owing to great retentiveness 
of i?zmiory, for I know the commentary well and 
'‘the proper and improper-,” and my place must 
be good, for whenever I do not indicate this as 
the place of religion unto the people I am not m 
the security of religion, but you should not dispute 
about my place, for it is not becoming to dispute it, 
because this neglect and outlandishness (an-airih), 
which sonie o?ie brings constantly into the religion, 
is not due to me.’ 3 Those seven men, moreover, 
speak constantly unto him thus : ‘ Our place is more 
important and must ever be so, for every man of 
us is able to pray several sections in his own 
officiating priestly duty (z6tih), and it is ever neces¬ 
sary to consider who is more participating in sharing 
a reward.’ 4, Then as to those whose Avesta is 
very easy, or him who knows the commentary and 
the proper and improper’ well, and their goodness 
and greatness, as asked by us in this chapter, direct 
some one to make them clear unto us, for when he 
demonstrates the littleness and greatness in this 


those of the Vwtasp Yajt and many of the lost Nasks or books. 
The text here applies the term specially to the chapters of some 
scripture with commentary, and it may be noted that the thirty 
fargan/s, subsequently mentioned, are the exact number contained 
in the Vendiddi/ and Vutasp Yajt taken tog;ether, the learning of 
which by heart (as the word ‘easy' implies) is a very serious task 
comparable with learning the whole Greek text of the four Gospels. ’ 
Perhaps with is meant, but the woid used is pavan 
* See Chap. XLIV, 2. 
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subject his great religion is then completely an 
advantage. 

5 The reply is this, that, as to that which you 
ask me to write, so that they may decide 'whether 
thirty chapters in the commentary are easier, or 
really the other, be they five or be they six sections 
of the Avesta, are easier, there is no deciding, 
because which are the chapters and which the 
sections ^ 6 For, as regards more cleverness and 

less cleverness, it is not clear, there are some of the 
sections greater than many sections, and there are 
chapters as great as many chapters, but to under¬ 
stand severally the divisions (buri^) and enumeration 
of him to whom five sections of the Avesta are 
easy, and also of him whose thirty chapters in the 
commentary are easy, it is necessary for making the 
calculation to consider every single division m th^» 
commentary as equivalent to seven cqiu. 
apart from the commentary* 7 And it is i*. 
thus manifest who has skill in the one and who / 
skill tu the other-, and whoever has less, w^hen there 
is nothing in it regarding wdiich he is otherwise than 
when the superintending command of rulers (khurf'a- 
yan) delivered over to him the place of duty—or 
on account of a new officiating priestly duty or 
directorship (ra^/ih) of the season festivals or the 

' The reason for this difference is that it is only necessary to 
learn the words of the A\esta, without understanding them, whereab 
a knowledge of tlie Zand, or commentary, implies undeistanding 
both texts as well as knowing the Avesta by heait 

- Mi 4 omits the repetition of the w'ords mun afzai, but it 
seems ncLibsary for the completion of the idiomatic phiase 

' The SIX Gasanharb or Gahambirs are festivals, each held fos 
five days, and se\eiall) ending- on the 45th losih, iSoth, 

290111, and 365ih da\s of the Parsi >ear They weie probably 
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foremost places being occupied, or like causes he 
becomes otherwise—is fit for all the great share and 
very good estimation of the place of one much more 
skilful, when their being fitting and skilful, or their 
excess or deficiency, is not specially manifest from 
their skill \ 8. And him to whom the commentary 

is very easy, having prayed much, it has seemed 
important to consider more thriving proportionable 
to his eating 

9 And great and ample respect for both their 
ways of worthiness is an advantage and fully neces¬ 
sary, skill in the commentary and that in the Avesta 
being together mutually assisting; for even the 
solemnizers of the Avesta have need for information 
from the commentary about the scattered (parvand) 
‘proper and improper’ usages of the sacred ceremony. 
10. The more efficient information from the com¬ 
mentary is advantageous when the ceremonial is 
proceeded with by them, and one of those two is 
one of the skilful, and a friend, provider, glorifier, 
and aggrandizer for the other; and the friends of 
religion are good friends and, therefore, also pro¬ 
viders of fame for both of them 

intended originally to celebrate the periods of midspring, midsum¬ 
mer, the beginning of autumn, the beginning of winter, midwinter 
and the beginning of spring (see Sis XVIII, 3), when the Parsl 
year was fixed to begin at the vernal equinox. In later times they 
weie supposed to commemorate the creations of the sky,'water, 
earth, vegetation, animals, and man 

The meaning seems to be that a priest once acknowledged as 
pre-eminent is not to lose his right of precedence merely because 
others become rather bettei qualified, so long as he himself does 
not retrograde, 01 is not superseded 111 his official duties But if 
through any accidental circumstance he be excluded fiom the 
cliiei seat, he ought not to dispute the matter 
^ Or, perhaps, ‘ through being moderate in hn eating ’ 
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11. When, too, they are publishing accusing state¬ 
ments, one about the other, from necessity, or from 
the violence which is owing tc the adversary ^ it is 
important to become an exciiser as regards them, 
and not a diminisher of their share, nor a bringer 
(akhtar) of unhealthiness to thar united strength. 


Chapilr XLVIII. 

I The forty-seventh question is that which you 
ask thus How is a liking for the desirableness, 
joy, and pleasure arising from the sacred ceremony 
(ya^nm) friendly to h^hurm^-zci, the archangels'*, 
and the guardian spirits of the righteous ’, in what 
manner is the perfection of him by whom the cere¬ 
mony IS ordered and the people of the country then 
exalted by them , and how and in what manner does 
it become the vexation, defeat, anguish, and dis¬ 
comfort of the evil spirit, the demons, and the 
fiends ^ 2. How is the purpose of the ceremony, 

what IS the ceremony, where is the place ^ when 
they shall perform it, what is good when they shall 


’ The evil spirit 

" The archanp-els aie usually reckoned as seven in number, be¬ 
cause Auha.rmazd, their creator, is considered as presiding over the 
six others, whose names aie Vohfiman, Aia^avahut, Shatvairo, Spen- 
darmafl*, Horvadao', and Ame;6da</ These names are merely 
cormptions of Avesta phrases meaning ‘good thought, perfect 
rectitude, desirable dominion, bountiful devotion, health, and im¬ 
mortality,’ respectively, and the archangels,or ‘immortal benefactors,’ 
aie personifications of these ideas They aie said to hate been the 
fiist creatures created, after the guardian spirits or piototypes of 
creation, the light, and the sky (see Bd I, 8, 23-26) 

^ See Chap II, 5. * Or gas may mean ‘time/ 
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perform it, and how ts it good when they shall per¬ 
form it 

3. The reply is this, that the great satisfaction 
of AiiharmaiTiTf and the archangels arising from the 
sacred ceremony is in the purity of its formulary 
(nirang), and also in this, that it is completely 
fulfilling his own blessed commands; because he 
ordered that entire goodness for the complete pro¬ 
cedure of those of the good religion (bdndako 
hiidinakanakih), as the recompense and full allot¬ 
ment of the sure upholder of religion among those 
who rightly recite it 4 From the performance of 
the ceremonial of the sacred beings are the propi¬ 
tiation of the good spirits, the destruction (drfl/i- 
jno) of violence, the increase of digestiveness, the 
growth of plants, the prosperity of the world, and 
also the proper progress of living beings, even until 
the movement of the renovation of the universe and 
the immortality of the creatures arise therefrom. 5 It 
became so, it is expressly said, because the sacred 
beings are great; and unitedly opposing it the 
demons are particularly undesirous of it, and owing 
to it their defeat and vexation are severe, its con¬ 
secrated cup (tai'tiko)^ also becomes the express 
preservation of the ceremony 

6. And its purpose enquired about is this, that 
religion is transmitted clearly to the intelligent, that 
is, it IS not the wisdom whose comprehension exists 
in worldly beings , and as, moreover, even that which 
IS not understood by worldly wisdom is really the 

’ Referring probably to the cup of Horn juice, the pieparation, 
consecration, and use of which aie essentially characteristic of the 
Ya^un or sacred ceremony, and aie, therefoie, supposed to be very 
repulsive to the demons 
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creature of the spirits, that also which is the spiritual 
formulary (nlrang) is for making it intelligible to 
worldly beings through the body^. 7. That religion 
which is comprehensible by the world and authori¬ 
tative (nik^^ako) is rightly connected with that 
which worldly beings are quite able to understand 
through worldly wisdom; and the understanding 
about its evidence as to that which is spiritual and 
powerful, apart from the worldly evidence of supe¬ 
riors (az^arikino), is the right way of the intelligent. 
8. That proper (k^no) purpose—in which, more¬ 
over, the ceremonial, owing to timely memory for 
its own completion, is unique—is this unique exhi¬ 
bition of purity in the pure glorifying of the hea¬ 
venly angels, as is commanded; just as the purpose 
of the ceremonial of a season-festival being before 
the season-festival, and of maintaining (d^rdn) the 
exposure of the body of a jackal (jakhdl)^ or a 
man, is to make the body clean from the corrupting 
(nash^ikd) pollution^, and also from outward con¬ 
tamination. 

9. That also which might be written, as to the 
much retribution appointed as regards washing 
the limbs outside with clean moisture from clean 


^ That IS, the purpose of the ceremonial is to afford an outward 
symbol of the spiritual mysteries of the religion 

^ This reading is uncertain, but the reference appears to be to 
the exposure of the dead Mi4 has the sentence altered as fol¬ 
lows —‘just as the ceremony of a season-fest'val is exhibited more 
royally (01 more jojously) before the season-festival, and a man 
who is a judge is for the purpose of making the body clean from 
the corrupting pollution, and also from contamination ylnch is 
even outside the body, as much as is pioper’ 

® That IS, the pollution due to the NasQj, or fiend of corruption, 
who IS supposed to seize upon all corpses (see Chap XVII, 7). 

[18] M 
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animals^ and plants, and then completely washing 
the body with the purifying water streaming forth; 
as to the clean scents among those which they 
rightly perceive, and making the body and cloth¬ 
ing® sweet-scented, and as to the putting on of 
the white and proper garment of Vohuman'^, and 
supposing the power^ o( avarice to be the sight of 
distress, is all superfluous. lo But it is needful 
still as regards these matters, that is, while engaged 
in the ceremonial tf is not to be hurried owing 
to any hunger or thirst, owing to liability of 
punishment for religious practices^ or even owing 
to deficiency® of vacant space ii And before 
the ceremonial one' is to eat at the appropriate 
time, and such food, too, as is preparable and only 
moderately troublesome (navis), and any of that 
which one has to perform aloud in leaving the 
heavenly-minded, yet moderate, duty in the abode 
of fires'^—which is perpetual light—is proper, per¬ 
taining to good works, and good for him, and 
thereby lodging in him 12. And they, that is. 


^ Referring to ceremonial purification by washing with bull’s 
urine 

^ Or ‘ the clothing of the body ’ 

® The sacred shirt (see Chaps XXXIX, 19, XL, 2) 

* Reading va z6rih, but it may be nizoi ih, ‘ weakening ’ 

This seems tobethemeaningof min pa</afrahih-i dinoikih 
At the time this was written the religion was often peisccuted, and 
Its ceremonies were liable to interruption, but even when such 
a misfortune was apprehended, they were not to be hurried over 
« The word is kamlh in the MSS, but it may possibly have 
been kamih originally, in which case the meaning would be ‘w 
even owing to wishing for evacuation ’ 

’ The fire temple, where the sacred fire is kept perpetualh 
burning 
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the gloomy ones\ thereby see the service (yasak) 
for them themselves is short, and good are they‘d 
who come into the world glorified by praise 
13. The position of the ce 7 'emonyA\o\^&cs>'^ them¬ 
selves, that IS, the position of the officiating priest 
(zoto) and his co-operators, is the Ahrves^ place; 
and, if it be the precinct (dargasih) of prayers''*, one 
should wash it over (madam pa say uitfi the 
water of purification, to make it clean 14 The 
apparatus of the ceremonial, togethci' with its own 
man," who is a solemnizer, and the two creatures 
which are solid*’ out of these four fire, metal, 
water, and plants, just as one has to bring them 
together m readiness, the stone Aiirv^s, the stone 
and mortar Khan‘s, and the Hom-mortar® (h 4 va¬ 
il ih), cups, and crescent-shaped (mah-rhpd) stands® 
set upon it, are all ceremoniously washed (pa^y^- 
vi'CiXd') with the water of purification 15 The 


^ The demons. In l\Tr4 the sentence, already obscure, is 
altered so as to be unintelligible 

- The angels The meaning is that, by the utterance of the proper 
formulas at the pioper times, the demons are discouraged, and the 
angels are induced to come to the ceremony 

® Peihaps we should read sakhtaran, ‘ prepareis,’ as in M14, 
or else yajtaran, ‘solemnizers,’ instead of dajtaran,‘holders ’ 

^ This is the name of the consecrated space within which the 
ceremony is performed. It is often written Arvis, but is piobably 
to be tiaced to the Av urvaesa, ‘goal’ 

® That IS, when the place is about to be used for a ceiemony 
® Literally ‘material,’ meaning the metallic and vegetable por¬ 
tions of the ceremonial apparatus 

The slightly raised platform or table upon which all the 
apparatus, except the fire and unconseciated water, is placed. 

“ In which the twigs of Horn are pounded and mixed with 
water 

® For <1.0 Baresom cr sacied twigs {^ec Chap XLIII, 5) 
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bright iire on the clean fire-stand (dtl^tb)^ 
increased by the dry firewood delivered to it pi 
fied, and one is to put upon it at appropriate tlr 
the wholesome perfumes of various kinds of plar 
and the water of purification, which is ritualisticj 
produced^ by reciting the words of revelation, is 
the clean metal cups i6 The well-grown He 
through which the world is possessed of creatun 
the Horn through which the production of Zarat 
occurred®, is a symbol of the white Gdkerino® 

^ A small stone platform on which the fire vase is placed^ i 
usually called ^ddst. 

® Reading ntrangtkiha da^f instead of the unintellig 
nirang ash 3 ,ySc/ of K35, which is very similarly written in I 
lavi, Mi 4 has ‘ which one is to keep pure by the ritual of word 
revelation.’ 

* A plant said to grow among the mountains in souti 
Persia, which has not yet been botanically identified, but Anqi 
Duperron was told that it resembled a vine without fruit T\ 
of this plant are brought to India ‘ by traders and are, theref 
consideied impure until they have been purified, laid aside fc 
year, and again purified’ (see Haug’s Essays, p 399) A 
fragments of these twigs are pounded and mixed with water m 
Hom-niortar, and the juice is tasted by the priest who performs 
ceremony. The Avesta Horn and the Sanskrit Soma must f 
been originally the same plant, but both Parsis and Hindus 1 
use plants which are no doubt mere substitutes for that original 
southern and western India the Soma plant now used by 
Brahmans is the Sarcostemma Brevisiigma, a leafless bush of gr 
succulent branches, growing upwards, with flowers like those ol 
onion, when not in flower it can hardly be distinguished from 
Euphorbia Tiiucalh, or thornless milk-bush, commonly used 
hedges in many parts of India. 

* Reading dam-homand; or it may be jem-homa 
‘renowned.’ 

® Za.atfijt IS said to have been begotten in consequence of 
parents drinking Hom-juice and cow’s mJk infused, respectiv 
with his guardian spirit and gloiy (see Zs XI, ron) K35 
homan, and Mr j. has homand, instead of horn, in this clause 

® Av gaokerena, sometimes called 111 Palilavi, 
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regards the immortality of the renovation of the 
tiniverse manifest therefrom, and the resting-places 
of Its vengeance^ are the various demons ; and with 
it one is to put attentively (i'mvii'no-dahak) in its 
appropriate place the pomegranate (hadanapag)^ 
plant of the AClrvaram. 17 The vegetable ^ sacred 
twigs carefully girded with the vegetable belt (par- 
van d) and girdle, and the metallic^ crescent-shaped 
stands —which are in the position of those who are 
sovereigns of the worldly creatures who are inter¬ 
preted as the sacred twigs® of the treatises—are 
prepared. 

18. When arranged (stor^/o) by the bringing 
together of clean worldly productions, so much the 
more purely as is possible, the arrival of the pure 
renders all the symbols reliable. 19. Those cele- 
brators of whom the outside of their own bodies is 
defiled with their bodily refuse and in clean cloth¬ 
ing, and their disposition-—if® in the religion of 

mythic white Hom-tree which is said to grow m the wide-formed 
ocean, and from which th& draught of immortality is piepared for 
mankind at the resurrection (see Vend. XX, 17, Bd. XVllI, 1-4, 
XXVII, 4, XXX, 25) 

^ Reading ay^ngth nisim, but this is uncertain. 

® Av. hadhdnaSpata, to represent which the Parsis now use a 
twig of the pomegranate bush, but it must originally have been 
some sweet-scented plant (see Vend VIII /) The Ahrvaram 
(Av. acc. urvaram) consists of this twig, a small fragment of which 
IS pounded with the H6m-twigs when prepaiing the H6in-juice. 

® From this it would appear that the practice of using metal 
wires, instead of twigs of trees, for the baresom (see Chap. 
XLIII, 5) was not in use a thousand years ago 

^ Literally ‘ Shatvainanthe archangel Shatvairo (Av khsha- 
thra vairya, ‘ desirable dominion ) having special charge of all 
metals (see Bd. XXX, 19, Sis. XV, 14-19). 

® Reading bare'Boin; K35 has basom and M14 bim-i-^. 

® M14 substitutes yoshdasarinii/o for denman higarini</6, 
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moderate eating in which is a thirst for lawfully 
drinking—is customarily sleep and lethargy through 
the tendency (riino) to falsehood of their visdom, 
are to consider, even from their innermost hearts 
and minds, the retribution of the body of wrath, 
the falsehood, and bad thoughts m that disposition 
of infamy, and the recompense of their own renun¬ 
ciation of it, they are to atone for their sinfulness, 
and to seek great purification of mind 20 And 
ha 7 iin^ acquired eyes speaking^ forth, hands in a state 

ablution, and every other member of the body— 
especially there where well-accomplishable— free 
from Its bodily refuse and covered zuith the clean 
clothing, the tongue is preserved and guarded from 
falsehood and the hand from sin, the mind is esta¬ 
blished by little preparation with good consideration 
for knowledge of 'he sacred beings, and even the 
good are to recite by direction (lair/ihd) the verbal 
renunciation of sin^. 

21. The officiating priest (zdto), having directed 
and purified the place ^ of the fire with liturgical 
words h is to go and walk unto the place of the 
officiating priests^ while glorifying the sacred beings, 

and pa</mfikht foi va khJm hat, so as to read 'the outside of 
their own bodies is purified and attired m clean clothing,’ but this 
can hardly be reconciled with the context. The term hi gar or 
hikhar (Av hikhia), here translated ‘bodily refuse,’ is applied to 
any refuse or dirt from the living body, or any liquid exudation 
from a dead one 

1 Reading govak, but it may be yuvak, ‘wishing,’ or dfivak, 
‘ flowing' M14 alters it to v6nak, ‘ looking,’ which suits the eyes 

well enough, but hardly seems t express the author's idea. 

* See Chap XLI, 5 

® Mr4 has ‘having purified around the place ' 

* The Ataj Nyayu (see Haug’s Essays, p 403) 

® This place is at the end of the ceremonial area faithcst from 
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and to consider invokable the glory given to the 
luminaries and the guardian spirits of the good. 22. 
Of those ^ also who, co-operatively, conjointly, and in¬ 
terspersed (ham-r^i-), have each separately remained 
in their own places and thought of the sacred beings, 
with propitiation of Ahharma^^/ a^td scornful notice 
(tar dahi^no) of the evil spirit, the employment 
stands forth prominently at the ceremonial. 23. 
As to the position of others co-operating with him 
who IS an officiating priest of good leadership, there 
are so 7 ne who are for the Avesta^, there is the 
solitude (khadCii^^rlh) by the fire, there are some 
who are bnngers ^ forward of water, there are some 
who are for carriers away, there are soine who are 
solitary ones, there are some who are gregarious 
ones, there are some who are directors of duties, and 
their own needful arrangement in the place is ar¬ 
ranged in the ceremony. 

24. In cle‘anliness, purity, and truth, as much as 
there ts in this mingled existence^, if 07 ie has to 
commence a ceremony glorifying the sacred beings. 


the fire. Here the priest first invokes the spirits in whose honour 
the ceremony is about to be pei formed, by leciting their several 
propitiatory formulas (see Chap XXIX, i). 

^ Referring to any other priests who may be present. 

® Mi 4 has ‘for earners,’ omitting the three clauses about the 
Avesta, fire, and bringing water 

* Or, perhaps, ‘ there is he who may be a bringer;’ and similarly 
in the following clauses The pluial suffix -ih^ being identical in 
form with the PSz. conditional form of the verb ‘ to be,' which 
seems to be the origin of the adverbial suffix corresponding to -ly 
m English when added to an adjecti\e, occasionally it is added to 
a substantive, as is probably the case here, and can then be onlv 
translated by ‘may, or would, be’ (see Chap XLIV, ri) 

This first clause may belong to the preceding section 
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when the righteously-disposed temperament is puri¬ 
fied along with the apparatus the abundant ritualism 
(nlrangakih) of the spirit is a symbol a 7 id reminder 
of the will of the sacred beings, undesired by the 
fiend ^ and remains a blessing deservedly unto those 
come together. 25. Then is explained the text 
(at^istdlc) of that great scripture (nask6) which is 
called the Hiid 6 kh.t^, that is itself the best of the 
chiefs of the scriptures, and of the sublime Dva^dah- 
h6mSst ® that is not recited by any voice with false¬ 
hood (Akadbd) ^ a 7 id is called * the origin of every 
truth 

26. The pure glorification of the sacred beings 
is in the light, this is in the morning time (frdyar 
gds)®; and even until night the ritualistic and true 


^ K35 has dr6n, 'sacred cake,’ instead of drfi^. 

® The twentieth Nask, which is said to have chiefly tieated of 
religious ceremonies and texts (see Byt III, 25) Two Avesta 
fragments, published by Westeigaard as Yt XXl and XXII, are 
traditionally ascribed to this Nask 

® Another name for the Damdl^/ Nask, fiom which the Bundahw 
appears to have originated (see Zs IX, i) The name is also 
applied to a particular series of ceremonies, continued for twelve 
successive days in honour of each of the twenty-two sacred beings 
whose names are given to the ist-^th, 9th-i4th, i6th-2 2nd, 24th, 
and 26th days of the month, these ceremonies last, therefore, foi 
264 days (see Byt. II, 59). 

* It can hardly be akadba, as that would imply that it ‘is not 
recited by any undeceitful voice ’ The use of the prefix a- in the 
sense of ‘with’ is rare, but it occurs in apfistanCi, ‘pregnant,’ 
(whence Pers abistan), and is noticed by Dastflr Jamaspji in his 
Pahlavi Dictionary, p 2. 

® Reading bun-i ko/^ rfistih, apparently a foierunnei of the 
modern name Bundahij. 

® The frayar period of the day corresponds to the Havan Gah 
or morning (compare Farh. Okh p 42 with Bd XXV, 9), at which 
time the Yasna ceiemonial should be peiformed when not accom- 
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recitation of revelation (din6) is unchangeably pro¬ 
ceeding, undivided and faultless. 27. This, too, is 
in benediction of the angels, this, too, is producing 
restraint of the fiends; this, too, fs in praise of the 
glorious ones, the mighty doers; this, too, is as an 
admonition for creatures subject to command; this 
is in the true words of the ancients who have passed 
away; this, too, is as a suitable servant for the 
righteous, these good doers; this, too, is to obtain 
a permanence (patistdn) of requisites; this, too, is 
suitable for the. discreet and is merciful; this, too, is 
as another way in which the promoters of good 
(v^h-ydz/kdrdn) are pardoned, as soon as the H6m- 
juice (parihbm) is digested, through not having 
eaten from dawn till night during the pure utterance 
of the pure glorification. 28. And, moreover, one 
performs no work^, nor is even a’word uttered ; one 
does not 'go to sleep, nor should they allow any 
pollution to the body, the sequence (patisdfih) of 
the religious formulas is, likewise, not changed from 
that ordered, nor is even a detached thought away 
from that truth and purity; bnt always with phrases 
rightly consecutive properly worded'(hfi-sakh- 
unaginoih^) the Avesta is uttered; and even the 
manner of response of one’s co-operators is in modes 
contributing to good (hfi-pa^^ay^ko), or they utter 
the scripture (nask). 

29. Since the production of stench is needing 
something essentially purifying, many formulas in the 
ceremonial are tokens and signs which, while they 


panied by the Vendidarf, or, according to the text, it must be 
performed by daylight 
^ During the ceremonial. 
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are strongly manifested, are terrifying and vexing to 
the demons, and inviting and rejoicing to the angels. 
30. Such as, indeed, the pure H6m,which is squeezed 
out by four applications of holy-water (z6rih)^ with 
religious formulas, is noted even as a similitude of 
the understanding^ and birth of the four apostles 
bringing the good religion, who are he who was the 
blessed Zaratilj't and they who are to be Hhshe^ifar, 
Hhsh^^ar-mah, and Soshins^ 31. As also the 
metal mortar (havan) which is struck^ during the 
squeezing of the Horn, and its sound is evoked along 
with the words of the Avesta, which becomes a re¬ 
minder of the thoughts, words, and deeds on the 
coming of those true apostles into the world. 32, 
As also the proper rite as regards the water, that 
they should perform three times which is showing 
the world the glorious seizing of water® and formation 


^ In preparing the Hom-juice fresh holy-water (z6r) is added 
four times to the H6m-twigs which are each time pounded anew, 
while reciting the Ahunavar formula, and their Ijquor strained into 
a cup (see Haug's Essays, p 402) 

^ There is no authority for translating jinvuno by ‘conception,’ 
otherwise that meaning would smt this sentence better. Mi4 has 
yehevGnijno, ‘existence/ which differs by only one ejitra stroke 
of the pen in Pahlavi. 

® See Chap. II, 10. 

* The word rikawi-atto really means‘is split.’ During the 
pounding of the H6m-twigs the pestle is struck several times 
against the sides of the mortar, so as to produce a ringing sound 
(see Haug's Essays, p. 401). 

® Reading vidanag, instead of gffn-a&, by transposing the 
first two Pahlavi characters. After the first series of poundings of 
the H6m-twig3 holy-water is added to them three times while 
reciting, each time, the Ashem-vohfi formula (ibid.). 

* The evaporation from the ocean, said to be effected by Tirtar 
for the production of rain (see Chap. XCIII, 2, 3). 
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of rain, and the healthfulness of the production of 
rain^. 33. And as the purification of the niilk, by 
the glorious ritualistic product (nirang)- taken from 
the purifying cattle, is divided in two, by means of 
which the token is that which is great, glorious, and 
good; one being for the daughter of Pailrva^irya ^ 
the Ma^'^a-worshipper, and from her was Aoshnor 
full of wisdon\; and one being Farhank, daughter of 
Vidhirisa^ and from her came Kal-Kava^f^ 

34. And, as to the high-priests of the glorious 
religion, it is sajd many concomitants (pa^^vandiha) 
are obtained, such as, much discrimination of scrip¬ 
ture (nask), the holy-water which is indispensable 
as a remedy, the healthfulness which is given in 
that ceremonial to the sacred fire*^ which the world 
destroys, that pre-eminent-strength wdiich is given 
at the end of the world from the ox Hadhayai’ ^ unto 
the good people scattered about (fravaftdn)—it is 


^ The delightfulness of ram after an eight-months’ drought can¬ 
not be adequately appreciated by a dweller in Europe. 

® That IS, bull's unne 

® The reading of this name, as well as that of A6shn6r, is 
doubtful, but if these names occur at all in the extant Avesta, they 
may perhaps be found in the Aoshnara pouru-^tra of Fravar</in 
Yt 131, Af. Zarat. 2 , the epithet pouru-^ira, when it occurs 
after the name, would naturally be considered a patronymic, whence 
a father or grandfather could be easily created, if he did not exist' 
already in legendary history 

* This name is written in Pazand, and is evidently meant for 
the same person as the Paz.Vidharg-lfrajtaka of Bd XXXI, 31, 
where Farhank is said to have been the mother of Kat-Apiveh and, 
therefore, the wife of Kal-Kava</. 

® Mi 4 has ‘from him she came unto Kat-KavaJ,’ which would 
tally better with the statements in Bd XXXI, 25, 31 

® Literally ‘ the fire of Varahran (Bahram).’ 

T See Chap. XXXVII, 99. 
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mingled with the fire of men’s bodies \ and they, 
therefore, become perfect and immortal through it—- 
and there are also other things. 35 There are also 
in the ceremonial many tok(!ns and signs of spiritual 
mysteries, glorious matters, and habitual practices of 
which statements would be very tedious. 

36, And if the wish (ayfipo) should be this, that 
they should be engaged in a single ceremony of the 
length of a day, a man who is righteous in purification, 
inside and outside the body, should stay away from all 
his relations and the worldly transaction of business, 
from malicious actions and covetous practices, sepa¬ 
rated from all lying and falsehood of relatives ; and 
his words are to be all those which are serving the 
angels, glorifying, and begging favours. 37 Then, 
indeed, the way of the spirit and the harmoniousness ^ 
of the sacred beings are manifest therefrom; and 
those which are as much the means due to the 
primitive good creations as is more purely possible 
are strengthening as regards the utility (bfin) for 
offering, encouraging for purity, confounding for the 
confusers (gfim^^akin), terrifying for the fiends, and 
propitiating for the sacred beings. 

38. The ceremonial which is good is when they 
shall perform it for a pure disposition and assured 
wisdom, a minder of the religion of the sacred beings 
of the spheres, and with pure thoughts, just thoughts®, 
wise deeds, a purified body, a tongue worthy of good 

^ The vital heat or Vohu-fryan fire (see Bd. XVII, i, 2) 

Reading ahank^nakih, as in K35; M14 has khadfikana- 
kih, ‘ unity,’ which is a much commoner word, nearly identical with 
the other in its Pahlavi form 

So in the MSS, but it was probably ‘ true words ’ originally, 
so as to complete the triad of thought, word, and deed. 
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(v^h-sa-s 4 k), a scripture (nask) made easy^, a true 
text (az/istik), ablutions performed, proper rites, 
undivided, and faultless. 39. Near which fashion, 
with like abilities, and innumerable times, it is very 
purely solemnized in the abode of the ever-growing 
fire, then in the abode of the other sacred fires 
then in the abodes of Ma^'^fa-worshippers and other 
good people, and then in other places pronounced 
clean. 40. That of the three days ® is in the abode 
of the fire-place which is nearest to that of the de¬ 
parted ; the ceremony of the guardian spirits of the 
righteous^ is solemnized in purity there where the 
dwelling is which is nearest that of the departed 
whose soul is honoured. 41. And that for victories 
in war is then at its times of battle, the husbandry 
ofS 4 m® and other offenders (vin 4 sag 4 n) who were 
for keeping away husbandry, the household attend¬ 
ant’s place for a warrior of another rank, the occasion 
of the outcry of those not possessing (adarigan) a 
lodging, unto the rest of the same temperament 
(mflndko), expressly to produce and maintain a pro¬ 
portional resemblance ®. 

^ That IS, learnt by heart 

“ Literally ‘fires of Varahrfin.’ 

® The three days after a death, during which ceremonies are 
performed in honour of the angel Srosh, who is supposed to protect 
the departed soul from the demons during that period, while it 
IS still hovering about the body (see Chap XXVIII, 6). 

^ * On the fourth day after a death (see Chap XXVIII, 7). 

® That IS, Keresasp the Saman (see Chap XVII, 6), having 
been? a famous warrior his husbandry is said to be battle, the 
destruction of all ordinary husbandry 

® That IS, the ruin of people by war leads them to demand 
a share of the property of those more fortunate, so as to produce 
an equality The whole section seems to be a bitter sarcasm upon 
the effects of war, representing the generals as cultivatois of 
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Chapter XLIX 

1. As to the forty-eighth question and reply, that 
which you ask is thus . As to them who shall buy 
corn and keep it in store until it shall become dear, 
mid shall then sell it at a high price (pa van gira- 
noih), what is the nature of the decision 

2. The reply is this, that when there is nothing 
therein on account of which I should so deem ^ it 
otherwise than due to the eating of the requisite 
amount (az/ayii'n) of food for one’s self, that which 
is his controlling impulse (sardarih), and not the 
teachings of the worthy and good, is the internal 
instruction which a time of scarcity has taught by 
means of the occurrences during that time-; but 
clamorous worldly profit is want of diligence (akha- 
parakdnih), for they would buy to make people 
distressed, and in order that they may sell again 
dearer. 3. Moreover, the store one keeps, and keeps 
as closed even unto the good as unto the bad —and 
though it be necessary for a man of the good and 
worthy, and they beg for some of the food, they shall 
not sell at the price it is worth at that time, on 
account of its becoming dearer —one keeps in store 
nnauthorisedly and grievously sinfully, and every 
calamity of those good people they shall suffer who 
would not sell it at the price they beg 

slaughter and rapine, with the soldiers as their domestic servants, 
driving the people into social democracy. 

^ K35 has a blank space for this word, but it is given in Mi4, 
and also occurs m a similar phrase in Chap LIV, 6 

- That is, so long as one does not lay in a store moie than 
sufTicient for one’s own requirements, it is only an act of prudence 
taught by formei experience. 
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4. On account of that non-obtainment of corn, or 
that unlawfully heinous sin, and because of dearness 
of price it is not proper to give it for that non-dis- 
tribution (an-afj’anoih) unto him himself, or those 
under hts control, or the poor to whom it would be 
given by him^; and the distribution (reshii'no) ixjhich 
occurs IS then retaliative upon him 5. And if the 
corn be spoiled”, through keeping too long a time 
in store, he is suffering assault from the hungry man 
(gfirj'no) wIk) is injured even by that damaging 
(bo^y6z6^ih)® of the corn; if through that un¬ 
lawful want of preservation (ad^rirnoih) noxious 
creatures are associated with the corn, he is over¬ 
whelmed also by that heinous sin, and, through the 
profit of improper diligence he is unworthy. 

6. But if it be necessary for their own people who 
are under their control, on account of the fear of 
a time of scarcity, they should buy at their own 
suitable time, and should afford protection. 7. Or, 
because of the teachings of the good and worthy, 
they should buy corn at a cheap price from a place 
where the corn is more than the requirements of the 
eaters, and they should bring it unto there where 
corn is scarce, provided (va hato) the good and those 
requiring corn are sufficient (vasan). 8. So that, 
while their information of a scarcity of corn is even 


* That IS, com is not to be sold to a man who keeps it in store 
for the purpose of raising the pnee, nor to his people, nor is it even 
to be given to the poor whom he relieves, so that he may be com¬ 
pelled to support them out of his own stoies, as a penalty. 

“ Reading tapahi-ait, as in M14 

® Literally ‘destroying the consciousness,’ or ‘injuring the exist¬ 
ence ’ B6(/y6zei/is a technical name for sms \shereby animals 
are ill-treated, or Useful propenv injured (see Sis II, 39) 
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from him himself to whom the price would become 
profit or zs the persistence of these same teachings 
of the good—so that it may become more abundant 
unto them than unto the bad, even in the time of 
scarcity when it is very much raised in price “—they 
should buy corn at a cheap price during an excess 
of corn, so that one may keep it until the time of 
a period of scarcity. 9 When there occurs a 
necessity for it among the good he sells it at such 
price as one buys it at that time, that is, the market 
price (ar^-i shat;^6ik)^; by that means, in a season 
of scarcity, much more is obtained in price, and it 
becomes more plentiful among the good; then a 
more invigorating (paflfikhiiinagtar) praise of him 
is commendable. 

10. And, yet, as regards that which is suitable 
profit—and also apart from the eating of com, from 
anything eatable for the maintenance of life, from 
medicine and remedies for the healthfulness of life, 
and frozn whatever is for the preservation of life—it 
is allowable that they shall buy and shall sell dear 


Chapter L. 

I. The forty-ninth question is that you ask thus : 
If they should sell wine unto foreigners and infidels 
what is then the decision about it ? 

^ And, therefore, hkely to be correct, as it is given in opposition 
to his own interest 

® M14 has ‘begged at a price,’ by inserting a stroke. 

’’ V/ithout holding it back for an exorbitant rise in prices 

* That IS, there is no harm in speculating upon prices, except 
in the case of necessaries of life 
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2. The reply is this, that there is very vehement 
danger of grievous sin, and it would be an evil 
occupation* 3. But if through the operation of that 
wine-selling of theirs the wine is kept more away 
from those who become worse through immoderate 
drinking of wine, and comes to those who drink wine 
in moderation ^—whom they cause to become better 
through drinking the wine—more than when they 
shall not practise that selling of the wine, then through 
that selling of theirs the pov/er which is in the 
wealth by their keeping away of which a man is 
confirmed (pa^ayinl^o) in the good religion and 
diverted from going into infidelity, the progress of 
sin is impeded and good works are promoted, be¬ 
comes the assistance of the good and protection of 
religion, the hindrance of sin and aid of good works, 
which, when they shall not practise that wine-selling, 
do not arise, and which are much more promoted 
than the various sins that might have arisen from 
the unlawfully drinking of wine. 4. Or, otherwise, 
the greater decision—and great are the good works 
which are assured therein—is thus: ‘They who 
shall sell wine^ to foreigners, infidels, and others 
from whom unlawful conduct arises through drunken¬ 
ness, act very sinfully and not authorisedly.' 

' That IS, when the supply of wine is so limited that by selling 
It to moderate drinkers they keep it away from drunkards. 

^ The wealth they acquire by selling wine, which would have 
produced evil in the hands of the bu}ers, and ought to produce 
gobd in their own. 

® K35 has vinas, ‘sin,’ instead of as,‘wine,’ which is cleaily 
wrong 
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Chapter LI. 

I. The fiftieth question is that which you asl 
thus As io 07 ie of the good religion who drinks wim 
immoderately, and loss and injury happen to hin 
owing to that immoderate drinking, what is then th< 
decision about him ? 2. And how is the measun 
of wine-drinking wJiuJi when they drink is thei 
authorised for them ? 

3. The reply is this, that whoever through th' 
influence of opportunity drinks wine immoderatel) 
and is adult and intelligent, through every loss aiu 
injury which thereupon come to him from that im 
moderate drinking, or zuhich occasion anything unt 
any one, is then his causing such pollution to th 
creatures, in his own pleasurably^ varied modes, tha 
the shame owing to it is a help (dastakih) out c 
that affliction. 4 And even he who gives win 
authorisedly ^ unto any one, and he is thereby ii 
toxicated by it, is equally guilty of every sin whlc 
that drunkard commits owing to that drunkenness 

5 And concerning that drunkenness, what is sai 
IS that that is to be eaten through which, when 01 
eats ity one thinks better, speaks better, and ac 

^ K35 has a blank space here for a word, but no word seer 
jeally necessary M14 fills up the blank by changing gvitfo in 
gar£fini£2'6, and reads ‘converted unto his own pleasure, and t 
mode,’ &c. 

^ Mi 4 has ‘ unauthorisedly,’a very natural emendation of t 
text as it stands m K35, but it does not appear that the auih 
intended to limit the responsibility of the person giving the wi 
meiely to those cases in which his action would be quite unjusti 
able. 
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better; and such even is the food dy which, through 
having drunk wine, one becomes more virtuous, or 
does not become more vicious, in thought, word, and 
deed. 6, When an experimept as regards its being 
good is tried, so that having drunk it in that propor¬ 
tion one becomes better, or does not become worse, 
then It is allowable to drink it. 

7. When an untried person^ for the sake of being 
tried, has drunk a mingled portion, first of one drink¬ 
ing-cup \ secondly of two drinking-cups, and thirdly 
of three drinking-cups, and through drinking it he 
becomes more virtuous, or does not become more 
VICIOUS, in thought ^ word, or deed, he is to increase 
the drinking-cups, and the experiment is allowable 
unto those tested just so far as the proportion is such 
that he becomes better, or does not become worse. 

8. To those tested it is authorisedly given to that 
amount through which the experimenting that is 
mentioned has extended; and to him who it is proved 
will become worse through the drinking of wine, that 
amount, through the drinking of which, when given ® 
in the experiment, it was seen that he became worse, 
is not authorisedly given. 

9. In a case of doubt onh is to consider him who 
is orthodox (hii-dino), who has chanted the sacred 
hymns, and is of good repute, whose drunkenness 

' Reading az» ^ 4 mak 6 , ‘water-cup,’ but it is written like kv 
simako in the MSS. 

® K35 has mdn, Mr4 minuno. 

* Reading yehabfinto instead of the unintelligible ^an bfii/6 
of K35, the alteration being merely lengthening the bottom stroke 
of the Pahl b. M14 substitutes bara yehevfin^^/ for bUc/o ^an 
bii^o, which gives the following meaning ‘through the dnnking 
of which, in the experiment, u is seen that he becomes thoioughly 
worse.’ 


N 2 
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is not manifest, in this way, that he drinks as muc 
wine as was tried by him when he became no wors 
by drinking it. lo. It is necessary to consider hi. 
whose religion is unseen, whose religion is wron; 
and him who is a child furnished even with tl 
realities of religion, in this way, that he become 
worse through having drunk wine. 11. When apa 
from the decision there is no assignable (banj^ii’nil 
reason as regards it, the share of wine which thf 
gave not authonsedly who themselves drank win 
one considers as some of the wine on its being giv< 
more authorisedly h 


Chapter LI I 

T. As to the fifty-first question and reply, th 
which you ask is thus: There is a man who han 
over a dirham ^ as regards five bushels (kafi^) 

^ The meaning appears to be that, when there is no spec 
reason to the contrary, the quantity of wine one may have alre. 
drunk elsewhere is to be considered as part of one's allowance 
® The dirham {ppaxiJ.ri) is a weight, and also a silver com of t 
weight, but its amount is rather uncertain According to the P 
]MS M5 (fol 55), written a d 1723, the proper dowry for a ‘pi 
leged’ wife is 2000 dirhams of white-silver, or 2300 rhpis, am 
dirhams of red gold, or 2J tolas The rhpis formerly curient 
Gujarat were less in value than the present Indian coinage, but 
tola, which IS the weight of the piesent rflpi, was probably m 
the same as it is now, or 180 grains, the statement in M5 is, thi 
fore, equivalent to saying that the diiham contained 202 grain* 
pure silver This is so much more thm the amount d^ducible fi 
other authorities that it might be supposed that the stir {ararijp 
tetiadrachm was meant, if it were not confiimed, to some e\t 
by the Pers Rivajats, which state the dowry at 2000 dirham 
pure white silver and 2 dinars of led gold of the Nishapflr currer 
the dinar being a gold com containing a dirham weight of j 
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wheat, thus: ‘ I give this to thee as an instalment 
(b6n-ae)^ of five bushels of wheat at the end of 
a month,’ and during the month, and at its end, 
those five bushels of wheat become five times the 
price; would they authorisedly seize the five bushels 
of wheat when winnowed (p'ekhto ka.rd 6 ) by him, 
through that iusialment which he handed over, or 
not ? 

2. The reply is this, that when they who shall 
take his dirham have to intrust the five bushels of 
wheat, unsuspiciously and by their own will, to him 
to winnow, even so as they are advisedly and un¬ 
suspiciously winnowed by him they should take them 
just as winnowed; this is the decision authorisedly 
given. 3. But when it is winnowed by him on 
account of- very grievous necessity for payment, it 
is more suitable for the soul to beg the giver of the 
money, who is the purchasing payer ^ for some of 
that excess of undivided (apir) profit. 4. For he 
has to consider the profit of his successors as among 
the profit of money on the spot^— when more than 

gold. It IS safer, however, to rely upon the average weight of the 
Sasanian dirham coins, which, according to Dr Mordtmann’s state¬ 
ment in ZDMG. vol. xii, pp 44, 45, is about 63 grains, or 5|- 
annas’ worth of silver, so that the stir would be 252 grains or 
2 2|- annas But the actual value of such coins of former times can 
be ascertained only from the quantity of corn^ or other well-defined 
necessary of life, which they would-'pprchase ^ 

^ K35 has vaban twice in this sentence, but b6n m § 4 ]\fi4 

alters this word and others, so as to make the chapter unintelligible. 
The money ib supposed to be given merely as a deposit, in acknow¬ 
ledgment of a bargain to be carried out after the corn is ready for 
delivery. 

** Reading zednunand dfikhtSr, but, perhaps, this is a corrup¬ 
tion of zednfininl</dr, ‘ a causer of purchase, a broker.' 

® That is, ‘ ready money' 
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such instalment demanded— and not as a fresh 
carrying olf of a gift h 


Chapter LIII. 

1. As to the fifty-second question and reply, that 
which y^oLi ask is thus : 7 /" people of the good religion, 
m their country or out of their country, shall buy and 
sell with those of a different religion as regards 
cattle, i?;' shall lay hold of t aders(vanikgar^n) and 
shall sell to them, what is then the decision about 
it ? 2 When those of the good religion shall not 

buy, as they have not come up to the price, but the 
orthodox dealers shall sell to traders and those of 
a different religion, what is then the decision about 
it? 3. And about him, of whom the means of 
existence (ztvii'no mindavam) are such, what is 
then the decision i* 

4. The reply is this, that it would be very grievously 
sinful, and it would be an evil occupation to transact 
such business through the influence of opportunity, 
and to seek profit unauthonsedly in that manner 
5. But if it be the means of existence of those of 
the good religion of \i\iQvs\ you have written, and they 
are not able to seek it in any other business and 
proper occupation which would be a less sinful means 
of existence, complete “ purchasers who have acquired 


^ That is, having made a bargain, he is not to be aggrieved 
at any unexpected excess of profit made in good faith by the other 
parties to the bargain, a rather high standard of commercial 
morality 

* The word is pfir, but it may be suspected of being a blunder, 
as lord, ‘ ox,' would be a more likely word. 
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the good religion shall sell unto those of the good 
religion ^; because it is possible for him to be less 
sinful to whom it is allowable to beg the life of a 
comrade, for still the rule of righteous man, with 
the righteous who are in his guardianship, is to live 
6. So it is possible, when they shall sell cattle for 
slaughter andior&iga. eating, many cattle—amounting 
even to a diminution of the maintenance of Irin— 
are more wretched than a righteous man forced to 
kill them through a living becoming unobtainable and 
the fear of death. 


Chapter LIV. 

I. As to the fifty-third question and reply, that 
which you ask is thus : A man whose wife, daughters, 
sisters, and relations are many, and who is the master 
of much wealth, becomes sick, and during the sick* 
ness has given this hoard of wealth unto- one 
daughter. 2. And his other sisters and daughters 
are not contented therewith, and speak thus .' ‘ This 
wealth ought to have been given during health and 
consciousness, not during sickness; and now it should 
not be allowable to give anything whatever unto 
any one during sickness, for if anything happens - 
the wealth all comes back for division amongst tisi 
3. Would it be allowable to give anything whatever 
of that wealth to any one, during sickness, or not ^ 


^ Who would not be likely to kill the animal, and ^\lth whom 
they could come to an understanding as to its good treatment, so 
as to avoid the sin of b6<iy6z^^fih (see Chap. XLIX, 5 n) 

* Mi 4 has ‘if he gives anything.’ 
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4. Is it necessary ^ one of such wife, daughters 
and sisters as ifiere happen to be to appoint an adoptee 
son for that man, because of that wealth, or noti 

5. Are the wife, daughters, and sisters who shal 

take their share of the wealth responsible for * the 
religious rites of every kind, and is it necessary for 
them to order the annual ceremonies for that man 
at the daily and periods, or not®? 

6. The reply is this,' that, when there is nothing 
therein on account of which I should so deem him 
otherwise than a man in sickness and nearly passing 
away, it is not allowable to give it up, except when it 
is for his debts, or his wife and children, or an aged 
person (zarmAn) or father who is in his guardian¬ 
ship—whom it is indispensably necessary to main¬ 
tain— and is such as, or as much as, is discreetly 
requisite for payment of the debt, or for the food, 
maintenance, and protection of those that I have 
written about; then, how&ver, it is allowable to 
give it up away (btrtlnS) from those of whom yo2i 
have written, as much as during his consciousness. 

7. In other sickness, not while passing away, what¬ 
ever is given up by him himself during conscious¬ 
ness is allowable ; when he is not conscious it is not 
allowable. 8. And on* that which he says during 
unconsciousness one is not reliant and it is not 
credible (vAz'ar); but that which he says during 

* K35 has 'is It not necessary,’ by using IS, ‘not,’ instead of 
rSi, ‘for,’ which latter reading is adopted in the text from M14, 
but it is doubtful which reading is the better one. The same 
variation occurs in § 5. 

* Literally ‘ are the rites on their necks ’ 

® Ceremonies for the dead have to be performed on the first four 
days, the tenth day, and then at the end of a month and a year 
from the time of death (see Sis. XVII, 5). 
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consciousness, and that, too, which the same man 
gave unto a daughter when he was ill, if given by 
him consciously, are even then proceedings to be 
granted; if given by him during unconsciousness it 
is just as though he died without an opportunity of 
speaking (aving-plrti^r) 

9. Of the property left by will ^ one share is 
needful for each separate daugliter~for whom a 
husband is not provided, and two shares for a wife 
who may be a privileged one^; and so long as the 
wife is living she exists as the house-mistress of the 
family; moreover, it is not needful to appoint an 

‘ For this uncommon word M14 substitutes aoik-andare, 

‘ intestate, ’ but the meaning is that the gift is as invalid as if he 
had been unable to make a declaration of his intentions. 

® Levatman andarjs in K35, but M14 has az;ik andar«, 

‘ without a will,’ which, at first sight, appears the more plausible 
reading (especially as az;ik, ‘without,’ is written very much like 
a»fik, ‘ with,’ the PSz. synonym of levatman). But on further con¬ 
sideration It seems equally probable that this section is intended to 
limit the power of a testator, so as to prevent him from dividing so 
much of his property as he leaves to his family in any unfair 
manner. The rule here laid down would, of course, also apply in 
cases of intestacy when the testator has no son; and is that given 
in the Persian Rivfiyals 

® This does not imply that a man might have more wives than 
one, but that wives are of five classes, according to the circum¬ 
stances of the mariiage. A pa^/akhshah or ‘privileged’ wife is 
one who was a maiden married with the consent of her parents 
who have another child A yfikan or ‘only-child’ wife diffets 
from the last merely by being an only child, and having, therefore, 
♦0 give up her first child to her parents. A satar or ‘ adopted’ 
wife IS one who was a maiden enabled to marry by receiving a 
dowry from the relatives of a man who has died unmarned, on 
condition that half of her children shall belong to the deceased 
A ^akar or ‘serving’ wife is a widow who marries again. A 
khfi^f-jarai or ‘ self-disposing’ wife is one who marries without 
her parents’ consent (see Bd. XXXII, 6 n). 
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adopted son (sat6r), for the adopted son’s duty 
(satorih) remains with her, and she manages to 
claim guardianship, for the family from some man 
out of the relatives most nearly allied. lo. Out of 
the portion of the property for food and maintenance 
the wife should provide the daughters with hus¬ 
bands; and to keep going the necessities in the 
guardianship, the nurture which the deceased man 
afforded, and the ceremonies a 7 id good works im¬ 
posed upon the family, and thereby become indis¬ 
pensable, she herself is to take lapfuls and armfuls ^ 
out of the income (bar). 

11. As to the sisters of that man, if they have 
been necessarily in his guardianship, even as to 
nourishment, and there is no property for them in 
any other way, their food and maintenance are also 
needful to be out of the income of the property, 
unless ^ that man has othurwise devised, or the ap¬ 
pointment of a husband is not provided on account 
of the non-subjection ( 16 it 6 atrih) in winch they 
have been unto the guardianship of that man, or 
anything else opposed to it, so that nothing whatever 
of the property of that man is needful for them. 

12. He who is a husband of one ty^the daughters 
is a leader in the management (dastbbarih) of the 
family, btU with the concurrence of the house-mistress 
of the family, and even so when the action is one 
which they should not do, and his son is not born, 
or becomes passing away^. 

* Literally ‘ the bosom size and arm size,’ a Pahlavi idiom for 
' plenty.’ 

“ In the Pahlavi text this latter half of the section precedes the 
foregoing provisional clauses 

* The meaning seems to be that so long as he has no son (who 
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13. As to 2i daughter not provided with a husband, 
should the one whose husband is not provided be 
an only chtld'^, to keep her subject also to the house- 
mistress of the family it is needful for her that there 
should be an adopted son in it; and when they shall 
appoint her husband unto the adopted-sonship the 
property then comes over into his possession. 

14 When the house-mistress of the family passes 
away, and the daughters are provided with husbands, 
the adopted-sonship is to be appointed. 


Chapter LV. 

1. As to the fifty-fourth question and reply, that 
ivhich you ask is thus. What is the occupation and 
capacity (girift4rih) of the person that ha^ to pre¬ 
serve those who are in their three nights’ trials'^, 
and who is he ? 

2. The reply is this, that it is said a husband 
(gabri) is indispensable for preservation through 
the three nights’ trials which shall be for a privileged 
wife, a father for those of a child, ajid a master for 
those of a servant. 


^^ould be a member of the family in direct descent through his 
mother) he can only assist and advise the widow, but on the birth 
of his son he can act more authoritatively, as the representative of 
the child 

^ Written aevdk-aS in Pazand. She becomes a yfikan or 
‘ only-child ’ wife (see § 9 n) until she has given up her first child 
to her mother, after which she is a ‘ privileged' wife. 

* The three nights after death (see Chap XXIV). 
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Chapter LVI. 

1. As to the fifty-fifth question and reply, that 
which you ask is thus : What is this adopted-sonship 
a 7 id guardianship of the family, and what does it 
become; in what manner is it necessary to appoint 
it, whence is it necessary to provide food and clothing 
for it, and how is it necessary to \i^for it ? 

2. The reply is this, that the adopted-sonship is 
thus :—It is requisite whenever a man of the good 
religion is passing away, while he is a complete ruler 
of a numerous household ^ who has no wife and 
child that may be privileged^ and acknowledged, 
7 tor associating brother, nor son by adoption, and 
his property is sixty stirs ® of income. 3. The con¬ 
trolling (khiia^dyinag) of the property is to be 
publicly provided ont of the kindred of the deceased, 
and is called the adopted-sonship; and he is to be 
appointed to it who is the nearest of the same lineage 
(min ham-nifan), who will manage and\s.^^ the 
property united in its entirety. 


' Reading vad maraic khan shah bundako, but the phrase 
can also be read vad malkian shah bandako, ‘while he is a 
servant of the king of kings (that is, a subject of the Iranian sove¬ 
reign),’ which IS evidently the reading adopted by M14 m Chap. 
LVII, 2, where it substitutes the Huz. synonym malka for shah, 
but here the word shah is uncertain. This ambigUv^ua phrase can 
also be read vad mark-ShangjhS bundako, ‘ while the agonies 
of death are complete.' 

® See Chap LIV, 9. 

® About 84 rfipfs (see Chap. LII, i n); but the actual value of 
such an income depends upon the value of silver at that time, or, in 
other words, upon the prices of the necessaries of life. 
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4. The guardianship of a family is that when a 
guardian has to be appointed in that manner over 
the family of a man whose wife\ or daughter, or 
infant son is not fit for their own guardianship, so 
it is necessary to appoint so 7 ne one. 5. And it is 
necessary to appoint the adopted son a 7 id the family 
guardianship at such.tim^ as may be convenient to 
them; and when the man passes away as I have 
written it is necessary to appoint at such period as 
I have written, and to neglect it temporarily, even 
the length of a year, would not be authorised. 

6. Fit for adoption is a grown-up sister who is 
not adopted in another family^, then a brother’s 
daughter, then a brother s son, and then the other 
nearest relatives. 7 Fit for the family guardian¬ 
ship is first the father of the serving wife (/{'agar)^, 
then a brother, then a daughter, and then the other 
nearest relations, among brothers he who is the 
eldest (mas) among them is the fittest. 

8. The food and clothing of a wife that may be 
privileged—who is the house-mistress of the family, 
and is one kind of adopted son— 0/2. living infant 
son till he becomes grown up, and of a daughter of 
the family while she is in the guardianship of the 
family guardians ^ are out of the property of the 
family so long as it exists for the purpose 

9 It has become the custom that the lapfuls and 


' Because she is not a privileged wife, but a seiving one (see 
Chap LIV, 9), as appears from § 7 

- A woman r r child cannot be adopted by more than one family 
(see Chap LVII, 3) The case under consideration is that men¬ 
tioned in § 2, when the deceased leaves no wife, child, or brother. 

^ Referring to the case assumed in § 

* That IS, till she is married. 
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armfuls^ of the family guardian are every month 
four stirs of, it may be, sixteen ^ which is the dis¬ 
bursement (anda^'i jno), for food, clothing, medicine, 
and shelter, out of the income (bar), or out of the 
capital (biin), of the property which remains in the 
family, by a perfect “wife when she is capable—such 
as the former house-mistress—so as want of nourish¬ 
ment (atafdArt^o) may not come nakedly and unlaw¬ 
fully upon them. 


Chapter LVII. 

1. As to the fifty-sixth question and reply, that 
which you ask is thus . Who is suitable for adoption, 
and who is not suitable ? 

2. The reply is this, that a grown-up man of the 
good religion who is intelligent, a complete ruler of a 
numerous household expecting offspring, and not 
having sins worthy of death is suitable for adoption , 
even when he has accepted either one adoption, or 
many adoptions, he is then still suitable for another 
adoption. 3. And a grown-up woman, or even a child, 
is suitable for one adoption, bnt when adopted in 
one family she is not suitable for another adoption. 

^ That is, an ample remuneration (see Chap LIV, 10) 

“ So the sentence may be literally translated, but it is not quite 
certain that this is the meaning intended, as the language used 
IS very involved. This would imply that the family guardian is 
entitled to one-fourth of the family expenditure. 

® It is doubtful what noun is to be connected with the adjective 
piir, perhaps w'e should read ‘full disbursement’ in the foregoing 
part of the sentence, and omit the word ‘ perfect' here 

* M14 has malkaano malka bond a k, ‘ a servant of the king 
of kings,’ but see Chap LVI, 2. 
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4. A woman requiring a husband—though a com¬ 
plete worshipper—or a foreigner, or an infideh or 
one having stns worthy of death, is unfit for adoption ; 
so also those who are demon-worshippers, she who 
is a concubine (shfisar n^i’man) or courtezan, and 
she who is menstruous are unfit. 


Chapter LVII I. 

1. The fifty-seventh question is that which you 
ask thus: How many kinds of family guardianship 
and adoption are there ? 

2. The reply is this, that it is said there are three 
kinds, which are the existent, the provided, and the 
appointed. 3. An adopted son who is existent is such 
as a wife who may be privileged, or an only daughter 
is a kind of adopted son owing to confidence in her¬ 
self, such as happens when there is no wife, and a 
daughter for whom there is no husband, and none is 
provided, is the one that has remained. 

4. An adopted son who is provided is such as 
a son that is acknowledged, who is accepted by 
one’s self^, and free from being appointed, or from 
necessity ^ 

5 And an adopted son who is appointed is he 
who is to be appointed among the relations who are 
suitable for adoption—and are nearest to him who 
is to be appointed as adopted son—and the ministers 
(pa^an) of religion, and he performs the duty of 

^ That IS, adopted during the man’s lifetime 
Reading ayiif niyasio, but it may be ayfifo eyazio, ‘ ox from 
discovery ’ 
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family guardianship^’ he who is the appointed one is 
he who is appointed by the men wJio are the nearest 
relations (nabeinazdi^tdno) on account of proximity. 


Chapter LIX. 

1. As to the fifty-eighth question and reply, that 
which you ask is thus. For how much property is 
it then necessary to appoint an adopted son } 

2. The reply is this, that when the property which 
has remained his for whom it is necessary to appoint 
an adopted son is as much as sixty stirs ^ of income, 
it is then indispensable to appoint an adopted son 
for him. 3. Even when it is less they should recog¬ 
nise him whose adoption is needful, and who con¬ 
ducts an adopted son’s duty; and, similarly, an 
adoption is to be appointed for him, though it may 
not come as a possession unto him who is fittest for 
adoption. 


Chapter LX. 

1. As to the fifty-ninth question and reply, that 
which you ask is thus: What is the sin owing to 
not appointing an adopted son ? 

2. The reply is this, thatyi?^ the man himself it is 
allowable when he gives up all the property in 

^ Mr4 has ‘ an existent family guardianship is in the son of him 
appointed, and a provided one is that when he himself perfoims the 
duty in the guardianship / but the phrase interpolated is hardly 
grammatical. 

* About 84 rfipts (see Chap. LVI, 2). 
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righteous gifts, and when he has no property they 
should not provide an adopted-sonship for him, and 
his relations are innocent as regards it. 3. But 
should they recognise him who has the adopted- 
sonship of the deceased, or has accepted the position 
of his adopted-sonship or should they have seized 
the property for the adopted-sonship m order to 
appoint an acting adopted son (satdrgar), and he 
conducts the adopted-sonship, and throws away both 
the portion (bon) provided for disbursement (vi- 
sh 6 p 5 ) and the entirety, and quite destroys the 
property, and thoroughly ruins the adopted-sonship, 
though, on account of not restraining him, it is said 
to be a sin worthy of death for eve^y single dii-ham, it 
is not said they are killed outright 


Chapter LXL 

I. As to the sixtieth question and reply, that 
which you ask is thus: What is the propriety and 
impropriety, the merit and demerit, of family guar¬ 
dianship ? 

2 The reply is this, that the merit is the appoint¬ 
ment and recognition of him who accomplishes more 
worthily the greater benefit, the demerit is as to 


^ M14 has ‘or anyone who has accepted the adoption as an 
adoption ’ 

® The meaning appears to be that, though, owing to their mis¬ 
placed confidence and neglect, the}'^ have been guilty of many 
mortal sins, they are not liable to capital punishment. It is e\ident 
that the writer had no apprehension that any property would he 
neglected through want of administration, but that he had consi- 
deiable doubts of the prudence and honesty of administrators. 

[rS] O 



194 


dAdistan-! dInIk. 


him who is unworthy, or him whose worthiness is 
not appointed to avert a lesser benefit and the 
ruining of a worthy adoption. 3. Nearer details 
(khflr^ji'ako) of the family guardianship which is 
proper aiid which is not proper for an adopted son's 
duty, of the child of good religion with whose business 
zt IS connected, and of the fathers for whom a family 
guardian is to be appointed, are zzi the recital of five 
chapters (fragar^o) of the Hfisparum Nask'^, and 
in the abstracts (giriftdkoihA) of the good ideas 
in various scriptures (nask6) in which many deci¬ 
sions are together. 


Chapter LXII. 

1. As to the sixty-first question and reply, that 
which )70u ask is thus * How stand the shares in the 
inheritance (mirAto) of property among those of the 
good religion, and how is it necessary for them to 
stand therein ^ 

2. The reply is this, that m the possession of 
wealth the wealth reaches higher or lower, just like 
water when it goes in a stream on a declivity, but 
when the passage shall be closed at the bottom it 
goes back on the running water (pfiy-fizm), then 
it does not go to its ?Sx.^x-com'se 

^ The seventeenth book of the complete Mas^/a-worshipping 
literature, whose sixty-four sections are described m detail m the 
Diukarc? (see Sis X, 21) The five chapters here mentioned were 
evidently m that one of the last fouiteen sections which is said 
to have consisted of six chapteis on the ownership of property 
and disputes about it, on one’s own family, acquiring wife and 
children, adoption, &c 

® This metaphor seems to mean that property, like water, always 
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3. When there is nothing otherwise in the will 
and private \ property to a wife or daughter “ 
who is privileged ; if one gives her anything by will 
then she does not obtain the share {diks') pertaining 
to her®. 4. Whenever^ a share for a son is not 
provided by it, every one has so much and the wife 
who may be a privileged one has twice as much ; 
and the share of that one of the sons®, or even the 
wife of a son, who is blind in both eyes, or crippled® 
in both feet, or maimed in both his hands is twice 
as much as that of one who is sound. 

5. And it is needful that he who was in the father s 
guardianship shall remain in guardianship, as when 
a father or mother is decrepit and causing awe 
(/Gagarin), or nurture diiferenfc from that of the 
guardian —or a child of his brodier or sister, or 
a father, or one^ without nurture apart from him, is 


descends until it meets with an obstruction to its downward pro¬ 
gress in the shape of the nearest descendants, but, when once in 
their possession, it can again ascend (like the dammed stream) for 
the support of the survivors of an older generation (see § 5) 

^ Or, it may be ‘in the provisions (vfiyag^n) of the will,’ or, 
by omitting two strokes, we have simply ‘otherwise (hdn) in the 
will ’ 

® That is, they have a share of the properly when there are other 
next of kin Mi4 adds, ‘and they should provide a living son as 
father and husband unless privileged,’ refernng to the necessity of 
adoption when there is no son and the wife is not a privileged one 
® It being assumed that the will provides as much as is intended 
for any one whom it mentions. 

* Reading amat, ‘when,’ instead of mOn, ‘who,’ which words 
are often confounded because their Paz equivalents are nearly 
identical. 

® M14 has ‘ daughters.’ 

Armriit probably means literally ‘most immovable ’ 

’ M14 omits <his last clause ^ Mi4 ‘ motner ’ 

O 2 
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without a guardian—the ready guardianship of a 
capable man, and the shelter and nourishment that 
have become inadequate^ are as indispensably forth- 
coming ^ from the possessors of wealth, of those who 
have taken the property, as that taking was indis¬ 
pensable 

6. If there be no son of that man, but there be 
a daughter or wife of his, and if some of the affairs^ 
of the man are such as render a woman not suitable 
for the guardianship, it is necessary to appoint a 
family guardian, if there be, moreover, no wife or 
daughter of his it is necessary to appoint an adopted 
son. 7. This—that is, when it is necessary to ap¬ 
point a family guardian and who is the fittest, a 7 id 
when it is necessary to appoint an adopted son and 
which is the fittest—is written in the chapters on 
the question 


Chapter LXIII. 

1. The sixty-second question is that which you 
ask thus: Would they authorisedly carry off any 
property whatever from foreigners and infidels, or 
not? 

2. The reply is this, that wealth and property and 
anything that foreigners (an-air^n 5 ) possess and 
is carried off by them from the good with violence, 
and which through obstinacy they do not give back 

* Liteially ‘not issuing.’ 

® M14 has ‘ are thus ^ovihcoming'' 

® M14 has ‘ or haiw become indispensable to it ’ 

* Or, it, may be ^ dependents;' the test is merely va hato min 
zak-t gabrS. 

« See Chaps. LVI-LIX. 
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when it is proper, it is well allowable in that case 
that they should seize from the foreigners. 3 So 
long as it is the lawful order of the procurator of its 
owners ^ it is allowable for a just decider to consider 
properly, and to demand authoritatively the sending 
of interest (sta^a^o) thereon for himself. 4. But tf 
they proceed in their obstinacyis sent to come up 
with them in obstinacy, not to dissemble with them 
5. It IS the custom to give an infidel (ak-din6), 
who is not a foreigner, food, clothing, and medicine, 
when his renunciation (ykz) has come, for keeping 
away matters (/ii.fino) of death and sickness owing 
to hunger and thirst, cold and heat, but wealth, 
horses, accoutrements, wine, and land are not given 
authorisediy, it is said, unto foreigners and idolaters ^ 


Chapter LX IV. 

I. As to the sixt)^-thlrd question ajid reply, that 
which you ask is thus : Whence was the first crea¬ 
tion of mankind, and how was the formation of the 
original race of men ? 2. What issued from Gayo- 

mar^^, and what did it really become, afid from 
what have Mashyaih and Mashy^ydih ® arisen ? 

3. The reply is this, that Auharma;?^f, the all- 

’ Reading vad zak amataj khua^ayan ayaz'i-aiLar far- 
man-i da^/ik The form of ayaii'i-aitar has not yet been met 
with elsewhere, but it seems to mean ^one \\ho holds the obtain- 
ment,’ though whether as agent or officer of jifstice is uncertain. 

2 Mi 4 has merely 'but should they pioceed in their obstinacy, 
to come with them is not to dissemble.' 

® Literally ‘ demon-worshippeis' ‘ See Chap II, 10. 

® The same as the Marhaya and Marhiyoih of Chap XXXVil, 82 
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ruling, produced from the endless light the shape of 
a fire-priest (isrhko) whose name was that of Ahhar- 
and its brilliance that of fire; its incombusti¬ 
bility was like that inside the light, a 7 id its expansion 
like the western (khfirbarag) land 4. And in the 
shape of the fire-priest was created by him the mate- 
lial existence (stih) that is called man, and for three 
thousand years h when it did not progress and did 
not eat, it did not speak; likewise, it did not utter, 
but it thought of, the righteousness of the perfect 
and true religion, the desire for the pure glorifica¬ 
tion of the creator, 

5. Afterwards, the contentious promise-breaker® 
injured the life of it, and produced a burdensome 
mortality, and the mortality is clear from the appel¬ 
lation, GAy6mar«^^, of the nature produced, 6. The 
seed which was the essence of the life of the leader 
(mIrak6) of life, who was Gayomar^T^, flowed forth 
on his passing away, came on to the earth of the 
beneficent angelis preserved in the earth until, 
through the protectior^ of the angels, a brother and 

^ This is the second of the four periods of three thousand years 
of which time is said to be composea (see Chap XXXVII, 11 n) 
The ‘ shape of the fire-priest' is one of the spiritual creations of the 
first period, in which shape man was created during the second 
period, and this primeval man became Gaydmarr/ (that is, ‘ a living 
mortal ’) through the persecution of the evil spirit (see § 5) at the 
commencement of the third period. The first two steps of this 
creation are not described m the text of the Bundahu known to 
Europeans 

“ The evil spiiit, who is said to be the origin of falsehood (see 
Chap. XXXVII, n). 

® Which means ‘ the living mortal,' 01 ‘ the mortal living one' 
The female archangel Spendarmaif, who has special chaige of 
the earth. Or the phrase may be ‘came on to the earth which the 
beneficent spirit produced.’ 
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sister of mankind \ connected together, have grown 
from it, have attained to movement and walking 
upon the earth, atid have advanced even to inter¬ 
course and also procreation. 

7. The ground where the life of Giydmara^ de¬ 
parted IS gold, a 7 id from the other land, where the 
dissolution of his various members occurred, as 
many kinds of decorative metals flowed forth it is 
said-. 


Chapter LXV. 

I. As to the sixty-fourth question and reply, that 
which you ask is thus: Where and from what did 
the origin of race, which they say was next-of-kin 
marriage (khvethda^/6)^ arise; and from what 
place did it arise ^ 

^ The Mashydih and MashySydth, or man and woman, of § 2, 
who are said to have grown up, in the course of forty years, con¬ 
nected together in the shape of a plant, but, after a breathing soul 
had entered them, they became human beings, and fifty years later 
they began to be the progenitors of mankind (see Bd XV, 1-30). 

“ Zs X, 2 states that eight kinds of metal arose from the various 
members of the dead GSy6mar</, namely, gold, silver, iron, brass, 
tin, lead, quicksilver, and adamant 

® Usually written khvetuk-das (Av.//»aetvadatha, ‘a giving 
of, or to, one's own’) It is a term applied to marriages between 
near relations, and is extolled as specially meritorious. For cen¬ 
turies past the ParSiS have understood it to refer to marriages 
between first cousins, and all allusions to marriage between nearer 
relations they attribute to the practices of heretics (see Sis. XVIII, 

4 n), though, like the professors of all other religions, they must 
admit the necessity of such a practice in the first family of mankind, 
as detailed in the text Translations of other passages relating to 
the subject will be found in Appendix III, and it is also me^ipi^^s^ 
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2. The reply is this, that the first consummation 
of next-of-kin marriage was owing to that which 
Mashyaih a 7 id Mashy^yoih^ did, who were brother 
and sister together, and their consummation of inter¬ 
course produced a son^ as a consummation of the 
first next-of-kin marriage. 3. So that they effected 
the first intercourse of man with woman, a 7 id the 
entire progress of the races of every kind of lineage 
of men arose from that, and all the men iT/'the world 
are of that race. 

4. It is truly said, that it was the joy of the lord 
a 7 td creator after the creation of the creatures, ani, 
owing to that, its consummation, which was his 
complete accomplishment of the existence of the 
creatures (ddm^nih), was owing to him. 5. And 
its occurrence, too, is in evidence that the creator, 
who is so with unflinching (at 6 r 4 k) will, is as much 
the cause of the begetting and entire progress of his 
own perfect creatures^, in whom begetting is by 
destiny, as H6shdng^ by whom two-thirds^ of the 
demons were smitten, T^khmdrup'’ who overturned 
Aharman through the power of the angels, Yim by 


^ See Chap LXIV, 2. The names are here written Mashyaih 
and Mashyeyoih. 

® Twins, according to Bd. XV, 22, 24 

® That IS, he is not only the original creator, but also the per¬ 
petual piomoter of the increase and progress of the creation, as 
much as those who appear to be such promoters, though merely 
acting as his agents 

* Here wiitten Hoshying. For the Av names of these four 
primeval monarchs, see Chap II, ion. 

® K35 has ‘three-thirds,’ but see Aban Yl 22, Ram Yt 8, Zam- 
yid Yl 26. 

* He IS said to have subjugated the eviL spirit, and to have used 
hina as a steed for thirty years (see Chaps II, 10, XXXVII, 35). 
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whom order was arranged and death was driven 
away (avakdl^o)^ Fr^^6n who fettered As-i Da- 
hdk® and stripped his blaspheming (nirangdk) from 
the world, and the many princes (kayin) and high- 
priests of grave spirit who were, and are, and will be. 


Chapter LXVI. 

I. As to the sixty-fifth question and reply, that 
which you ask is thus : There is a man of wealth of 
the good religion who fully intends to order a cele- 
bratio?i of all the rites of his religion; and a priest 
of it, to whom the five chapters (fragar^o) of the 
Avesta (‘text^) of the correct law of the Nirangistan 
(‘religious-formula code’)® are easy through the 
Zand (‘commentary’), is ever progressing in priestly 
manhood (mag 6 i-gab^ 4 ih) 2. And he (the man) 
goes unto him, and he (the priest) speaks thus : ‘All 
the religious rites are performed for 350 dirhams 
as a gift always given beforehand by them who give 
the order unto me, so that I may come to them! 

3. A man of the 'disciples^ to whom the five 

^ He IS said to h^ve kept away cold and heat, decay and death, 
and other evils from the earth (see Rdm Yt. 16, Zamyad Yt 33). 

2 See Chap XXXVII, 97. 

^ This was the name of one of the first thirty sections of the 
Hfispfiifim Nask (see Chap LXI, 3), and a portion of it, contain¬ 
ing the Palilavi commentary (or Zand) of three chapters, with 
many Avesta quotations, is still extant. 

^ The word ^u^ano, ‘dirham,' is here omitted, but occurs in 
§§ 16, 20 The sum of 350 dirhams would be about 122^ rfipts 
(see Chap LII, i n) 

^ That is, those who are still learning their priestly duties fsee 
Chap XLV) 
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sections (vtdag) of the A vesta are easy, and no¬ 
thing whatever of its Zand is easy\ then says unto 
him—unto that man who intends to order all the 
religious rites—thus; ‘For this gift I will conduct 
all the religious rites for thee twice, with the appli¬ 
ances in the land of Pdrs^ shouldst thou give the 
order unto me. 4. For it is quite possible for me 
to pray so many sections through my own exertion 
(dasto), but for him® it is necessary to order again 
of an officiating priest (pa van zdtako), who is him¬ 
self not able to pray any section, or does not himself 
pray; and it is not necessary for him to go for the 
control (parv^r)^ of all the religious rites when a 
stipend (bahar) is the one consideration within him, 
and the matter is that he® may receive again. 5. He 
who has always himself prayed is better than he who 
shall accept readily and orders the work again, and 
is not able to pray it himself, when a fulfilment is 
tedious to him; when it is I who ® receive, I always 
pray myself better than he who would accept readily 
and orders again, and it brings on my business to a 
closing point.’ 

6. The priestly man speaks thus. ‘ The considera- 


^ It being far easier to learn the Avesta by heart than to under¬ 
stand Its meaning by aid of the Pahlavi commentary, a competent 
knowledge of the latter being sought only by advanced disciples, 
and rarely attained by any but the most learned priests 

2 Reading pavan bftra-i Pdrs, as in § 15, K35 has here 
pavan btin-fras, ‘for opening the beginning,' which might be 
understood to refer to the preliminary ceremonies for prepanng 
the ceremonial apparatus, if the phrase were not otherwise written 
elsewhere. In § 21 K35 has pavan biln-i Pars 
® K35 omits the last letter of valman. 

* Or, It may be ‘ to the precincts.’ ® Literally ‘ I ’ 

“ Reading li mlin, instead of lanman, ‘we.’ 



CHAPTER LXVI, 4-IO. 


203 


tion of stipend is more necessary to arise with me 
than^ other men, owing to the position of religion, 
not the other portion (i'ano) of all religious rites; 
therefore, it is more authorisedly received and con¬ 
ducted by me when I accept readily and again intrust 
the work ; but I direct so that they pray thoroughly, 
and it brings on much business to its closing point, 
moreover, if I seize upon it, even then I should be 
authorised, for this is the stipend of religion.’ 

7. Should they seize this that is authorisedly 
theirs, or not ? And is tt the custom of a man who 
is frequently ordering all the religious rites to reduce 
his gift for the ceremonial, or not ? 

8 Order some one to decide for us clearly, when 
they do not dispute the gift for the ceremonial, or 
when they do dispute it, how is then its great ad¬ 
vantage ; and the harmfulness that exists therein, 
in many ways and many modes, when they give an 
insufficient gift for the ceremonial. 9. Is the pro¬ 
perty which is given up as a gift for the ceremonial— 
so long as it thus becomes the remuneration which 
one gives to a receiver of remuneration (mozdo- 
bar)—that property which they can seize ? 10. And 
is the work which is done, or deputed, and its great 
advantage, more than they would perform when. In 
the period of the evil millenniums -, they diminish the 
gift for the ceremonial, and in how many modes 


^ Reading li min, instead of the imperfect word lanm 
® Of the twelve millenniums of time,mentioned in Chap XXXVII, 
11 n, the most evil one is said to have been that in which the author 
lived, the millennium of HQshe<far (about a d. 6oo-i6oo according 
to the chronology of Bund and Byt), for ‘ mankind become most 
perplexed in that perplexing time ’ (see Byt, H, 62, 63), a period of 
great tribulation for the religion of the Maa</a-worshippers, 
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does its harm then proceed therefrom ? 11. Of 

wliom are all the religious rites alwaj^s more autho- 
risedly ordered, of that priestly man, or of that dis¬ 
ciple ? 1 2. For what reason, also, is it proper to 

diminish the gift for all the religious rites of him 
who is a priestly man, or to give it in excess ? 13. 

When they do not diminish the gift for the cere¬ 
monial, and it is given in excess, in what manner 
does its great advantage then arise therefrom; and 
why and through what source (bekh) is it possible 
for advantage to arise therefrom ? 14. When they 
diminish the gift what harm to it (the ceremonial) is 
then possible to arise therefrom, and how is it better 
when they give the gift for the ceremonial ? 

15. For when the family householders, with those 
of the good religion of Irin, are early (p^^) with 
every single celebration of all the religious rites with 
holy-water, in the land of P 4 rs, unless they are in 
distress, their gift is then 400 dirhams \ and we 
have given mqre than this, even 450 dirhams 2, for it. 
16. And now should it be needful, when we diminish 
anything from the 400 dirhams, or from the 450^ dir¬ 
hams, of their gift, they would then not accept it 
from us, and they speak thus. ‘For 400 dirhams, 
or at least for 350 dirhams^; nothing less do we 


‘ About 140 rfipis (see Chap. LII, in) Mi 4 has 300 dirhams 
About i5'7i rfipis Mi4 has 350 dirhams The actual value 
of all these sums depends upon the cost of the necessaries of life 
in Pars in the ninth century 
® M14 has ‘350 ’ 

* About 1224 rfipis. K35 has angfin, ‘so,’ instead of^fl^ano, 
‘ dirham ’ (the two words being nearly alike in Pahl letters) , this 
would alter the phrase as follows .—‘ or less, as to 350, so paltry 
a thing we do not accept.’ 
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accept.’ 17. But there are needy men^ who always 
come to us and speak thus: ‘For 350 dirhams we 
will twice conduct all the religious rites with holy- 
water as you have always ordered us before for 
400 dirhams; order it only of ms, for shouldst thou 
have it managed by priestly men, they always say 
that they should always perform a curtailment (k^s- 
tdrth) of the religious rites and ceremonies of the 
sacred beings, and that all the religious rites are not 
authorisedly ordered except of them.’ 

18. Although a priest (aerpato) who becomes a 
ruler of the ceremonial should be doubly a decider, 
yet order some one to explain to us clearly concerning 
these questions, as asked by us. 

19. The reply is this, that the man of the good 
religion who intended to order all the religious rites 
is he whose desire is goodness, and he should be 
a decider of questions about it. 

20. As to the priest who spoke thus:—‘Thou 
shouldst order it of me for 350^ dirhams, as you have 
always given before your business was arranged; 
and It becomes your own non-religious share of the 
duty, to be authorisedly given, because you have pro¬ 
ceeded with the alleged demeanour of the country 
'and for the purpose of intercession; and all the 

^ The disciples, who are repiesented as applicants for employ¬ 
ment 

® That is, in the most solemn manner, and with all appliances. 
It appears from Chap LXXXVIII, 9, that the religious ntes without 
holy-water were then performed for 120 to 150 dirhams, or little 
more than one-third the fee demanded for those with holy-water, 
whereas the merit of some ntes wath holy-water is said to be a 
hundred times as great as that of the same ntes without holy-watei 
(see Sis. XVI, 6). 

® M14 has ‘400’ here, but see § 2 
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religious rites with holy-water are such as they 
solemnize repeatedly (pavan dor), among which 
there are many in which ^ I act and am very well 
performing'—the gift of 350 dirhams is then not 
excessive remuneration for him 

21 As to the disciple who spoke thus-—‘For 
350 dirhams I will twice^ conduct all the religious 
rites in the land ^ of Pirs ’—such of them as they 
then conduct repeatedly are not many in the aggre¬ 
gate (iinako), and they certainly damage his (the 
man’s) property, and all the religious rites of fire, 
through that deficiency. 22 And they would accept 
it on this account, that through a love of righteous¬ 
ness they might cause an advantage (khan^^lnako) 
unto all those religious rites by their own inferior 
eminence ^ 23. And he extends and impels the 

ceremonial of the sacred beings into much progress 
who promotes it through that eminence which is 
owing to his own wealth, and which is thus more 
possessed of a share (bon) of the ceremonial of the 
sacred beings and of the good work of praise—except, 
indeed, a like good work of praise of his—when they 
shall cause that manifestation of eminence ^ 24 So 

that the orderer of the good work understands that 
that which is diminished by him ® is the eminence 

^ Reading raftn, ‘which/ instead of amat, ‘when’ (see Chap 
LXII, 4 n) 

- The cipher ‘ 2 ’ is omitted in the Pahl. text here, but see 
§§ 3 . 17 

^ K35 has bun, instead of biim (see § 3) 

^ Or, It may be ‘by the eminence of their own wealth,' as air, 
‘inferior,’ and khel, ‘wealth, property,’ are alike in Pahlavi, bul 
neither reading is quite satisfactory he^e 
® By a proper disbursement of wealth 
‘ When he diminishes his payment. 
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of the disciple, which his own wealth has to order 
for those who are not able to give wealth which is 
their own property for it, and he makes no curtail¬ 
ment (ban^ii’no) of those scanty remunerations. 

25. And if that disciple should accept as remu¬ 
neration less than is the custom for all the religious 
rites, the orderer is not undiminished in wealth h for 
the reason that the good effect,owing to the advan¬ 
tage of holy-water is such as when they conduct 
thc 7 n repeatedly, unless it be necessary to conduct 
timn in a manner as if unpaid (pavan aga^^i^^f). 

26. That curtailment of the good effect is not after¬ 
wards demandable (pasin-sakhuniko), if it has to 
be accepted by him; and if that acceptance of less 
remuneration by him be an opposing of him to the 
malice and ill-temper (vushii) of the priests, this 
also is not the way that they should cause progress 
as regards their own btisiness. 

27, And the proximity (nazdih) of a master of 
the house" who keeps away from all the religious 
rites requested a 7 id accepted—more particularly 
when the accepter accepts all the religious rites of the 
requester for that remuneration—is itself necessary, 
he may not be of a religious disposition, but it is 
yet requisite for him to be where this is requested 

^ M14 has ‘it IS not eminence in'wealth;' but the meaning is 
evidently that there is no real saving when the expenditure is re¬ 
duced, because the good effect of the rites is also diminished when 
they are insufficiently paid for 

^ Or, kh a nop a no may mean ‘a keeper of the sacred table,’ or 
low stone platform on which the ceremonial vessels are placed, 
which is often called khan In either case the orderer of the 
ceremony is meant, and the author evidently contemplates the 
probability of the order being given as a mere formal matter of 
duty, without any really religious feeling. 
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and accepted for that scanty remuneration of his, 
owing to the extent and impetus of his share of 
the duty. 

28. Moreover, it is perceived by us in Pars that 
they who would accept the work for half the remu¬ 
neration which was requisite as profit for it formerly 
would seize the remuneration. 29. And the reason 
of it is this .—The peasants relied upon the corn of 
the field (kh^no) which has not come, and they said 
‘ We are hurried ; we never obtain anything even on 
a single one of various debts, and by this payment 
we shall save our lives for the time; so we calculate 
that whatever we seize in the manner of a debt or 
two, when the corn arrives and we sell the corn, we 
shall make as profit on that business^;’—and it 
seemed to me very desirable for such a man. 

30. If, also, they should approve that scanty re¬ 
muneration of that disciple, it is an injury of all the 
religious rites, of which the forgivers ^ have to cast 
the consideration of the unequally-shared advantage 
out of the body ^ 31. All the religious rites ordered 
of him who is a better performer, owing to not di¬ 
minishing the proper remuneration, having proceeded 
unaltered, the remuneration of righteousness one 
does not approve is important as regards such as 
they solemnize and conduct in the period ^ 

^ This parable justifies the taking of religious stipends by force, 
in cases of necessity, by a practical appeal to the sympathies of the 
enquirers, but it really evades the question proposed m § 7, which 
refers to seizures not justified by necessity. 

^ Probably the priests who appoint atonements for sins con¬ 
fessed and renounced (see Sis i, 2, 5, 6) 

® Of those who have obtained a disproportionate share of the 
profit of the good works by not pajang properly for them 

* There are seveial doubtful points in the construction of this 
section. 



CHAPTER LXVI, 28-34. 209 

32. Since, for the 350 dirhams, all the religious 
rites which they conduct once with holy-water are, 
it is afhrmed, all the religious rites caused to 
conducted twice with holy-water in that same place 
and with the same good effect, it is more important 
to order of them who shall allow all the religious 
rites twice; for, with as much wealth, as much effi¬ 
ciency, and as much good effect, more ceremonial 
is good. 

33. The worthiness of the disciple, which is owing 
to himself, is the preparation; and the priest is 
w’orthy, of whose performance in the religion you 
have spoken^, therefore, supreme worthiness is un¬ 
attainable by either of them; so it is more significant 
when the disciple is the preparer, and the priest, as 
director, becomes a demander of good effect; both 
strive for good progress, and through many kinds of 
participation they may be worthy. 34. And both 
of them, praising together—whereby the participation 
is brought to an end—may authorisedly seize ^; but 
that worthiness of theirs is owing to the duty and 
the praise therein—this one in preparing, and this 
07 ie in superintendence (az^ar-mafl^'ih) of the recital— 
and the after discourse and petitioning, and other 
good done 


' See § I. 

® Probably the remuneration, if it be withheld; provided always 
hey do their duty thoroughly, as mentioned in the concluding 
'lause 
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Chapter LXVII. 

1. As to the sixty-sixth question and reply, that 
which you ask is thus* What is this appearance^ 
which is girded on the sky ? 

2. The reply is this, that it is a mingling of the 
brilliance of the sun with mist and cloud that is seen, 
of which it is at all times and seasons, moreover, 
a characteristic appearance, whereby it has become 
their sign above from spiritual to earthly beings. 

3. That which is earthly is the water above to which 
its brilliance is acceptable; and the many brilliant 
colours (gunakAn) which are formed from that much 
mingling ^ of brilliance and water, and are depicted 
(minAkl-atto), are the one portion for appearing ^ 


Chapter LXVIII. 

I, As to the sixty-seventh question and reply, 
that which you ask is thus: What is this which, when 
the sun and moon have both come up, is something ^ 

* Reading dit/anoih; but the word can also be read sa<f-vanth, 
which might stand for sacf-giinih, *a hundred-coloured existence,’ 
a possible term for the rainbow, but the Persian dictionaries give 
no nearer tetm than sadkas, or sadkSs. 

® Mi 4 has * that mingling of many portions and few portions.’ 

® Reading dicfanoko; but it can also be read sa</-vanak6, a 
similar alternative to that in § i. 

The only probable reading for this word is mindavam, ‘a 
thing,' It occurs three times in this question, but is a very vague 
term for the phases of the moon, probably referring to a supposed 
body covering the dark part of the moon’s disc. 
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come, and comes on as it were anew when it (the 
moon) becomes new, and men want the thing to go 
clown from the place 'iK)here it is becoming apparent ? 
2. When it has been several times, what is then 
the thing which comes up and exists, and how is its 
motion by night and day ? 

3. The reply is this, that the sun and moon are 
always seen ^ there where they stand, and they exist 
for men and the creatures. 4. The sun is swifter- 
moving “ than the moon, and every day becomes a 
little in advance ; at the new moon the sun is shining, 
and the moon owing to diminution backwards, on 
account of the slenderness of the moon by much 
travelling'*, and on account of the brilliance of the 
sun, is not apparent. 5. As the sun goes down a 
light which is not very apparent is the moon, and 
not hamn£‘ gone down the moon is seen^; and each 
day the moon increases, comes up more behind the 
sun, and goes down more behind, and is, therefore, 
more seen. 6. When increasedJ:o the utmost, which 
is approaching a likeness of the sun, it comes spheri¬ 
cal (aspiharako), and is seen the whole night; to 
diminish anew it comes back to the companionship 
of the sun, and goes into the splendour of the sun. 

^ The MSS. have asti-hend, ‘have remained,' instead of 
khadituni-hend, ‘are seen;’ but the difference between these 
words in Pahlavi letters is merely a medial stroke. 

“ Apparently so, as the moon rises and sets about 48 minutes 
later every day, on the average. 

® A very anthropomorphic mode of accounting for the waning 
of the moon into a slender crescent. 

* Most Orientals consider the day of the new moon to be that 
m the evening of which it is first possible to see the moon; this is 
usually the first, but sometimes the second, day after the actual 
change of the moon according to European ideas. 

P 2 
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Chapter LXIX. 

1. As ^0 the sixty-eighth question and reply, that 
which you ask is thus: When something takes hold 
of the moon or sun what is then its residence 
(kh 4 nd), and whence does it always seize upon 

2. The reply is this, that two dark progeny of the 
primeval ox ^ move and are made to revolve from 
far below the sun and moon, and whenever, during 
the revolution of the celestial sphere, they make one 
pass below the sun, or below the moon, it becorftes 
a covering which is spun (ta^) over the sun, and it 
is so when the sun or moon is not seen. 3. Of each 
of those two progeny of the primeval ox—one of 
which is called ‘the head,’ and one ‘the tail’—the 
motion is specified among astronomers ^; but in re¬ 
maining upon those luminaries, and producing that 
covering, they do not’attain unto those luminaries 


’ Supposing the reading should be 2-Sn g6/*iihar-i tar here, 
and 2-an go^Jharan in § 3. Go^ihar is a supposed planetary 
(and, therefore, malevolent) body, connected with the sun and 
moon and having a head and tail, which falls on to the earth at 
the resurrection (see Bd. V, i, 5 XVIII, 44, XXX, 18), and is here 
described as the cause of eclipses. Its name implies that it sprang 
from, or contained, the seed of the primeval ox, the supposed 
source of animal life (see Bd. XIV, 3), and in its Av form, gao- 
/iJithra, it IS a common epithet of the moon; in Pers it has become 
gdzihr or gavaz^ihr As the words stand in K35 they look more 
like 2 anddjg' dilan-f tdr, ‘two dark store-lobbies,' or 2 andd^^ 
gal-i tdr, ‘two clusters of dark spideis,' and m § 3 the word 
han^ino is substituted for the nearly synonymous and6^ In 
M14 the words seem to be z ang^n /^iharano-t tar, ‘two such 
dark faces ’ 

® M14 has ‘m the calculations of astronomers.’ 
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within that covering. 4. There occurs no difference 
whatever of the descending rays ^ from those lumi¬ 
naries into a place of purity and freedom from dis¬ 
turbance far below those luminaries, except this, that 
the light which they divert to the world, and their 
activity as regards the celestial spheres are not com¬ 
plete for so much time, nor the coming of the light 
to the earth. 


Chapter LXX. 

'I. As to the sixty-ninth question and reply, that 
which you ask is thus: What are these river-beds^ 
and what is the cause of them, whence do they 
always arise, and why is there not a river-bed every¬ 
where and in every place where there is no mountain ? 

2. The reply is this, that any place where a moun¬ 
tain is not discernible and a river-bed exists it is a 
fissure (ai’ktipo); and it is declared as clear that, 
even before the growth of the mountains, when the 
earth was all a plain, by the shaking of the world 
the whole world became rent (zandako)^ 3. Even 


' Literally ‘ fallers.’ 

® Assuming that ma<f 4 rih stands for ma</Srih. The meaning 
IS that an eclipse produces no harm beyond a short interruption of 
the descent of the sun’s or moon’s rays to the eaith. 

® There is some doubt as to whether the word should be read 
z6gakb (comp. Pers zogh, ‘a river’), or zandako (comp. Pers 
zandah, ‘fissured’), but the meaning is tolerably certain fiom the 
context. 

*■ When the evil spirit rushed into the earth it is said to have 
shaken, and the mountains began to grow (see Bd VIII, 1-5), and 
at the resurrection it is expected that the earth will recover its 
original perfect state of a level plain (see Bd. XXX, 33}. 
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Fr^slydz^ of Ttir^ was specially mighty by causing 
the construction of channels (virt^arg) there where 
is mountainous, and also m low-lands-, m which 
there is no mountain, and the shaking in its crea¬ 
tion was the formation of great sunken^ springs and 
river-beds. 4. And if it has been prepared in, or if 
it be in a ravine (^ikafto) of, the mountains, the 
cause, too, of the contraction, thundering, and tearing 
of a river, if its confinement be in the earth, is the 
resistance which it meets in seeking a passage; and 
as it is a spring of the waters of the earth, so also it 
is in the earth, whose contraction and panting are 
mighty and full of strength. 5. And when it is a 
time that they would make a constructed channel at 
the outside of its ravine, as regards the contraction 
which is within it, the resistance by which it is con¬ 
tracted at the outside of the ravine is the ground ^ 


Chapter LX XI. 

I. As to the seventieth question and reply, that 
which you ask is thus : Is anything which happens 

* Frangrasyan, the Tfiryan, in the Avesta; called AfrasiySb m 
the ShShnamah (see Bd. XXXI, 14). He is often mentioned as 
constructing canals (see Bd. XX, 17, 34, XXI, 6), but being a 
foreign conqueror he was considered as specially wicked by the 
Iranians. 

® Assuming that Jitan is a miswriting of fip6^n, occasioned 
by joining two of the letters, just as haivispo, ‘all,’ is often 
written harvist 

* Or, perhaps, ‘ hidden ’ 

* That is, a watercourse which is confined by its natural rocky 
channel in the mountains, when carried acioss the plain in a canal, 
IS confined only by softer soil. 
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unto men through fate or through action, is exertion 
destiny or without destiny, and does anything devoid 
of destiny happen unto men, or what way is it ? 
2. As to that which they say, that, when a man turns 
unto sinfulness, they ordain anew a new death 
as to that which they say, that anything which hap¬ 
pens unto men is a work of the moon and every 
benefit is connected with the moon, and the moon 
bestows it upon worldly beings; and as to what way 
the moon does this, and bestows all benefits, order 
some one to decide the literal explanation of how and 
what way it is, by the will of the sacred beings. 

3. The reply is this, that the high-priests ® have 
said thus, that there are some things through destiny, 
and there are some through action, and it is thus 
fully decided by them, that life, wife, and child, 
authority and wealth are through destiny, and the 
righteousness and wickedness of priesthood, war¬ 
fare, and husbandry are through action. 4. And 
this, too, is thus said by them, that that which is not 

^ This reference is to a phrase in the Pahl. commentary on 
Vend. V, 33, which commentary contains a good many of the 
statements made in this chapter, excepting those relating to the 
moon. The reading a6sh, ‘ death,’ given by K35, is probably 
more correct than afibaj, ‘ for him,' given by our modern MSS. of 
the VendidSif, but Mi4 has amended it, and states ‘then many 
new things are ordained by it for him.’ 

^ Assuming that vidanag, ‘time,’ stands for bidandg, the Huz. 
of mah, which means both ‘ month ’ and ‘ moon.’ In the following 
phrases the word mih is used. 

® It may be noted that most Pahlavi writers, when quoting the 
Pahlavi commentaries on the Vendidaif (as the author is doing 
here) or any other Nask, speak of them merely as the utterances 
of the high-pnests, and reserve the teim din6, ‘revelation,’ for the 
Avesta itself; thus showing that belief in the inspiration of the 
Pahlavi translations of the Avesta is a very modern idea. 
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destined for a man in the world does not happen 
and that which is destined, be it owing to exertioi 
will come forward, be it through sinfulness or slot}- 
fulness he is injured by it. 5. That which wi 
come forward owing to exertion is such as his wh 
goes to a meeting of happiness, or the sickness 0 
a mortal who, owing to sickness, dies early ^; and h 
who through sinfulness ajid slothfulness is thereb 
injured is such as he who would wed no wife, and 1 
certain that no child of his is born, or such as h 
who gives his body unto slaughter, and life is injure' 
by his living. 


Chapter LXXII. 

1. As to the sevent3i^“first question and reply, tha 
which you ask is thus * What are the heinous sin 
of committing unnatural intercourse, is it proper t< 
order or perform the sacred ceremony for him wh( 
shall commit unnatural intercourse, and is it thei 
proper to practise sitting together and eating togethe 
with him who shall commit it, and shall commit i 
with a longing for it, or not ^ 

2. The reply is this, that of the evil Ma^^a 
worshippers 2—^who were the seven evil-doers of sir 
of a heinous kind®, whose practice of Aharman’i 
will was as much as an approximation to that Oj 


^ Mi 4 has ‘which comes forward owing to sickness.’ 

® Mi 4 has ‘of a like evil practice, in inclination for sins, wer^ 
the very heinous in the religion of the Mazifa-worshippers.’ 

® Reading girSi van vinSs, and assuming that van is a mis 
writing of gftn. 
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Aharman himself -—two are those whom you have 
mentioned, who arc defiled with mutual sin. 3. For, 
of those seven evil-doers, one was hsA Dahak \ by 
whom witchcraft was first glorified; he exercised 
the sovereignty of misgovernment, and desired a 
life of the unintellectual (ahangan khayi) for the 
world. 4. One was Azi Sruvar^, by whom infesting 
the highway in terrible modes, frightful watchful¬ 
ness (vimag-bi^irih)^ of the road, and devouring 
of horse and man were perpetrated. 5. One was 
Vaflfak^ the mother of Dahik, by whom adultery 
was first committed, and by it all lineage is dis¬ 
turbed, control is put an end to, and without the 
authority of the husband an intermingling of son 
with son ® occurs. 6. One was the Viptak® (‘pathic ’) 

1 See Chap, XXXVII, 97. 

® A personification of Av azi srvara, a serpent or dragon thus 
described in the H6in Yt. (Yas IX, 34-39) —‘ (Keres^spa) who 
slew the serpent Srvara which devoured horses and men, which was 
poisonous and yellow, over which yellow poison flowed a hand’s- 
breadth (spear’s-length!*) high On which Keresaspa cooked a 
beverage in a caldron at the mid-day hour, and the serpent scorched, 
hissed, sprang forth, away from the caldron, and upset the boiling 
water; Keresaspa Naremanau fled aside frightened' (see Haug’s 
Essays, pp 178,179) The same account is given in Zamyad Yt. 40. 

M14 has bimini</Srih, ‘terrifying’ 

* See Chap LXXVIII, 2. There is possibly some connection 
between this name and the Av, epithet,Vadhaghana, which is thus 
mentioned by the evil spirit, speaking to Zaratfijt, in Vend. XIX, 
23 —‘ Curse the good Masak-worshipping religion ' and thou shalt 
obtain fortune such as the Vadhaghana sovereign obtained,’ and 
Mkh LVII, 25 calls him ‘ the Va^fagan sovereign Dahak ’ The 
Pahlavi writers seem to have taken this epithet as a matronymic, 
owing to its form, but whether the mother’s name be really tra¬ 
ditional, or merely manufactured from the epithet, is doubtful 

® Reading levatman barman barman, instead of levatman 
bfim barman. M14 omits bum. 

‘ Av. vipt6 (p.p. of vip, ‘to sow, to fecundate’), used in the 
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in the intercourse of males, the infecundity of which 
is the desire of men ; and by him the intercourse of 
males and the way of destroying the seed were first 
shown unto males. 7. One was the Vi^iniddik.^ 
(‘ paederast’), the male by whom the use of females 
was first brought among the errors (khazdag) of 
the male, and was despised (dhkhto) by him, he 
who is a cherisher of seed is delivering it to females, 
and that which is destroying the seed is the flowing 
of stenches into the prescribed vessels ^ for it, the 
delivering it to males by a demoniacal process, and 
carrying on a practice which effaces (dhan^e^/o) 
and conceals the race ® of the living. 8. One was 
Thr-l Bria^ar-vakhsh the Karap and heterodox 
wizard, by whom the best of men was put to death. 
9. And one was he by whom the religions of apos¬ 
tates ® were preferred—through the deceitfulness of 
the perverted text and interpretation ® which they 
themselves utter—to the law which the righteous 


sense of ‘a pathic’ m Vend. VIII, 102 This name, as well as 
the next one, is used here more as representing a class than an 
individual. 

^ The p.p. of the causal form of vtptano, ‘to fecundate,’ used 
as an equivalent of the Av. va^payd of Vend VIII, 102. 

® Assuming that pavan pavan mfi^fragdno stands for pavan 
farmftfl? ragSno; but there is some doubt as to the correct reading 
of several words m this section. 

® Or ‘ seed.’ 

* The eldest of five brothers who were wizards of the Karap 
race or caste, and deadly enemies of Zaratfijt (see Byt. II, 3). He 
IS said to have slam Zaratfijt in the end. 

® Aharm6k6, Av. ashemaogha, means literally ‘disturbing the 
right,’ and is a term applied to an ungodly man specially under the 
influence of the evil spirit, as an apostate is naturally supposed 
to be 

* The Avesta and Zand, 
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has praised, that existence which would have pro¬ 
cured a complete remedy, and would have become 
the eternity of the records which bestow salvation, 
thi^ough the good righteousness which is owing to 
the pure religion, the best of knowledge. 

10. And they who are defiled by a propensity to 
stench are thereby welcoming the demons and fiends \ 
and are far from good thought^ through vexing it; 
and a distance from them is to be maintained of 
necessity in sitting and eating with the^n, except so 
far as it may be opportune for the giving of incite¬ 
ment by words for withdrawing (pa^^li^no) from 
their sinfulness, while converting them from that 
propensity, ii. Shottld one die, to order a ceremo¬ 
nial for him is indecorous, and to perform tt would 
be unauthorised; but if he were to do so penitently 
one would then be authorised to perform his cere¬ 
monial after the three nights ^ for it is the remedy 
for atonejnent of sin. 12. And so long as he is 
living he is in the contingencies (vakhtagdnb) 
owing to the sickness through which he is in that 
way an infamous one (akhamlfl^ar), and there are 
no preventives (bondagind) and medicinal powder 
for it; these are teachings also for the duty and 
good works of a ceremonial for the soul 


^ Who are supposed to seize upon them and pervade them, hence 
the necessity of shunning such men, to avoid contamination from 
the demons who possess them. 

“ That IS, from what is personified in the archangel Vohfiman. 

® During which the soul is supposed to remain on earth, hovering 
about the body, after death (see Chaps. XX, 2, XXIV, 2, XXV, 2). 

* That is, they are warnings to him to repent. 



220 


DAz)ISTAN-t dInIK. 


Chapter LXXIII. 

1. As to the seventy-second question and rep 
that which you ask is thus: Does the stench 
him, stinking withal, who commits unnatural int 
course proceed to the sky, or not; and to wl 
place does the wind of that stench go when it gc 
anywhere ^ 

2. The reply is this, that the material stench gc 
as far and in such proportion as there are filthinc 
and fetidness in the stinking existences, and t 
spiritual stench goes unto there where there a 
appliances (s^mdno) for acquiring stench, a misei 
ble place ; on account of the separation (garefill) 
the sky, everywhere where it goes in the directi( 
of the sky it does not reach to the undisturb 
existences k 3. Information about the stench 
manifest in the omniscient creator, whose omi 
science is among the luminaries, but that persiste 
creator and the primeval angels and archange 
are free from its attack; and his informatic 
about the deception which is practised upon th 
labourer for hell and mind allied with the demon* 
is certain. 


^ The sky being divided into three parts, and the uppermost pj 
being inaccessible to evil (see Chap. XXXVII, 24, 25) 

Reading asa-j&dd-minijnoih, but it is possible that a. 
may have originally been khat>dak, for the Av. khavz6, ‘ms 
paramour,’ of Vend. VIII, 99, 103 (trans. D ). 
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Chapter LXXIV. 

1. As to the seventy-third question and reply, 
that which you ask is thus; Is there any discom¬ 
fiture (vanirt^arih) of the archangels from that 
stench, or not ? 

2. The reply is this, that the archangels are im¬ 
mortal and undistressed, their place, also, is in that 
best existence of light, all-glorious, all-delightful, 
and undisturbed; and the strength of the stench 
due to the demons ^ does not reach unto anything 
pertaining to the archangels. 3. The archangels 
are omniscient 2, friendly to the creatures, persistent, 
and procure forgiveness, they know that heinous 
practice which is the heinous practice ® of that 
wretched dupe (friftako) who has become defiled 
in that most filthy manner (zi^ttflm drang), w’^hich 
is like that which is provided and w^hich is applied 
to him even in the terrible punishment^ that has 
come upon him from the demons ; and then, on 
account of their friendliness to the creatures, it has 

^ Reading az-jSdaiko, but it may be dg-jeddiko, ‘of the 
demon of greediness,' or it may stand for khaz’dak-jedaiko, ‘of 
a male paramour of the demons,’ as mentioned in the last note 

“ Omniscience with regard to what is taking place in the world 
being an indispensable characteristic of any being to whom prayers 
are addressed, or whose intercession is implored. 

* These words are thus repeated in K35, and the repetition may 
be correct 

*■ Referring probably to the punishment of such a sinner, de¬ 
tailed in AV. XIX, 1-3, as follows —‘ I saw the soul of a man, 
through the fundament of which soul, as it were, a snake, like a 
beam, went m, and came forth out of the mouth, and many other 
snakes ever seized all the limbs.' 
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seemed to them severe, and thereby arises their 
forgiveness which is according to whatever anguish 
is owing to the torment which galls him. 


Chapter LXXV. 

I. As to the seventy-fourth question and reply, 
that which you ask is thus: Do the angels have his 
dead body restored, or not ? 

2 The reply is this, that there was a high-priest 
who said that the angels do not have his dead body 
restored, because of the sin of the mutually-pol¬ 
luting, full of stench, and inglorious victims (khva- 
pi^jf6an)h the terrible kind of means for the excul¬ 
pation of creatures ^ and that practice when males 
keep specially imperfect in their duty ; it being then 
suitable for mankind to become free from him who— 
like h.z-\ Dahdk who wanted many most powerful 
demons—resists and struggles, and is not possessing 
the perception to extract (patka5istand)a pardon, 
owing to the course of many demoniacal causes. 
3. But innumerable multitudes (amarakaniha), 
happily persevering ^ in diligence, have with united 
observation, unanimously, a'nd with mutual assist¬ 
ance (ham-ban^ii-niha) insisted upon this, that 
they have the dead bodies of all men restored; for 

* Victims of the deceptions practised by the demons (see Chaps. 
LXXIII, 3, LXXIV, 3); but the reading is uncertain. 

2 Probably the punishment of the wicked in hell. 

» See Chap. XXXVII, 97. 

^ Reading farukhvo-tfishijn, but it may be perkhflnto 
dahun, 'having begged the boon;' and M14 has p6ry6</ke- 
shSno, those of the primitive faith.’ 
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the good creator, granting forgiveness and full of 
goodness, would not abandon any creature to the 
fiends 4. In revelation (din6) it is said that every 
dead body is raised up, both of the righteous and of 
the wicked®; there is none whom they shall abandon 
to the fiend, 

5 And this, also, is thus decided by them ®, that 
even as to him who is most grievously sinful, when 
he becomes mentally seeking pardon and repentant 
of the sin, and^ being as much an atoner as he is well 
able, has delivered up his body and wealth for retri¬ 
bution and punishment, in reliance upon the atone¬ 
ment for sin of the good religion, then it is possible 
for his soul, also, to come to the place of the 
righteous 


Chapter LXXVI. 

1. As to the seventy-fifth question and reply, that 
which you ask is thus: As to him who shall slay 
those who shall commit unnatural intercourse, how 
is then his account as to good works and crime ? 

2. The reply is this, that the high-priests, in their 
decision, have thus specially said, that all worthy 
of death are so by the decision of judges and the 

^ Except for temporary punishment in hell. All ideas of the 
vindictiveness of implacable justice are foreign to the Ma0<^a- 
worshipper’s notion of the good creator. 

Compare Bd. XXX, 7 

® Probably by the ‘ multitudes ’ of § 3 

* By delivering up his body and wealth to the will of the high- 
priest, as an atonement, and mentally renouncing his sins, he is 
saved from hell, and the beneficial effect of any good works he 
may have performed returns to him (see Sis.VIII, 5). 
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command of kings, whose business is execution. 3. 
Whoever shall slay him who has heinous sins ^ after 
controversies three times with him, about the deci¬ 
sion of those acquainted with the religion and about 
the command of kings, when he has thus remained 
in the sin in defiance of his own relations—and not 
inimically to the man and injuriously to the religion, 
but inimically to the sin and in order to keep away 
intercourse with demons—is to consider it as a great 
good work 4. No command is given about the 
decision of what one is to do in the same matter, 
more heedfiilly and more authorisedly in cases of 
doubtful attention, for the good work exists un¬ 
doubtedly more and more abundantly ^ 


Chapter LXXVII. 

1. As to the seventy-sixth question and reply, 
that which you ask is thus: Will you direct some 
one then to make the heinousness of this sin of 
unnatural intercourse clear to us ? 

2. The reply is this, that the first material crea¬ 
ture was the righteous man, the smiter of the fiend, 
the righteous propitiator; so, also, in the world he 
is more recognising the sacred beings, more com¬ 
pletely (hamdktar) for the production of creatures, 

^ Reading VInasdno, as in Mi4, instead of the doubtful word 
vashkun, which might perhaps be compared with Pers. buzhu, 
‘ opposition.’ 

® The meaning is that no one is bound to put such sinners to 
death until they are condemned by the authonties, but should one 
do so upon his own responsibility, entirely for the good of the 
faith, and certain of the impenitence of the sinners, he is not only 
free from blame, but has done a meritorious deed. 
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and with more provision for the creatures \ 3. And 
with the manifestation of knowledge the best duty 
is that which exists in lawfully practising procrea¬ 
tion, and the complete progression of righteous men 
arose therefrom. 

4. In like manner he who is the omniscient crea¬ 
tor formed mankind in the first pair, who were 
brother and sister, and became Mashydlh and Mash- 
y^lydlh and all races of material life exis^ by means 
of acquiring sons and Ms omnisciently causing pro¬ 
creation. The man and woman wgre also made 
to lust (gdmlnlflTo) by him, and thereby became the 
father and mother of material men ; and he natura¬ 
lized among primitive man the qualities of a desire 
( 41 fl^an 6 ) for acquiring sons together through 
glorifying. 6. And the law and religion authorised 
it as a proper wish, so long as they proceed from 
those who are their own relations, not from those 
who are not their own , and with those whom next- 
of-kin marriages®, original duties, and desires for 
other sons have formed, complete progress in the 
world is connected, and even unto the time of the 
renovation of the universe^fit is to arise therefrom. 
7. And the birth of many glorious practisers of the 
religion, those confident in spirit, organizers of the 
realm, arrangers of the country, and even accom- 


^ Reading va/-dam-nivSrunoihStar; the s)dlab]es -atar 
being written separately Mi4 has va/ d^m-nivarijnih zXyytd- 
tar, ‘ more remembering the provision for the creatures.’ Pro¬ 
moting the increase of, and providing maintenance for, good 
creatures are considered to be important good works. 

^ Here written MashyS and MashyaySoih, but see Chaps 
XXXVII, 82, LXIV, 2. 

3 See Chap LXV, ‘ See Chap II, 8 

[18] Q 
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plishers of the renovation of the imiverse, whic 
arises from those same to whom that practice sha 
be law—and when it occurs lawfully—is a miracl 
and benefit of the world, the will of the sacre 
beings and the utmost good work discernible, bt 
cause the complete progress of the righteous arise 
therefrom, and the great female faculty (nekedil 
is manifested. 

8 So when the opponent of the same, by whoi 
the source of seed and procreation is spoiled, 
intent upon a way for the death of progeny—an 
the intention is certain —Us annihilation is owing t 
him\ and he is the devastating fiend ^ whose will i 
a desire of depopulation and ruin, and by the powc 
of his Niyi^ {demon of ‘want’)^ he turns impe 
ceptibly the esteem of the very indispensable pre 
duction of men from the position of wishing for sor 
to a creature ^ who is opposed to it, through whoi 
have arisen its ruin and corruption. 9. And th 
nature and power which are his cherishing of pre 
geny are not suitable for receiving seed, and mi' 
represented (drbkini^o) by him is the accon 
panying evil intercourse, so that emitting the see 
(shudak), in delivering it at that time into tht 
burning place, full of stench, is to produce Us dead 
and no procreation occurs. 

10. The dupes® turn the living seed from minglin 
with women and seeking for births, just as in th 
like vice of any demon, connected with a longin 


^ A free translation of a^aj loito, which phrase is placed 
the end of the section in the Pahl original. 

= The evil spirit. => See Chap XXXVII, 52 

■* M14 has ‘ to a member.’ ® Of the fiend. 
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for the dupes \ they shall abandon that advantage of 
the world, the delights (vayagano) of a son^^. ii. 
He who is wasting seed makes a practice of causing 
the death of progeny; when the custom is com¬ 
pletely continuous, which produces an eviH stoppage 
of the progress of the race, the creatures have be¬ 
come annihilated; and certainly, that action, from 
which, when it is universally proceeding, the depopu¬ 
lation of the world must arise, has become and 
furthered (frarasto) the greatest wish of Aharman'* 

12. Such a practiser is the greatest wish of Ahar- 
man, through the demon’s excretion® of doubt tii 
the practice, owing to intercourse with the emitter, 
which is most filthy and most fetid, and the emitting 
member, which is causing death; and the demoniacal 
practice® is perceptible even from the same practice, 
and whatever is the heinousness ^the sinfulness is 
clear to observers of the dead body. 


Chapter LXXVIIL 

I. As to the seventy-seventh question repl3^ 
that which you ask is thus ‘ As to the nature of the 
heinousness and sinfulness of committing adultery, 
and the worldly retribution specified for it m revela- 


^ Such men are said to become paramours of the demons (see 
Vend Vin, 102-106), as mrther alluded to In § 12 
® M14 has ' seeking a son ' 

® Reading dahedf vau/, but ]Mr4 has yattyftnto, ‘brought a," 
and may be right. 

‘ See Chap XXXVII ro. 

® Reading rikhih, but Mr4 has rasih, ‘course.’ 

« In boll 
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tion, will you then direct some one to point out to us 
the modes ^ of retribution for it ? 

2. The reply is this, that it is adultery, heinous 
and vicious, which first DahAk iised to commit, and 
he is known by the illicit intercourse which was his 
. desire with Vaafak^ who was his mother, in the life¬ 
time of AArva^rfasp^ who was his father, without^ 
the authority of Ahrva^i^asp, who was the husband of 
Va^zfak whose practising of sin, unauthorisedly ana 
injudiciously, was itself heinous and very frequent. 

3. And Its modes ^ theft or spoliation are just as 
much more heinous than other theft and spoliation 
as a man and that which arises from his procreation 
of man are greater than the position of property. 

4. One is this, that it is important to consider 
with steadfastness the courtezan life of the adul¬ 
teress and the bad disposition assuredly and un¬ 
doubtedly therein , she causes pillage unauthorisedly 
and in her practice, also, intercourse during menstru 
ation, owing to tts resembling the burning of seed 
is a frightful kind of handiwork (dastA). 


* M14 has ‘ the various modes’ 

° This IS evidently the name written Udat in Paz. m Bd XXXI 
6, who was, therefore, the daughter of Bayak, the fact of her being 
the mother of Dahak is more clearly expressed m the Pahlavi texi 
of Chap LXXII, 6 

® This IS the name wntten Khrfltasp in Bd XXXI, 6, which i' 
a PSz reading, though confirmed by the Pahl form in TD (as Uda 
is, to some extent, by the Pahl KM of TD) This Afirvar/asp 
whose name can also be read Khfirfitasp, must be distmguishec 
from his namesake, the father of Vutasp, whose name became cor 
rupted into Loharasp (see Bd XXXI, 28, 29). 

K35 omits asyik, 'without,' here, but has it mChap LXXII, 5 
Without this particle the meaning would be ‘ who was the high 
priest of his father, Afirva«/asp.’ 
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5. One is this, that it may be that she becomes 
pregnant by that intercourse, and has to commit on 
her child ^ the murdering of progeny. 

6. One is this, that it may be in pregnancy, by 
her coming to intercourse with another man, that 
the living child which is in her womb has died 
through that intercourse. 

7. One is this, that it may be that she becomes 
pregnant by that intercourse, a^id the pregnancy 
having given indications, through shame or fear she 
swallows a drug ^ [and seeks a remedy, and murders 
the child in her womb. 

8. One is this, that it may] be that a woman who 
is foreign or infidel, and becomes pregnant by that 
intercourse, gives birth to a child, and it has grown 
up with the child which is known to belong to the 
husband of the woman, and remains in foreign habits 
(an-alrih) or infidelity. 9, The committer of the 
illicit intercourse is as unobservant and grievously 
sinful as he who shall lead his own child from his 
native habits (airth) and-the good religion into 
foreign habits and infidelity; as to the sin which 
that child may commit in childhood he is the sinner, 
and as to that which it may commit in manhood he 
is equally sinful with it. 10. Also, if that child be 
put to death in childhood, and be passed through 
water, rain, or fire, or be buried in the well-yielding 
earth®, he is an equally vicious murderer, and is 
defiled thereby through being the invisible causer. 

^ Mr 4 has '■and with the assistance of another man she has so 
to commit on her child of that pregnancy.’ The interpolation is 
clumsy, and does not make the sentence easier to translate. 

® The passage which follows, in brackets, is from M14; there 
being evidently something omitted from K35 at this point 

® The contamination of water, rain, fire, or earth, by contact with 
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II. Likewise, if he who is a man of the good 
religion accustoms a woman to illicit intercourse, and 
through adultery a cliild is born and grows up, even 
then to practise undutifully that v'hich unduUfulness 
committed is to make a wretched aiid clandestine 
connection 12 On account of the birth havin^g 
occurred through illicit intercourse it is grievously 
sinful, through propriety it is praiseavt?;-//^, and 
ihiOLigh falbity it is sinful hit is said that a 
bastard is not appointed in superintendence over 
any one 13. it be done so I hat pregnancy does 
not occur, even then every single time—not to 
mention the text (az;i s tdk) as to the matter regarding 
the destruction of his own living seed‘d—it is a sin of 
two Tan^puhars, which are six hundred stirs®, and 
regarding that emission it is inexpiable (atani- 
phhar) h 


a corpse, being consideied a heinous sm (see Sis II, 9, 50, 76, 
XIII, 19) 

^ That IS, procuring the birth of a legitimate child is highly meri¬ 
torious, but an illegitimate birth is sinful 

“ Referring probably to Vend VIII, 77-82, which states that the 
voluntary waste of seed is an inexpiable sin, as mentioned at the 
end of this section 

® A Tanapuhar (Av tanuperetha) sin was originally one that 
required the sinner to place his body at the disposal of the high- 
priest, in order to atone for it; but it was not necessaiily a sin 
worthy of death, or mortal sin At the time when the Vendida(f 
was written, such a sin was punished by two hundied lashes of a 
horse-whip or scourge (see Vend IV, 72) Subsequently, when the 
Vendidat/scale of punishments was converted into ? scale of weights, 
for estimating the amounts of sms and good works, a Tanaptihar 
sin was estimated at three hundred stirs ((rranj/)) of four dirhams 
(S/jax/ii?) each (see Sis I, i, 2) Tlie weight of 600 stirs was probably 
about that of 840 rfipis, or 2if lbs (see Chap LII, i n) 

That IS, a sin which cannot be atoned for even by giving up 
one’s body for execution Anapfihar in Pahl. Vend VIII, 82 
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14. As much on account of the conversation as 
on account of the companionship ^the man who 
goes unto various women, for the sake of a man’s 
sin, and is unatoning, should his own body be also 
defiled with bodily refuse (hlgar-homond) ^ or 
shoiUd those kinds of harm be not kept away from 
another ^ even then every single time of the bodily 
refuse bringing harm to his own body is a sin of 
sixty stirs and through making his own body defiled 
with bodily refuse is each time a sin of sixty stirs, 
and if he washes with water that defilement with 
his own bodily refuse, or that which is harmed 
thereby, every single time it is a si?i of six hundred ^ 
stirs. 

15. And if it be a foreign or infidel woman, apart 
from the sinfulness about which I have written, it is 
a sin of sixty stirs on account of not controlling the 
sins and vicious enjoyment of the foreign woman. 

16. And, finally, the other various sins which are 
owing to this sin are very numerous, and grievous 
to thousands of connections, and it is thereby con¬ 
taminating to them in a fearful manner. 

17. The retribution is renunciation of sin in pro¬ 
curing pardon; and the renunciation in his turning 
from equally grievous disobedience every single 

^ See Chap. XLVIII, 19. 

® M14 has ‘or he does not wash those harmful kinds of bodily 
refuse,’ which is inconsistent wath what follows 

® This is the estimated weight of a Kh6r sin, originally the crime 
of inflicting a severe hurt, ranging from a bruise to a wound or 
broken bone not endangering life (see Sis I, i, 2) The weight 
w'as probably equal to that of 84 rflpis 

‘ M14 has ‘ three hundred.’ 

® Reading asrfljtih as in M14, instead of the aitrdirtoih of 
K.35 Possibly the latter word might be read 3-tr6ijt6ih, ‘ the 
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time that /te turns from similar viciousness, and as 
an atonement for the sin, is to arrange, or order, 
four (arb 4 ) marriages of the next of kin to his own 
wife, lawfully, authorisedly, and most hopeful of off¬ 
spring. 18. Through fear of the grievous sinfulness 
which / have recounted, in case of a child of those 
of the good religion who has no giver of shame ^ 
and to keep lawfully in subjection a child who is 
under control, he who is unnurtured is lawfully given 
nurture, and is nominated for lawfully bringing up. 
19. And to turn a man ^7;^ woman of bad disposition, 
by eulogy and entreaty, or ^ by distress (fangim) and 
fear and other representations, from that bad dis¬ 
position a?id vicious habit; to order next - of - kin 
marriage® and all the religious rites (hamdk din 6 ), 
the Dv^sdah-hdmist the ceremony in honour of 
the waters and the presentation of holy-water to 
the fires®; to remove the burden of offspring'^ which 
is distressing those of the good religion, and to force 
them from the infidelity acquired, which is a very 
atoning atonement for such sins, are extremely proper 
proceedings (a&lr-farhakhtlkth). 

passing away of the three mghis^ referring to the Av phrase 
thrityau khshap6 thraojta, ‘on the passing away'of the third 
night,' in Hn. II, 18 ; the three nights are those immediately after 
death, while the soul is supposed to remain hovenng about the 
body, thinking over its sms, and dreading the approaching judg¬ 
ment of the angel Rashnu, but previous renunciation of sin would 
relieve it from much of this dread 

^ That IS, one not bom in shame, but a legitimate child. Mr4 
has shir, ‘milk,’ substituted for sharm, ‘ shame ’ 

* Mi 4 has ‘woman of family with extending sms or bad 
disposition ’ 

® See Chap. LXV. « See Chap XLVIII, 25 

® Probably the AbSn Nyayif. « Probably the Itaj Nyayir 
'' By assisting in their support 
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Chapter LXXIX. 

I. As to the seventy-eighth question and reply, 
that which you ask is thus: What is the decision 
about water with the word Ith 4 ’ and him who shall 
drink it ? 2. When a man has performed his ritual 
and does not take the prayer (v 4 ^ 6 ) inwardly^ but 
drinks water with the word IthA, what is the decision 
about this efficacy ®f which he takes up‘one half 
and abandons one half, how is it necessary, or not, t© 
consider f/, and what is the sin of it ? 3.-^5 to kim 
who performs half, or less than half, of the efficacy, 
and drinks water with the word IthA, what is the 
retribution for this sin when he shall commit tt 
occasionally, and what is good in order that this sin, 
when he shall commit it, may depart from its > 


^ The first word ofVas. V, i, 2 which forms the first portioii 
(after the invocation) of the inward prayer, or grace, to be muttered 
before eating or drinking. This first portion may be translated as 
follows ‘ Here then we praise Ahura-mazda, who gave (or created) 
both cattle and righteousness, he gave both water and good plants, 
he gave both the luminaries and the earth, and everything good ’ 
This IS followed by three Ashem-vohfls, each meaning as follows. 
‘ Righteousness is the best good, a blessing it is, a blessing be to 
that which is righteousness to the angel of perfect rectitude.’ After 
muttering these formulas, ®r ‘ taking ’ them inwardly as a protective 
spell, the mutterer can eat or drink, and after washing his mouth 
he ‘ speaks out ’ the spell or va^ by reciting certain other formulas 
aloud This chapter refers to those who mutilate the v^g by 
muttering only its first word or words, which matter is also treated 
in Sls.V. 

® Supposing that this word, which may be twice read mfianife 
and four times maenae, represents the Ar ma’hni, but this is by 
no means certain. 
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4. As ^0 him who has performed his Nabar^ ritual, 
and drinks water with the zvo 7 'd Ithi, not muttering 
(andako) the inward prayer (v 4 ^ 6 ), and performs 
a ceremony (ya^td), though he does not order a 
ceremony of Get6-khanW^ for himself, is the de¬ 
cision then about him anything better, or not, and 
does the good work of this ceremony of Geto-khari/^if 
become just the same as that of the Nabar ceremony, 
or not ^ 5. As to him who orders a ceremony of 

Get6-khari^2^ for ^ himself, what is then his good work, 
and what is the value ^ of his worthiness when he 
does not himself perform because he orders that 
they should perform for him ? 6. And as to him 

who has not performed his ceremony, and is fifteen 
years old, what is then the decision about him ? 

7. The reply is this:—When a man who has 
chanted the Gathas (‘hymns’)® drinks water with the 
word Itha, if, moreover, being preservable from suf¬ 
fering®, he be not a righteous 07 ie overwhelmed by 
impotence, it is thus said that, when in order to con¬ 
secrate the sacred cake (drond)’ it is not possible 

* The initiatory ceremony of a young priest, wutten naibar or 
nagbar in this chapter, and sometimes ndnabai (Pahl navak 
ndtbar). 

* This ceremony, which means ‘the world-purchased,’ and by 
which, according to the Sad-dar Bundahij, ‘ heaven is purchased in 
the world, and one’s own place brought to hand in heaven,' lasts 
three days, and is performed by two priests; the first day’s cere¬ 
monies are those of the Nonabar, those of the second are of the 
angel Srosh, and those of the third are of the Slrozah, or angels of 
the thirty days of the month (see Bd XXX, 28 n) 

® Reading rit instead of la' ‘ not.’ 

* Reading varkfi, instead of va neked, ‘ female,’ which is much 
like It m Pahl. letters. 

® And IS, therefore, an initiated priest. 

* Mi 4 has ‘ from irnpotent suflfenng,’ 


" See Chap. XXX, i. 
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to take the prayer inwardly, and there are no pre¬ 
sentations of it for the tasting of the virtuous with 
inward prayer^, or for-the sake of relieving the 
sickness of a righteous person, which has come 
severely, when it is possible for him to say ‘Itha’ 
and one ‘ Ashem-vohh 2,’ or it is possible for him to 
say ‘Ashem,’ he is to recite that which it is possible 
for him to speak, and he is to drink or eat^ the water, 
or food, or medicine which is discreetly his, and may 
be the custom of his body and life 

8 . But the sinfulness of him who has drunk water 
with the word Ith^, not owing to suffering, is much 
the most sinful, except this efficacy of which you have 
written that, having taken up ® one half, they shall 
abandon one half; for, when in eating the efficacy 
is possessed in that manner, it is then a chattering 
meal which is a very grievous sin ®. 9. Every single 

drop (pashan)'^ which in that manner comes to the 


^ Reading va^o atSfdd</agan 4 nadfigano, which M14 has 
altered to mean ‘ and if m his state of hunger and thirst.' 

^ Meiely the first words of the two formulas which constitute 
the inward prayer, or va^jf (see § i n). 

^ M14 has only ^he is to eat ’ 

Mi 4 has ‘and is authorisedly to preserve his own body’ 

® Reading fra^, as in Mr4 and § 2, instead of pavan, ‘inp 
though the reading ‘ in taking up ’ is quite possible 

“ The sin of drayan-^hyi^nih, ‘eagerness for chattering,’ 
which arises from talking while eating, praying, or at any other 
time when a prayer (va^) has been taken inwardly and is not yet 
spoken out The sin arises from breaking the spell of the inward 
prayer (see Sis V). 

’’ Comp Av parshuya and Pers pashang, bashang. This 
w'ord has been misread yaaun, ‘ceremony,’ in Sis V, 3, 4, which 
ought to stand as follows:—‘ It is unseasonable chatter lor every 
single drop, for him who has performed the ritual it is a Tana- 
phhar sin, for him who has not performed the ritual it is less 
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mouth as a new taste is a sin of three stirs \ and 
every single thing which is spoken like that word ^ 
is a sin of three stirs, which is mentioned as the 
minimum. 

lo. The retribution is that way well perfected 
when, in renunciation of that sin which attacks, a 
proper efficacy is prepared and becomes a vestige 
(vtinako) of the sin of the performer. 11. Whoever 
is not able to arrange it in this manner is to entreat 
the prayers of three men with a donation of wealth, 
and is to solemnize his INTonAbar cere 7 no 7 iy or he is 
to consecrate a sacred cake every day in the cere¬ 
monial place, to eat food lawfully, a 7 id to order the 
proper maintenance of the efficacy. 12 The as¬ 
sistance of performing the proper rituals through 
ordering the N^bar ceranony, and the helping ex¬ 
istence of discharging the burden of the trouble of 
a populous household seem to me suitable for the 
atonement of such-like sin, through the will of the 
sacred beings. 


some have said three Sr6sh6->taranSnis The measure of unseason¬ 
able chatter is a Tanapflhar this is where every single drop, 
or every single morsel, or every single taste is not completed.’ 

^ The stir is evidently taken here as equivalent to the Sr6sh6- 
^aranam of Sis V, 3 (see the last note). A sin of three Srosho- 
>JaranSms, ‘ lashes with a scourge,’ is called a FarraAn, and is usually 
the least degree of sin of which notice is taken ; its amount is 
variously estimated (see Sis. IV, 14, X, 24, XI, 2, XVI, i, 5), but 
the value given here, in the text, is very likely correct, and is 
equivalent .to about 4-|- rflpts, either in weight or amount (see 
Chap. LII, I n). 

® The word Itha. Mr4 has ‘every single time it is spoken in 
tasting with an efficacy like that word,’ but the meaning of this is 
not clear. 

® See § 4. 
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Chapter LX XX. 

1. As to the seventy-ninth question and reply, 
that which you ask is thus: Concerning him who 
does not order ceremonies what is then the decision ? 

2. The reply is this, that, excepting those among 
which is specially the selected religious rite (din6) 
of him whose ceremony is not performed—who, even 
though having many good works, does not afterwards 
attain unto the supreme heaven, which is deter¬ 
mined ^—this, moreover, is thus said, that he who 
is not able to perform his ritual himself, when he 
orders a Geto-khariflf^ ceremony and they shall per¬ 
form it, can become Jit for the supreme heaven 
(gardflfm^nlko); this is greatly to be commended. 


Chapter LXXXI. 

I. As to the eightieth question and reply, that 
which you ask is thus: What is the purpose of this 
ceremofiy for the living soul®, and why * is it necessary 

^ It is the general opinion that if the proper ceremonies are not 
performed during the three days after a death (see Chap. XXVIII) 
the deceased cannot attain to the highest grade of heaven, this is, 
however, denied by some of the commentators (see Sis. VI, 3-6) 

“ See Chap. LXXIX, 4 n. 

® Dasthr Peshotanji Behramji, the high-pnest of the Parsis m 
Bombay, informs me that every Parsi is bound to perform, or get 
performed, every year during his or her lifetime, ceremonies for 
three days in honour of his or her soul, analogous to those pei~ 
formed during the three days after a death These Zindah-ravan, 
or Siosh, ceremonies are generally ordered on the first three 
Fravardigan holidays, extending from the twenty sixth to the 
twenty-eighth day of the last month of the Parsi year 

Reading raaman rai, as in Mi4, K35 has la ‘not,’ instead 
of rfii, ‘ for ’ 
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to order it? 2. And, whenever one orders it, how 
is it necessary then to order it, how is it best when 
they celebrate tt, and what is its great advantage 
as a good work ? 

3. The reply is this, that worship with the cere¬ 
monial for those newly passed aujay, diinng the 
three days which they spend in the account h is suit¬ 
able for the discreet, just as the protection with 
nourishment of those newly born, in their infancy, 
is also much more suitable for the discreet. 4. He 
is a truly discreet man through whom there is cere¬ 
monial for the three days, on account of his own 
father, and privileged wife, and infant child, and 
well-behaved servant, on their passing away, and 
It is indispensable to order the triple ceremonial of 
the three days. 

5 This, too, is said where it is not possible to 
solemnize his three days, or they solemnize them 
afterwards, when information of the death arrives -, 
three days are to be solemnized as a substitute for 
those three. 6. For the good work of the ceremo¬ 
nial which is ordered by him himself, or bequeathed 
by him, or is his through consenting to it b}/ design 
exists—even though it is thus possible that it will 
be conducted afterwards—whenever it comes into 
progress , therefore he is exalted for it at his account 

^ See Chaps XXIV, XXV. 

" M14 has ‘or they do not solemnize them, after which the in¬ 
formation arrives,’ which is clearly inconsistent with the context 
When a person dies away from home, and the ceremonies are not 
performed on the spot, they must be performed at his home 
immediately after information of his death arrives, and the thiee 
succeeding days are considered as representing the three da} 3 
after the death ^see Sis XVII, 6) 

“ Comp. Chap. VIII, 5 
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in the three days^ and it comes on for his being ex¬ 
alted. 7. When that which is conducted afterwards 
comes on for aiding his being exalted in the three 
days of the account, that which was conducted by 
him himself beforehand is more hopeful and more 
certain of being exalted in that position. 

8, On account of there being also a diminution 
(ait6->^ gahi^/irih) of risk about their own souls, in 
the event of (min zak aigh hat) their children not 
ordering the three days ceremonial, or it not being 
possible to solemnize it at that time, it is desirable 
to order, in their own lifetime and at their own con¬ 
venience, the ceremony for their own living souls, 
advisedly, without doubt, and having appointed the 
mode of life of the three days, and also to appoint by 
will him who is to conduct it in the end. 9. And 
when both are conducted, the increase of good works 
and exaltation, though the end is not possible, or is 
not proceeded with —and the previous good works 
are commendable, and, therefore, preservatory— has 
reached even unto the most lordly wishes. 

10. As to the man with great and powerful chil¬ 
dren, to whom the ceremonial of the three days for 
himself at the final day, and also the progress of 
many good works have seemed certain, but on ac¬ 
count of yet another way to freedom from doubt 
effectually (frdrastiha) existing, he has bequeathed 
the conduct of the three days' ceremonial, and also 
other good works, unto his children, m order that 
the ceremony for the living soul may be conducted at 
the final day, with hirq the angels are in triumph, 
the glory of the religion in the most lordly glory, 
and the solemnizers of ceremonial worship are many, 
II. Then, moreover, owing to the contest of the 



24-0 


DADIStAn-! DiNlK, 


demons—so unjust that o;i the day of his passing 
away it is due to the uncleanness (api^yiz^th) which 
has attained unto its full extent^—all the solemnizers 
in the country, of the acts of worship solemnized, 
may have become thoroughly doubtful of the wor¬ 
ship, and until it goes on to the disciples, and the 
ceremony is prepared, it is not proper to perform 
the whole ceremonial, in that way is manifested the 
great advantage and commendableness which arises 
from that ceremony for his living soul. 

12. The nature of the ceremo 7 iy ordered for the 
living soul is a counterpart of the three days, so it is 
needful that at all times of the three days and nights, 
successively emancipative (avadigini.fnik), a cere¬ 
monial in honour of Sr6sh ^ be always conducted, and 
that it proceed; and a fire is lighted in the cere¬ 
monial, and the clean ligature of the limbs is to be 
tied. 13. Asa rule it is so considered that® in the 
three days there are fifteen^ ceremonies (yajtano) 
in honour of Srosh, and three sacred cakes (dr6n)® 
which are consecrated in each dawn (b 4 m-i) with 
various dedications; and the fourth day they solem¬ 
nize the Visparaa^®, the portion’ of the righteous 
guardian spirits (ar^di fravar^d). 14. And there 


^ The corpse being considered utterly unclean 

® See Chap, XIV, 4 

“ The following clause, about the three days, is omitted in Mr4, 
which skips from ‘ that' to ‘ the fourth day.’ 

^ The Pers RivSyats merely say that four priests are employed, 
two at a time, so as to relieve each other in the continuous senes 
of ceremonies for three days and nights 

» See Chap XXX, i 

® Here wntten Vispare<f 5 (see Chap XLV, 6). 

’ Reading b6n, mstead of ndb; Mr4 omits the word. 
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are fugitives of families of the period, and other still 
further diminishers^ of good works, who have wished 
|o produce the wealth which is necessary to perform 
advantageously, as a custom of the soul in those 
three days, one celebration of all the religious rites 
(hamdk dlnd) honour of Sr6sh, and the consecra¬ 
tion of three sacred cakes for Srosh every day ; and 
the third night, at dawn the consecration of a sacred 
cake dedicated in three modes. J5. In accomplish¬ 
ing the consecration of the sacred cake specially for 
the righteous guardian spirits, on the fourth day, one 
is supposed to order a Dv^^dah-hdmdst ^ in hononr 
of the righteous guardian spirits, and the rest of the 
ceremonial. 

16. And he who has intended much more laud¬ 
ably is declared as the more devout and more 
judicious of worshippers, and for the sake of the 
ceremonial he is cleansed by the Bareshntim cere¬ 
mony and is to practise other descriptions of clean¬ 
liness as regards his body and clothing. 17 While 
in the performance of the ceremonial, bread made 
from corn which is ground by those of the good 


^ Me 4 has ‘there are ghostly observers of the families of the 
period, and m^ny other teachers’ But the original meaning \^as, 
no doubt as in K35, that there were many persons at that period 
who would have been glad to possess the means of ordering even 
a small portion of the proper rites foi the dead. 

* That is, at dawn on the fouith dav The rites here mentioned 
seem to have been considered as the minimum that could be 
approved 

« See Chap. XLVIJI, 

^ A tedious ceremony of punhcation, lasting nine nights and 
detailed in Vend. IX, 1-145 (see App IV) Its name is the Av. 
word which commences the instructions for spi inkling the unclean 
person (Vend IX, 48), and means ‘the top ’ of the head 
[.8] R 
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religion, wine from that made dy those of the goc 
religion, and meat from the animal^ which is slang 
tered in the ceremonial are eaten; and one is to pr 
ceed into the abode of fires ® and of the good, and 
abstain from the rest of the other places which a 
dubious ^ and food which is dubious. 18. And wii 
that thorough heedfulness one is to conduct ar 
order that ceremonial in the abode of the ever-groi 
ing fire, or other fire of Varahrdn^; whereby h 
numerous good works are effectual, and the path ■ 
good works® is very broad. 19. Concerning® tl 
suffering of him whose capability in that which 
his preserving efficacy"^ is less, it is thus reveale 
that not he who is righteous is overwhelmed, as 
were unwilling, by incapability ®. 


Chapter LXXXII. 

I. As to the eighty-first question and reply, th, 
which you aSk is thus : As to a. man who shall ordi 
a ceremonial and shall give the money (dirarr 
and the man who shall undertake his ceremoni 

^ A goat or sheep is meant byg6spend here 
® The fire temple, in, or near, which the priests (‘ the good 
reside. 

® Or, var-h6mand may mean‘open to choice,’ but it is genera 
used as the opposite of aevar, ‘certain’ 

^ Sacred file (see Chap. XXXI, 7) 

^ Over the ICxas^d bridge (see Chap XXI, 5). 

* Reading rai, instead of 1 ^, ‘not,' here, and vice versa furth 
on in the sentence, as in Mi4 

That IS, in good works. M14 omits the word ‘l^ss ’ 

® The construction of this quotation is suggestive of its being 
literal translation from the Avesta. 
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and shall take his money, but has not performed the 
ceremonial, what is then the decision ; and what is 
then the decision about the man who ordered the 
ceremonial ? 

2. The reply is this, that the merit of a cere¬ 
monial not performed is not set going, and does not 
come to the soul of the undertaker who shall take 
money for it, nor even to that of the orderer who 
gave money for it. 3. But, as to him who is the 
orderer, since his mental meritoriousness is so stead¬ 
fast that he gave his money, the efficacy (t lib in) of 
the good work, mentally his own, has not stayed 
away from him, because he gave money authorisedly 
for the good work; the decision, then, about him is 
such as about him to whom harm occurs in perform- 
ing a good work for the religion. 4. It is said that 
the angels so recompense him that he does not con¬ 
sider it as any other harm; and as much as the good 
money given' for the sacred feast ® antt ceremonial 
is then the pleasure which comes unto his soul, as 
much as would have been possible to arise in the 
world from that money. 

5. And he who shall take his money, and did not 
perform his ceremonial, is just as though he had 
abstracted from the angels ® and the righteous guar¬ 
dian spirits, and destroyed, as much propitiation as 
would have been possible from that ceremonial; 
and he is, therefore, overwhelmed by it^, and expi¬ 
ates it in the soul. 

^ Mi 4 has ‘ the money given by him,’ which may be correct 

® See Chap XLVII, i. 

® K35 has ‘the good.' 

^ Or, we might perhaps read ‘thereby it is his overwhelming 
(astarlifo),' supposing astartt/o to be a technical term implying a 

R a 
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Chapter LXXXIII 

I As io the eighty-second question and reply, that 
which you ask is thus : Is it necessary for a priestly 
man ^ that he should undertake all the religious rites 
and other ceremonials, or in what way is it ? 

2. The reply is this, that a priestly man should 
necessarily undeitake all the religious rites and other 
ceremonials, because the deciding and advising per¬ 
formers of the ceremonial, these same priestly men, well 
understand the merit or demerit, the propriety or im¬ 
propriety, of the ceremonial. 3. When the undertaker 
and conductor of all the religious rites is a priestly 
man, one is more hopeful of their progress in merit. 

4. As to the priestly man who shall undertake 
all the religious rites, if he be living comfortably 
(hh-zivi^no) on a share of our house-rulership-, 

flogging, as appears probable from a passage in Faih Okh p 3/, 
11 . r, 2, which, when restored to its foim m the oldest MSS., runs as 
follows —Astarii/ano djkaiih astai aspdn snaj pavan vinds, 
which may be translated ‘ the manifestation of “ overwhelming ” 13 
the blow of horsewhips for sin,’ assuming thata&tarasp is equiva¬ 
lent to aspo ajtar, the usual translation of Av. aspahe ajtiaya, 
'with a horsewhip.’ 

^ The term magavog-gabra probably means strictly 'a man 
of a priestly family,’ as distinguished from a priest appointed fiom 
■the laity, an appointment that seems to have been occasionally 
made m'former times (seeBd. Intiod p xwiii, note i) According 
to the Nirangistan any virtuous nian or woman can peiloim ceitain 
priestly duties under certain circumstances (see Sis X, 35), but 
would not, of couise, be magavog, ‘priestly, or of pnesdy family' 

= Reading mdnpatih, instead of magopatih, ‘pnesthood,’v.lnch 
words are often confounded m Pahlavi, being written veiy neailv 
alike. And assuming that h a tom,' if m\,’stands foi hatoman,‘if 
our;’ M14 hIS at Ilkhsh,‘without e^eiLon,’ but hato^.'if his,’woula 
be a moie probable emendai on as it occurs in the next scetion 
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village-rulership, tdbe-rulership, and province-mler- 
ship, and his needful support of religion remain 
the consideration as to his living comfortably, and 
he have no need for the stipend of all the religious 
rites, then the rule for him is to distribute properly 
that recompense of the sacred feast h which is to 
be given for all the religious rites, among the solem- 
nizers^. 5. If it be needfiil for him, the priestly 
man, as he is suitable, is not changed—whereby 
good management is not attained —and if it he 
needful even for his consideration of all those 
religious rites, his performance in the duty and 
ministration is then an approval of worthiness and 
management. 6. When they shall act so, all those 
religious rites are more meritoriously managed; 
and one day the solemnizers are brought from the 
fag-end (sar) into the rank of priestly manhood, 
which is the stipend for all the religious rites that 
they shall expressly take authorisedly, and are, 
therefore, worthy of it®. 


Chapter LXXXIV. 

i. As to the eighty-third question and reply, 
that which you ask is thus: Is it desirable to give 

* See Chap XLVII, i. 

® That IS, if the chief priest has already a sufficient income, he 
IS not to appropriate the fees for such occasional ceremonies, 
but to distribute them among his assistants, who are the actual 
solemnizers. 

® That is, when the chief priest requires the fees for his own 
support, the reward of his assistants must be the fact that they are 
rendering themselves competent to undertake the responsibility of 
the chief priest at some future time 
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in excess the gift for the ceremonial whuh it is 
not desirable to diminish ^ 

2. The reply is this, that it is proper not to 
diminish a gift where it is the gift^ for a cere¬ 
monial, and the reasons for it are many. 3, One 
is this, that a gift is the money which in another 
good work suffices for the accomplishment of the 
good work, and the good work of a righteous gift^ 
is a great good work, and not to dimmish it is 
sure worthiness among the explaineis. 4. When 
the sacred feast ^ a 7 id the gift for the ceremonial are 
supplied in excess, even that which is an excess of 
gift is an excess of liberality to the performers of the 
ceremonial, and has realized (frArdsto) an excess of 
good works that is commendable. 


Chapter LXXXV. 

1. As to the eighty-fourth question and reply, 
that which you ask is thus: As to a, gift for the 
ceremonial which they do not reduce, and while 
they give it in excess, in what manner is then its 
great advantage, and how and in how many modes 
is it possible to occur ? 

2. The leply is this, that the advancement of the 
ceremonial of the sacred beings is by so much as 
the gift is more fully given; and the great advan¬ 
tage of the good work is more, and ks reasons many, 
therefrom. 3. The desire of this wealth, which has 
come for the sake of the good work, is an experience 

’ Mr4 omits the repetition of the words atgh dahijn6-t. 

« See Chap. XLIV, 19 s Sqq Chap XLVli, i. 
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of the comfortable living of the angels, by whom the 
solemnizers are aggrandized, and is proper apart from 
its great judiciousness; to diminish it is improper, 

4. When the gift for the ceremonial is abundantly 
given, the performers of the ceremonial, who, with 
much trouble annoying them, have solemnized the 
Avesta and chanted the hymns (G 4 thas), and obtain 
the stipend of their solemnizing from the remunera¬ 
tion of the solemnization, are living comfortably, 
thriving, and blessed, 5. And also the undertakers 
of all the religious rites who, by means of the hope 
of rightful religion, render one certain as to the way 
to the distant awful place*, and tempt the longers 
for righteonsness into the religion*, undertake all the 
religious rites and ceremonial of the sacred beings 
for the sake of the stipend of proper diligence. 

6. And reasoning thought is cognizant as regards 
the advantageousness due to the undertakers and 
solemnizers of all the religious rites, and a great 
stipend is more obtained and observed for them 
than for any other profession. 7. The sons, too, 
of priests and disciples strive for the words prayed \ 
and are more eager for their prayers; and many, 
likewise, shall ehgage for all the religious rites, and 
become more diffusive of the religion (dtno b 41 i,j- 
nlktar); and, in like- manner, the proper, more 
attainable, and more propitious path of the good 
for saving the soul becomes wider*. 

^ The place of account (see Chap. XX, 3) Or, it may be, 
‘render one certain, in the course of time, regarding the awful 
place (hell).’ 

* Mi 4 adds ‘ and acquire good works ’ 

® That IS, they are more diligent in learning the prayers by 
heart 

^ Referring to the bridge (see Chap. XXI, ^ 
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Chapter LXXXVL 

1. As to the eighty-fifth question and reply, that 
which you ask is thus • What is possible to become 
the harm of a gift that is reduced ? 

2. The reply is this, that since those things are to 
be properly given which are for the religious rites 
of the ceremonial h and are the consideration of the 
undertakers of all the religious rites, and are also 
the stipend of some solemnizers, both* are living 
comfortably by the ceremonial. 3. The sons of the 
disciples who wanted approval for the words prayed, 
become so much the more to be ordered and to be 
accepted; and the ceremonial of all the religious 
rites becomes more progressive. 

4. So, moreover, when they go to undertake 
the well-operating activity of the ceremonial for a 
diminution of remuneration and gift, and owing to 
undertaking and ordering again by way of routine 
(pavan dor rils), they do not request so much 
stipend, it 'is as though they should buy my linen 
and should sell it again for their own payment 
(d^fl^ano). 5. As to the performers of the ceremonial, 
likewise, who have to acquire approval with much 
trouble and words prayed, and obtain a remunera¬ 
tion which, for the soul even, is as little for the 
ceremonial as though one were annoyed—whereby 

' Mr4 has merely ‘since the proper donation for thp cere¬ 
monial.’ 

* That is, both the undertakers and solemnizers, the chief priest 
and his assistants 

® Referring to a priest who undertakes ceremonies and then 
directs inferiors to perform them (see Chapi LXVI, 4, 6). 
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iving is difficult—they become sorry for enduring 
he trouble, owing to lukewarmness (afsurflfo- 
nini^nih) in the same profession. 6. And even 
he sons of the disciples shall sell linen for wages, 
ind they rejoice that it is possible to learn other 
railings with less pains; and thus they make them 
Decome lukewarm and meditating retreat {^vkz- 
ihang) from the words of fresh paragraphs con- 
iniially prayed h from the approval requested of the 
earned ( 42 f^n), and from all the religious rites they 
should undertake for the contented. 

7. As to those, moreover, who, through fervent- 
ninded undertaking of what is ordered, request less 
^or all the religious rites, and have not obtained ^ 
2ven that which is due to them^ it is not even as 
hough they ordered of tf^rn for the fiends®. 8. And 
he disgrace, too, of the orderers of good works of 
ukewarmness is the exaltation of the profession of 
he disciples; and its deficient progress becomes 
he paralysation of the ceremonial of the sacred 
beings for saving the souls of the good from the 
ieadly one (mar). 


Chapter LXXXVII. 

I. As to the eighty-sixth question and reply, that 
which you ask is thus: How is it good when they 
^ive a gift for the ceremonial ? 

^ Literally ‘ prayed and prayed.’ 

Reading aySft, instead of the unintelligible aydtft, as d has, 
no doubt, been written for f. 

® Meaning that the orderers would act more liberally if they 
wanted a ceremony even in honour of the fiends. 
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2. The reply is this, that as it is necessary, -so 
that the ceremonial of the sacred beings may be 
more advanced, and such wealth may more come 
on to the good work, for the proper stipends of the 
undertakers and solemnizers —that they may become 
less lukewarm as regards the accompanying pro¬ 
prieties, and thereby diligent in performing them — 
and there is not in an express connection mani¬ 
fested with different work, and with that which has 
proceeded from so many previous good people, I deem 
the introduction of more expressly better. 


Chapter LXXXVIII. 

I. As to the eighty-seventh question and reply, 
that which you ask is thus. As family householders 
we of the good religion of Ir^n, before each celebra¬ 
tion of ^ the religious rites with holy-water® which 
they have provided in the land^ of P 4 rs, have then 
always given for it a gift of 400 dirhams, or 350 
dirhams® at least. 2. And now if we should be 
needy, when we deduct something from the 400 
dirhams, or from the 350 dirhams,, of the gift for 
them, they would then not accept it from us, and 
speak thus, ‘ Less than 400, or than 350, dirhams 
we do not® accept.’ 3. But there are needy mejt 

^ The ceremonial. * The gift ® See Chap. LXVI, 17. 

* Reading bftm, as in M14, instead of the barmaao, ‘son,’ 
ofKsS 

® About 140 or i22| rfipis (see Chap LII, i note) As m 
Cha^, LXVI, the actual value of these sums of money depended 
upon the price of the necessaries of life in the ninth century. 

® K35 repeats the negative, but whether this is a blunder, or 
intended to intensify the negation, is uncertain 
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who always come to us themselves and speak thus: 
‘For 350 dirhams we will always twice conduct all 
the religious rites and ceremonial with holy-water 
such as those which you have always ordered before 
for 400; only order us/ 4. Would a needy one^ 
apart from the priestly men who always say that 
they are not, be authorised, or not? 

5. The reply is this, that the priest to whom 
your predecessors have^^w&ci a gift of 400 or 350 
dirhams, for all the religious rites with holy-water, 
it is proper to ^consider particularly virtuous and 
faithful, when there is nothing else abotU him, on 
account of -which he is otherwise. 6. A celebration 
of all the religious rites with holy-water, in which 
they shall use four pure animals^— and just accord¬ 
ing to the teaching of the high-priests they present 
to every single fire from one animal and one holy- 
water—and the offering of holy-water unto the fire 
whose holy-water it is, and bringing it on to another 
fire apart from that holy-water, and the ceremonial 
cleansing of the holy-water they maintain by agree¬ 
ment in thy name, the superiors solemnize with 
approval, faithfully, and attentively; and the remu¬ 
neration of 350 dirhams would be a balancing of 
when they conduct the religious rite at the place 
of undertaking it, and when it is undertaken as 
regards a distant district 

7. In Artakhshatar-gadman within my memory, 

^ Sheep or goats. ® That is, it is a fair average charge. 

® The Huz. form of Ar<fashtr-khurrah, the name given by kxdz.- 
shir son of Papak, the first Sasanian king, to the city and distnct 
of G6r, subsequently called PirflzSbSd (see Noldeke’s Geschichte 
der Perser und Araber zur Zeit der Sasaniden, pp. ii, 19), about 
seventy miles south of Shir^tz. 
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they who would accept less than 300 dirhams ^ for 
it made a memorandum (farh^ng), to keep in 
remembrance that 350 dirhams for all the religious 
rites performed was to be the rule declared by those 
of the religion in Artakhshatar-gadman. 8. Like¬ 
wise, the glorified Atiir-frobag son of Farakhfizdi/, 
who was the pre-eminent leader of those of the good 
religion, decided in the same manner. 

9. And now, too, they always conduct those rites 
which are without holy-water for 150 dirhams, or 
even for 120 dirhams®; and the reason of it is 
the neediness of the disciples who, owing to that 
need, and in hope of obtaining more employment, 
always diminish their demands, and through deficient 
remuneration always become more needy, more im¬ 
portunate, and more moderate in desiring remune¬ 
ration ; and, in the course of the employment of 
resources and requesting the charge of all the 
religious rites, the labour and endurance of disciple- 
ship are exhausted. 

10. And as to him who undertakes to conduct all 
the religious rites twice for 350 dirhams, if he be 
properly working and thoroughly reliable/hr the 350 
dirhams which are always given him for the cere¬ 
monial of all the religious rites—just like those who 
would always undertake them once—and all the 
religious rites are conducted and secured twice, on 

^ About 105 rfipis 

The name of an early editor of the Dtnkarif, whose selections 
from various religious writings form the fourth and fifth books of 
that extensive work in its present form. He lived after the Muham¬ 
madan conquest of Persia, and probably in the eighth century of 
the Christian era. 

® That is, 52^ or 42 rfipts. 
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account of the merit due to the continuous cere¬ 
monial of the sacred beings it is more authorisedly 
ordered of those who solemnize all the religious 
rites twice*, ii. But as to who would under¬ 
take all the religious rites twice for 350 dirhams, 
but is not able to conduct them unless he puts to 
it some of his own wealth, so that the progress may 
be acceptable to him as they conduct them through 
repetition, he should not undertake them owing to 
the reasons written in another chapter of ours^, 
since it tends much more to neediness. 

12. And more like unto the ancient sceptics 
(viminako) have become the disciples, among 
whom disagreement and enmity are produced, as 
is written in the same writing (khadii-giln na- 
mako) and^ owing to admonishing words, these 
become enviousness and maliciousness unto the disci¬ 
ples, and trouble and disagreement less becoming 
among you and more contentious about you. 
13. And at the time in which a great stipend 
existed, they contended with him through whose 
greatness and abundance of stipend their conflict 
was caused, one with the other, through envy; and 
now, too, they aways squabble aboitt his deficient 
stipend, by which they will tempt them, on account 
of its inadequacy, for the sake of a way for preserv¬ 
ing life, as was shown by my metaphor in the other 
chapter^. 14 When those who, through need of 
employment t 7 i the 7 'ites religion, or the recitations'^ 

' Thib IS a]so stated m Chap LXVI, 3?. 

^ See Chap LXVI, 24-26 “ Ibid 

^ See Chap LXVI, 28, 29 

® It lb uncertain whether these are the coirect technical meanings 
of kSsh and dor 
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which are its wisdom, would at once produce enmit 
and the friends of religion, are for each of two side 
it is important to look to the procuring of forgiv 
ness, kind regards, and the progress of the ele 
(pasandak^no) in the duty of the faithful. 


Chapter LXXXIX. 

1. As to the eighty-eighth question and repl 
that which you ask is thus: When a man resolve 
within himself thus: ‘ In the summer ^ time I wi 
go into P 4 rs, and will give so much money fc 
the high-priesthood, on account of the fires an 
other matters which are as greatly advantageous 
though he himself does not come into Pdrs, b'u 
sends the money according to his intention, or i 
excess of it, unto the high-priests—so that he Is lik 
the great who send in excess of that unto the higF 
priests^—that, as the benefit is greater which i 
more maintained, they may provide for the fire 
of every kind and other matters, is then his prc 
ceeding of sending to Pdrs, for that purpose, a sir 
or not ^ 

2. The reply is this, that if his coming be in 
dispensable for the design he would undertake, thei 
it is indispensable for him to accomplish his owi 
mental undertaking; but in suffering which is excite( 
and not avoidable, when there is really no possibilit] 


^ Assuming that ham in stands for hamin6 
® M14 omits this phrase. 
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of his travelling himself, any one whom he sends in 
his place, more particularly on that account, is not 
acceptable by the approval of the angels who have 
realized the affliction in his good thought, but the 
good work is to be eagerly well-considered. 3. Good 
gifts, and every office (g 4 s) about good works which 
it is possible to perform, are what are commendable 
in the well-housed man that is not able to work 
himself'^; they are avoidable by him when not of 
good race, and are not indispensable for him when¬ 
ever the good work is not announced. 4. When 
able to manage it himself it is better; and when 
otherwise, his appointment of a faithful person over 
its preparation, and his accomplishment of the work 
of selector are expedient. 


Chapter XC. 

I. As to the eighty-ninth question and reply, that 
which you ask is thus • Who, and how many are they 
who are without the religion (adlnolh) btU are 
made immortal, and for what purpose is their im¬ 
mortality? 2 Where is the place they, each one, 
possess sovereignty, and in the place where they 
possess sovereignty are there people of the good 
religion of every kind, or how are they, are there 
sacred fires ^ and appointed worship, or how is 


^ M14 adds, ‘he longs for good giving and good consideration; 
important and virtuous is he when able to do it, ’ but the sentence 
IS hardly grammatical. 

® Literally ‘ fires of Varahran' (see Chap. XXXI, 7) 
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it; and for what purpose is each one of theii 
sovereignties ? 

3. The reply is this, that the immortal rulers oj 
the region of glory, Khvanirash are said to bt 
seven, one is Y6i-t6, son of Fryin^; the A vesta 
name of one is Yakhmayh^a^/^ son of the same 
Fry^n; the name of one is Fradhakhi'to, son of the 
Khumbiks^; the name of one is Ashavazang, son oi 
Pdrddakhstoih ®; one is the tr^e opposed to harm ® 

^ The central one of the seven regions of the earth, which n 
supposed to contain all the countries best known to the Iranians, 
and to be as large as the other sis regions put together (see Bd 
XI, 2-6) The name is here corrupted into Khvandiraj 

® Av.Y6ut6 y6 Fryananam of Abdn Yt. 81, Fravarc^n Yt. 120, 
who had to explain ninety-nine enigmas propounded to him by the 
evil Akhtya In PSz this name is corrupted into G6jt i FrySno, 
whose explanation of thirty-three ngmas propounded by Ahhi 
the wizard, and proposal of three enigmas m his turn form the 
subject of a Pahlavi tale published with AV. He is not incUid^rd 
among the immortals mentioned in Bd. XXIX, 5, 6, and Dk. 
(see § 8, note), but is one of those specified in Byt. II, r. 

® No doubt, the Av. Ashem-yahmdi-ujta (‘righteousness for 
which be blessing’) who piecedes Y6wt6 in Fravartfin Yt. 120 
He is the Asam-i YamShujt of Bd. XXIX, 5, who is said to leside 
m the district of the river Naivtak; but he is not mentioned in Dk 
The names Yakhmayfijat/, Fradhakhjto, and Ashavazang are written 
in Pazand, which accounts for their 11 regular spelling 

^ Av Fradhakhjti Khu?/bya of Fravarifin Yt. 138 In DL 
he is said to be ruler on the Natvtak waters, but in Bd he is called 
Parjadga jYz;embya residing in the plain of PSjyansai 

® Av Ashavazdang the Pourudhakhjtiyan of Aban Yt '^2, 
Fravarefin Yt. 112. Pie is the Ashavazd son of Pourudha' hsi m 
B d, and is said to rule m the plain of Pejyansai in Dk. 

® The many-seeded tree, said to grow m the wide-formed ocean, 
and also in AirSn-ve^, on which the Saena bird (simurgh) is sup¬ 
posed to sit and shake off the seeds, which are then conve_^ed by 
the bud ATamroj to the waters gathered by Tutar, who lains them 
down on the earth with the water, hence the growth of fiesh vege¬ 
tation when the rainy season commences (see RashnuYt 117 £d 
•XXVn, 2, XXiX, 5. Mkh. LXII, 37-43) 
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one is Gdpatshah ^; and one is Peshy6tanti who is 
called after the AltravdkS-mlydnQ ®. 

4. The reign of G6patshah is over the land of 
G6pat6 ^ coterminous with Airdn-v^f on the bank 
(bdr) of the water of the Dllttlh®; and he keeps 
watch over the ox HadhaySLj^ through whom occurs 
the complete perfection of primitive man ®. 5# The 

reign of Peshy6tan<!ll is in Kangde^ and he resides 
in the illustrious Kangde^ which the noble Slyd- 
vash^° formed through his glory, he who is called 
the erratic youth of the illustrious Kay^nians. 
6. And through his powerful spirit arose increase 
of cultivation and the ruler Kal-Kh{lsr6i among 
the highest of the mountains in the countries of 

Either a title or son of AghrSia^f, brother of Frdsty^p of Thr 
(see Bd. XXIX, 5, XXXI, 20-22) He is a righteous miiiotaur 
according to Mkh. LXII, 31-36. 

® Here written Patshaydtanfi, but he is the Peshydtanil of Chap. 
XXXVII, 36. 

® The A'atru-mfy^in river in Kangdes (see Bd. XX, 31) 

* Which is a non-Aryan country according to Dk, but Bd. 
(XXIX, 5) calls it ‘the land of the Saukavastan,' and Mkh. (XLIV, 
24-35, LXII, 31) places Gdpatshah m Air^n-v 6 ^. 

» See Chap XXI, 2 

■® Av D^itya, a river which Bows out of Airan-v^^ (see Bd. 
XX, 13). 

^ See Chap. XXXVII, 99. 

® Referring either to the complete peopling of the earth by emi¬ 
gration on the back of this ox m ancient times, or to the immor¬ 
tality produced at the resurrection by tasting an elixir, of which 
tlie fat of this ox is one of the ingredients 

® A settlement east of Persia formed, or fortified, by Siyavash 
(see Bd XXIX. 10, Byt III, 25) 

See Chap XXXVII, 36. 

Or kang-t raftar may mean ‘jaunty youth;’ but it is eva- 
dently an attempt to account for the name Kangdea as ‘ the fortress 
of the kang (“youth”).’ 

“ The son of Siyavash (see Chap. XXXVI, 3, Bd XXXJ, 25). 

[18] S 
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Irin and T^trin; the purity of the sacred fire^ 
great glory and the recital of the liturgy exist the 
and the practice of religious rites (din6) is provid( 
7. The custom, also, of him (Peshy6tan{l) and / 
companions and coadjutors (ham-bdr), in the a 
pointed millenniums, is the great advancement 
religion and good works in other quarters likewise 
8. But, secondly, as to the whereabouts of t 
places which are theirs—^just like his—of whi 
there is no disquisition by me, this also is ev 
owing to my not remembering®. 

^ Literally ' fire of VarahrSn.’ 

® He IS expected to be summoned by the angels to restore 
religious ntes to the world, after the conflict of the nations 
a future age (see Byt. Ill, 25-42). 

* In the detailed account of the contents of the Sfiffkar 
Stfifi?gar) Nask, given in the ninth book of the Dinkarc/, the lal 
part of its fifteenth fargar^i” is said to have been ‘ on the se^ 
immortal rulers who are produced in the region of Khvaniras, £ 
als^bout the determination of their glory, and the goodness, t 
of iheir assistants and living sovereignty in both worlds. T 
tree opposed to harm is on AtrSn-v6^ in the place of most ex 
vations (fr6h-nig^nan?). G6k-pato is in the non-Aryan countr 
Peshyotanfi son of Vutasp is in Kangdea of the hundred-ribl 
shape (sa</-dandak6 kerpih?), in which a myriad of the exalt 
who wear black marteny«r(mfin sfyah samfir yakhsenund), 
righteous lijBteners out of the retinue of Peshydtanfi son of Vijtf 
FrSi/akhjt6 son of the mortal Khfimbiks, who is sovereign on 
water of Naivtak Ashavazd son of P6rfi(/akhjt6, who is severe 
over the most manifest among uplands, the plain^ of Pejii 
Barazd the causer of strife. And of the father-in-law’s r 
(khajt-tdmagag?) of the famous Vutasp is he who is ca 
Kai-Khfisrot, who produces even an advance of thy religion of 
Mazfifa-worsHippers, and also understands about il; and who gi 
my good practices further blessings, so that the world maintains 
doings with benedictions Perfect is the excellence of righteousnt 

In this list of the immortal rulers of ancient times, the name- 
BarSzd and Kai-Khfisr6i are substituted for those of Yfijto : 
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Chapter XCI. 

1. As to the ninetieth question and reply, that 
which you ask is thus : From what is the sky made, 
and with what is it prepared ? 

2. The reply is this, that the sky is a dome 
(gar^£ln), wide and lofty; its inside and whole 
width and boundaries (ikhyaklh^), besides its 
material existence, are the stone of light, of all 
stones the hardest ^ and most beautiful; and the 
grandeur of its spirit and even its internal bow ^ are 
like those of mighty warriors arrayed. 3. And that 
material of the sky reached unto the place where 
promise-breaking words exist and was without 
need of preparation; as it is said of places such as 
those—where wisdom is a witness about them —that 
that which is not even itself a place, and its place does 
not yet exist, is without need of any preparing*. 

4 The light is for existing things, and they 
cherish a faculty (niydih) of motion also of two 


Yakhmayflfa</ m our text. Barazd is the Ibairaz of Bd XXIX, 6, 
and, possibly, the Av. Berezyarjti of Fravari/in Yt loi. 

^ The same notion as that indicated m Genesis by the word 
‘ firmament.’ 

^ The rainbow. 

® Probably meaning that the sky extends downwards, below the 
horizon, as far as the second grade of hell, that for ‘ evil words,’ 
Dfij-hfikht (see Sis VI, 3, note). 

‘ The word divdk,‘place ’ (ztvSfc in the Sasanian inscription 
of Naqj-i Rustam, but traditionally pronounced ^inSk), seems to 
be here taken in the etymological sense of zivak, that is, ‘ a living- 
place ’ The text refers to the period, in the beginning, when the 
sky was indefinite space unprepared for the residence of creatures 
and merely a region of light (see Bd I, 2), the light mentioned m 
§4 Its preparation is referred to in §§ 8, 9. 

S 2 
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kinds, that causing motion and that of movables^; 
as mobility is mentioned about thought ^ and immo¬ 
bility about material things. 5. Immovables are 
not moved, while movables are moved by their 
power of movement, and those movables, that 
way causing motion, are afterwards themselves a 
moving secret cause of motion, and then a cause of 
motion is not moving the movable, since it is not 
incapable of causing motion secretly by movement 
of itself. 6. Just as the force (kfini^nb) of a move¬ 
ment exists afid does not become a force; only then 
it is declared by wisdom, that the causers of motion 
have been the causing of motion by force before 
movement, and, being unmoved, they are subse¬ 
quently made to move by the force, later on, the 
causers of motion have to cause motion, by their 
power of causing motion, in the non-causers of 
motion, from which it is certain though the force of 
a movement exists it does not become a force ; but, 
finally, that which is prepared with a source of acti¬ 
vity before force, becomes unmoved. 

7 Natures without need of the trouble of a pre¬ 
parer are distinguished from such; where movement 
occurs through every force, the championship of a 
position (g^h) not made to move—except, indeed, 
of that whose force, when it is unmoved by other 
force, is its own—is unmoving and thirstless ^ 8. It 

‘ M14 h.is ‘ movables and immovables’ instead of this clause 

® Pertiaps we should read ‘the spirits,' by inserting an addi¬ 
tional medial stioke 111 the Pahlavi word 

^ Reading tQkhsliinikiha, instead of the unintelligible tilkh- 
shtikih.i The author has so neatly lost sight of his argument 
in the mazes of hiij veibiage that theie is some uncertainty about 
the translation of this paragraph 

That IS, the guardians of a pht.e exposed to all attacks (as 
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was restored immovably when there was an approach 
to the sky of that actual contender for the place, the 
fiend, and the sky was shaken by him ; for connected 
with the sky were arranged so many possessors of 
all resources, dignified (afranki^2^ by their own all- 
powerful position and that well-operating, mighty, 
undrawn bowh righteous and well-discoursing (hCl- 
fravakhsh), and many good spirits, gloriously co¬ 
operating for the preparation of the sky. 9. For 
that which was not even itself a place when it is 
thus henceforth really a place, is in want of pre¬ 
paring; and, in the preparation of that visible® 
place, with the material of the sky is mingled that 
triumphing, powerful spirit who made its existence 
a seeking for principle and seeking for intention, 
drawing up from below and drawing down from 
above, so that through that seeking for principle it 
becomes a concord, the resting-place of united cham¬ 
pions, and unadmonishable through that power of 
seeking for intention; such as this it is if, indeed, 
it be the will of him, the creator of all goodness. 

10. And it is said summarily that the sky was 
shaken in the period of disturbance and restored 
with trouble; and, if the guardian spirits are„ in 
freedom from disturbance through the glory of the 
creator, when there is not even a place for it pre¬ 
pared by themselves ^ and their nature and own 


the sky is supposed to be), unless it is a stronghold in itself, must 
be always on the alert. 

* The rainbow , reading atan^ darUn. 

* That is, 'a living-place’ (see § 3 n). 

® Reading dtdo, 'seenbut it may be st6 for sti, ‘material ’ 

* That is, while the sky was still indefinite space, the region of 
light, but no dwelling-place; although the guardian spirits had 
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Strength are approving the trouble of preparation, it 
IS not moved h except by the creatures of his will, 
a will which is subduing. 


Chapter XCII. 

1. As to the ninety-first question and reply, that 
which you ask is thus. Of waters and rivers, and 
whatever water is good, is Arekdvisfi.r ^ the greatest 
(mas), or some other water or good river; and, 
again, where is the place of Arekdvisfir t 

2, The reply is this, that it is the water of Arek- 
dvis{ir; and what has gushed from Arekdvisfir is as 
large a mass as all the water in the world ® except 
the Arvand'^; within the wide-formed ocean® it is 
dominant over the thousand cascades (pashan) and 
thousand lakes ® of the waters, and its place is most 
^'enowned throughout the spheres. 3. There flows 
the water of Arekdvisflr in a forest, the source of 
all seeds, whereby the species which plants possess 
are assimilated (ae<2^Clnagi«f6) by it, and healing 
existences of all kinds are mingled ivith it from 
medicinal plants. 4. The abundant power of the 

been created as representatives of the creatures, both spiritual and 
material, which were to be afterwards produced (see Bd. I, 8). 

^ That IS, when afterwards prepared as a dwelling-place the sky 
remains unmoved by evil beings. 

* See Chap. XXXVII, 118. 

® Compare Yas. LXIV, 12, Abln Yt 3 

* A name of the nvei Tigris (see Zs. VI, 20) 

® As this ocean is supposed to enciicle the world, the whole 
earth is within it. 

® Compare Yas. LXIV, 17, Aban Yt 4, lor 
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coming of healing to the purifying water is like 
the nature of the existences which it acquires, and 
then the nature which it thus acquires for its own 
the water draws up by the power which is drawing 
water to itself. 

5. The water of Arekdvishr is on Albtir^^ and 
flows even to the summit of the star station during 
the coming of the healing of purification, even unto 
Hfikhlr the lofty®, all-gorgeous brilliant; thence 
its flowing is effected ® into the lake of a summit to 
Albtlr^’, Mount Atis,hina?'fim ^ which is in the middle 
of the wide-formed ocean. 6. And from that flowing 
of waters that destined river, the utter destruction of 
every night, comes on in the light of a dawn; by 
the sprinkling of spray (pash-pashano) it extends 
through the seven regions of the earth, and from it 
arise the growth of their plants and tire coming of 
the healing of purification; that which is called a 
drop (srlrk) of the primeval creatures being a particle 
(aham) of water of the bulk of a horse 


^ The chain of mountains supposed to surround the world and 
reach to heaven (see Chap XX, 3, Bd. XII, i, 3); owing to its 
height any water from its summit must flow downwards to reach 
the lowermost grade of heaven, called the star station. 

® Av. Hukairya berez6, the Hflgar of Bd XII, 5, XXIV, 17, 
probably a western summit of the mythic Albflrz 

® M14 and J haf^e nikflni-aito, ‘is precipitated,’ instead of 
kfini-ait, 

' The Av. us Hindva^/,‘up the Hindva,' of Tirtar Yt 32, a 
mountain summit where the clouds gather, it is the Aflsindom 
mountain of Bd XII, 6, XIII, 5, said to be of the ruby material of 
the sky. In Bd XIII, 4 the lake is said to be on the summit 
of HQgar 

® Referring to the terra asp6-kehrpa applied to waters in 
HaMn Yt. 13, Tirtar Yt. 8, 46. 
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Chapter XCIII. 

1. As to the ninety-second question and re] 
that which you ask is thus : From what place sho 
Tirtar^ seize the water? How does it pass int 
cloud, and how does he make the cloud move ( 
How does it rain upon the world? How can 
carry on a struggle with demons, and with wt 
demon can he carry it on? How does this alw 
happen with the hail and snow, whenever hail . 
snow occur ? And who can force away that 
and snow ? 

2. The reply is this, that the high-pnests h 
thus said, that Tii’tar seizes a place •which is ca 
‘ abysmal’ (vArtlnak)^, that is the last place of fil 
tion in the ocean, and there are no remoyal of 
kind and causing rain from any other place. 3. i 
the cause of its (the rain’s)' establishment is sp 
ually active, more particularly, however, thro 
two kinds of material agency: one is that whid 
the rule (mang) in the atmosphere of the ea 
whereby it is drawn up in atoms similarly to sm( 
and in larger masses, well-soaring from the riv 
and one is that which blows with the power of 
well-operating wind, and the blowing of the g 
united breath (ham-vAe) and strength of the c 

^ TheaUgel who is supposed to produce ram, being a pers( 
cation of the star Tijtar or Sirius. His production of ram 
conflict with the demons of drought and thunder are detaih 
Bd. VII, 1-13. 

“ Assuming that the word is meant as a translation of 
vairya, a term which is applied to the depths or depressed b 
of the ocean m Yas LXIV, 17,18, Aban Yt. loi, Zamyld Yt 
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munity (^andlgdnSlh) of spirits*, from the fully 
perfect distillation (p{lr-h{l“z6h!glh) of the mighty 
ocean to the upper regions^ and thereby the clouds 
are blown. 

4. Afterwards, it (the rain) speeds in the cloud, 
through the great strength of the mighty wind, to 
where there is a necessity for it, to divert it from 
where there is no necessity ; and so long as there is a 
necessity for it it (the cloud), discharges. 5. And 
when there is a necessity and it causes rain, and the 
necessity is for no fhore acquisitions of water, and 
the advantage is the effect of water upon the place, 
and it distributes it to the existing rivers for the use 
of the sea, and it causes rain again, it thereby pro¬ 
duces even new water, new flowing, new coming of 
healing to plants, new growth, new golden colouring 
to lands, new purification to animals, new 
ation, new proper breathings for other c 
new dawn, and new things of that def 
6. The thriving of the world makes the advantage 
and perfection of the good creation increase; and, 
apart from a great craving for the effect of the glory 
of the spirits in the operations of cultivation and the 
performance of spiritual mysteries, it is said labours 
are aided even for one gloriously destined. 

7. And TlJtar in seizing the water should seize 
upon the great strength of the wind of whirlwinds 
(gar<3^indk^n), which is figuratively {minionIk) the 
dragging and blowing that follow the whirling; and 
the purified water is expanded and carried up aloft 
to the higher regions of the atmosphere, just as that 

^ Altenng minijno, ‘thought,’ into ‘spirits’ by inserting an 
extra medisd stroke, as in Mi4 and J. 
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which is seen where it reaches up with the heavi¬ 
ness and weight of earth, and then is discerned in 
the plain ^ accompanied by the dragging of the 
whirling wind which would carry it afar to settle 
like that which is owing to dust; it (the atmosphere) 
is called Andarvi^ (‘ the intermediate air'), and the 
wind is a whirlwind. 8. As the water is lighter, and 
owing to the more strongly dragging wind on the 
ocean than that which exists on the plain, so, also, 
the water from the ocean is much more in proportion, 
and transportable farther up than the dust ^ from the 
plain. 9. And as in the midst of a plain a medium 
whirlwind of wind is expanded into the wide plain 
by a medium dragging of the wind, and plenty of 
much buffeting is the violence of the dragging of 
winds, a whirlwind of wind which is seen very lofty 
and large is unknown; so, also, one is ignorant of 
what is spreading among the movements of the sea. 
10. The water of that full and abundant flowing— 
which is through the power and glory of the heavenly 
^angels and TlJtar’s control of the work—is blown 
up, both by the well-characterised water-drawing 
power, and also by the force of various kinds, the 
and upward blowing of the winds, into the 
atmosphere; and thence it rains the complete rain, 
as they have recounted from observation and much 
full evidence. 

II. The demon who resists the doings oiTistdiV — 
and the glorious Tl^tar, meeting Him, properly 
drives back such improper resistance of his—is 

^ Referring to the frequent small whirlwinds, sweeping up the 
dust, which accompany every complete change of wind in dry 
climates. 

* K35 omits the first two letters of afrS, ‘dust,' by mistake. 
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a demon of the name of Api6sh h which is inter¬ 
preted as ‘the destruction of water’ (dp-a6sh). 
12. He contends, moreover, with the uppermost 
and lowermost water; and desirous of its destruction 
that demon contends at three periods: first, for the 
non-existence of rain; secondly, for converting it 
into .a cause of damage to a place; and thirdly, at 
the place of producing it wjth advantage; and the 
struggling is like a tree (vand) which is set moving. 

13. The seizers of the feminine “ pure water are 
a benefit for the existences of the whole world, and 
the formation of rain, and the triumph and ascen¬ 
dancy of Tti’tar over the demon, through that 
seizing (faldnih) of water, are due to the creator 
who strengthens him^, the archangels who have 
him assisted ^ the religious who reverence him, 
and the worldly beings who glorify him. 14. Very 
properly do the archangels propitiate him, and man¬ 
kind promote the strength and power, which are 
engaged about the business, by glorifying and in¬ 
voking the good spirit who increases them in conse¬ 
quence of glorifying and worship, and through which 

^ Av. Apaosha, the demon of drought, who, m the form of a 
black horse, is said m the Ttjtar Yajt to fight with Tirtar m the 
ocean. Here his name is written Apahosh, but see Bd VII, 8-12 

“ Reading mS,</agik According to Bd. XVI, 6 the sky, metal, 
wind, and fire are always male, while water, earth, plants, and fish 
are always female, and all other creations are of both sexes. Water 
and earth are also personified as female angels. 

* In his first encounter with ApS6sh, Tijtar is vanquished, and 
attributes his defeat to his not being invoked by name m the cere¬ 
monies, whereupon Afiharmazif invokes him by name so as to give 
him enormous strength, when he returns to the conflict and con¬ 
quers the demon (see Tijtar Yt 20-28, Bd VII, 8-10) 

* Reading aiyyarinend, as in M14 and J, in K35 it is written 
like fiyend riv6nd, ‘ they come liberate ’ 
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arises that advantageousness' of his—which owing 
to that benefit is the benefit of every one else—for 
this advantageous business. 

15. And Tljtar shall gradually (padfmanlklhd) 
seize upon the water to distribute it liberally, assidu¬ 
ously a similitude of that which a learned ruler said, 
in extolling a wise high-priest, that, ‘just as the 
wind draws the up-flying water from rivers and 
springs and from seas, Tl^tar, through his own 
liberality, bestows the prepared apportionments of 
the whole production for the advantage of the 
creatures by the will of the sacred beings, and makes 
it rain. 16. And through that which he shall pur¬ 
posely seize to distribute suitably he distributes the 
water purified, he moistens the pleasant existences 
of animals and plants and spares ^ the polluted, he 
provides for the thirsty®, he causes harm to the 
dye-like bloody one, and he makes the world thrive. 
17. When that v}\de.-spyead liberality of his, the 
production of rain, is from the pure, healing water 
which he shall thus seize gradually and with just 
apportionment, and when through that acquiring of 
water-seizings the rivers, springs, and other existences 
(shavandagdno) are well-expanding, and even the 
diminution Vt^hich is owing to the wasting (alrikh- 
tagth) of rivers and springs does not occur thereby, 
it is thus, too, the lordly, by a law (d^^o) moderate 
and varied—if the regulation (gfin) is to reach away 
from the region—are as much contributing, as 


^ Reading sH^/akth instead of i yA</akIh, ‘ which is unity.’ 
Mi 4 has nadilkth,‘benefit.’ 

® Or‘forgives' (bakhshS</6). 

® M14 and J have ‘he causes the thirsty to drink.’ 
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Tlj'tar is by causing rain for the region and the 
good, to the aggrandizement of the many grades* 
and the replenishment of the region and creatures ’ 


Chapter XCIV. 

I. And® those of the primitive faith, the ancients 
of those acquainted with the religion ^ thus con¬ 
sidered, that in the spirit life (ahv6)® there is 

^ Or ‘ to the great aggrandizement of the grades ’ 

* Reading dam, as in M14 and J, instead of gadman, ‘glory,’ 
The chapter appears to break off here, without any reference to 
the queries about hail and snow, but it is uncertain if any portion 
of the work be here omitted (owing to loss of folios in some older 
MS.) because the author does not always reply to all clauses of the 
questions, as may be noticed in Chap. XXXVII. One reason, 
however, for supposing that some of the text is here lost is the 
allusion, in Chaps. XVII, 20, XVIII, a, to a chapter no longer 
extant in Dd. 

® The first eleven sections of this chapter are quoted from the 
beginning of the sixth book of the Dinkar(f, which commences as 
follows •—‘ The propitiation of the creator Afiharmasi/ is even in 
the benedictions of the religion of Maadh-worship, this, too, was 
the settled decision of those of the primitive faith. The sixth book 
is on a compendium (vasang) which was prepared by those of the 
pnmitive faith to maintain about the sayings of the religion of 
Maar/a-worshipand then proceeds as in our text, with the varia¬ 
tions and additional matter mentioned in the foot-notes. It rs 
hardly probable that these quotations were intended as a conclusion 
to any reply, the beginning of which may be lost, as they refer to a 
vanety of subjects; but they may have been selected by the author 
as authoritative opinions sufficiently comprehensive for his general 
peroration. At any rate they show that the Dinka;'<f must have 
been m existence in its present form before the Dacfistan-i Dinik 
was written All the MSS have this peroration written con¬ 
tinuously with the preceding chapter, without stop or break of any 
kind to indicate a change of subject. 

^ Dk has ‘ the ancients of the wise.’ 


® Dk. adds ‘ of men.’ 
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a thought and one appointed who ^ holds the posi¬ 
tion (g is), and there is a fiend who stops ^ the way; 
and in the thought there is a word appointed which 
holds the position, and there is a fiend who stops 
the way 2. In the spirit is a thought and 

Spendarmaflf® ('bountiful devotion’) holds the posi¬ 
tion, and the fiend Tardmat® (‘scornful thought’) stops 
the way; in the thought is a word and Ard'^ (‘the 
righteous’) holds the position, and Vareno® (‘lust’) 
stops the way; in the word is a deed and Din6 ® (‘re¬ 
ligion’), the good, holds the position, and self-conceit 


^ Dk. has ‘ which is appointed and,’ &c 

® Literally ‘ holds ’ 

® It Is evident from the context that something is omitted here, 
and Dk supplies the following.—‘and in the word there is a 
deed for the appointed position, and there is a fiend who stops the 
way And in the spirit of life is a heart (valom) a;;</Vohflman 
(“good thought”) holds the position, and Akomano (“evil thought ”) 
stops the way, and in the heart is a will and Srosh (“ attention ”) 
holds the position, and Aeshm (“wrath ") stops the way.' It seems 
probable that the author did not^mean to quote the latter sentence 
of this passage. 

* Dk. has ‘ and m the will.’ 

^ The female archangel, who is a personification of Av. sjpewta 
firmaiti, and has special charge of the earth and virtuous women 
(see Bd I, 26, Sis XV, 20-24). 

® Here wTitten Tardkmato (Av. taromaiti), he is the arch¬ 
demon of disobedience, also called Nafinghas (see Bd. XXVIII, 14, 
XXX, 29). 

Av. areta, a title of the female angel Arshuang or Ashuang 
(Av. ashij vanguhi, ‘good rectitude’), whose name is given to the 
25th day of the Parsi month (see Bd. XXII, 4, XXVII, 24, Sis 
XXII, 25, XXIII, 4). 

® Av varena, ‘desire,’ personified as a demon (see Bd 
XXVIII, 25) 

® Av da^na personified as an angel whose name is given to 
the tenth month and 24th day of the month of the Parsi year, and 
IS also coupled with the names of other angels to form appellations 



CHAPTER XCIV, 2-5. 


271 


(kh6^/-d6shaglh) stops the way. 3. We men of all 
descriptions^ have to become very* cautious that, 
while we do not desist from that way we do not 
go on to the way of the demons and fiends*. 
4. For the struggling of men® is in these three* 
ways and paths ; and whoever is saved in these 
three® ways and paths is saved from every place, 
and whoever is misled there comes into the hands 
of the demons and fiends and is thenceforth not 
master (jallti) of himself, except when he shall 
do that which the fiends order him ®. 

5. And this, too, was thus considered by them, 
that that nature only is good when it® shall not 
do unto another whatever is not good for its own 
self^°; and that wisdom only is good when it 
thoroughly understands how to utilize the advan¬ 
tage^^ of that happiness which has occurred, and 
shall not suffer vexation on account of harm which 
has not occurred; and that intellect only is good which 


for the 8th, 15th, and 23rd days (see Bd XXV, 3, ir, 20, Sis. 
XXII, 8, 15, 23, 24, XXIII, 4) Dk. omits the epithet ‘good.’ 

^ Pk omits the words ‘ of all descriptions; ’ it also places § 3 
after § 4. 

® Dk omits ‘very.’ ® Dk. has ‘from the way of the angels' 

* Dk has ‘ go after the fiends.’ 

® Dk has ‘ and the struggling of the fiend with men,’ and places 
this section after § 2 

® Dk has ‘ such ’ instead of ‘ three' in both places. 

'' Dk has ‘ comes then to the hands of the fiends ’ 

® Dk then proceeds with § 3, ‘and we men have to become 
cautious,’ &c. 

® Dk has ‘ which,’ instead of ‘ when it/ both here and in the 
next clause 

Dk has ‘ for itself ’ ” Dk omits ‘ thoroughly.’ 

“ Literally ‘ to eat the fruit/ Dk, has ‘ does.’ 



272 


dIdistan-! dInIk. 


understands that it does not understand that which 
it does not understand. 

6. And this, too, was thus considered by them, 
that one is to become^ a friend of every one, and 
this is thy nature ^; also, bring them on into ® 
goodness, and this is thy wisdom; also, consider 
them as thine own, and this is thy religion; also, 
through them it shall produce ^ happiness, and this 
is thy soul ®. 

7. And this, too, was thus considered by them, 
that, when “ one shall do even that which he knows 
to be sin"^, that is disobedience, and disobedience 
is the nature of the adversary; when one shall not 
do even that which he knows to be a good work, 
that is cupidity (varen 61 k!h), and cupidity is the 
wisdom of the adversary®; and^Ai^n one shall do® 
even that which he does not know to be a good 
work or a sin, until it comes fully to his knowledge. 


* Dk has ‘ It is the becoming.' * Dk has ‘ wisdom ’ 

* Or ‘ through/ Dk omits this clause, substituting ‘ and this, too, 
was thus considered by them.’ 

* Dk. has ‘ do thou produce.’ 

® Dk, continues as follows.—‘And this, too, was thus considered 
by them, that nature is that which deceives no one, wisdom is that 
which does not deceive itself, and religion is that which is whatever 
knows where one should perform good works.’ 

* Reading a mat, instead of mun,* which,’ in all three clauses 
(see Chap. LXII, 4 n), Dk. omits the word altogether 

^ Dk. has ‘ shall not do even that which he knows to be a good 
work,' as in the second clause which it omits. 

® This clause is omitted by Mr4, J, BK, and the oldest MS of 
Dk.; later MSS. of Dk, give it as follows; ‘ should they do even 
that they know to be a sin, that is lustful (varendik), and lustful 
is the wisdom of the adversary/ 

* Dk has ‘ does/ 

Dk. has ‘ before it comes unto/ 
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that is self-conceit, and self-conceit is the religion of 
the adversary* 

8. And this, too, was thus considered by them, 
that Aharman ^ would do everything for the injury 
of Atiharmasw?, but when it is done by him ^ it is 
then an injury of him himself, and an advantage of 
AixhdirmdLzd, and Aiiha^^ma^^ would do everything 
for his own advantage, and when it is done by him 
it is'then, indeed ^ an advantage of him himself, but 
an injury of Aharman 

^ In Dk the following is here inserted*—‘And this, too, was 
thus considered by them, that m one*s nature there is no wisdom, 
bui in wisdom ihere is natuie, and m religion are both wisdom and 
nature It is known how to manage the affairs of the spirit by the 
nature, they are preserved by wisdom, and the soul is preserved by 
a union of both And this, too, was thus considered by them, that 
shame is that which should not allow one to commit sin, and dis¬ 
grace is that it would not allow to cause. And this, too, was thus 
considered by them, that the essential thing of the primitive faith is 
freedom from sin. And this, too, was thus considered by them, 
that one becomes diligent about that with which he is conversant. 
And this, too, was thus considered by them, that the good thoughts 
that are in the records of the religion of every kind one should 
always put fully into practice, so far as he understands lhi.ni. And 
this, too, was thus considered by them, that Ahha/ macf/, the lord, 
produced these creatures through hts nature, maintains them through 
wisdom, and forces them back to himself through leligion.’ 

- The evil spirit (see Chaps II, ii, XIX, i) 

® Or‘when he has done it," ^^hlch would be expressed b} the 
same words 

* Dk omits ‘ indeed.' 

* In Dk. the following is here inserted —‘ And this, too, was 
thus considered by them, that people are to keep an ete most 
diligently on the woild Jli these three things that which is realis¬ 
able by a sinner tliiough bin, a followei nude famous, and 10 beg 
the recompense of good woiks from the spirits: and keeping their 
eye on the world is said to be this, that it is he who obseives hiinself, 
so that a pari of w hatever he really desires he should alwaj s per¬ 
form. And this, too, ivas thus considered by them, that three 

[18] T 
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9. And this, too, was thus considered by them, 
that a person of whatever description is to be kept ^ 
in remembrance of the affairs of the spirit at every 
period and time, and 0/ the happiness of heaven and 
misf^ry of hell at that period when comfort, happi¬ 
ness, and pleasure have come to him. 

10. And. this, too, was thus considered by thenr*, 
that happiness, indeed, would be there, in the 
heaven of light when even here it is so happy, 
though, owing to many things^, Aharman—with 
whom the happiness there is not connected—is 
even here so happy at the time when distress, 
vexation, and misery have come hereto; and this, 
too, was thus considered, that evils, indeed, would 
be there, in hell, when here is such misery, though 
even here much of the earthly happiness of AAha;^- 

things which are very difficult to do are even such as these one is 
not to render the sinfulness famous by the sin; one is not to exalt 
the opinions of the fiend, and the various sovereignties of the evil 
one, for the sake of wealth; and one is to beg the recompense of 
good works from the spirits, and not from the world.’ 

^ Dk. has merely ‘ keeps ’ 

*® Dk. has ‘ this, too, is to be considered,’ as a continuation of the 
preceding section. 

® Dk omits ‘ of light.’ 

The oldest MS of Dk. has ‘ though some of the much happiness 
of Afiharmaa^f,’ &c., as in the latter part of the section, omitting the 
passage referring to Aharman and hell; later MSS., however, insert 
a modified version of the omitted passage, and read as follows. 

‘ When even here 2/ is so happy at the period when it should be 
distressing and the mischievous vexation of much pain has come; 
this, too, is to be considered, that misery, indeed, is the calamity 
(Sfato) there, in hell, when even here it is so, though some of the 
much happiness of Afiharmazi/,’ &c as before This interpolation 
in Dk is evidently modern (as the word fifato is Arabic and not 
Pahlavi), and was probably composed by a copyist in India who 
was acquainted with the t,ext of Dk. 
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m2LZ£i —with whom the misery there is not con¬ 
nected—is here so evil. 

11. And this, too, was thus considered by them, 
that that person is the more fortunate^, in whom 
L. 3 soundness of body, happiness, and energy 
(rdylni.fn6) who has done those things about 
Avhich the last wish of him who departs from the 
world is then thus : ‘ I will strive to do more and 
who shall have exercised much complete abstinence 
from those things abotct which his last wish, when 
he departs from the world, is then such as * I will 
strive to do less, and it would have occurred more 
comfortably for my soul 

12. Do you good people of those of the good 
religion of these countries of Irin keep in use the 
laws appointed by those of the primitive faith who 
were high-priests, so that your bodies may become 
more renowned, a 7 id your souls more perfect, in 
the radiant supreme heaven which is the seat of 
Ai^ihdjrm^Lzd and the archangels, ^ the angels a^id 
all the guardian spirits of the righteous. 13, So these 
are so many answers" of the questions provided, and 
are given explanatorily from the exposition of the 
religion a?id the statements of the high-priests oj 


^ Dk has ‘that a person is most fortunate in that’ 

® M14 and J have ‘are the appearance of health of body and 
pleasure, ’ Dk has ‘ is the appearance of perfection ’ 

® Dk. concludes as follows ‘ mho has done those things which 
ire done, about which on his last daj'—when the things of the 
.vorld depart—his wish is then thus, that ‘more endeavour should 
5e made by me,’ and has e.xercistid much abstinence from those 
hings about which Ins last day’s wish is this, that the endeavour made 
hould not be made ’ The quotations from Dk end at this point. 

* Reading mtin, as in M14 and J, instead of amat, ‘ w>Iien,' ^sce 
:hap. LXII, 4 n.) 
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those of the primitive faith, and are the nature < 
the teachings that Manhj'^ihar, son of Yhdan-Yim 
pontiff (rart^o) of Pars and Kirm^n^, and direct( 
(farma<2?ar) ® of the profession of pHests, ordered 
write 

14. Steadfast in the propitiation and praise of tl 
creator Auharma^i/ is the righteousness of obtai 
thents of prayers, perfect is Zaratui-t, and one on 
IS the way ^ which righteousness obtains, the othe 
are no ways ; homage to the exalted pontiff sent frc 
the creator Ailharma^.'/, the heavenly, most righteo 
Zaratu^t the Spitaman. 

15. Completed in peace and pleasure, joy a 
delight; happy for him who reads, and happier 
him who keeps it in use and shall take his di 
therefrom if they exist unto time eternal. 

^ See p. 3, note 2. 

® The two southern provinces of Persia, bordering on 
Persian Gulf. 

® This title seems to be always spelt in Pahlavi with a in the mr 
syllable, so that the form framanH^i m Noldekc’s Geschi 
der Perser und Araber zur Zeit der Sasaniden, p 9, must be loc 
upon as an Aiabic corruption, and the idea that it means ‘a 
ceder or one who has precedence’ can haidly be maintai 
It probably stands for farmaiiar, ‘ a director or commander, 
m a military sense It occurs also in Bd XXXIII, 2, where 
title"^great farm^^far’ is evidently equivalent to ‘prime min 
or grand vaztr,’ but applied to a priest, as farmaj/ar is here 
m Chap XLV, 5. 

* Reading r§,s, as m Mi4, instead of ra, which is merel 
imperfect word This clause of the sentence is a slight mod 
tion of a well-known quotation (said to be taken from the lost 
of the Ha^okht Nask) which is often used m peroiations 

® Or ‘ who keeps to duty and shall do his duty thereby ’ 
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OBSERVATIONS. 


I. For all divisions into chapters and sections the translator 
responsible, as the manuscripts are written continuously, with v( 
few stops marked, and even those are often misplaced 
2-6. (The same as on page 2 ) 

7. The manuscripts mentioned are:— 

BK, an old imperfect copy of K35 wntten in KirmSn, but n 
in Bombay 

J (about 60 yea’s old), belonging to Dastiir Jamdspji Minoc 
harji in Bombay. 

K.35 (probably written a. d. 1572), No. 35 in the Univers 
Library at Kopenhagen; upon the text of which this translati 
IS based. 

Mio (about 150 years old), a Persian Rivayat, No. 10 of I 
Uaug Collection in the State Library at Munich. 
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EPISTLE I. 

TO THE GOOD PEOPLE OF sJrKAN. 


Through the name and assistance of the creator 
AAha^ma-sr^/ and the whole of the sacred beings, 
all the angels of the spiritual and the angels of the 
worldly existences. 

A copy of the epistle of the priest Minti^/^ihar-^, 
son of Y{ldin-Yim, which was composed by him tor 
the good people of Strkin on the contents of the 
precepts (vi^'ir-kardd) which the priest Zkd- 
sparam^, son of Yfld 4 n-Yim, prepared. 

Chapter I. 

I. In the name of the sacred beings, who sent 
you a soul with long life, with provision for proper 
progress, and with the protection of increase of 
righteousness and wisdom, may such works and 

^ The high-priest of Pars and Kirm&n (see the heading to Dd, 
P 3 )- 

® Written Shkan once, Slrkdno twice, and Sfrg&no four times, 
in these epistles It was a town of considerable importance in 
former times (see Ouseley’s Oriental Geography, pp 138-145), 
about thirty parasangs south of KirmSn. 

® He was high-pnest of Sirkan and brother of ManQjiihar (as 
expressly stated in the heading to Ep. II), both being sons of the 
same father. 
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mysterious dignity, encompassed with ^ happiness, 
now possess increasing prosperity and a complete 
share of pre-eminent welfare and great exaltation in 
both worlds. 

2 The epistle ^ which was wisely, properly, and 
with religious demeanour ordered by you, and sent 
by a courier (paiko), has come, and has enveloped 
and assailed (^asto) me, indeed, with appalling 
intelligence on other subjects; and if even a por¬ 
tion® of the vast importance and great value, as 
regards your heavenly concerns, arrangements, and 
natural and unpremeditated (avarik) prodigies'‘j 
which are for my knowledge, for the sake of 
courteous (dr6^1 k) information, be owing to in¬ 
telligence for which the courteousness ayid proper 
courageousness are among you, special pleasure is 
received therewith. 3. And praise is, thereupon, 
recited by me to the sacred beings, as regards the 
conflicting affairs even of this disordered (gflm^ 
^ij'niko) existence , worldly possessions, as much as 
are suitable for the assistance of wisdom, are proper®, 
and the gift of virtuous pleasure is the gain of the 
undeserving good work or prayer they (the sacred 
beings) shall accept, it causes aggrandizement and 
is as deserving* as even that which the decision of 

^ Or, ‘ sent down m,' according as we read parvasto or frdsto. 

® An epistle complaining of certain heretical teachings of their 
high-priest, ZadZ-sparam, which is no longer extant. 

^ Reading va hat vihar-i-^. 

* The epistle which he had received from his brother, Zacf- 
Sparam, some time before, seems also to have mentioned certain 
omens (see Ep II, 1, 3), 

® J omits shayea^o, ‘are proper,^ because it follows the other 
Shayeaf, ‘are suitable;’ but it is not always safe to assume that the 
repetition of a word is a blunder. 
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the wise has said about it, that even from the 
management of disordered possessions which are 
impaired there is advantage through the power of 
wisdom, and they (the sacred beings) select and 
cleanse and uplift the good works in such manner 
as a precious stone (sag khel) from the water, and 
gold brocade ^ from the dust 

4. My pleasure, also, is as much increased through 
the information due to the same courtesy, and I 
have a new and orreat desire for the arrival of 

o 

information, continuously from henceforth, about 
the perfect courageousness, enduring humility, good 
works, worshipping, favouring position, and eager¬ 
ness of soul of you who have recounted yoiir great 
thoughtfulness for religion and have provided good 
works. 

5. On account of the universal renown (aspoha- 
rakinih) of the good people of Khvaniraswhich 
IS yours, owing to the favour that is your complete 
happiness, ardently a 7 td joyfully most desired, and 
constantly so, when there are opportunities of seeing 
you—though it is supposed to be the advantage of 
your own religion, joy of soul, courteousness, and 
proper constancy—since my will resides among you, 
you make known and command my actions, through 
the will of the sacred beings. 


^ Reading dipako-i zahaba. 

® The central region of the earth, containing all the lands best 
known to the Iranians (see Dd. XC, 3) 
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Chapter II. 

1. Then comes that itself^ which is dictated in 
the middle of your epistle, and, thereupon, it lays 
hold of me, and, owing to its hellish gloom, pallid 
appearance, and hellish effect, benediction is per¬ 
plexedly dispensed by me in terror for my heart and 
mind; I have, also, grievously repented, as regards 
my own former arrangements in my warfare of 
violence—^which were undeceptive in the balance 
pertaining to RashnO ^—of any real falsity of the 
co-existent one ^ I may have produced. 

2. Responsible for the malice and annoyance of 
unjust kinds which are encountering us is the fiend 
of great strength, who is unobservmg, seductive, 
astute in evil, eager for causing annihilation (ga^to- 
kfin-varen), and full of deceit, so that it is possible 
for him to render doubtful, when so deceived, even 
him who is most a listener to essential righteous¬ 
ness, most desirous of steadfast truth, most perform¬ 
ing proper religious customs, most acquainted with 
good ideas, most amazingly careful of his soul, most 
approved in the most wounding hell-brought conflict, 
and most at home (khdnagiktflm) in truth of all 
kinds, and to show him a semblance of reality in 
unreality, and of unreality in reality. 3. Just as 
even that similitude which is mentioned in revela¬ 
tion thus: ‘ He intends righteousness and considers 

^ J has ‘the writing* 

* See Dd XIV, 4. 

• The evil spirit who is supposed to be, for a time, co-existent 
with the beneficent spirit of AQharaiaiS</. 
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about it thus; “ A good work is done by me,” and 
he acquires fiendishness—that is, it becomes a 
source of sin for him—who shall bring forth water 
without holy-water to one contaminated by dead 
matter (nas-h6mand), or who shall bring it forth 
without holy-water on a concealed or dark place in 
the night 

4. And about this I have no doubt, that the wish 
of that spirit is not coincident with righteousness, 
for it is realised, understood, and known that, as 
regards his own creattcres^ he is not careful for the 
proper movement of body and for the long living 
of life; so that the furtherance a 7 td continuance of 
these, which are his original resources of body and 
activities (khaparino) of life, become, for him who 
is among them (the fiend’s creatures), an increase 
of the propitiation of the sacred beings, of the 
practice of religion, and of the advancement and 
benediction of the teachings of just high-priests 
5. It is also manifest from the constantly-operating 
arrangement of manuscripts and synodical state¬ 
ments, about which Afarg^ wrote without falsifying 
the religion and apart from controversies, because 
among them (the fiend’s creatures) is he who has 
said they are like unto that which is now written 


^ Quoted from Pahl Vend. VII, 194-196, with some slight varia¬ 
tions from the existing text. The meaning is that it is quite 
possible to commit sin by doing a good action in an improper 
manner 

“ That is, even the wicked, when they seek welfare, have to take 
to religious practices. 

® A commentator whose opinions are frequently quoted in the 
Pahlavi translations of the Avesta (see Sis. I, 3). J has ‘about 
which the splendour (afrand) of the religion is without falsehood.' 
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by him himself about it, and it has arranged much 
deliverance fi'ovi 

6 . Of this, too, I am aware, that, except there 
where a purifier is in no way reached, his great 
duty—which is just the purification zu which there 
is a washer who is cleansed (masi^b) in the reli¬ 
gious mode for the profession of the priesthood— 
is then a means which the high-priests should 
allow-. 7 A washing which is not religiously 
ritualistic is ranked as an operation among the 
useless ozzes; it is vicious and grievously criminal, 
because the special means which, by preserving the 
soul IS the perfect happiness of men, is the puri- 


' That IS, any one who explains the scriptures in a new fashion 
to suit his own pui poses, which he thereby represents as beneficial, 
IS merely carrying out the wishes of the fiend, The author is here, 
referring to the heretical teachings of his brother, rcgaiding purifi¬ 
cation, uhich are further desenbed in the sequel 

' That is, whenever a properly-qualified purifier is procurable, 
the piiests should require him to punfy any one who happens to be 
defiled by contact with dead matter by means of the Bareshnfim 
ceremony (see App, IV) It appears from the sequel, and from 
Eps II and III, that the heresy of Zaif-sparam consisted chiefly of 
a misinterpretation of Vend. VIII, 278-299 (see App V), which 
passage directs that a man in the fields, who has touched a corpse 
not yet eaten by dogs or birds, shall wash himself fifteen times with 
bull’s urine, that he shall then run to some village, ashing three 
different men on the way to cleanse him with the proper ceremony, 
and if they decline they each take upon themselves a share of the 
sm, when arrived at the village he shall ask a fourth time to be 
cleansed, and if no one will perform the ceremony he must wash 
himself with bull’s urine and water m the ordinary manner, and 
shall be clean. The erroneous teaching of Za^f-sparam was that 
the fifteen times' washing was sufficient, without the subsequent 
ceremonial cleansing, and the object of these epistles was to com¬ 
bat that view of the law. 

^ Xbe ceremonial punfication is supposed to cleanse the soul, 
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ficatioii of men. 8. It is said ^ ‘ The purification 

of men cleansingly is a something (aito) for the 
soul that should be after perfect birth; when they 
have been fully born the purification of others is the 
one thing which is good for the soul.’ 

9. And it is showm in another place that it is 
possible to obtain possession of purification also for 
the soul through purification of the body, even as 
it is said that a purifier is requested by him 
10. And it is necessary for him to speak thus ‘ I 
have thus stood close by the body of him w'ho is 
dead; I am no wisher for it by thought, I am no 
wisher for it by word, I am no wisher for 7 t by 
deed; which is the reason—that is, on account of 
pollution—it is not possible to seek good works by 
thought, word, or deed, and it demands purification 
for me, that is, wash me thoroughly’!' ii As it 
is thereby declared that when he wdiose body is not 
purified, until they thoroughly w'-ash him, is not able 
to seek good works by thought, word, or deed, and 
is not able to purify his soul, it is then a matter for 
the truly wise to seek even for purification of the 
soul by the purification of the body, for wdiose 
religious purification are those things wdiich are 
unsubdued (a^ikand) in the religious ritual. 

12. When these are thus the statements of former 
upholders of the religion and high-priests of the 
religion, he who is more intelligent and more active 

wheieas ordinary washing cleanses the body only, and is spuitualb 
useless 

^ In Pahl Vend V, 65, X, 35, being a translation of a quotation 
from the Gathas or sacred hymns (Yas XLVII, 5, c) 

® Quoted, with some variation, from Pahl Vend. VIII, 283, 284 
(see App. V) 
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in the religion of the Ma-s^a-worshippers in every 
house, village, tribe, and province— and^ very much 
more the man who is righteous, of fluent speech, 
speaking the truth, who has chanted the sacred 
hymns, acquainted with the ritual, trained for the 
work, of renowned disposition, and a friend of the 
soul—is compete 7 it for the purification which it is 
very important to prepare, to think of, and to 
promote. 

13 When the period is so unworthy, the fiend 
so abundantly contentious, and the hasty preparer 
of holy-water of such base origin (dfl^-vekh)^— 
which happe^is^ moreover, when the good are equally 
low-minded (ham-b^sto-mini^no)—we strive for 
what encourages the preparation of that even which 
is a collectively virtuous profession. 14. Then, too, 
there remains such rising in strength of many new 
things from very many countries, which is particu¬ 
larly grievous distress and danger to us, they 
deliver tokens of them to us applaudingly, and the 
expansibility of the words of the delivering diffuser 
of these and also other religious customs, as the 
sacred beings’ own persistency and complete glory, 
is a great a^id powerful capability. 


Chapter III. 

I. This, too, I am begging of you, that yo2i may 
be desiring the truth, and that Vohfiman^ who, 

^ This seems to be an allusion to the unworthiness of some of 
the priests of the penod (compare Ep.II, 1, 13; v, 14) 

® The archangel persomfying ‘good thought’ (see Dd. Ill, 13). 
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when a ruler (shah) of yours, is an interpreter 
(p 4 >^tlko) about the writing which' I write, may as 
regardfully and accommodatingly observe and direct 
as the variety of dispositions permits. 2. For you 
are of like opinion with me, to inform again the 
most initiated®; so that I am more steadfastly- 
determined (alistikano-minirntar)thereon. 3. And 
if there be anything that seems to you otherwise, 
direct some one to point it out again, with the reason 
for maintaining it which occurs to you, just as a 
household companion is a responder a^id has spoken 
again for the sake of pointing out again ; for there 
are many reasons, on account of which your kindly- 
regardful observation is needful, which are to be 
written about. 

4. The first is this, that the penmanship of the 
spirits is not the profession of-me and others and 
as to him by whom a theory (farh^Lng) not univer¬ 
sally operating is disseminated, which is distinct 
from his more indispensable occupation, there is 
then no command for his teaching and apostleship 
therein. 5. On that account, too, the wise a 7 td the 
seekers for truth uphold the body of opinion about 
the statements of the writing of the spirits \ and, 
therefore, direct less of the ingenuity of preparing 
again the penmanship of various tidings. 

6 The second is this, that, in the distress 
(dahyako) of this grievous time, he to whom 

^ Reading i instead of va, ‘ and.’ 

^ That IS, to severely admonish their high-priest, as he does in 
Ep. II. 

“ That IS, he disclaims all pretensions to inspiration on the part 
of himself and his contemporaries. 

* The inspired scriptures 
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adherence and much indebtedness even as to his 
/£7r^fathers have remained, is well-lamenting, owing 
to the proposals (da^ano) of the unfriendly, and 
much harm has occurred through the conflicting 
(arfl^iko) offer of remedies and lawful provision of 
means, full of trouble, except, indeed, to the up¬ 
holder of religion who is more worldly-managing 
and investigation by opponents is grievous danger 
full of things inopportune and unnecessary foi 
accomplishment 

7. The third is this, that a wise man who is 
a high-priest of the spirit-retaining^ religion and 
acquainted with opinions, when also himself pro¬ 
perly humble, fearless, and benedictive in the world, 
is then even, owing to his estimating® pardonings 
and long-continned dexterity (d^r ziva/&ak!h), 
united with the good creations in affliction a 7 id 
vexation. 8 And, on account of information about 
the worldly and spiritual misery of former evils 
of many kinds—always as much in the religion, 
and in the thoughts of others*, as one delivers up 
his heart to ingenious verbiage and for the prepara¬ 
tion of phrases—he speaks as in the question in 
revelation, thus®* ‘“Who in the bodily existence 


^ Referring to the risk of unfriendly and destructive criticism of 
tlie sodptures 

" j has 'spint-observing,' by changing giruno into niglrijno 
^ Reading andasih, the reference being to the sympathy ac- 
quiied by a high-piiest thiough performing his duty of appointing 
atonementb foi sins confessed to him 

* Assuming that aijano *ands for ai^ano 
® J has only ‘as one speaks out his licart for ingenious verbiage 
and phrises, thus ’ The question and reply here quoted seem to 
be no longer extant in the Avesta. 
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is more quickly fortunate ?" and it is answered thus : 
“ The youth who is observant and humble, O Zara- 
tfi^t! who, as regards both that which has happened 
and that which happens, also sees that which is evil 
and good with gratitude, just like that also which 
happens unto another;”' because he knows this, that 
from this is a benefit, for he knows happiness and 
also misery^. 9. The glorified leader of those of 
the good religion, H^r-Frovag^, son of Farukhfi- 
ikd, wrote: ‘ It is he understands the consequence 
of his own action; and it is his great household 
attendant, and the worldly desire provided at the 
ICvswaji bridge becomes less watchful/ 

10. The fourth is this, that I am more universally 
hoping about the property of the profession and the 
much duty fit for the truly wise, in such manner 
as even that in which the glorified and greatly- 
learned leader of those of the good religion, Yfldin- 
Yim^, son of Shahpfihar, always urged on a priestly 
man with many sons aiid equally clever ® discourse. 

^ It IS doubtful whether this last clause be a portion of the quota¬ 
tion, or not 

® This name is corrupted into H6-F6rvag in the MSS., but At^ir- 
Frdbag is probably intended He was the compiler of a great part 
of the Dinkar^, and is also mentioned in Dd LXXXVIII, 8. The 
names Atfir and H6r are synonymous, both meaning ‘ fire.' The 
passage quoted in the text has the same form (beginning with the 
word homanifo, ‘it is’) as nearly all the sections of the third book 
of the Dinka/</, but it has not yet been discovered among them. 

® Here written A^ir-vitfarg (see Dd XX, 3 ) 

* So written m J, but K35 and BK have the syllable d^n some- 
wnat corrupted The person meant, both here and in Chap VII, 5, 
was probably the author’s father, though Bd XXXIII, 11 seems to 
make Yudan-Yim the son of Vahiam-shaisf 

® Reading ham-goko, but J has ham-dfii/ako, ‘of the same 
familv ' It also omits several other words by mistake. 

[18] U 
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11. That was through my instigation, alone an 
with little assistance, in the beginning; and, o 
account of the deficiency of warriors \ the abundanc 
of opponents, the very rapid arrival of disturbanc 
and the fourfold supplication for keeping away tf 
ruin or hasty unlawful maintenance of the fires < 
the Ma£:^a-worshippers, my constant distress is sue 
that most of my time speaks of the same subject 

12. They may leave the abundance of despondenc 
and thoughtfulness of the bodily existence to sue 
remedial writing of his, unto whom the pleasant 
comfortable thought of an evaded (virikhtd) seizui 
is requisite, but there is little worldly leisure for n 
for writing more tn this direction (han^-riintai 

13. And specially in this passing time —when, alil 
limited by the coming of the period of giving dai 
supplies to the performers of worship, and by tl 
ever-triumphant fire and its produce it was nece 
sary for me to go to Shiri^:^ on account of son 
indispensable provision of means—the work w. 
much and the leisure little. 


^ From this and Ep. II, v, 14 it would appear that the priests 
that time maintained a body of troops for the protection of th 
followers 

“ That is, regarding the proper maintenance of the prieslhot 
which had already engaged his anxious attention during the li 
time of his father. 

® The word var may either mean ‘ashes' (see Sis II, 4 
alluding to clearing out the fire, or it may mean ‘ ordeal' (see £ 
XIII. 17) 

^ See Dd. I, 17. This name is written Shirdso once, Sir^ 
thrice, and Sirfi^o four times in K35. Manfij^^ihar appears to h< 
come to Shirks on this occasion to hold a general assembly of i 
priests and leading members of the community, and he wrote t 
epistle from that city (see Ep. II,i, iij v, 10). 
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14. The fifth is this, that the custom of providing 
for all the duties even of the sacred fire {At(Xr) by 
me, and my own desire trained hand unhardened 
mind, and unhardened heart /or managing many 
things should have become the joy of my mind. 

15. Then, too, ixova having x^2iA such writing and 
such news the healer of distress would be thoroughly 
connected with my heart and mind, owing to which 
my intellect would have become quickly fatigued 
(mindako) by a limited preparation of phrases. 

16. The sixth is this, that even he who is a 
rescued^ and better-operating (hfi-digtar) man— 
when, owing to the writing of a learned man of the 
realm who is desiring the truth, he is so perplexed * 
on account of a doubt of increasing the after-tearing 
of the same perplexity— has no doubt of the falsity 
and little training existent in the worldly. 

17. The seventh is this, that if none of these six 
which I have vjx\xxt.xi should exist, even then your 

approved cleverness (^ivagdirth), extolled freedom 
from strife, hereafter-discerning and complete mind- 


^ Readinp^ kSraako, instead of the unintelligible kamtin. 

® The MSS omit the last letter of y ad man 

® That IS, delivered from contamination or sm; virikhto is 
probably to be traced to Av. vi + inkhta, rather than to vi-f- 
nkhta (Pers gurekht) 

* K35 has a blank space here, and again a feu uords further on, 
but It is doubtful if any uoids be missing The spaces are filled 
up in J and BK, apparently by guess, as follows J has 'he sees 
so perplexing a chance, concerning which, ov'ing to the increase 
of after-tearing of the same perplexity and the arrival of eiil, he is 
doubtful, has no doubt,’ &c And BK has "he is so perplexed on 
account of no doubt of the falsity andhttle training fha/ existed in 
the worldly for increasing the after-tearing of the same perplexity, 
has no doubt, &c ' 


U 2 
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fulness, practised ^ attention to the good, and mud 
affection ^ for the faithful—so kindly regarding, truh 
judging, and with a liking for praising (srirtfano), a 
regards whatever I write truly and with true con 
viction—are, I consider, to make provision, and hav 
realised a preparation striven for. 


Chapter IV. 

I. I have also seen the spiritual life“ in the writin 
which is in such statements of incompleteness an 
owing to the same reason they should not ceah 
from the operation^ of washing you—whom may tl 
angels protect'—wuth the Bareshniim ceremony 
2. Because the ancients have said that, when 
shall be discarded from use, every water, fire, plar 
righteous man, and animal, and all the creatures 
Adharma^^^ are afflicted, diminished, and made 
leap aivay. 3. As it is said in revelation that, as 
him ivho stands by a dead body upon whidi t] 
has rushed®, ‘anuso zi, Spilama Zar 

' J his bGrzidako, 'extolled,’instead of varziJak6, ‘practis( 

“ Reading dfikhsharmih as in J; the other MS^ haveminsh 
of h 

® Reading did ah\uih, but it can also be read stih^noih 
which case the translation would be —'And mv .voildly conditu 

* Moaning the incomplete kind of purification which their sl< 
m>.nts complained of, or his referred to. 

® K35 and BK omit the ^ m kart/ak6. 

See App. IV, 

’’ The fiend of coiruption (see Dd XVII, y) 

■' The three Avesta passages here quoted, v nh their Zand T 
lavi irauslalion), are from Vend IX, ard are fretl'' ti 

'ate-1 (trars. D) thus —‘It grieves the sun, indeed, C f-pu. 
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thiutra! a^sha paiti-irista ava^/^ hvare 
d-tipayditi^ anuso hau man, anus6 av^ st4r6^ 
—discontentedly, moreover, O Zaratto the Spita- 
m4n f does the sun shine upon him who has bee7i by 
the dead, so discontentedly [does the moon] thus 
discontentedly do the stars — khshn^vayeiti zi, 
Spitama Zarathu^tra! a^sho ni yo yao^'di- 
thryd, yao^ astern ® paiti-iristem fr^-nas1-lm he¬ 
re naoiti—the man who is purifying propitiates 
them, O Zarattii’t the Spltamdnl when he operates 
on him who has been by the dead, 07i whom the 
Nasui' is put forth, and he has become parted from 
the sacred twigs —he propitiates fire, he propitiates 

Zarathujtra! to shine upon a man defiled by the dead, it grieves 
the moon, it giieves the stars That man delights them, O Spitama 
Zaiathujtra! who cleanses from the Nasu those whom she has 
defiled; he delights the fire, he delights the water, he delights the 
earth, he delights the cow, he delights the trees, he delights the 
faithful, both men and women/ The Avesla text is given according 
to the standard edition of VVestergaard (IX, 41, 42), and all variants 
of any importance, in the three MSS. here used, are mentioned in 
the notes These passages are also referred to in Ep. II, 111, g. 

’ K35 and BK insert the last three words, anusd avfi st^rd, 
here 

® J inserts yfi here. 

® J has fi-tSpayadta, but Ksfi and BK omit the word 

* K3g and BK have khshathrd-chinanghd, 'of a desire of 
authority’ (which occurs in Fravarc^n Yt. 112 as the name of a 
man) instead of avd stird, which they have inserted earlier They 
also leave a blank space for the words maman akhfirsandfht, 
‘ moreover, discontentedly’ (which begin the Pahlavi translation), as 
if they were descended from a damaged original 

® All three MSS omit the words in brackets, which are neces¬ 
sary to complete the Pahlavi version. 

® K35 and BK omit ad tern. 

’ J has ‘ who has become polluted,’ which separation from the 
sacred twigs (see Dd XLIII, 5), or other ceremonial apparatus, 
implies. The phrase is omitted in Pahl. Vend. IX, 162 
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water, he propitiates animals and plants^, he pro¬ 
pitiates the righteous man^ he propitiates the 
righteous woman, both of them] as in, the A vesta® 
of it:—khshnivayeiti Atarem, &c. 

4 . When there is no purifier all the angels of the 
worldly existence become afflicted and dissatisfied; 
and religious purifiers who are intelligent are even 
now not to keep backward the work of purification, 
just as it has come to them by practice from those 
of the primitive faith, and are not to diminish it. 
5 To change a good work properly appointed they 
shall not accept a law which is not right, a good 
work not properly appointed'^; not to do the work 
thereof is accounted very sagacious and perfectly 
wise; and through your freedom from inferiority® 
the glorifying, commendation, praise, and blessing 
are your own. 6 . For it is said that in all the work 
of forming and maintaining the law (dda^istAnoJ 
those of the primitive faith were very greatly parti¬ 
cular about every single thing; and as to the whole 
operation of that proceeding into which they havt 
entered, those of the primitive faith have become 
aware of the power which resides in true authority, 
7 . But, otherwise®, the routine which is brought out 

^ J has ‘he propitiates plants,’ as in Pahl.Vend.IX, 163 

2 Literally ‘ male.’ 

® The initial woids of which here follow their Pahlavi tianslation 
instead of preceding it. 

* J omits these six \yords. 

® Reading afrotarih, as in BK, K35 had originally aziartarih 
‘pre-eminence,’ as in J, but the copyist wrote affd (=aparva 
over the a^'arta, as a correction, leaving it doubtful whp'her h« 
meant afrotarih 01 aparvarih, ‘want of education’ 

® That IS, unless confirmed by the decisions of the ancients. 
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from revelation^ and the teaching of the high-priests 
is then not authorisedly changed by that priestly man 
whose decree of the fifteen ^ washings is written in 
your epistle because, on account of the whole and 
any perversion (ga^takih) of the same writing, not 
of similar utterance with revelation, before which 
the custom did not exist, I am without doubt as to 
that decree. 

3. And in it ^ moreover, is written, declared, and 
contained (van^i^o) that once washing is men¬ 
tioned ^ until a purifier comes who is acquainted 
with the ritual, who washes just as declared in reve¬ 
lation. 9. To be so washed I consider just as a 
thing for which he is even now as it were a purifier 
who is a good washer that of which it is written 
below and clearly realised that it should not be 
decreed , and through the scanty deliverance written 
therein it is manifest it would not be the statement 
above 


* J has ‘which is brought out with knowledge of the purifying 
cup(tSjtik), with preservation of faith, with manifestation from 
revelation.’ 

“ All three MSS have ‘ sixteen ’ in ciphers, but it is evident that 
Zdif-sparam and his erroneous teaching of the sufficiency of fifteen 
washings (see Ep. Ill, r, 2) are here referred to. 

^ Reading .remag, a Huz hybrid for nSmak. 

* The decree of Za<f-sparam, apparently. 

® Referring probably to Vend VIII, 299, which provides a 
washing for the polluted person by himself, if he can find no one 
willing to purify him (see App V) 

* That, IS, for such a purpose any ordinary washer would be 
sufficient. 

In Pahl. Vend VIII, 299, which states that, although pure 
enough for ordinary purposes, he must still abstain from engaging 
in ceremonies for others (see App V). 

* That is. It is very different from the propitiation mentioned in § 3. 
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10. If learned knowledge, relating both to that 
about inferior matters (a^irtarihA) and that about 
superior matters, be^ true authority praised and de¬ 
clared by the great primitive faith, former high-priests 
and those newly arisen (navakgandak^no) would 
be and would have been similarly forward; then, 
too, it would exist not so much with the priestly 
men of the time as with the learned officiating 
priests (m ago pat in) of Afiharma^:^/ who have been 
before, ii. And when, moreover, all the A vesta 
and Zand are easy to a priest ^ pre-eminently 
acquainted with the liturgy and a supreme Zarati^t, 
he has attained unto, and should remain with, Aihar- 
ma-s'^ and ^ the officiating priestship of Aiharma^:^, 
and the supreme, world-managing, religion-observing 
(hi-din-nikah) sovereignty as to religious trea¬ 
tises ^ 12. To change then their practice in the 

law would be entirely an outcry apart from deliber¬ 
ation, and a like violation of the unanimity of the 
spirits who are the heads and guardians ° of the 
religion, and of the unanimity of the source oi 
opinion of the good themselves, for the sake oi 
what is not acceptable. 

13. But the statement above® is, was, and willh^ 
that which remains a good idea well considered b} 
them with the centre of thought, as to its well 

^ J has ‘ because if even for that about superior matters, ac 
quaintance with religion, and learned knowledge there be’ &c 
That IS, when he knows all the scriptures and commentaries 
heart. 

’ J omits ‘Aflharmazi/ and ’ 

* That IS, he has full authority to interpret the scriptures. 

■* Reading sardn sardirSn, but m K35 the two words overlap 
SO that sar-sardarSn, ‘head guardians,’ might be intended. 

^ Probably referring to the quotation from the VendidSi in § 3. 
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Operating characteristics, just contention, and com¬ 
plete powerfulness. 14. Also from the teaching of 
just high-priests, through the preservation of much 
evidence, and ascertained for the members of the 
assemblies of various provinces (shatro shatro), are 
shown the opinion mid experience of most priestly 
men; and to make the various districts (kl!istak6 
kdstako) thrivingly steadfast, an unperverted ona 
should be set up in all four quarters (pa^^kos) of 
the same province. 

15. And a semblance of it is apparent even from 
that which the glorified Nishahpfihar, the supreme 
officiating priest^, and also other officiating priests 
of Afiharma^^/ have said, that one is not to change 
any teaching of theirs thereon after it is provided, 
and not to render useless the statements of other 
authority thereon. 16. But that which they should 
accept fi'om them as a certainty is to maintain the 
statements of other high-priests as pre-eminent, and 
not to change the operation of statements of another 
description has appeared lawful. 17. Even so it 
was as that same Nishahpfihar, in the council of the 
glorified (an6shak6 rfibdnb) Khfisro", king of 

^ This m6bad of mobads is mentioned m Pahl Vend III, 151, 
V, ii2,VI, 71, VIII, 64, XVI, 10, 17, AV I, 35, and twenty-four 
times in the Nirangistan (see Sis I, 4 n) His name is spelt in 
various ways 

“ King Kh-6sr6, son of KavS<f, who is best known by his title 
Ndshirvan, or An6shirvdn, ‘ immortal-soulled,' reigned a.d 531— 
579, and the statement that Nishahpfihar was one of his coun¬ 
cillors (made little more than three centuries after his death, and, 
therefore, probably correct) is of considerable importance foi fixing 
a limit to the age of those Pahlavi books in which he is mentioned. 
These books are the Pahlavi Nirangistan, a late recension of the 
Pahlavi VendidSif, and the Book of Ar^i'a-Viraf, in which last it is 
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kings and son of Kavio'',—by preserving old things 
(lig^nS)—showed that way on whose thoughts they 
are established, and wrote them unaltered, so that 
such thoughts thereon became as tt were decided; 
and their thoughts thereon, after such decree of his, 
have so become unanimous. 18. Through the im¬ 
portance of his assured rank, and the rest which 
was said by him in the work of sustaining the 
faithful, he maintains as much as the other state¬ 
ments, one by one, from the deliberative teaching 
of those high-priests. 


Chapter V. 

I. That writing which comes amid the writing of 
your epistle is a correct fragment^ as regards the 
nothing in which one is to change the operation pro¬ 
perly maintainable, and it is becoming, because, if it 
be even for him, by whom it is written from the 

stated that Viraf was called by the name of Nikhshap&r by some 
From the statements made in our text it seems probable that the 
council was employed in revising the Pahlavi Vendidaf/, in which 
they were careful not to erase the opinions of older commentators, 
and thus confirmed their statements by their own authority It is 
possible that this council was that mentioned m Byt I, 7, where the 
name Nishaphr also occurs, but whether it refers to a man or a 
city IS not quite certain This council, which seems to have been 
summoned for condemning the heresy of Mazdak, was held pro¬ 
bably two or three years before Khftsro came to the ihione (see 
Noldeke Geschichte der Pcrser und Araber zur Zeit tier Sasaniden, 
p. 465) 

^ Reading ban^ijnih, but it msiy be bfi^unih, 'deliverance 
from ionlaminatioh' The reference is to the decree of Zat/-sparam 
mentioned in Chap. IV, 7, the ‘ writing' alluded to in Ep II, u, i, 

lii, X. 
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statements of M^^/y6k-mih, Afarg, and Sdsh^ns \ 
the several statements and teachings of the same 
high-priests, yet then the elaboration a 7 id publica¬ 
tion thereof are not such as that which is sent down 
by his further elaboration 2. And thereby it has 
seemed manifest that it is sent so that a wish for the 
spirit may proceed from the truth of its minister 
(panfd), or from his thought for the desired decision; 
or his understanding may be of that kind which is 
warped (vukili'to), as though he believed it as other 
than the exposition of the religion and the teaching 
of the high-priests. 3. But until the unparalleled 
arrival of Soshans ^ any one not sharing in complete 
knowledge is not appointed unto a patron spirit 
(ahv6), and the fiend specially contends more ex¬ 
perimentally with the thoughts of the high-priests 
of the religion for a religious decision. 

4. And even the recompense of community of 
property is that when one gladly observes pure 
thoughts, and the swift action of voluble (pilr) 
speakers and kind regard of religious characters for 
deliverance® and for the noticeable imdeceitfulness 
of the same spirit®—which is itself the desire of 
settled observation that is in it for the sakp of the 

' The names of three of the commentators whose opinions are 
most frequently quoted m the Pahlavi Vendidd^f (see Sis. I, 3) 
Each of them appears to have written a complete ‘teaching’ or 
dissdrtalion upon the ceremonial laws, from which the quotations 
are taken (see § 6) 

® That IS, in collecting the opinions of the ancients, he has 
twisted them so as to suit his own views. 

® The last of the future apostles (see Dd II, to), not the com¬ 
mentator of the same name mentioned m § i. 

* Literally‘fraternity' 

® From pollution or sin. 
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same kind of full religious diffusion—are the swift 
action of the patron spirit, which, for the sake of 
preparing him for a deliverance that is not falsifying 
revelation and is without disputants, is a kind regard 
for the deliverance itself of him whose spiritual life 
(hhko) it is 

5. As to that which is thought by him ^ of those 
deliverances sent down, completed, and announced, 
I consider more particularly about the meaning of 
one thing, which is their solemnized observance. 
6. The solemnized observance of Me^fyok-m^h is in 
the teaching^ of Me^y6k-mih, and those of Afarg 
and Sdshans are each one meditated and indicated 
in a teaching; and the pointedly superior position 
of each one of them is mentioned by him in his 
statement of any teaching and of the decision set 
up. 7. Also with a kind regard for his own choice 
he has thought it (the former teaching) imperfect, 
and, on account of what was not attained by it— 
which was a re-explainer of the same good ideas 
provided —its dissimilarity to it is not unnoticed 
8. Blit when one hears the re-explainers of a true 
reply he is well protected (hh-zinhari^6) by com¬ 
plete mindfulness and is himself confident that the 
teaching of M^^y 6 k-m 4 h is not the whole statement 
of Me^zfyok-mih, for there are many opinions of 


* Za</-sparam the writer of the decree mentioned in § r 

“ The word iiajtako means usually a written course of teaching 
or exposition, a commentary, dissertation, or manual of instiuction 

® Implying that Za^Z-sparam had been more inclined to enforce 
his own opinions than to examine those of the commentators 

* The Pahl, translation of Av. drmaiti, ‘devotion,’ which is 
usually personified as a female archangel protecting the earth. 
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M^^y6k-mih ^ which have decided ui another man¬ 
ner; not that whatever Me^yok-mih said is not 
good, blit in the teaching of Me^/yok-mah it is certain 
that even what is not proper is mentioned many 
times as a possibility^ 


Chapter VI. 

I. As to that which is written in that epistle, that 
in the teaching of Soshans he thus states, that ‘of 
both the purifiers necessary he is suitable by whom 
the ritual is performed they have been similarly 
very unanimous that when one is incapable (atfi)'^ it 
is the other that is suitable, who is written of m con¬ 
nection with him; and that, moreover, because the 
statement of Afarg is in a teaching of his \ and, on 

^ J inserts ‘ rules which are mentioned in the special teaching of 
M^i/yok-mah ' It appears probable that the author had access to 
much more complete commentaries than the fragments now extant 
in the Pahlavi version of the Vendiddi/ 

“ Meaning, probably, that Me^/yok-mah was disposed to relax 
the rigid enforcement of the law in cases of doubt or difficulty, as 
the Avesta itself does in several cases 

® Quoted from Pahl Vend IX, 132, b, where it may be read 
either as an opinion of Afarg (as mentioned m our text), or as a 
statement of the Pahlavi translator, who would, thciefore, appear to 
have been Soshans, A complete translation of the Pahlavi version 
of Vend IX, 1-145 and the commentaiies relating to the Bare- 
shnum ceremony, which are frequently alluded to in these epistles, 
will be found in App IV. 

*■ Perhaps ‘impotent,’ as the Rivavals (Mio, fol 103 a) provide 
that a piudkr shall be neither aged nm ycuiliful, not less thin 
thirty years of age. 

® See note 3, above, from this it appears that \farg v.as the 
earlier commentator. 
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that account, that declaration of his seemed to be 
from him, which is as though it were decided by 
him 2. Then, when one reaches the eulogistic 
(afrisin^ko) reply of his re-explainer, owing to his 
just will it is itself well perceived that Afarg comes 
into account as one of the high-priests, and that 
which is the special teaching of Soshins has men¬ 
tioned that they have been very unanimous that 
when there is one he would be suitable h 

3. That evidence, too, which many high-priests, 
and especially one teaching, are alike diffusing, is 
stated also in the teaching of M^i^^y6k-mah, that 
when he who is washing ^ understands the profes¬ 
sion, then one purifier is plenty for him. 4 When 
it is abundantly declared, in particular by two teach¬ 
ings, that when there is one he is suitable, it is then 
not to be rendered quite inoperative through the 
solitary statement of Afarg, for Afarg only said, as 
it appeared so to him himself, that ‘ two purifiers 
are requisite'^’ 5 The customs of another high- 
priest are not declared to exist with like evidence, 
and this is set aside (spe^i^o) even by him himself, 
that another custom is not suitable to exist, because 
his own view is mentioned as it appeared to him. 

6 Those of the primitive faith have been fully ^ 
of the custom that other one selected, as to this, 
where it is the performance of the Vikaya (‘ exor¬ 
cism ’) ®; because its explanation is this, that an 

^ See Pahl Vend IX, 132. < 5 , but the earlier part of the section 
lefers to statements no longer extant. 

“ That IS, the person undergoing the purification. 

See Pahl Vend. IX, 132, < 5 , Ep. II, 11, 7 

^ J inserts ‘ of the same opinion' 

^ That IS, they have considered one puiifier sufficient for reciting 
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opinion upon which the priests (mag-avogdno) are 
without dispute is that which he says is the custom 
of a priest, and the business of the two priests, of 
whose other custom he speaks as much, is a per¬ 
formance by those two witnesses indicating the 
same as the priest. 

7. This, too, IS evident, that, by confession of 
Afarg, when there is only one purifier he is to be 
considered as being suitable^; and an attainment to 
more evidence is that which is written by you, that 
M^rtfyok-mih has said that every customary part 
(pirako) is to be washed three times and now the 
purifiers do it once. 8. That teaching remains in 
the same manner as written by him, but the three¬ 
fold washing of M6flfy6k-mah is not a washing to be 
striven for, but one to be well considered, of which 
he spoke ; and this, too, is not said by him, that when 
one shall not wash three times it is not proper®. 
9. Afarg said that when one shall* wash once it is 
proper, and about this once the opinion of Meo^ybk- 
mah is the after statement, and the opinion of Afarg 
is the prior statement; and since in the life of man 
the first thing to be considered is about purity, not 
the indispensabihty of washing, and, further, the 

the passages from the Avesta (see Vend VIII, 49—62, IX, 118) 
which are supposed to drive away the fiend (comp Ep II, 11, 7). 

^ See Pahl. Vend IX, 132,^ 

“ See Pahl. Vend IX, 132,7, where, however, the statement as to 
three times washing is attributed to Afarg, who is the prior authority 
quoted (as mentioned in § 9), and that as to once washing is attri¬ 
buted to lMSc/y6k-mah, who is the after authority. 

“ Reading khalelQne«f6-ae Id shfiyedo instead of la 
khalelfineifo a-la shdye^/o 

* Reading a^ instead of va a. This statement is attributed to 
M6</y6k-mah in Pahl. Vend (see note 2, above) 
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pollution diminishes, about which it speaks in th 
religious cleansing, during so many times washin; 
as is declared, then the consideration of it is a cor 
sideration about the one time which is the first corr 
putation ^ lo That which mentions more than one 
washing is a contradiction of the prior deponent, nc 
a declaration , and the consideration of that open 
tion, so long as li is declared, is about the stateiner 
of him who has mentioned once washing with th 
opinion of a prior deponent^, owing to the sam 
rcasoii^ II. But if it be even that much washin 
which IS the merit of the operation, then the stab 
inent of Afarg about these times ^ is manifestly vei 
preservative, and that of Me^yok-mih is a necessit 
for declaration. 


Chapter VII. 

I And as to that which is written'‘j that ‘in tl 
teaching of Afarg it is thus declared, that “ for evei 
single person, at the least®, one cup of water a) 

' In Vend IX, 48-117 the washings of the several paits of t 
body d'-c naentioned only once, which is ‘ the first computatic 
here mnitioned. 

® R'ading pesmal, as equivalent to the pe^mal or pcjtn 
pre\ioiisly used, but the word can also be read pasimal, 'af 
dejiojupt,’ \^i^lLh would be inconsistent with the context 1 lie 1 
terms are \cry liable to be confounded in writing Pahla\i, and 
Ep II, *11, 6 they are again written alike, though put in opposib 
tu each other Tlie ‘ pnoi deponent’ is Afarg 
' Tliit !S, ‘about this one time,’ as J has it 
* In the e}jisde to which he is repl)ing 
' I'lie woid', pavan kamisiih, both here and in 5i 
be better translated • as a desideratum, or desired quantity,’ but 
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one cup of bull’s urine, which are well alil^e (y.^h- 
mil)^, are requisite;” and in the same manner it is 
said in the teaching of Me<afy6k-mAh, that “ the water 
and bull’s urine, when it is possible, are all to be 
thoroughly consecrated; when not—and, at the 
lowest, one cup of water and one cup of bull’s urine, 
which are well alike, for every single person —they 
are to be set down in that place, and are afterwards 
to be mingled together 2. And since two teach¬ 
ings have so stated, are we to perform the operation 
more preservatively ^ and according to a more cor¬ 
rect opinion than this ?’ 

3. Also, ‘a correct apportionment |s not under¬ 
stood by us, and clear reasons have not come to our 
knowledge that a less measure of the thing is 
proper.’ 4. But I well imagine (hti-minam) this is 
not the operation of the purifying cup (t^^tlko), 
where a less thing is not proper, because the infor¬ 
mation with which they have existed—owing to 
that information of theirs, of which a former high- 
priest and deliberator was the communicator—is 
that which was heard by me, that there are some 
who, for the sake of diminishing the measure of 
water and bull’s urine, speak of this apportionment 
thus: ‘Vl>^ithr^y^i^*, in everything the operation 


Pahl. Vend IX, 132, c the phra'je is pavan kamistlh, which can 
mean only ‘at the minimum, or least.’ 

^ In Pahl Vend IX, 132, c, where this statement occurs, the first 
letter of this word is omitted, which converts it into shumdr, 
‘alike.’ Either word may be correct, but v6h-mS,l occurs twice in 
this section. 

“ This statement of ]M^ify6k-mah seems no longer extant in the 
Pahlavi Vendidad?. 

® That is, in a wa} more delivering from pollution and sin. 

* This word, which probably means *in whatever is varied,' was 
[18] X 
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lishes this, that is, when thet'e is 
scernible from his body^, is propi 
aying is not perceived by me 
tioning, because the judgment of t 
d ‘leader of those of the good relign 
Yudaji-Yim^ and of other delibe 
ion of good thinkers, was thus, tl 
Doken about that of which the measi 
d as the least by the high-prie* 
velation 6. Finally, when it is rea 
ui uic aaiin- origin and suitable, then less than 1 
least of that, of which the measure is declared 
the least, is not proper, if, owing to much evidei 
in the teaching which has mentioned it as suital 
it be more of a blessing, and the operation perforrr 
thereby be more legitimate, because that teaching 
for confessing that the statements of high-priests 
most evidence of the practice 

7. This is that which is equally perpetual i 
vcr}' important for the purifiers to keep the mtell 
of life in operation, and for the good to beco 
mentally a powerful giver of aid to them, and ni 
too, a purifier is ordered to keep in use his own m 
universal equal measure. 8 That Avhich is 
ceived by me, and has come to my knowledge, m' 
particularly when washed b} myself, is the keep 
in use an equal measure ^ 9 And even if there 

‘m purifier who does not completel) keep in use 

IP 

'avidei tly the beginning of an Avesta phrase whose PahliUi Irar 
‘"lion Luncludes the sentence The plirase does not appear h 
e tant ePc'v heie 

' That IS, just sufficient to wet the bud) 

■ HK father (see Chap III, 10) 

' That IS, the two liquids should he pio\ldLd in equal quaiUi 
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consecrated water and bull s urine, still then is not 
worse than when it does not really arise from the 
same origin^, and its religious rite also does not 
take place. 

10. Also the words of both the solemnization of 
the Vendidi<2f and the recitation of the Avesta are 
likewise to be uttered by him; because ^ ‘ Zaratu^t 
enquired of Aiih.B.rm 3 iZd about it thus : “ How shall 
I purify® where he does not attain unto the Air- 
y^mi^—there are some who say where everj^thmg is 
an us 6 (‘discontented’)®? ii. How as to the fire, 
how as to the water, how as to the earth, how as to 
animals, how as to plants, how as to the righteous 
man, how as to the righteous woman, how as to the 
stars, how as to the moon, how as to the sun, how 
as to the endless light, how as to the independent 
light®, how as to all the prosperity, created by 


which differs from the present practice, as stated m the Persian 
RivSyats; thus, Mio, fol 104 a, mentions 33 mans of water and 
man of bull’s urine as suitable quantities to be provided This 
section is omitted in J, probably by mistake 

^ Apparently deprecating the use of mingled liquids derived from 
various sources 

® The passage quoted here is from Pahl Vend XI, 1-5, with a 
few variations. 

® Pahl Vend inserts ‘as to the abode’ 

^ The Airyima (written Aiiyeme in the MSS ) is Yas LIII, 
which commences with the words “a airy fin a 1 shy 0,’and is the 
last of the Gatha spells mentioned, m Vend X, 22, as having to be 
recited four times in order to exorcise the fiend. The meaning of 
the question in the text, therefore, is how' is the purification to be 
t fleeted when all the spells are not recited? 

® Referring to Vend IX, 161—163 (bee Chap IV, 3) 

“ This clause is omitted in Pahl Vend , being merel} a repetition 
of the preceding one, the Av anaghra rao/lizu being fiist trans¬ 
lated byasarag rubhanbih and then ppruall) tianbluerated by 


X 2 
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At^ha^ma^c/^ which is a manifestation of righteous¬ 
ness?” 12. And Aflha?^ma^'ijf spoke to him thus 
“ Thou shalt chant the purification lihirgy, O Zara- 
t'd^'t!—that is, fully solemnize a VendidiiS^ service — 
then he becomes purified, as mentioned by me 

above 13 Where they do not make them solem¬ 
nize a Vendidi^ so that they keep in operation that 
which is written of it as a rite, this does not drive 
pollution from any one; and then, too, they should 
abandon the commands of a decree of leaders who 
are not over them ^ 

14. Keep the Bareshnhm ceremo 7 iy^ in operation, 
so that the consecrated water and bull’s urine are in 
the proportion which is taught by the high-priests of 
the religion, unless a scarcity occurs as regards 
these. 15. Then together ^N\\ki it, also, this is to be 
observed, that what is mentioned in two teachings is 
certainly more correct; afterwards, too, where a pos¬ 
sibility for it is not obtained by them, there is what 
is mentioned as suitable by one teaching, and I do 
not decide that it is not an expediency. 

16. And as to that, also, which is written con¬ 
cerning the three hundred pebbles ® that, sprinkled 

anagrag roshano As sar means ‘head, end’ in Pahlavi (hai^dly 
ever ‘beginning’), the only meaning common to the two terms 
asarag and anagrag seems to be ^vlthout a head or superior, 
independent,’ that is, in this case, independent of the light of other 
luminaiies 

* K35 has ‘righteousness, created by Ahharmaat/,’ but this is 
evidently a mistake, as ‘righteousness’ does not translate the 
original Av vohfi 

- That IS, as to the fire, &c mentioned in § 11 

® Referring to the heretical decree about which he is writing 

‘ See App IV. 

See also Ep. II, in, 12. The word generally used in these 
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in ceremonial ablution (p^ofyaz'o), are cast into (va/) 
the bull’s urine and water, that is taught even in the 
same manner ; the inward prayer (v 4 _^ 6 )^, even for 
when one does not cast them, is in the existing 
teaching, which is proper. 17. Then, too, on ac¬ 
count of the cheapness'2 and harmlessness of the 
pebbles the purifiers are less curtailing as to them, 
and to drink the thing so is well-curative in per¬ 
formance. 18. In the existing teaching of imperfect 
purifiers it should be very advantageous to maintain 
it as easy; moreover, it is not said of it that it is not 
suitable, and in the teaching of Afarg it is said that 
it is proper. 


Chapter VIII. 

I. As to that which is written®, that it is declared 
in the Sak^^fim Nask‘^, that the consecrated bull’s 

epistles is sang, ‘stone,’ but Chap IX, 6 has sagt-^ako, and Pahl. 
Vend IX, 132, c mentions sag/iak,‘a pebble,’ as being cast into 
(d6n) the consecrated water and bull’s urine, without specifying 
any number. The practice appears not to be mentioned in the 
Persian Rivayats, and seems now obsolete, the addition of a small 
quantity of the ashes of the sacred fire to the bull's urine, which is 
tasted at the beginning of the rite, is, however, mentioned m the 
Rivayats. 

^ See Dd LXXIX, 2. The prayer or grace has to be taken in¬ 
wardly, that IS, murhiured, befoie the drinking mentioned in § 17. 
According to this text provision seems to have been made for not 
using the pebbles, by means of a special prayer. 

® Or ‘value,’ as ar^anih means both, 

® In the epistle to which he is replying 

* This was the eighteenth of the lost books of the Mas^/a-w or- 
shippeis (see Sis. X, 25, note) It Mas one of the seven lau books, 
and treated of many legal matters Among the contents of its first 
thirty sections the following items are mentioned by the Dinkar^/, 
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urine, when it becomes fetid, is to be stirred up 
(hark agir^olnii'no), and they should not carry it 
forth so to the hre, so that the stench extends to the 
fire, because, if that stench extends to the fire, on 
account of the moisture and through carrying bodily 
refuse (higar)^ on and forth to the fire, it over¬ 
whelms it, that is taught in like manner lest, and 
owing to what is said, it then seemed to one that 
the bodily refuse and pollution of fetid bull’s urine 
is on account of the stench, 2 But it is proper to 
observe it more fully mindfully, perfectly completely 
and with better understanding, because that which 
is said by it, that the carrying of bodily refuse forth 
to the fire overwhelms it, is not on account of the 
pollution of the bull’s urine, but the proportion ol 
the sm through this , so that it becomes the origir 
of as much sin for him as that pollution of the bull’s 
urine , but the stench, on account of moisture, n 
like him even who shall bring clean and purifiec 
water into the fire, and thereby becomes sinful ^ 

and one of these passages probably contained the statement quote( 
in our text —‘On carrying forth the holy-water and also the po 
(dig 6 -> 5 ) to the fire, that is, with purified and thoroughly-washei 
hands, and the sm of carrying them forth with unpurified aih 
imperfectly-washed hands On preserving the pot and the othe 
things, whose use is with the fire, from defilement with bodil 
refuse , when, through want of care, defilement occurs, and an 
one shall carry it unawares to the fire, he who is careless ovei 
whelms it thereby. On lawfully warming the bull’s urine O' 
the fire, and the sm when it is not done lawfully ’ 

^ See Dd XLVIII, 19, note. 

■ The argument is that the urine being a consecrated liquid, it 
corruption is not contaminating (provided it be not occasioned b 
foreign matter, as alluded to m § 7), but if the stench be sufficier 
to extinguish or injure the fire, it is as sinful to expose the fire t 
Its influence as it would be to injure the fire with holy-water. 
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3. This, too, is a saying, that the proportion of 
the sin is mentioned not on account of the pollution 
of the bull’s urine ; it is said to be a counterpart even 
of that which is declared of the care of the j^esh of 
the ass and pig, so that when they shall now carry 
unto the fire more than the proportion which is 
ordered, it overwhelms it through carrying bodily 
refuse forth to the fire, and even then that flesh, 
investigated as to purity, is mentioned as a supply 
for the season-festivals 

4. The fetid bull’s urine is itself likewise prepared, 
so that on this account it is ordered that it is to be 
stirred up, that so long as it is stirred up they may 
thereupon order the use of it; if then it is to be 
rendered quite useless, there is afterwards no neces¬ 
sity for stirring it. 5. The stirring is declared a 
purification as regards polluted things, where bodily 
refuse is only such that it is not endless, and so 
pure that it purifies even that of another. 

6 When it is written of it itself, that it is thus 
declared in the Saki^um Nash, that consecrated 
bull’s urine which is fetid is to be stirred up for the 
fire, it is afterwards declared that it is not speaking 
on/y of the bull’s urine which is provided those three 
days^; but that, too, which is old and consecrated, 


‘ So the damage to the fire is not occasioned by any impurity of 
the flesh of the ass or pig (which could be used for a sacred feast), 
but by the excessive quantity brought to it. The pig was formerly 
domesticated by the Parsis (see Sis II, 58), but they have long 
since adopted the prejudices of the Hindus and Muhammadans as 
regards its uncleanness 

^ Referring probably to the times of the three washings, subsequent 
to the chief ceremony, which take place after the third, sixth, and 
ninth nights, respectively, (see Vend. IX, 136, 140, 144 ) 
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become fetid and is stirred again, when they keep ii 
in use, is proper. 7. And that which the Sak^^/tin 
has declared is, specially, that one of the high-priest‘ 
has individually said,: ‘That stench is mentionec 
with reference to the occasion when a stench reaches 
It of a different kind from that which exists naturallj 
m It.' 


-r- ' ' ' Chapter IX. 

I. And as to that which is written\ that ‘ tht 
teachings ^ M6fl^y6k-mih, Afarg, and S6shdns^ have 
all three come and remained, and, on that account, 
whoever has washed just as they always wash 
therein is certain that he is worthy.’ 2. Also, 
‘should it have been as it were proper to them, 
would M^^y6k-mah have said that “ not even the 
purifier is single ?”’ 3 And the rest as written on 

that subject, which, on account of its acute observa¬ 
tion, has seemed to be from their statements, they, 
however, have not decided it so by the teaching 
which is in their names, as was indicated by me 
before 

4. But I do not so understand that ‘if those 
should have been all the particulars of the pecu¬ 
liarity of all three teachings, would the teachings of 
Mei/y6k-mdh and Soshins have said, concerning 
any^one who should have so washed that the puri¬ 
fier was single, that it is suitable, because the high- 
priests have been thus very unanimous that when 

^ In the epistle to which he is replying. 

® See Chap.V, 1. 3 chap. VI, 2-4. 
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there is one he is unsuitable^? 5. And when it 
should be to them as it were proper that, apart from 
the hands, the other ^ customary parts (pijak6) 
should be washed once by them, would Afarg have 
said it is proper because washing them three times 
is not mentioned in the Avesta ? 6 . And when it 

would have been as it were proper that the three 
hundred pebbles (sang) should not be cast hito the 
water and bull’s urine, would Afarg’s teaching have 
said that it is proper ^ because there is not a single 
use for a pebble (sagi^^ako) ? 7. And when it 

would be as it were proper that he who is washed 
at the ablution seats (mak) at which any one has 
been washed d 2 iri 7 tg the length of a year, is not 
injured thereby—only they shall take them away 
and they are again deposited ®—would M6<:j^y6k-m^h’s 
teaching have said that it is proper, because, when 
the stones (sag6) are again deposited by one, it 
is to effect the cleansing (vistari^no) of some one, 

^ The writer says he does not understand this argument of his 
correspondents, because it differs from the view he takes in Chap. 
VI, 2, but It must be confessed that the meaning of the passage in 
dispute (Pahl. Vend IX, 132, 3 ) is not very clear, as the word 
ashayeif, ‘he is unsuitable,’ can also be read ae shaye</, ‘he would 
be suitable,’ both there and in our text 

^ K35 has one line blank here, but this was probably owing to 
the state of the paper, or some inadvertence of the copyist; as it is 
evident that none of the text is omitted 

® Compare Chap. VI, 9-11. 

* Compare Chap VII, 16-18. 

® This shows that the places for ablution during the Bareshniim 
ceremony were, a thousand years ago, the same as now, namely, 
stones deposited on the ground, not holes dug in the ground, as 
directed m Vend IX, 13, 14, 16 They are, in fact, the stones or 
haid material directed to be deposited at the holes in Vend. IX, 29, 
30, but they go by the old name for the holes (magh). 
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mid when a shower of rzm occurs thereon so that 
the whole place shall be thoroughly wetted, inside 
and outside, it is proper ? 8. And if some one says 

that this is the case of a rite by a teaching of 
authority, and the rule is by a teaching of private 
authority, is not the whole rite by any teaching 
proper, that consists in this washing which is 
thoroughly preserved as they keep it in practice ^ 

9. The reply is even this, that every rite (nirong) 
is to be performed in such manner as that which is 
said to be most preservative, and most connected 
with the declaration of revelation and the testimony 
of the high-priests concerning it. 10. And not for 
the reason that Me^fyok-mah’s teaching is more 
preservative ^ as to one rite, and after that some¬ 
thing of Afarg is more preservative, is the operation 
to be performed by the statement of Me^yok-mah; 
but whatever is the more preservative of Mei^fyok- 
mah’^ is collected from Me^yok-mah, all the more 
preservative of Afarg from Afarg, and that which 
is the more preservative of any other high-priest 
from that which has the most preservative approval 
of the high-priest, 11. That which those high- 
priests have said, which they decide by just am 
thority, is the commandment of the learned of the 
realm, which has lawfully arisen over the provinces 
(shdharino), but even that statement opposing 
it which is much testified and manifestly more of 
a deliverance, or which is declared as an exposition 

^ This string of arguments appears to be quoted fiom the epistle 
to which the writer is replying, but as they are separated from their 
context It IS difficult to understand the exact line of argument, or to 
be sure that they are translated correctly 

“ From pollution or sin 
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of the teaching of high-priests of the religion in 
a dissimilar case, they shall then^ wholly accept, 
and they are to perform the operation authorisedly 
ayid preservatively thereby- 

12. This, too, I so consider, that even if each 
separate teaching should be as it were proper, it 
would then not be determined by them as to the 
impropriety of the purifying cup, for M^^/yok-mah 
has stated, only as it was apparent to him, that 
every single customary par.t is to be washed for 
three times and has not specifically determined 
that when all shall be so once it is not proper. 
13 By the special teaching of Meofyok-mih and 
the washing which is in the law that says—con¬ 
cerning those interpreting revelation — that whoever 
becomes quite polluted shall thoroughly wash by 
that law, so that his being washed is to be con¬ 
sidered as washed, it (the rite) is not performed 
by me if, also, that other high-priest has said, that 
every one who becomes quite polluted, ajid washes 
not by the law of the primitive faith, is not to be 
considered as washed 14. Then, too, in the special 
teaching of Mci/yok-mah it is not said, of that 
washing which is washed by the law of those of 
a portion of the religion (pirak-din6&n), that it is 
not proper. 

15. He who washes by the law of those of the 
primitive faith, which many high-priests maintain 
as excellent, because it is suitable, and imagines 
that regarding the threefold washing it should be 
said that it is not proper, even he—when he also 

’ That IS, when the dissimilar case arises, or when it is manifestly 
moie efficient 

* See Chap VI, 7 
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has become of the same opinion as to this, that the 
statements of the high-priests are on an equality, 
and the most evidence of the high-priests is the 
right course—would have attained to confidence 
about this, that in a doubtful matter there should 
be a high-priest and also that which Afarg and 
S 6 sh 4 ns have alike understood a similar thing is 
proper. 


Chapter X. 

I. And as to the many other matters to which an 
explicit reply is not written by me—be it the deter¬ 
minableness of it, be It the flow of inward prayer 
be it the pouring of the water, and likewise the rest 
which is written to me—the statements, when de¬ 
liberation and conjecture about such arrangements 
become needful, are not to be made unto the multi¬ 
tude, but U7ito the priestly at once^ 2 And this 
much, also, which is written by me is on this 
account that when a writing has come to you 
which is the purport of my re-explanation, and it 
has seemed that it is written after zivi^/Z-weighed 
(sakhtako) observations ^ even so \\xty would cause 
some of those of good desires to understand, who 
are thoughtful friends of the soul and observers of 

^ To consult about the matters m doubt. 

® Reading v^^-r^^unoih, but J'omits the first letter, and 
thereby converts the word into apardazi jnih, ‘want of leisure’ 

® J has merely ‘ the statements are when deliberation and conjec¬ 
ture become at once needful.’ 

^ Reading hana rfit, as in J, the other MSS have hana IS. 

® Or, perhaps, ‘strict observations’ here, and ‘strict observers’ 
further on. 
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ze/^//-\veighed ideas, in whose heart and mind, owing 
to that other writing h the existence of doubtfulness 
may fully remain; and, owing to that, this much 
re-explanation has, indeed, seemed to me good. 

3. And then the desire ^ to sprinkle ^ in many 
modes is also an incorrect presentation^, on which 
same subject there is this in consideration, that 
afterwards, peradventure, the same priestly man® 
by whom it is‘written may come—whose assured 
wisdom ^ may the angels make steadfast 1 and whom 
my approaching causing a purifier to travel for 
various quarters has occasioned to write it—so that 
while they are, therefore, awed by him, and shall 
provide more completely for use the full measure of 
water and bulls urine, the complete words of the 
Avesta, and other proper rites, they shall proceed 
more approvably. 4. And if it be even not auxiliary 
for the same purpose (dhano) that it was written 
by him—except, indeed, through consideration of 
its details—no reason for a writing of that kind is 
to be assigned. 

5. But if for the reason it was WTitten by him it 
be manifest as an existence which is very little 
threatening, then I consider his opinion, which is 
in his decree, not so perplexing, and, till now, the 
perplexing consideration was more particularly as 

^ To which^he is replying 

- Reading adtn gam, but this is doubtful. 

® The Huz verb zerikUntano, ‘to sprinkle,’ is not found in the 
glossaries, but is readily traceable to Chald PT 

^ Reading arashnik6-/46-dahijnih 

'' Meaning his brother, Zac/-sparam 

® The usual Pahlavi phrase for the Av. as no khratuj or in¬ 
stinctive wisdom (see Dd XL, 3). 

Assuming that val stands for va/ 



3 I 8 epistles of- MANU.Si:tHAR. 

to that, when, owing to the great learning thereof 
to be seen by me, this was not doubtful, that as io 
the great opinion of the world about the existing 
law of the profession of the priesthood, and the 
practice of all those of the good religion of the 
realm, they should make a decree only by the 
deliberation of me and other priestly men and 
religious observers b 6. For if even he retorts a 
further statement - as to the appointed observance, 
its origin is then also a propagation from the diverse 
teachings of those great high-pnests of those of the 
primitive faith, who were they who have been for- 
merly great. 

7. On account of the depth and much intricacy 
of the religion they mention many opinions and 
well-considered decrees which were likewise formed 
devoid of uniformity, a^id the utterance of the 
different opinions of the priests is with the reciters 
of the Nasks; but even among themselves the most 
supremely just high-priests were of a different 
opinion, different judgment, different teaching, 
different interpretation, and different practice only 
in the peace, mutual friendship, and affection which 
they had together 8. J ust as that even which was 
prominent about these chief priests (magopat^no 
magopato), whose names were Atfirb-Frobag- 
vinda<^^ and Athro-bCi^e^, who have been, each 
separately, the high-pnest of the realm of the true 
religion and the scholar of the age 

’ Imp]} mg that the mote learning there is manifest in an erro- 
nfoiib teaching, the more necessar) it is to submit it to careful 
examination 

^ Reading f; a^o vaX- pat6-yeka\imfinSif, and assuming that 
dm last wuul Stands for pato-ist6t/. 
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9. To many, when an opinion is afterwards so 
obtained, pertaining to the high-priests in the 
spiritual existence'^, it is as is said about ZaratAjt 
the Spitamdn, that ‘the first time when the arch¬ 
angels are seen by him, the Spitamin, it is then 
supposed by him that they are Aindar, Saru, Niki- 
Jiyy^, Tauir^y, and Zairl/^:", who are most mighty 
10 From such as those the decree and its original 
perversity (bfin-gai'tikoih) and scanty preserva¬ 
tiveness are so written and prepared, and after¬ 
wards, also, your opinion is that way irritated by 
the habit of good thinking—of which there is so 
much manifestfrom those of the primitive faith 
and the high-priests—because even its words and 
those written with it, and the completeness of will 
and religion which is written, inclined the mind 
away from the teaching of the high-priests. 

II. But as the same decree, or that which is 
resembling the same decree®, is appointed (vakhtb) 


^ That is, such as have passed away 

■ These are the last five of the arch-demons who are the special 
opponents of the archangels, being corruptions of the Avesta names 
b/dra, Sauiu, Naunghaithya, Tauru, and Zairi^’a (see Bd 1 ,27) The 
name of the first arch-demon, Akoman, is omitted here, probably 
by the mistake of some copyist, as six names are wanted to make 
up the number of the aichangels exclusive of Auharmaaif himself 
® J continues as follows —‘“of the demons.” 10 Written 
with the wretchedness (vakharih) and savageness of such as 
those, the oppressiveness and disaster of a decree of that descrip¬ 
tion, and its original perversity,' &c (as m the text). 

In the decree, which was so written as to appeal to be directly 
derived from the teachings of the commentators, but, at the same 
time, so warped their statements as to lead astray Hence, it 
might be compared to the conversion of an archangel into an arch- 
(i>.nd through a mental hallucination, as mentioned m § 9 
J omits these last eight woids 
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and specially decided, and is not to be accepte< 
from him, and the operation is not to be performec 
thereby, its position is then to be considered, 
those steadfast in the practice of the pre-eminen 
religion, with the most advanced understanding an< 
discernment, which are the thought of its true sta 
tion in the religion of the Ma^^a-worshippers, is 
And other religious decrees, intelligently preserva 
tive of the soul, which are made known and declare* 
from the teaching of truthful high-priests of th 
religion of the Ma^^a-worshippers, are to be suitabl 
accepted and fulfilled. 13. And since this opinio 
(distako) of mine is, moreover, from the writin 
of Afarg, even about the preservation of differer 
interpretations and different teachings, not speciall 
owing to unobtainable statements of this shattered 
religion of the Ma^'^/a-worshippers, nor even to di‘ 
tress through simultaneous strife, but owing to th 
desire of true opinions which has existed, there 1 
safety abundantly, but temporarily, from the scril 
bling of the opposing, partial, and injurious writin 
of that priestly man 


Chapter XI. 

I. For completion little is observed by me , an 
a man of my own, in a position of authority (s6n 
gah), comes with a second epistle^ for that priest] 
man, opposing, disputing, showing the harm, makir 

^ Reading hana giring, but it can also be read an adaro 
‘ that undeceitful' 

- ZdiZ-sparam 

® Not Ep II, but one which preceded it (see § 5, note) 
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aware of the deliverance and applying for arrange¬ 
ment. 2. And the man who comes as a co-operator 
is announced by me, and the rite which is accom¬ 
plished by him is sa till further notice^ which is for 
my further epistle^; because a double elucidation 
about that which it is necessary to arrange from afar 
is a custom more suitable for the discreet. 

3. If that same priestly man^ should have been 
in the vicinity, then interviews with me, with a few 
words, would have bee^t more preservative than try¬ 
ing to convert that wretchedness (vakhir) into that 
which is customary (pi jako) even by further writing 
and much information. 4. And even now my pros¬ 
pect is a well-considering demand for explanation, so 
that, if the duties which are suitable for the discreet 
be really disposable for it, it is proper so to arrange 
what it is possible for me to complete for three 
months; and I may go myself into the presence of 
that same priestly man for the arrangement of the 
indispensable duties, and may diffuse this arrange¬ 
ment properly*. 5. But there are many reasons 
for private reflection (nihi^o) on account of which 
a descent from position is an evil resource; and this 
once a temporary epistle is written by me to him, 
and comes with this epistle®. 6. And Ya-s'^dn- 

^ From pollution, by means of the Bareshndm ceremony. 

® Probably referring to Ep. II, till the arrival of which (or that of 
Ep III) they were to act as directed by the priest he sends with 
this epistle. 

® His brother Za(/-sparam 

* This intended visit to Sirkan is also mentioned in Ep. II, v, 5; 
VI, 4, 6, vii, 3, 

® Being apprehensive that personal interference might lead to 
altercations derogatory to his dignity, he prefers trying the effect of 
wnting in the first place. The temporary epistle, here referred to, 

[18] V 



322 


EPISTLES OF MANtefHAR. 


p^nakS a man who is insti^ucted®, shall come to him, 
who is friendly to custom (dlnag-lydr), and of like 
rank with his own man who is faithful; and I will 
write further and moije controversially to him, and 
give the information advisedly with which I shall 
acquaint him, so that it may be more explanatory 
to him. 

7. But if through this which is written by me, or 
through myself ^ he should come immediately (di- 
^andyij') unto P 4 rs, I shall then be seeking an 
opportunity even for the retirement of him himself; 

I do not abominate it (madam man^om) when 
it is necessary for them and private, as is better. 

8. As to these other diffusions of arrangements 
which are pre-eminently the resources of that priestly 
man^ and the acquaintance with revelation which is 
sought by him, for the sake of the advantage of the 
religion they should not be molested before ^ 

9 May the arrangement and restoration and 
benediction of the revelation (din6) of the Ma^^fa- 
worshipping religion reach a climax ’ and may the 


could not have been Ep II, as that was written after Ep III, and 
was the further epistle promised in § 6 

Or, perhaps, Yaga'an-pahnak This was a common Parsi name 
in former times, as it is found in two of the Pahlavi inscriptions in 
the Kanheri caves, dated a d. 1009 (see Indian Antiquary, vol. ix, 
PP 266 267), and the very similar name, Yazd-panah, occurs as the 
name of a Par^ convert to Christianity who was put to death about 

M^yrar, 

Assuming that dinharfi?o stands for zinhari</6, 

® If I should come personally. 

H H probably to further matters of complaint, which he 

did not think It advisable to nouce seriously uLl the present 
controversy was settled. P‘cst.ni 
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eminence of you listeners ^ to the primeval religion 
consist in long-continued, supreme prosperity, through 
all happiness ! then, through such thoughtful friends, 
the acquaintance with its difficult teaching and 
mighty words, which is to increase that gratitude 
of yours to me for my decisions, is made a blessing 
to you, if you observe therein a good idea which 
seems to you important, when it reaches your sight. 

10. The correct writer and scribe is ordered that 
he do not alter any of “ the words (m 4 rlk), while he 
writes a fair copy of this epistle of mine, which is 
written by me to you, and he orders so 77 te 07 te to give 
it to that same man, Ya^'^fin-pdnak, along with that 
epistle, so that it may come to him for there are 
times when I seem aware that it is better so. 11. And 
may the angels increase a 7 id enlarge your many new 
thmgs with full measure and complete exaltation! 
the pleasure, peace ^ righteousness, prosperity, com¬ 
mendation, and happiness of the powerful ® who are 
all-controlling and happy-ending. 

12. IVTantlj/^ihar, son of Y{idin-Yim, has written 
it in the day ayid month of Spendarma^jf®, in the 


^ Reading nyokhshi^farano, as in J, instead of avakhshi- 
c?ardn6. 

“ Reading min, instead of mun, ‘who.’ 

“To Za^-sparam, This copy was that mentioned in Ep II, 
vii, I 

* Reading j/am, as in J, the other MSS. have shnuman, ‘pro¬ 
pitiation,’ the two words being nearly alike in Pahlavi letters 

“ Reading patfig^no; J has pa</vandano, ‘connections,’ by 
inserting a stroke 

® The fifth dav of the twelfth month of the Parsi year, and, as 
Ep III (which was evidently written after further consideration) is 
dated in »he thud month of \ y 250, this must ha\e been 'viiiten 
in A Ti ’’ [g The date of this epistle, therefore, corresponds to 
the 15th Maich, 881, 


y 2 
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enjoyment of righteousness, the glorification of the 
religion, trustfulness to the angels, and gratitude 
unto the creator Aiiha^ma^’^, the archangels, and 
all the angels of the spiritual and the angels of 
the worldly existences. 13. Praise to the month 
(mdh) of like kind which is exalted in its name 
with this. 



EPISTLE II. 


TO HIS BROTHER, 2A2)-SPARAM. 


Copy of an epistle of the priest Minli^y^ihar, son 
of Y£lddn-Yim, which was prepared by him for the 
priest, his brother, Za^/-sparam^ 

Chapter I. 

1. In the name of the sacred beings who shall 
keep exalted the pre-eminent success oiyour priestly 
lordship, accomplishing your wishes in both worlds, 
I am longing for the children—formerly promoting 
health of body—and for activity, and fully desirous, 
and in every mode a thanksgiver unto the sacred 
beings, for the well-abiding ^^sight, peace, and 
understanding of your priestly lordship. 

2. The epistle that from you in the month 
Az^dn^, which Nivshahpflhar ® was ordered to write, 

* See the heading to Ep. 1 . 

- The eighth month of the year, which must have been 
A.Y 249 (see Ep, I, XI, 12, note). This month corresponded to the 
interval between the nth November and the loth December, 880; 
but It IS evident from Chaps. VII, 2, VIII, i that this reply was 
written about the same time as Ep, III, that is, in the interval 
between the 14th June and 13th July, 881. 

® This appears to have been the original form of the name Nikh- 
shahpClhar or Nishahpdhar, applied both to a man (see Ep I, iv, 
15, 17) and to a city in Khurasan, and in this place it is not quite 
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and .... by me from^ .... and . . . . , would have 
been quite desirable to increase my gratitude unto 
the sacred beings for the health and salutation of 
your priestly lordship, though it had been merely to 
write intelligence of your own condition; for your 
writing of the epistle is not such as that of the dis¬ 
tant who write in duplicate, but like that of neigh¬ 
bours who think that everything new should always 
be really mutual information. 3. As to that, too, 
which you ordered to write about omens and such 
occurrences—for which my form of words is not as 
is twice specified within the epistle, and from hence¬ 
forth one should order to write intelligence more 
clearly—moreover, on account of want of leisure 
on many subjects, my heart is not disengaged even 
for the understanding of omens. 

4. I apprize your priestly lordship that in this 

certain whether a man or a city is alluded to The text, as it 
stands in the MSS, is as follows —‘Namako zitano den bidana 
Ai^dno rnfin Nivshahptihar nipixtano farmu^/6 va mat/o.’ This can 
be translated as in our text, if the word va be omitted, but, if this 
word be retained and mftn be changed into min, the translation 
would be as follows •—‘ The epistle which some 07 ie was ordered by 
you to write in the month A»an from Nivshahpdhar, and which 
came.’ Now it is evident from Ep. I that Zatf-sparam must have 
been in Siikan for some time previous to the date of that epistle, 
15th March 881, and, therefore, probably in the previous NnCem- 
ber, but, at the same time, it must be noticed that there are allu¬ 
sions in this second epistle (see Chaps I, 12, V, 3) to his having 
been formerly at Sarakhs and among the Tughazghi^z, that is, in 
the extreme east of Khurasan, it is, therefore, just possible that he 
may have been at Nivshahpfihar, on his way to Sirkan in the south, 
in November 

’ J and BK attempt to fill up the blank with the words keshvar 
ar^, ‘the value of the realm,’ but the original text probably stood 
thus:—‘ and was received by me from so and so,' the names having 
been torn off m some intermediate MS 
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interval (tdhiko)^ a written statement has come unto 
me that the good people of Sirkdn are, indeed, so 
enveloped by you tn distress, despondency, and 
trouble that its counterpart was when there was a 
liberation of oiir glorified fathers from the state of 
material existence. 5. For such as the insufficiency 
of the whole life of such was then to me, so even is 
the wounding and damage which comes now to my 
understanding and intellect. 6. The whole life of 
such is on the confines of the pure existence, a con¬ 
test with the complete incorrectness that remains 
contaminating the liturgy by which the greatest 
intelligence of the religion of the Masr^/a-worshippers 
is aided; a little also, finally, of sagacity and observ¬ 
ance of the apportionment of the more grievous 
impostures and more frightful delusions. 

7. And, first of all, as to when your completely 
vile idea first destroyed your own enlightenment, 
and quite subdued your seconding of me, is inoppor¬ 
tune (avidani) for me; and that ordinance^, which 
though it be also right, is then even grandeur, be¬ 
cause it is a law of the realm and an opinion of the 
world. 8. When even in the mansion of various 
thoughts, the residence of the assembly of P 4 rs, and 
many other conventions to deliberate, and the united 
opinions of a thousand priestly men (magavdg) 
of the good religion thereon, it could remain unal¬ 
tered, then, also, the various good thoughts atid 
opposing considerations that, along with me, the 

^ Since he heard from his correspondent. The word cannot 
be tijgako, ‘nine daysl as that would not tally with the dates of 
Eps I and III. 

Referring probably to the BareshnAm ceremony which Zat/- 
sparam wished to dispense with in many cases. 



328 EPISTLES OF MANtj^-ztHAR. 

minds of other heads of the religion have promoted, 
and shaped or altered decisions thereon, and settled 
and issued orders thereon, could not have seen a 
grievance (se^) therein. 9. And this, too, should be 
observed among your requirements that when the 
fattiness^ of the body is in wrinkles {hin), so that four 
perfect ones of the period are provided, even then 
the opinion of a high-priest of the religion is greater 
than every opinion, but the law of the realm of 
various kinds® is only through the deliberation of 
the same perfect ones, to make him decide then is 
not proper ^ 

10. And it would be desirable for you to take 
account of that which is said thus : ‘ Thou shouldst 
not practise that, O Zaratt^^t! when thou and three 
or four companions, in the village of a thanksgiver 
of the assembly, shall say this. “ Such is an evil 
notion 11. These words of his are then not taken 
into account by you ; and it is firmly and with acute 
observation determined by you, and thought preser¬ 
vative for yourself, that even the sin be not privately 
(andarg) declared by me unto the assembly Avhich 
has deliberated at Shirks:®, 12. You order this, and 

^ J omits this phrase. 

^ Reading mS^akh or miskha, but it may be masagih, 
‘ squeezing ’ 

® J has merely the words, ‘ even then the opinion of the high- 
priest for the realm,’ which gives a reverse meaning to the text 

* It appears from this, that when a supreme high-priest became 
very old, his worldly duties were put in commibsion, by being 
intrusted to a committee of four of the most learned priests, but 
the opinion of the superannuated high-pnest was still supreme m 
spiritual matters, though not to be trusted in worldly affairs. 

“ Whither IManuj/^ihar had specially gone to hold this assembly 
before writing Ep I (see Ep. 1 ,111,13). 
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it is known that if it were a statement of yours in 
the assembly of the Tughazghuz \ you would have* 
been still less a speaker in private, 

13. I consider that you are as much Mnd&v-hand 
(air) about this, as regards yourself, as Zaratiirt^ the 
club-footed (apafrbbd) when he arranged his gar¬ 
ments (vakhshakihA), and his club-foot is itself 
overspread thereby even to himself, so that he was 
then approved as good® by some of those of Kirmdn^ 
when they heard of and those of Ri!® (Ra^ikinb) 
wrote a reply that, if he should be appointed by you 
also at a distance, he would then be approved by 
them likewise as good. 14. This idea of yours is 
more heinous than that act of his, the reply from 
vartous sides is more mischievous, the disgrace 
among the people is more unslumberable, the load 
upon the soul is more consumingly heavy, and the 

^ The MSS have Tughzghuz in Pazand. Mas'audi states (a.d. 
943) that the Taghazghaz were a powerful Turkish tribe who 
dwelt between Khurasan and China, in and around the town of 
KQjIn, and not very far from the supposed sources of the Ganges. 
They had become Mamcheans, having been converted from idolatry 
to the heretical form of Mazt/a-worship taught by Mazdak (see 
Mas’audi, ed Barbier de Meynard, vol. 1, pp. 214, 288, 299, 
quoted at length in a note to Sis. VI, 7). It would seem from the 
allusion in our text that Zarf-sparam had recently been among these 
Taghazghaz, and might have imbibed some of their heretical 
opinions, so as to lead to this controversy with his brother and the 
orthodox people of Sirkan. That he had recently been m tlTe 
extreme north-east of Khurasan is further shown by the allusion to 
Sarakhs in Chap V, 3 

® Evidently some recent pretender to the supreme high-priest- 
hood, who had endeavoured to conceal the deformity that disquali¬ 
fied him for that office 

“ That is, fit for the dignity he aspired to 
* Here written Girmfin (see Dd XCIV, 13). 

® Near Teheran. 
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severance from^ and contest Auharma^'rt^ and 

ZaratLb't become more incalculably perplexing. 15. 
And this, too, is my summing up (khaplr)^—when 
}'our own acquaintance with the religion and salva¬ 
tion of soul are tn such force—by the parable (in- 
guni-aitako) of that physician of the body who, 
when they asked about destroying the toothache, 
thereupon gave his reply thus. ‘ Dig it out! ’ and 
they rejoined thus. ‘He is always wanted as our 
physician, so that he may cure even a tooth which 
is diseased,’ I uould extract its teeth^ more plenti¬ 
fully and luith more suspicion than he. 

16. And if, also, those of the good religion in the 
country of Iran be, therefore, always in want of the 
learning and acquaintance with religion of his priestly 
lordship, so that he disperses the profession and the 
preparation and management of the remedy^ of many 
diseases, then he throws it away as a profession, and 
there is not much of a necessity for the wisdom and 
learning of his priestly lordship. 17. For there are 
some of the present time would never vouchsafe 
approval of a presiding fire^ which is in many 
modes an advance of foreign habits; and of many 
things which are in writing, of a nature easier and 
more comfortable in a worldly sense, they offer and 

* J converts the phrase into ‘ very heinous to me,’ by reading 
a&ir and adding giran 

® That is, he would drive the morbid ideas from his brother’s 
mind. 

^ Weaning the practice of the Bareshnfim ceremony, for which 
the priests were specially required. 

* Probably because they saw no necessity for the presence of 
the fire at the sacred ceremonies He is warning his brother that 
his heretical teachings would soon make the people imagine that 
they could dispense with the priesthood altogether. 
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always give more than he who is a priest; and, at 
last, no one ever accepts any except him who is 
astute in evil and wicked^. 


Chapter II. 

I. I have also examined that writing^ in detail, 
and it is very unprepared for the remarks of the 
learned and those acquainted with the religion, for 
the sentences concocted have to be divided, and the 
slender demonstration is disconnected (aparvan- 
diflfo); so I consider that it is not sent to be seen, 
as regards which such a course would, indeed, 6 e a 
cause of terror to purifiers. 2. It is so written that, 
while on account of that same terror they are very 
much alarmed, and are thorough in maintaining the 
duty of the continuance of care for water and bull’s 
urine and of the formula of the operation, they 
shall more fully perform it as a duty provided for 
high-priests; even from that I am more fully of 
opinion that your like judgment and own concession 
hat^ produced this explanation. 

3. When I saw in the decree, such as that which 
you have written, that each time one comes unto a 
purifier who washes in such manner as is declared 

^ That is, some priest who teaches such heresies These terms 
are those applied to the demons themselves in Pahl, Vend XIX, 
140, 141, 147 

® The decree of Zarf-sparam. a copy of which had been sent to 
him by the people of Sirkan (see Ep I, iv, 7). 

® The two liquids used in the purifying ceremony of the Bare- 
shnuin (see App. IV). 
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in revelation—which is evident, indeed, from his 
existence when he is a religious purifier, and also 
from your priestly lordship’s knowledge of the rite; 
indeed, there is no use of that same decree unless 
the scripture of revelation, likewise, be so— he is to 
do it with very strict observation, now, since, owing 
to the reception of terror by the purifiers, that pre¬ 
paration is evidently to produce, as regards their 
own disposition and movements, much harm a 7 id ir¬ 
regularity, a 7 id perplexed thoughts among the people, 
the discredit of the decreer is generated therefrom, 
and it would have been more reasonable to consider 
the terror and doubt of the purifiers in another way. 

4. That which is so explained by you as though 
it would remain accomplished ajid would be in notice 
—and this is written by you like as it were from 
a teaching of some description—is not proper, be¬ 
cause, thus, every rite in the performance of the 
desired operation, even by one single teaching, is 
suitable, which, like the preparation for the state¬ 
ments of lying litigants, is very like, but not correct. 
5 For when there are some who have furthered 
Me^yok-mah ^ better than the teaching of Afarg 
tt is well when every single rite in the teaching is 
right; and as to his rite it is not very clear that 
deliverance^ is promoted by maintaining it. 6 . Even 
on that occasion when Me^yok-mah has mentioned 
threefold washing, and Afarg once washing 3 , Me^- 
yok-mah is the after deponent and Afarg the prior 

^ See Ep I, V, I 2 From pollution 

® In Pahl Vend IX, 132,^ (see App IV), where the threefold 
washing is connected with the name of Afarg, and the once washing 
with that of Met/yok-mah, but Ep I, vi, 7-9 agrees wnth the state¬ 
ment here. 
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deponent^; and, on that account, the statement is to 
be made as long as M^i/y6k-mih is preserved, but 
as regards the opinion of the words of Afarg it is 
to be maintained in a state of preservation. 

7. As to that which Afarg has said^, that ‘two 
purifiers are requisite,’ Md^fyok-mih has also said 
that one is plenty; and, since the teaching of S6- 
shdns® is similar evidence to his, as to that which is 
said by him, they have thus been more unanimous 
that when there is one it would be proper; and as 
several high-priests have announced just the same 
evidence, and Afarg himself and other priests have 
been of the same opinion where it is the performance 
of the beginning of the Vlkaya (‘exorcism’)^ Me^/- 
y6k-mdh is preserved. 8. Not on this account, that 
Afarg is more preservative® through once washing, 
is the operation to be performed according to the 
teaching of Afarg, but the once washing from Afarg 
who is the prior deponent, and the one purifier from 
Me^/ybk-mih who is the most corroborated are to be 
accepted and to be conducted. 

9 And even the computers of the stars would 
make the position of the stars which exists when 
that of the sun and moon is from the direction (min 
zik) of 6'atvdhar4n®, that of Saturn from the direc- 


‘ The words pastmal, ‘after deponent,’ and pSsmal, ‘prior 
deponent,’ are here written alike (see Ep. I, vi, 10, note) 

® In Pahl. Vend. IX, 132, ^ (see App. IV and compare Ep I, 
VI, 1-4) 

® See Ep. I, V, i. ■* See Ep. I, vi, 6. 

* From pollution (see § 6). 

® The high-priest of the Parsis in Bombay is of opinion that the 
names of the three ‘ directions ’ mentioned in this section are the 
Pahlavi forms of the names of three of the lunar mansions, whose 
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tion of Avenak, and that of Mars from the direction 
of Pa//ramg6^, a position which sends much good, 
and IS said to be capable of undoubtedly (anarangak) 
bringing on maturity of strength. lo That this is 
to be seen as an occurrence (^asto) is a conjunction 
(nazdako) which is not possible^ because, if the 
conjunction of 5 'atv 4 haran be exact, yet, since Saturn 
andVidiTs, are not atconjunctions (min nazdak). 
Its effect is not a good configuration (khfip tanh), 
if the conjunction of Avenak be exact, yet, since the 
sun, moon 2, and Mars are not at their conjunctions, 
its effect is not good; and if the conjunction of Pa^f- 
ramgd^ be exact, yet, since the sun, moon, and 
Saturn are not ^ at their conjunctions, the effect is 


Pazand appellations are given in Bd II, 3; and he identifies 6’atva- 
haran with Kahtsar, Avenak with Avdem, and Pa</ramg6j with 
Padevar The reading of all these names is, however, very uncer¬ 
tain. .Satvaharan is written -Sataharan three times out of the five 
occurrences of the name, and the first syllable might easily be 
read Gaht=Kaht, so as to correspond with the Pazand; on the 
other hand, the reading -Sat corresponds with -S'ata-bhisha^ or 
5 'ata-taraka, the Sanskrit name of the 25th lunar mansion, Kahtsar. 
As Paz Avdem seems to be merely Pahl afdfim, ‘last,’ I prefer 
identifying Avenak (which can also be read AvSrak) with the ninth 
lunar mansion, Avra (Avrak in Bd VII, i, Az;rak in Zs VI, i), the 
Sans. Ajlesha. Pafi?ramg6j is also written Pa</ramg6s twice out of 
the three occurrences of the name, its identification with Padevar 
makes it the first lunar mansion, the Sans. Arvini The aspect of 
the heavens, therefore, which is here mentioned as very auspicious, 
has the sun and new moon in the latter part of Aquarius, Saturn m 
the first part of Aries, and Mars in the latter part of Cancer, that is, 
twice as far from Saturn as the latter is from the sun and moon. 

^ That IS, It very rarely happens, as rare’y as the exact agree¬ 
ment of three different commentators, whom these three conjunc¬ 
tions are intended to represent. 

® Reading mitr6 mah, instead of 6k-mah 

® The MSS omit la, ‘not,’ by mistake. 
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not good; on account of ^ which, in any conjunction 
which is not exact, they believe it possible for a 
firm mind also to accomplish this auspicious labour 
(sukh-vars'i.rno), but they say the just and wise 
should make the decision^ ii. So that this one is 
a very good position, because that which is truly 
issuing (rdst-ta^) through the conjunction of .Satvd- 
harin is from that mighty 5 atvaharan^, a 7 id that of 
. 5 atvahar 4 n being better through the conjunction of 
Pafl^ramgoj, that is done*. 

12, You should understand that of the same kind 
is the similitude of the three teachings,^ of which you 
have written, with this similitude which 1 have por¬ 
trayed® and ordered to form a 7 id scheme, so that 
you may look at it more clearly, from a proper 
regard for your own deliverance for the sharp 

^ Reading rSi, as in J, instead of the la, ‘not,’ of K35 and BK 

® That IS, the circumstances are too unpropitious for any one to 
come to a decision without consulting those who are better qualified 
to judge, as is also the case when commentators disagree. 

* Reading min zak raba i^atvaharan, but this is doubtful, 
because K35 has min raba dharan with zak 5 'at written above 
min rabd; BK has min zak iS'ato (or dS<f6)raba aharfin (or 
khdrdn), which is merely reading the same characters in a different 
order, while J omits most of the doubtful phrase, having merely 
min zak-1, which, wuth the alteration of rast-ta^ into rasttar, 
changes the meaning into the following —‘ because that which is 
through the conjunction of ii’atvaharan is more correct than that 
of -Satvaharan, and that which is through the conjunction of Paif- 
ramgor, that is done ’ 

^ Or ‘ that remains the effect ’ 

® Reading nTjdnini^fo, K35 and BK omit the first letter so 
as to convert the w'ord into dlhdnini(/6, which might mean 
‘ presented' 

® Fiom pollution There is some temptation to use the word 
‘salvation’ for bu^un, but this would introduce ideas that were, 
no doubt, foreign to the author’s mind. 
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intellectuality of the re-explainers of what is not 
well-considered in connection with its purpose ( 4 han- 
ko), and for the accumulation of opinions that is 
steadfast in the law of the ancients and orders you 
to heed it. 13. For, owing to the miraculousness 
and pre-eminence of that h he who thinks to restore 
the good ideas of the ancients does not himself 
understand the knowledge in that wisdom of the 
ancients, and does not keep his own presumption 
(minih) lowly and teachable, much, too, which is 
through his own learning is declared to be out of 
it (the law), and how he orders us to understand it 
is by his own opinion 


Chapter III. 

I. It is disquieting about this, too, which is 
declared in your writing as regards your vehement 
desire and embarrassment (rtlzdih) for a new law, 
and your wish and longing for the establishment of 
the law of the apostles*, as also that which you 
have done about the gathering of the details of 
statements from the three teachings®, and about 

* The ancient lasv, as contained in the difficult language of the 
Avesta 

® That IS, commentators are apt to attribute to the scriptures 
many opinions which really originate in themselves. 

® The decree mentioned in Chap II, i 

* That is, the new law which the future apostles, Hdsheifar, 
HQshea'ar-mah, and Soshans (see Dd II, 10) are expected to bring, 
so as to restore the religion in preparation for the resurrection 

® Those of Mei/y6k-mah, Afarg, and Soshans (see Ep I, v, i, 6) 
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causing the rapid bringing of the new law. 2. And 
on account of your embarrassment and 'wrong-doing 
(va<3fag) they would give up the Frasndt?^ (‘wash¬ 
ing upwards'’) and Upasnit;?^ (‘washing down¬ 
wards ’), to bring the fifteen times which are without 
ordinance (ba^^i ^Inakd), that are after it ^ back to 
the fifteen which are a portion of the ordinance 
(iinako vai). 

3. As to the three times, each of which times one 
runs a mile (hisar) even until he obtains a purifier®, 
since peradventure thy mile (parasang), too, might 
become more, all the good work’ is written purposely 
(a/-karlhi) of three miles and more*. 4. And 
that, too, which the high-priests have so appointed, 
when he has striven in that manner for three per¬ 
sons®, or that sin and retribution of his is appor¬ 
tioned unto them and brought to the balance 
(san^ag-dtnt^o), is because that commission and 
retribution of sin might now, peradventure, be 


' These terms are quoted from Vend. VIII, 276, 379 (see 
App V), and are thus explained in Pahlavi in Chap. IV, 2. 

® Referring:, apparently, to the second mention of the fiAeen 
washings, in Pahl Vend. VIII, 281, which does not occur in the 
Avesta text (‘ the ordinance ’), but refers to Us previous occurrence 
in § 279 of the Avesta. But, perhaps, the author means that they 
would confound the final washing appointed in Vend. VIII, 399 
with the preliminary washing appointed in the previous § 279. 

® See Vend VIII, 280, 287, 291 (compare App. V and Ep I, 
11, 6, note) 

* After the polluted person has thrice run a mile, he is to run 
further (see Vend VIII, 294) to some inhabited spot; from which 
directions the author concludes that any excess of distance is 
immaterial K35 and BK have ‘four miles and more,’but this 
seems to be a copyist’s blunder. 

® To purify him, and, if they refuse, they each take a share of 
his sm (see Vend. VIII, 280-293) 

[18] Z 
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allotted unto the priest for if he were imp 
(pali^to) there would be no one whatever \ 
would properly perform the purification as it 
necessary. 

5. Then it has become indispensable for yoi 
perform the purification, for that operation- 
suitable for the discreet where ‘ he who has been 
the deadV so that he has become polluted, 
even ‘ the stars and moon and sun shine upon 
life discontentedly’—is just as fit for the exa 
when there is great ‘propitiation of fire, wj 
earth, cattle, righteous males, and righteous won 
thereby 6 So great is its value that where tl 
is no purification of the body it is not possibL 
purify the life and soul; and when there is a 
in a realm who is able to perform it, that ma 
not justifiable except when he shall perform it. 

7. Finally, when that pre-eminent operatic 
being accomplished, over which there is in revek 
and the perfect information due to revelation 
supreme ^ control which you are so disputing ir 
religion—which even through your trifling (k^ 
^ako) in the name of authority is becomir 
struggle (patkdr-yehevfin)—then, though it 
not be possible for you to perform it yoursi 
should thereupon be the duty of some one of 
disciples to perform it in your sight, so that you 
be awaie of the rite, even apart from the ■ 
i-psources in that most learned (i^rtflm) acquaiiu 


Who IS to purify him finally with the Bareshnfim cercmc 
* Referring to Vend IX, 161-163, quoted at length inEp ] 
' Reading mahlstd, but.it can also be read Maaia 
‘ Maa^/a-worshippmg.’ 
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with revelation which is associated with you 

8. Also from that which is repeatedly written by 
you with understanding of the rite, as regards all 
three teachings tt is manifest those rites are 
mentioned even as those which are more maintained, 
and are not those which are unnecessary to perform. 

9. You are a something therein that tends to 
preserve® a little ^what it is not possible for thee 
to attain fully in any mode; when thou shalt obtain 
the operations of the voiced and the water and 
bull’s urine, as well as the three men or thou 
shalt give a man® to wash therein, the intellect of 
those controlling is then, indeed, not preservative 
therein. 

10. It is proper also for you to consecrate the 
water and bull’s urine by that ritual which is in all 
three teachings, to prepare your own ritualistic 
liquid and other things which are approved among 
you with mutual assistance, and to appoint a purifier 
who has performed fully acceptably «Wbeen wanted. 

II. Then, to give out properly to the country that 
the purification/ is according to my order, I always 


^ That is, even when not performing the ceremony himself, his 
presence would be desirable, for the sake of securing due attention 
to all the details, with which his superior knowledge must make 
him better acquamted than his subordinates. 

“ See § I. 

® Reading bfikhtano, the MSS divide the word, so as to con¬ 
vert it into bara tanfi,‘without a body’ The meaning is that by 
his presence he is, at all events, able to secure some efficiency 111 
the ceremony, w^hen he is compelled to intrust its performance to 
subordinates who are not fully competent. 

* In the pra) ers and exorcisms ® See § 4. 

® That IS, one thoroughly qualified (the priest mentioned in § 4) 
who requires no special supervision 

Z 2 
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perform it more acceptably than that of other puri¬ 
fiers. 12. For the water and bull’s urine are all 
consecrated by me, and the three hundred pebbles 
(sang^) are cast into them (aflba^) by me, just as 
it is directed; the operation is also directed by me 
in the three days ^ when it is performed, and all the 
customaryare washed three times by me^; 
the ablution seats (mako) are also arranged by me 
anew for every single person, and the use of washed 
seats is not ordered by me therein^; every rite of 
the washing by the purifier is also so performed by 
me as all three teachings have mentioned as per¬ 
fection. 13. You become the best of the district, 
as regards the minutiae (bariki^/6an) of the puri¬ 
fication that is within your duty, so long as they 
excite the sight®, dutwhxzh. are curtailed (kazd) by 
you in the way of washing disclosed to me ®, while, 
when it should be performed by you in this mannei, 
your performance would be equally constantly ex¬ 
tolled and your writing praised. 

14. When, then, you write of it that they should 
always perform it just as now, the falsity therein is 


* See Ep I, vii, 16. 

2 The ‘three washings’mentioned m Pahl Vend IX, 132,(see 
App. IV), referring probably to those after the third, sixth, and 
ninth nights (see Vend. IX, 136, 140, 144), that is, on the fourth, 
seventh, and tenth days of the Barebhnfim ceremony. Most of 
this clause is omitted m J. 

® As said to have been directed by Meifyok-mah (see Chap 'll, 6, 
Ep. I, VI, 7), though the extant Pahlavi Vendida.^ (IX, 132,^') attri¬ 
butes the order to Afarg. 

^ Compare Ep. 1 , ix, 7, Pahl Vend IX, 132, q,s 

“ J has ‘ so long as they advance the purification as much as 
possible by a resemblance so appioved ’ 

'■ In the heretical decree under consideration. 
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grievous (yagar), and I know none worse, for this 
washing and professional purification which one is 
to keep in operation—as is declared by revelation, 
the teaching f nigh-priests, and those of the primi¬ 
tive faith who are esteemable^—you withdraw 
(madam dtrtdb) from the midst of tis. 15. That 
which you understand yourself is that unto Afiha;^- 
rva^zd the confederate good creatures are as it were 
defiled and in the eyes of the good ^and wise they 
are as it were propitiatory towards the mischievous 
16. And your words about it are just as 
they say concerning a beggar^, where a garment 
is given to him, thus : ‘ Wash the dirt (41 fig) on him 
thoroughly clean;’ and that garment they shall take 
is put upon the fire and burnt; and he spoke thus 
‘ My dirt was a comfort.’ 


Chapter IV. 

I. is both explained again and summarized 
thus :—If the decree be from a law of Zaratfii-t, is it 
so decreed as he spoke it ? and if they should never 
perform by that, do not bring the Avesta and its 
exposition into the midst of it. 2. For the fifteen 
times ^ which you have written, if from the reve¬ 
lation of Zaratfi^t, are his mode of washing fifteen 
times upwards and fifteen times downwards a rule 

^ That IS, by the Avesta and Zand 

® Reading anSko ; he is the demon that carries off the soul 
(see Dd. XXX, 4) Even the best creatures are imperfect m the 
eyes of AQharmaatf and the righteous. 

Reading niyazkar, instead of the niyS-sar of the MSS. 

* His own line of argument. ® See Chap. Ill, 2. 
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which is fulfilled. 3. It is said, if ones defilement be 
owing to depositing any bodily refuse (higar-l), 
then nothing of this is ever necessary for him, for 
one reckoning (mar-1) ^ will smite that which he 
takes hold of with a finger and it is clean, or it will 
smite a golden yellow clean, or whatever^ it shall 
smite is clean; but nothing merely clean is purified, 
unless a demon be clean \ 

4. And this, too, is very amazing to me, that 
when this is not taken into account by you, that 
when there should be, and one should obtain, no 
purifier^ it would then be necessary for him to 
operate himself®, how then is this knowledge ob¬ 
tained by you, on which information (agahih) has 
reached you, that the purifying of all the purifiers 
of the country of Ir 4 n is just as they should always 
perform it. 5. When, as I consider, there is then 
no complete acquaintance with the management of 
a house in you, its own master, in what manner 
then is _ our account of the gossip®, and your infor¬ 
mation, about all the purifiers of the country of Ir^n 


^ That IS, a single washing, which is sufficient for ordinary 
defilements unconnected with the dead 

® This is doubtful, the word seems to be /^ike in Pazand, but, as 
the Av 1 and il are much alike m Iranian MSS, it may be read 
/^uk-S, and the phrase would then be ‘or it will smite a penis 
clean ’ 

® That is, cleanliness can no more be considered purification 
than a demon, who is supposed to be an embodiment of impurity, 
can be considered clean 

* J has ‘ when there should be no purifier it w'ould be necessary 
to beg the help of a chief of the religion, and when one should not 
obtain that' 

® As directed in Vend VIII, 299 (see App V) 

® Reading va^ sakhfin, but this is uncertain. 
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obtained ? 6» If your people should abandon that 
which ts most indispensable, and your account of 
the gossip, as regards that which the whole realm 
has done, be not according to the commands of reli¬ 
gion and to sound wisdom; and if it has not come 
completely to your knowledge as the washing of the 
purifiers of the country of Irin—because, when you 
do not fix the number even of their footsteps h it is 
certain that yotir understanding of their disposition 
and virtuous practice is even less—then it was 
necessary for you to determine the reason that all 
tlie purifiers in the country of Irin always wash that 
way that is declared as improper, with whatever 
certainty it be uttered or written. 


Chapter V. 

I. If this which is said by you be a knowledge 
that is replete (az'kir) with advantage, why was it 
then necessary for you to keep it as it were con¬ 
cealed* from me, when 1 thus consider that, if a 
knowledge should be rightly obtained by you, it 
should then have been needful for you to report 
unto me on the first rumour® from every o^ie who 
is well-enlightened (hd-b^m)? 2. If this decree 


* Referring probably either to the distance of the Bareshnfim 
place from pure objects, or to the distances between the holes or 
ablution seats, and from them to the furrows, mentioned in Vend. 
IX, 12, 14, 18, 22 (see App IV). 

® Reading nlhdno, as in J, but K35 and BK omit the first 
letter 

” Assuming that mayag is a pseudo-Huzvdru equivalent of 
S,»ag (Pers. avd); mayS being the true Huzvarw of iv, ‘water.’ 
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seemed so to you before, between when you have 
been in Pars and this time when in Sirkin, tt was 
not well considered with those acquainted Avith the 
religion, the wise and the high-priests, and not even 
reported. 3. If not conceived by you before, then 
what learned acquaintance with the religion was 
acquired by you in Sarakhs^ and Shira^’, about 
which you are enlightened t 4. And before it was 
to be well considered amid observation and medita¬ 
tion * what high-priest was obtained by you in Shiri^, 
who, when it was well considered with him, in com¬ 
pletely securing himself, kept you away from deli¬ 
beration to be decided with me and other priestly 
men and high-priests ? 

5. If not decided by you in Pdrs on account of 
breaking away from me, that is as though you your¬ 
self understand that I am to keep, m my own person, 
not even in the rank of discipleship unto you, but 
in that which is like servitude; and my coming®, 
which is on your account, is even an accumulation 
of harm and distrust (tars) which you have amassed 
for yourself by having written and acted, and has 
made me suffer sorrow (vifl?varinl^/6) in my own 
person. 6 If it had been shown to me by you that 
it would be the preservation of the religion, it would 
then have incited me to accept it steadfastly. 7. If, 

* A town in the extreme north-east ofKhurSsSn, between Nishah- 
pfihar and Marv, but nearer the latter city. When in this town 
Za</-sparam probably came in contact with the Tughazghuz men¬ 
tioned in Chap. I, 12 

® J inserts the words ‘by you, and through your good considera¬ 
tion tf was more properly undeceiving, if done, then ’ 

® Referring to his intended visit to Slrkan, mentioned in Chaps, 
VI, 4, 6, VII, 3, Ep. I, xi, 4. 
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for the sake of co-operation with me, a lawful decree 
had been even more privately propagated by you, 
and if the religious demonstration about it were con¬ 
servative and correct, it would then have been less 
vexatious for you to explain tt to me than to others 
who have less acquaintance with the decrees and 
declaration of revelation; and if a difference had 
arisen thereon, a correct reply would then have 
come to you more fully from me. 8. And if you 
conceive that it is not necessary to demonstrate it to 
me through the declaration in revelation, that deli¬ 
verance which it is not necessary to announce is not 
to be so decreed, even in another place. 9. And, 
just as even in Pirs, if it %vere not decreed by you 
in Sirkan on that account, when your conception 
was that they would not accept it from you, it 
was necessary for you to know that, because it was 
not possible for you to provide much interval for 
demonstration. 

10. If its purport be now considered by you, when 
you are moving as to the writing from Shiri^^— 
which writes fully of your acquirement and interpre¬ 
tation of it, and of a mutilated deliverance ^—the 
arrangements for iniquity on this subject are many. 
II. And one of them is the erroneous writing^ which 
is with me, for you conceive that they would accept 
from me your view^as swearing(s6kandlk6) 

that it does not go to the filth accumulated for* 

^ Referring probably to Ep. I, which appears to have been 
wntten from ShirSa after holding a general assembly (see Chap. I, 
II, Ep. I, iii, 13), but this epistle, judging from the remark in the 
text, was probably written after Mdnily^ihar had left Shiras, as was 
also Ep III (see Chap.VIII, i). 

^ From pollution. ® See Chap II, i. 

* Assuming that the PSz. p^sdhu stands for pas sakh-l* but, 
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Zarattli-t, and does not contend with him; and that 
the opposition (hamemalih) does not strive forz. 
new law, a 7 id does not increase the evil of the spirit 
and the world, since it labours for the hoard of 
the soul. 

12. And, persistently concealed, that was done by 
thee, owing to which is the anguish of my life; for 
it is annoying when a wound of the soul is not actu¬ 
ally realised by means of the decree; but if, too, 
it should be really avoidable, it is then even said 
that ignorance itself would be regenerative (navazii- 
flfirihi), since it is not dubious to me, unless a 
matured knowledge of creation and some of that 
even of the angels should be in sight13. Also 
through their much talking, which is like Vfsarij^, 
and much affliction, which is like the eradication 
of life, there is a perpetual demonstration then in 
every place of the country of Ir^n, where this infor¬ 
mation abotit its religion shall arrive, that they then 
consider thee as an apostate and an enemy of the 
religion. 

14. And through this eager procedure of yours 
many troops in the provinces, who have to horse 
(aspiniflfano) themselves, have joined At£lro-p 4 d^®; 

as Av g and d are much alike, it may be pcfsahu, which, when 
written m Pahlavi letters, can also be read pa^/ gShSn, ‘protector 
of the world,’ or p<fsahu may be merely a corruption of pa^/- 
shdh=pafi?akhshah, ‘ sovereign.’ 

^ Meaning that he should have preferred being ignorant of such 
a decree, unless it exhibited far more knowledge of the truth than 
it actually did, 

® So written here in Pazand; but, no doubt, the demon Vizaresha 
(the Vizarash of Dd. XXXII, 4, XXXVII, 44), who carries oflf the 
souls of the wicked, is meant. 

® The name, apparently, of some rival of his in authority, who 
IS also mentioned in Chap. IX, ti. 
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for, inasmuch as those most mounted on horses^ are 
the washers ^ of Slrkan, who would have always 
thought about their abundance which is due to the 
archangels, they have spoken with opponents about 
this interpretation of the section of scrip hire 
and so become similarly testifying*, thus: ‘We do 
not conceive it is necessary to demand thy reason for 
this most grievous disaster®, a thing which is more 
complete through your elucidation of doubt and the 
power of the enemy, owing to this way which is 
appointed by thee.’ 15. And on that account, too, 
it is more disquieting unto me, when I am aware 
both of the origin of this perplexity and the sur¬ 
passing contamination which is possible to arise 
from it. 

16. And you always so observe as not to leap 
(Id aiyyCikhtano) without looking before ; but tem¬ 
porary observation is nothing really of that which, 
by a well-stinging similitude, is what one observes, 
with the eyesight looking well forward, when dust of 
many kinds is domesticated with the sight of the 


^ Reading asp-varakant(im, and this meaning tallies well with 
the previous mention of troops horsing themselves, but J, by pre¬ 
fixing a stroke, changes the word into vaspdharakantfim, ‘ those 
most renowned among the spheres ’ 

I® The ceremonial washers or priests 

® The term vidak is applied to sections or chapters of the 
Avesta in Dd XLVII, i, 5, 6, LXVI, 4, and here it must be 
applied to the Avesta of Vend VIII or IX, to which the misinter¬ 
pretations of Za^Z-sparam specially referred. 

* J has ‘and so given similar testimony, which is written by them 
of a priest of your fame, and written by them to me ’ 

® The diminution of their means of livelihood by the decrease of 
ceremonial washing, more than then apprehension of the sinfulness 
of such decrease. 
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eye; and if his intellect be not judicious he is won¬ 
derfully deceived by it, and should it be even when 
he mentions the existence of two moons, has it 
become more proved thereby ? ly. It is a. custom 
of the most provoking in itself, and presented dis- 
quietingly when I, who believe with a fervent mind, 
would have delivered the life even of my body over 
to the perplexing bridge^ for your happiness and 
enjoyment. i8. Also, on account of my want of 
leisure, even the information which is presented, 
asking peace, is information I believe with a gene¬ 
rous mind; and being aware regarding my want of 
leisure is both an advantage and harmful, and the 
heart to write of them ^ is, therefore, miraculous. 
19. Then it is always necessary for me, who am in 
want of leisure, to write unto you so much writing 
of the harassing of annoyers and against disputes, of 
whose end there is no conception in my heart. 


Chapter VI. 

I. When at any time I write more pleasantly, this 
directs you to understand that still with the stead¬ 
fast are my affection and natural lov/ly-mmdedness , 
afterwards, too, that which happens when you have 
kept me wide away from the way of brotherhood, 
and higher even than a father, master, leader, ruler, 
or high-priest, is due to the fame and happiness of 

^ The bridge, or passage to heaven (see Dd XX, 3); 

meaning that he would have been ready to lose his life for the sake 
of his brother 

® The heart to write of the ‘happiness and enjoyment’ of § 17. 
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my body and life, not to affection of character, but 
the position of religion and the command of the 
sacred beings. 2. On that account, when you have 
seen the pure religiousness, the learned knowledge, 
and the repose-promoting truth of the invisible 
(av^n 4 pih) ^ which my^ heart is leaping with evi¬ 
dence, so that you are steadfast even unto the ndid 
asta-/^a (‘not though the body’) <?/’which Zaratfl^t 
the SpitamAn spoke ^—and, because, turned by me 
to the religion which is thy passport (parvinako) 
to the best existence, you have understood t/zat it is 
the organizer of the greatest protection, even that 
is supposed by me—I undergo all the terror of the 
period m hope of the supreme recompense. 

3. And the position that that religion /las given, 
which on that account is mine, you have that way 
considered as supremacy®, and if, sent from you or 
another person, the opposition of one of the same 
religion is seen to be the dispersion and disruption 
of the appointed profession, I act against the con¬ 
tinuance of the opposition, and as steadfastly as the 
series (zarah) of submissiveness and gratification of 
your priestly lordship has done to me. 4. And this 
will be undoubtedly realised by you, that if you do 
not turn away from this decree which is not pre¬ 
servative, but, bemg appointed, I reach out from 


^ The MS. J ends at this point, but the continuation of the text, 
as far as the word ‘important'm Chap IX, Y, is interpolated in 
Dd XXXVII, 33 in the same MS. 

® In Vend XIX, 26, ‘not though the body, not though the life, 
not though the consciousness should part asunder,’ would he curse 
the good, Mazt/a-woishipping religion 

® He now proceeds from persuasion to an assertion ol his 
authority, accompanied by threats 
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the country of Irdn then I shall become its great¬ 
est attacker of you. 5. And so I consider that 
from my opposition it is possible for more harm to 
happen unto you than from many accusers who are 
like the leader of those of the good religion, the 
many who are as tl were of like fame with me. 

6. And also from my departure, and the non¬ 
existence of one that is a friend of yours, who, like 
me, is less able to be for your harm than he who is 
07 ie of the many accusers of whom it is I who am 
the restrainer, you know this, that my coming is on 
account of the affection of some and the reverence 
of others. 7. From the exercise of religion I do 
not at all fall away^ and for the sake of the position 
of the religion I am maintaining opposition ^ to any 
one; even when he is a friend who is loved by me, 
I am then his antagonist. 8. Fate (zlkd)^ is the 
great truth of the vacant, the form (anddm)* which 
has procured the light of life. 


Chapter VII. 

I. A well-reflecting person, moreover, is able to 
understand that which is written by me, in private, 
in writing unto the good people of Sirkin, as perhaps 
a legitimate copy® of a writing of that kind from 


^ Referring to his intended visit to Sirkan (see Chaps V, 5, VII, 3, 
Ep. I, xi, 4). 

^ J has ‘ I am an opposition ’ 

® Or ‘living’ * Or ‘the time (hangSm)’ 

® The MSS have pino, instead of pa/ 5 in 6 . This copy of Ep. I 
IS mentioned m Ep I, xi, 10. 
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me may be near you; and it was like the production 
of some one for the tearing and rehding of his own 
limbs, and for the purpose of bringing on that 
remedy—the burning, torturing medicine that is 
religious^—whose purpose is to remain away from 
the steadfast while abiding by the commands of 
religion. 2. This same epistle ^ which was one of 
very great incompleteness, and one as it were 
thinking very severely, was similar to the decision 
(azad^) to which I have come on the same subject, 
zvhich is written of below and again; and accom¬ 
panying this epistle was a man of my own with 
a further epistle ^ 3. I am discharging (vi^cLrako) 

my own dnfy as regards it®, where I so arrange 
affairs of every kind which it is possible for me to 
complete for a pemod of three months and come 
myself to where you are, and that mastery (iirih) 
which is prepared is again arranged when it is 
wanted by them"^. 

4. You have already become a reserver (khamo- 
jlflfar) and rapid preparer of the adaptation of words 
in which cogency exists^ and have clearly explained 

‘ Probably meaning ‘ remorse.' “ Ep. I. 

® Chald referring to his general mandate (Ep III) men¬ 
tioned again in Chap VIII, i. 

* The temporary epistle to Z^iif-sparam (mentioned m Ep. I, xi, 
I, 5), of which no copy has been preserved. 

J begins as follows —‘And I will come later on and more 
combatively, when it is requisite for the sacred beings (or for 
them), I am also myself in possession of an opportunity as re¬ 
gards it’ 

* This period for his visit to Sirkan is also mentioned in 
Ep I, XI, 4. 

Or the sacred beings;’ the words yaacf^n and jSn being 
vviitLen alike. 
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as much as is in sight about the reason of altering 
that decree, concerning which your opinion is written 
with great judiciousness. 5 But as to the under¬ 
standing which prompted you to write properly, and 
not to alter the rites and purifications of the Avesta, 
and about the duty of purifying the purifiers \ such 
as ^as entered into the practice of the good, the 
propriety is declared in the teaching of the high- 
priests ; and to do ii better, so far as is possible, is 
to strive forwards in goodness. 

6. Also, as regards changing the law of the 
fifteen times was/iin<^^, just as it 2s for Ir^n in which 
purifiers are to be found, it is ordered for places to 
be found without purifiers; and it is in the countries 
of Irdn that the order is given regarding purifiers 
not thus appointed for the work 


Chapter VIII. 

I. To arrange again for approval the other 
matters^ of which a portion is written about by you, 
an epistle ^ is again prepared in advance for Sirkin, 
Shira£r, and other places, so as thus to make your 
decree a writing of bygone offence. 2 Because, 
if your despatch (firist) prepared this new pro¬ 
ceeding, and you do not turn away front it, and do 
not recede through opposition and accumulation 
of vexation, and these others, too, like thee, shall 

’ J has ‘ and not to alter the purification vi the rites of the 
Avesta ’ 

^ See Chaps III, 2, IX, 2, Ep T, 11, 6, note 

^ Ep. Ill, also mentioned as a ‘ decision ’ in Chap VII, 2 
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not now abandon routine of that kind, then yoitr 
children, your own precious ones who are beloved— 
of whom I know that you make them love yoti^ 
and do not, moreover, diminish in your protection 
of them —shall be your accusers; and they shall 
abandon confidence hi me as refuge and guardian, 
and in the sacred beings, through want of advice 
and want of guardianship 3. The fires of the 
sacred fires whose manager is a guard and pro¬ 
tection such as I, lest they should not obtain such 
an officiating priest (zoto), 'willhave in defence and 
guardianship of themselves to make back to their 
Shiran abode. 4, And I myself shall have to retire 
(agvira^'i^ano) from the countries of Ir^n, and to 
wander forth to far distant realms where I shall not 
hear a rumour about your evil deeds. 5. In my 
occupation, moreover, my fortune (jrukun) may Oe 
to wander forth by water even to China, or by land 
even to Arfim^, but to be carried off by Va^^^ 
uplifter, is much more my desire than when I am 
there where, owing to you, I hear that, as regards 
the glorifying of the sacred beings, which, because 
3f my reply obtained above, would then be as much 
is death to me ; it would also be the ending of that 
nternal strife, so distasteful (aparvirako) to me, 
vhich is like his who has to struggle with his own. 
ife. 


^ The eastern empire of the Romans, that is, Asia Minor and 
le^ neighbouring regions 

^ The bad Vae, who carries off the soul (see Dd XXX, 4). 


[ 18 ] 


A a 
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Chapter IX. 

I. This, too, this aged (atizvar^o^) orders, 
that, as to the polluted of the countries of Irin, 
when they do not obtain another washer, their way 
is then through thoroughly washing themselves^. 

2. For you who are understanding the rite and 
capable of washing, and are the most forward and 
intelligent of the religious, so long as your previous 
washing is a way of no assistance, there is this 
tediously-worded epistle ; moreover, all their sin you 
assign for your own affliction ^ whose after-course 
is thus for their Paw/^adasa (‘fifteery^d?/*^^’) washing ^ 
at the time they shall abandon, as distasteful, that 
sin which is a new development by way of Upas- 
ndt^e {‘washing downwards’)^; and the sinfulness 
is his who established that law for them. 

3. And yours are truly creatures of a fetid pool 
(gand-d»d), who, as regards my motive, always 
speak about it just as they spoke thus to a priest ®: 
‘Why has the savoury meat-offering not become 
forgotten by thee, while the firewood and incense, 
because it is not possible to eat them up, are quite 

^ From this it appears clearly that MSnhj^ihar was an aged 
man when these epistles were written, though not too old to travel. 
The previous allusion to old age, however, in Chap I, 9, may not 
have referied to himself. 

® As provided m Vend. VIII, 299 (see App V). 

® J omits alag, ‘affliction,' and in K35 it is doubtful whether it 
be struck out, or not. 

*■ See Chap III, 2 for both these terms. 

“ Implying that the laity were inclined to attribute his own strict 
enforcement of ceremonies, requiring the employment of the priest¬ 
hood, to interested motives. 
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forgotten 4. Also, as a similitude of your affairs, 
they are saying that it is as though the stipend of 
guardianship were always to be demanded just in 
accordance with omissions of diity (az^ig mdni- 
</ih 5 .)h 5 So that even while the trifle of trifles 

which exists as an interval from the title of leader¬ 
ship unto that of high-priestship—in which, except 
a title that is no joy of the strictly religious, there 
is nothing whatever—is, that way, to prepare a 
source of dispute as to the work which you do 
or the guardianship, it should, therefore, be a 
sufficiency (khv 4 r-bir), where your own supreme 
vork is purification itself; and to do either what is 
aught, or is advantageous, would be withdrawing 
rom the country a demand which has caused disturb- 
ince (balflb^kiniz/6); to subdue it thou shouldst 
Iways so decide the daily allowances 
6. And, to-clay, I have, on that account, written 
verything sternly, because that which another per- 
on arranges and speaks so opposed to me in evil 
ppearance—^which is little fit ta be prepared—when 
write seasonably, and with friendly and brotherly 
xaltation, you direct and persevere more expressly 
i preparing, so that portion upon portion is thus 
rought forth. 7. In good old age® the great law 
f after-restoration is a harsh remedy, and, on that 

* That IS, the laity attributed his brother's lavity, on the other 
nd, to sheer neglect of duty, and had, therefore, begun to consider 
) supervision hardly V'orth paying for. 

^ Meaning that by adheience to long-established custom, as 
jards both priestly work and priestly allowances, the laitv would 
better satisfied and more easily managed. 

® Reading hfi-kahobanih, J has merel) kahobanih, uU! age 
iquity’ He appears to be referimg rather to ihe antiquitv 0^ the 
esta law, than to his otvn old age. 


A a 2 
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supposition, where a rtUe is shown to descend fron 
their three teachings h and is itself regarded as tru€ 
md the wisdom of the period as impotent (an6z6 
hariko), you yourself fully imagine (h{i-min^^6) 
that f'lcrther restoration is not an important® an< 
foremost thing 8. Those of different faiths o 
various kinds have many usages and perplexing 
kinds of doubt, even about the accomplishment ani 
explanation of the statements of the high-priests ^ 
for 071 this subject, about old age (ghndnih), am 
even about sprinkling and about yourself accom 
plishmg the religious rites, you are wisely for \ 
preservation of the equally wise experience of th' 
profession; and as to the heterodox, that writing 
which realised that even now memory is opposing 
you is itself evil-wishing®, and you know it is you 
own arrangement. 

9 This, too, they® say that, if it be on that accoun 
that the purifiers shall not always so perform th' 
purification by all three teachings, or every rit 
which is proper according to one teaching, it will b< 
necessary that the purifiers shall abandon purihca 
tion. lo. Then about old age, the performance o 
the ceremonial h and the many times of this whicl 

^ See Chap III, i, Ep I, v, r, 6. 

® J has khavItHnSi/, ‘you know.’ He deprecates all furthe 
investigation into the meaning of the scriptures, which had alread 
been explained by three old commentators, as he doubted *th 
religious wisdom of the age in which he lived 

The continuation of the text in J ends at this point. 

“ The commentators. - 

“ That is, the decree ot Zaii?-sparam, though itself objectionabk 
was opposed to the heterodox who wished for further innovations. 

“ The heterodox. 

Referring perhaps to the performance of the Vendidai/ servic 
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are mentioned as though this were proper, tt is stated 
as regards how it is proper that, when on account of 
those of the good religion they always proceed just 
as is mentioned in the Zand teaching of the Avesta 
it will then be necessary that they shall abandon the 
religion, ii. And many other sayings of things like 
unto these are scattered about (zerkhtini-aitd), and 
are named near Athr 6 -p 4 ^® as hints from you, for 
this reason they are reckoned (khaprag-aito) in 
the thoughts of men. 

12. And this much is written by me in distressing 
haste; I consider tt complete, a'nd may peace and 
every happiness perpetually become hospitably at¬ 
tainable and accomplishable for you thereby, through 
the severe anguish atid discomfort, and the eternal 
distress and despondency of the healer of affliction, 
M^nvi^ithar, son of Y{idan-Yim, director of the pro¬ 
fession of priests of Pirs and Kirm^n^ 

13. Written in propitiation, praise, and benedic¬ 
tion of the creator Ahharma^r^/ and the archangels, 
all the angels of the spiritual and the angels of the 
worldly existences, and every guardian spirit of the 
righteous. 14. Homage to the exalted pontiff (ran^6) 
sent from the creator ACiharma^^f, the most heavenly 
of the heavenly, Zarath^'t the Spitaman. 15* The 


(which includes the Yasna ceremonial) as directed in Pahl Vend 
[X, 132, h, 0 (see App IV) 

^ It IS possible also to lead ‘in the teaching of the Avesta and 
Zand,’ but this would ignore the fact that the ‘teaching’ is the 
Zand itself 

^ The same iiv'al as is mentioned in Chap V, 14 

® According to Dd XLV, 5 the farma<far or ‘director’ of the 
profession of priests of Pars was the pejiipai or ‘leader’ of the 
religion. 
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most prayerful and gainful of things is righteou 
ness; great and good and perfect is Zarathjrt; ati 
one only is the way of righteousness, all the othe 
are no waysh 


^ Compare Dd. XCIV, 14, Ep. Ill, 23 
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TO ALL OF THE GOOD RELIGION IN IRAN. 


In the name of the sacred beings 
A copy of the notification (visha^ako) of his 
priestly lordship Manili'/^ihar, son of Yfidin-Yim, 
regarding the grievous sinfulness of assuming the 
propriety of washing for fifteen times. 


In the name ol the sacred beings 
I. It has come unto the ears (vaj'ammfinii'no) 
of me, ManflJ'iihar, son of YMin-Yim, pontiff (ra<3f) 
of Pdrs and Kirman h that, in some quarters of the 
country of Iran, they whose chance happens to be so 
much'^ pollution, such as is decreed unto so much 
washing of the customary parts (pij’ako), always 
wash themselves fifteen times with bull’s urine and 
once with water, consider themselves as clean and 

go to water, fire, and ceremonial ablution, the ablution 

/ 

' See Dd XCIV, 13. 

^ Reading havan, but it may be ‘ pollution of the spiritual life 
(ahvo),’ though this is hardly possible in the next phrase, where 
the same word occurs 

® By confounding the preliminary washing appointed in Vend. 
VIII, 279 with the final washing appointed in Vend VIII, 299 (see 
App. V, and compare Ep. II, 111, 2, ix, 2). 
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of the sacred twigs. 2. Such—although^ they say 
that Za^T^-sparam^, soti of Yudan-Yim, has ordered, 
and the high-priests have appointed, washing of this 
kind— has appeared to my well-reflecting (hu-min) 
opinion, apprehension, and appreciation very mar¬ 
vellous and grave, and merely a rumour 3 And it 
is needful for me to keep those of the good religion 
in all quarters of the country of Iran informed con¬ 
cerning the placing reliance upon their washing with 
the Bareshniim ceremony'^, and to make my own 
opinion clear also as regards the writings collected. 

4. And, first of all, about the indispensability of 
the Bareshnflm ceremony I write several such copies 
of a well-matured writing of mine * as may even be 
new light to the intelligent. 5 That my opinion 
of the information provided by revelation, the deci¬ 
sions of high-priests, and the teachings of those of 
the primitive faith is thus, that washing by the pol¬ 
luted with water is pollution for the life and spiritual 
life (ahvo)®, they render the material body clean 
thereby, but that which is known as the handiwork ® 
of the immortals, and is also professionally called the 
Bareshnum, when there is the protection of a ritual 
of various kinds, shall make the body clean from 
endless worldly attacks. 

6. It is in the nine ablution seats (magako)’ and 
the furrow®, even with prayer, bull’s urine, water, 

' Reading am at, instead of the very similar word hamai, * ever,’ 

“ See the headings to Eps I, II ® See App IV. 

* Meaning this epistle. 

® Because it pollutes pure water, which is considered a sin. 

« Reading yadman, but it may be gadman, ‘glory,' which is 
written m precisely the same manner. 

See Ep. I, ix, 7. 

* See Vend. IX, 21-28 (App. IV) 
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and other appliances, and the ritual which is such as 
is declared in the teaching of revelation; and even 
now the purifiers, who are just as written abotU be¬ 
low, keep tt in use. 7. When there is a washing 
they wash just as in the well-teaching statements 
which are known as those of M^^fybk-mah, of Afarg, 
and of Soshinsb or in the statement of one of those 
three teachings, or in the statement of one of the 
high-priests by whom those three teachings are de¬ 
clared as propriety, or has come unto me as the 
practice of those same three teachings by those of 
the primitive faith 

8. I deem this deliverance^ one wholly approv- 
able, and the washer in a washing of that kind, with 
the Bareshntim ceremony —which is lawfully of that 
description—I consider as a purifier who is approv- 
able. 9 And the polluted of every description, as 
above written, who have obtained, for any indispens¬ 
able reason whatever, a purifier, as above written, 
whom even now various districts and various places 
have appointed and approved, are able to wash with 
the BareshnClm ceremony as above written 10. Then 
their washing fifteen times is no deliverance in any 
way, and to wash them quickly with the Bareshnfim 
ceremony as above written is indispensable. 

11. Owing to a washing of the same kind through 
the Bareshntlm ceremony, as is intended, water, fire, 
and other things, not to provide care for which is 
un®.authorisedly is grievously sinful. 


^ See Ep I, V, I. 2 From pollution 

® At this point there is a blank page in K35, and also in the 
MS belonging to Mr. Tehmuras Dinshawji, which is supposed to 
be older, and one line is left blank in BK. It is not, however, 
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12. When, on account of a cleansing through another 
washing, distinct from the Bareshnhm ceremony. 


quite certain that any text is really missing, as this section can be 
read continuously and translated as follows, without much diffi¬ 
culty— '‘Apart from a washing of the same kind through the 
Bareshniim ceremony^ as is intended, there would be a grievous sin 
against W'ater, fire, and other things, not to provide care for which 
would be unauthorised.’ 

If some folios of text are missing, as seems quite possible from 
the terms applied to this epistle m § 4, the question arises whether a 
portion of the missing text may be contained in the following frag¬ 
ment on the subject of the Bareshnfim, which is appended to the 
passage (Ep. II, vi, a-ix, 7) interpolated in Dd. XXXVII, 33 m 
the MS J — 

‘As It IS declared m revelation that, if a man who has chanted 
comes upon a corpse, whether a dog, or a fox, or a wolf, or a male, 
or a female, or any creature on whose corpse it is possible that he 
may come, that good man becomes so that a man may become 
defiled by him, and it is necessary to wash the polluted one, so that 
It may not make him a sinner. In order that they may act so to the 
polluted one it is necessary to w'ash him, it is necessary to perform 
that Bareshnum ceiemony of the nine nights If the man that is 
spoken of has orked about carrying the dead and contact with 
dead matter (nosa hamalih), so that they know about his defile¬ 
ment to whom he comes, then he who has done this work in 
contact with dead matter becomes afterwards disabled for that 
-worship of the sacred beings which they perform. So, also, some 
one says (compare Vend VIII, 271-299), where in a wilderness 
(vyavan) are several priests (asruvo) and a man lies on the road, 
there he ivho carries the dead body of the man \vho passes a\vay— 
as those others remain and stand away helpless, without offerings 
of inward prayer (va^o vakhtagan) over that person (kerpo) 
according to the religious way— having washed his body, comes 
into the town and performs the nine nights’ Bareshnum cei emony 
tivice, afterwards, his Geto-khariif ceremonits (see Dd LXXIX, 4) 
are performed, and he has acted well according to the religious 
way, then he comes into the ceremonial of the sacred beings 
“ How are those men purified, O righteous one' who shall stand up 
by a corpse which is very dry caid dead a year?” (See Pahl. Vend. 
VIII, 107, 108.) The reply is this, that “ those men are purified , 
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they consider themselves as clean it is more griev¬ 
ously sinful; just as when they do not wash with 
the Bareshn{im, as above written, but consider them¬ 
selves as clean through washing fifteen times, as 
above written, or on account of any washing what¬ 
ever distinct from the Bareshnum, it is more griev¬ 
ously sinful; because, when they do not wash with a 
Bareshnfim, as above written, btit wash for fifteen 
times, as above written, or any washing whatever 
distinct from the Bareshnfim, as above written, they 
do not become clean, through the professional wash¬ 
ing which is decreed, from that pollution which 
remains h 

13. When without similar trouble and great judi¬ 
ciousness they go unto water and fire, the sin is 
grievous, and when they go to the bowl (pafl^mdno) 
for ablution of the sacred twigs ^ it is non-ablution 
advisedly, and to perform the ceremonial therewith 
would not be authorised. 14. And, tn like manner, 
the washing of polluted Horn twigs^^ for any indis¬ 
pensable purpose, with the Bareshnfim ceremony, as 
above written, is not possible. 

15. Therefore, so that we may obtain as it were a 
remedy for it, I wash with the Bareshnfim ceremony, 
as above written ; to keep the mind steadfast and to 
attain to a remedy I wash with the Bareshnfim, as 
above written, and to bestow the indispensable, com¬ 
prehensive Bareshnfim, as above written, is indeed a 
good work suitable for the discreet and liberated 


for It IS not to the dry from that dryness—that is, it would not act 
from this polluted thing—that the existence of dry diffusion has 
arisen 

^ Even after the best ordinary washing 
2 See Dd XLIII, 5. See Dd. XLVIII, 16 
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from bonds, and the purification of body and soul is 
connected with it. 

16. These things those of the primitive faith, who 
provided for the moderns, have communicated, whose 
position was above us moderns who are now the law 
(gun) of others, and are teachers and rulers, our 
station as regards them is the position (gasih) of 
disciples to spiritual masters, that of listeners a 7 td 
servitors to form and hold the opinion, about the 
same and other things, which those of the primi¬ 
tive faith formed; and the teaching of even one of 
those high-priests is greater and higher than our 
sayings and decisions. 

17. And as to every custom there may be in the 
country of Ir^n, about casting away the Bareshnfim 
ceremony, as written by me, and about all the pol¬ 
luted, as above written—whom tt is possible to wash, 
for any indispensable reason whatever, with the 
Bareshnfim as written by me, and one does not 
wash with the Bareshnlim as written by me, but is 
ordered to wash for fifteen times, as written by me, 
and to pronounce as clean—and which is established 
as a rule one is urged to practise, if Za^f-sparam or 
any one else has ordered, said, or decided in the 
name of authority that one is to do so, or has estab¬ 
lished it as a rule, or set it going, this is to give 
authoritatively my opinion, decision, and enactment 
upon it likewise. 18. That those same sayings are 
short-sighted (a^-venako), that same order is un¬ 
lawfully given, that same decision is false teaching, 
that same rule is vicious, that same setting going is 
grievously sinful, and that same authority is not to 
be accepted; it is a practice, tlierefore, not to be 
performed, and whoever has performed it, is to 
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engage quickly in renunciation of it. 19. And he 
who has decreed in the country of Irin, in the name 
of authority, washing of oth^r kinds as all-remedial 
for the polluted, as above written, and has established 
a rule of that description is to be considered as a 
heretic (aharm6k6) deserving death. 

20. So, when through his wilfulness that kind of 
injury without enlightenment (bim) is decreed, and 
a rule of that description is established, as above 
written, and one rendered polluted is washed fif¬ 
teen times with bull’s urine and once with water, or 
m whatever other mode that is distinct from the 
Bareshn6m ceremony as written by me, though it is 
possible to wash him, for any indispensable reason 
whatever, with the Bareshn6m as above written, then, 
his renunciation of sin bei 7 ig accomplished, he is to 
be washed again at the nine ablution seats (magh)^ 
with the Bareshn6m as written by me; and until 
washed again, as written by me, he is not to go to 
water and fire and the bowl for ablution. 

21. And this epistle is written by me, in my own 
writing, for the sake of all members whatever 

of the good religion of the country of Iran becoming 
aware of the opinion, apprehension, a 7 td apprecia¬ 
tion of the commands of religion entertained by me, 
Man-6^/§ihar, son of Y6din-Yim; and several copies 
are finished in the month of the triumphant Hor- 
vada^ of the year 250 of Ya.zdak.a.rd^. 

22. In trustfulness and gratitude to the sacred 
beings, homage to the exalted pontiff sent from^ 

^ See § 6. 

® The third month of the Parsi year 250, which corresponded to 
the interval between the 14th June and 13th July, 881 

’ Reading min, as in Ep. II, ix, 14, instead of mdn, ‘ who.’ 
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the creator K^h.2Lrm.2izd, the heavenly, most right¬ 
eous, and glorified Zaratfi^t the Spitamdn. 23. For 
the sake of obtainments of prayers the one thing is 
the righteousness of the Spitaman; great, good, and 
perfect is Zaratu^t; one only is the way of perfect 
righteousness, which is the way of those of the 
primitive faith, all the others, appointed afresh, are 
no waysh 


^ Compare Dd XCIV,' 14, Ep II, ix, 15 This epistle is followed, 
in K35, by the Selections of Zaif-sparam, of which the first portion 
LS translated in the fifth volume of the Sacred Books of the East. 
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OBSERVATIONS 


I. For all divisions of the translations into sentences or sections 
the translator is responsible, as such divisions are rarely made in 
the manuscripts. 

2-6 (The same as on page 2,) 

7. The manuscripts mentioned are — 

B29 (written a d 1679), a Persian Rivayat, No. 29 in the 
University Library at Bombay 

BK, J, K3g, Mio (as described on page 278) 

L4 (written about a d 1324), a Vendidac? with Pahlavi, in the 
India Office Library in London. 

M7 (written a d 1809), miscellaneous Parsi-Persian writings, 
No. 7 of the Haug Collection in the State Library at Munich 
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I. Legends relating to Keresasp. 

The Avesta informs us that Keres 4 spa was a son 
of Thrita the Siman, and the brother of U rvdkh- 
shaya\ From the name of his father’s family he is 
sometimes called Sima Keresispa^, but his more 
usual title is Nareman^ru or Nairiman^u, ‘ the manly- 
minded^/ He is described as ‘ a youthful hero, wear¬ 
ing side-locks and carrying a club*,' to whom the 
witch Knathaiti® attached herself, she whom Zara- 
til^t promised to destroy by means of the apostle 
Saoshyas, who is to be born hereafter®. And his 
body is watched over by 99,999 guardian spirits'^. 

’ SeeYas. IX, 30, 31 

^ See Fravaf</in Yt 6 t, 136 Hence he is often called S^m m 
Pahlavi works (see Bd. XXIX, 7, 9, Byt III, 60, 61); and, in a 
passage interpolated m some manuscripts of the Shahnamah, we 
are informed that Garrdsp was son of Atrat, son of Sam, which is 
evidently a reminiscence of Keresasp being a son of Thnta the 
S&man (see also Bd. XXXI, 26, 27). 

^ See Aban Yt. 37, Rdm Yt 27, Zamydif Yt. 38, 40, 44. Hence 
we have Sam, son of Nariman, as the grandfather of Rustam in the 
Shahnamah. 

* See Yas IX, 33, M de Harlez converts the side-locks into 
some weapon called gaesuj, but this word still survives in Pers. 
ges or ggsfi, ‘ ringlet, side-lock ’ 

® See Vend. I, 36. Or it may be * the witch whom one destroys, 
or to whom one prays,' if we translate the name. 

« See Vend XIX, 18. 

’ See Fravarcftn Yt. 61. For the reason of this watchfulness, see 
Dd.XVII, 6n. 

[18] B b 
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Of his exploits we are told that he ‘ slew the ser¬ 
pent Srvara, which devoured horses and men, which 
was poisonous and yellow, over which yellow poison 
flowed a hand’s-breadth high. On which Keres^spa 
cooked a beverage in a caldron at the midday hour, 
and the serpent being scorched, hissed, sprang forth, 
away from the caldron, and upset the boiling water; 
Keresdsp, the manly-minded, fled aside frightened 
We are further told that he slew the golden-heeled 
Gawdarewa-, that he smote Hitaspa in revenge for 
the murder of his brother, Urv 4 khshaya^; that he 
smote the Hunus who are the nine highwaymen, and 
those descended from Nivika and Ddi-tayani^; also 
Vareshava the Danayan, Pitaona with the many 
witches, Arezo-shamana, and Snavidhaka®, and that 
he withstood many smiters or murderers®. 

The details of these exploits, still extant in the 
Avesta, are very scanty, but some of them appear 
to have been more fully described in a legend about 
the soul of Keresaspa which formerly constituted 
the fourteenth fargarof of the Sh^fkar Nask, the 
contents of which are thus summarized in the ninth 
book of the Dinkar/jT*— 

'The fourteenth fargar^, A^f-fravakhshlk is about 


^ See Yas. IX, 34-39, Zamyai Yt. 40 (translated m Hang’s 
Essays, pp. 178, 179). 

® See Aban Yt. 38, Zamyi<f Yt 41. A monster in the wide- 
shored ocean, who is also mentioned in RamYt. 28, 

® See Ram Yt 28, Zamya(f Yt 41 
^ See Zamyai^ Yt. 41 For ‘ Hunus ’ some read ‘ sons ’ 

® See Zamyatf Yt 41—44 ® See Fravar<fin Yt. 136 

’ The name of Yas. XLIV, being the first two words, a, a 
fravakhshya, of that chapter of the Gathas In the detailed 
account of the contents of each fargar^f of the first three Nasks, 
given in the ninth book of the Dinkari, each fargarcfis distinguished 
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A(ihaniia^^^s showing the terrible state of the soul 
of Keres^isp^ to ZaratAxt; the dismay of Zaratiirt 
owing to that terrible state; the sorrowful speaking 
of Keresdsp as regards the slaying of multitudes, for 
which mankind extol him, whereby abstentions from 
sin occurred; and the recognition of him by the 
creator, Aiiharmaifflf, as extinguishing his fire. The 
supplication of Keresdsp for the best existence from 
Atiharma^f^j^ for those exploits when the serpent 
(gaz) Sr6bar“ was slain by him, and the violence 
of that adversary; when Gandarep® with the golden 
heels was smitten by him, and the marvellousness 
of that fiend; when the Hunus (y* Vefko^ who are 

by the name of some section of the Gathas. The names thus em¬ 
ployed are composed of the first one, two, or three words of the 
YathS-ahfi-vairy6, the Ashem-vohfi, the y6Nh^-hdlam,Yas. XXVIII- 
XXXIV, the Yasna haptanghditi, Yas. XLII-L, LII, LIII, which 
supply the twenty-two names required. When the Nask contains 
twenty-three fargar^fs, as in the case of the Varjtmfinsar, the first 
fargar</ remains unnamed. Whether these words were used merely 
as names, or whether their insertion implies that the fargarfi?s of 
these Nasks used to be recited (somewhat like those of the Ven- 
diddif) alternately with the sections of the Gathas, can hardly be 
determined from our present information. It may be noted that 
the three Nasks (Sfi^ar, Varjtmansar, and Bako), whose contents 
are thus detailed in the Dinkart/, all belong to the so-called gasanik 
or Gatha class of Nasks; but whether that term implies that they 
were metncal, or merely that they were connected in some way with 
the Gathas, is also uncertain. 

^ Written Kef6jdsp6, or Ger^jaspd, throughout the Pahlavi text 
of this paragraph 

® The Srvara of Yas. IX, 34, Zamyfi^/yt 40 

® The Ga^zdarewa of Abdn Yt 38, Ram Yt 28, Zamya^/Yt 41 

* Reading Hunfi Vejko, but it is also possible to read khuno- 
dfiko, ‘ blood-producing/ which is fully r-pplicabie to these highway- 
robbers. The‘Hunus in Yaeska’are mentionec’ in kban 
57 as opponents of the warrior Tusa, but the Hunus in Zamjaif Yt, 

41 have no country assigned to them. 

B b 2 
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descendants of Nlvik and Da^tdnik^, were slain by 
him, and the grievous harm and disaster owing to 
them; and when the mighty wind^ was appeased by 
him, and brought back from damaging the world to 
benefiting the creatures ; and for that which happens 
when, owing to confinement^ Dah^k becomes eager, 
rushes on for the destruction of the world, and 
attempts the annihilation of the creatures; and his 
being roused to smite him and to tame that powerful 
fiend for the creatures of the world. The opposition 
of fire to Keresasp, through his causing distress to it 
and keeping away from it^ which were owing to his 
seeking hell, the supplication of Zaratti^t to the fire 
to have compassion upon hmi^ which was owing to 
his sin; the compliance of the fire with that request, 
and the departure of the soul of Keresasp to the 
ever-stationary existence ^ Perfect is the excellence 
of righteousness®.’ 

Although the Siuafkar Nask has long been lost, 
the legend contained in this fourteenth fargar^af still 
survives in its Pahlavi form, though probably some¬ 
what abridged, and a Persian paraphrase of this 
Pahlavi version is also to be found in the Persian 

^ The Nivika and Dajtayam of ZamyS^f Yt. 41. 

^ The wind (vac^o), though an angel when moderate and useful, 
IS supposed to become a demon in a gale or hurricane ; and is men¬ 
tioned as such in Vend. X, 24 

' In the volcano, Mount Dimavand (see Bd XII, 31, XXIX, 9, 
Byt III, 55-61) This exploit is expected to be performed hereafter 
The hamistiko ahvano, intermediate between heaven-and 
hell (see Dd XX, 3) 

’ The Pahlavi equivalent of the Av ashem vohil, here translated, 
follows each summary of the contents of a faigar</ or Nask in the 
Dinkara'’, in the same way as ashem vohh follows each fargar^ of 
the Vendidai/ and each section of the Galhas m the Vendidao? sadah 
or liturgy 



I. LEGENDS RELATING TO KERESASP. 373 


Riviyats^. The Pahlavi legend is included among 
a series of quotations, regarding the importance of 
fire, contained in a Pahlavi RivAyat preceding the 
DdafistAn-i Dlnlk in some manuscripts ^; and its 
close correspondence with the' above summary of 
the fourteenth fargar^ of the Sli^kar Nask will be 
seen from the following translation of it:— 

. . . . ‘ And it is declared that fire is so precious 
that Aiiharma^^^ spoke unto Zarat{l«?t thus : “ Of 
whose soul is it that the actions^, position, con¬ 
sciousness, and guardian spirit seem best when thou 
shalt behold it ?” 

‘ And Zaratfl^t spoke thus; “ Of him who is 
KeresAsp.” 

‘ Atiha^ma<s'^ summoned the soul of KeresAsp, 
and the soul of KeresAsp saw^ Zaratfi^t and, on 
account of the misery which it had seen in hell, it 
spoke unto him thus: " I have been a priest of 
KApiiP, which should be a power in support of me ; 
and for the sake of begging life I have ever travelled 
through the world, and the world would have become 
hideous in my eyes, the world which should have 
feared my splendour®.” 

^ In B29, fols. 167-169, where it is quoted from a work called 
the Sad-darband-i HAsh 

* In BK and J, but in K35 this portion of the RivSyat has been 
lost, with the first 71 folios of that MS ; it also appears to have 
been similarly lost from the older MS. belonging to Mr. Tehmuras 
Dinshawji Anklesana. 

® J omits this word. * J omits the seeing 

® Kabul. One of the three most sacred fires, the Frobak fire, is said 
to have been removed by Vutasp from Khvanzem to Kavulistan (see 
Bd XVII, 6) The Persian version has ‘ would to God (kaj-k^) I 
were a priest 1' and alters the rest of the sentence to correspond 

® Reading rt-i li, J has too var, ‘a hundred lakes (or ordeals 
or results).’ 
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‘ And Ailha^mas'</ spoke thus: “ Stand off, thou 
soul of Keresisp! for thou shouldst be hideous in 
my eyes, because the fire, which is my son\ was 
extinguished by thee, and no care of it was pro¬ 
vided by thee.” 

‘ And the soul of Keresisp spoke thus : Forgive 
me, O Afiharma^flf! and grant me the best exist¬ 
ence ! grant me the supreme heaven! The serpent 
(a^o) Srdvbar® is slain outright, which was swallow¬ 
ing horses and swallowing men, and its teeth were 
as long as my arm, its ear was as large as fourteen 
blankets (nama^/6), its eye was as large as a wheel, 
and its horn was as much as Dah 4 k® in height. And 
I was running as much as half a day on its back, till 
its head was smitten by me at the neck with a club 
made for my hand, and it was slain outright by me^. 
And if that serpent had not been slain by me, all thy 
creatures would have been completely annihilated by 
it, and thou wouldst never have known a remedy for 
Aharman.” 

‘ Afiha^'masr^/ spoke thus : “ Stand off! for the fire, 
which is my son, was extinguished by thee.” 

‘ Keresdsp spoke thus : “Grant me, O Afiharma^^^jf! 
that best existence, the supreme heaven! for by 
me Gandarep ® was slain outright, by whom twelve 

^ Fire is often called ‘ the son of Ahura-mazda’ in the Avesta, as 
m Yas II, i8, Vend V, 9, &c. 

® The Srvara of Yas IX, 34, ZamyS</ Yt. 40. The Persian 
version has merely azdaha, ‘a dragon.’ 

^ Or it may be shak, ‘ a bough.’ The Persian version has ‘ eighty 
cubits.’ 

* The Persian version adds ‘ and as I looked into its mouth, men 
were still hanging about its teeth,’ which was evidently suggested 
by what is stated in the account of the next exploit. 

® See p. 371, note 3. 
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districts were devoured at once. When I looked 
among the teeth of Gandarep, dead men^ were 
sticking among his teeth; and my beard was seized 
by him, and I dragged him out of the sea^, nine 
days and nights the conflict was maintained by us 
in the sea, and then I became more powerful than 
Gandarep. The sole of Gandarep’s foot was also 
seized by me, and the skin was flayed off up to his 
head, and with it the hands and feet of Gandarep 
were bound, he was also dragged by me out to the 
shore of the sea, and was delivered by me over to 
AkhrClrag®, and he slaughtered and ate my fifteen 
horses. I also fell down in a dense thicket (aii’akd), 
and Gandarep carried off my friend Akhrflrag, and 
she who was my wife was earned off by hlm^ and 
my father and nurse (d 4 yako) were carried off by 
him. And I took under my protection (dinhdri- 
gini^o) and raised all the people of pleasant 
place^ and every single step I sprang forward a 
thousand steps, and fire fell into everything which 
was struck by my foot as it sprang forward®; I went 
out to the sea, and they were brought back by me, 

* The Persian version says ‘ horses and asses.' 

® For this clause the Persian version substitutes ‘ the sea was up 
to his knee, and his head up to the sun.’ 

* This is merely a guess The word can also be read kharvarag, 

‘ thorny, or a thorny brake ,’ but it seems to be the name of some 
person, being followed by the word dosto, ‘ friend,’ in the next sen¬ 
tence. Aklirftra, son of Haosravangh, is mentioned in Fravartfin 
Yt. 137, next after Sama Keresaspa, as ‘withstanding Hashi-dava 
(or da#va), the wicked and covetous one destroying the world.’ 
"rhe Persian version omits from the dragging out of the sea in 
this sentence to the slaying in the next (p 376, line i). 

^ BK has ‘ by me,’ which must be a blunder. 

' J omits these last seven words. 
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and Gandarep was taken and slain by mek And if 
he had not been slain by me, Aharman would have 
become predominant over thy creatures.” 

‘Ailharma^d spoke thus : “ Stand off! for thou art 
hideous in my eyes, because the fire, which is my 
son, was extinguished by thee.” 

‘ Keresasp spoke thus : “ Grant me ,0 
heaven or the supreme heaven I for I have slam the 
highwaymen 2 who were so big in body that, when 
they were walking, people considered in this way, 
that ‘ below them are the stars and moon, and below 
them moves the sun at dawn, and the water of the 
sea reaches up to their knees.’ And I reached up 
to their legs, and they were smitten on the legs by 
me ; they fell, and the hills on the earth wer^ shat¬ 
tered by them^ And if those fallen* highwaymen 
had not been slain by me, Aharman would have 
become predominant over thy creatures.” 

' Kth-armasd spoke thus “Stand off’ for thou 
shouldst be hideous in my eyes, because the fire, 
which is my son, was extinguished by thee.” 

‘ Keresisp spoke thus: “Grant me, O Atiharrr\azd\ 
heaven or the supreme heaven’ When the wind 
was weakened (rakhto) and paralysed by me, the 


The Persian version says, ‘ I slew him, and as he fell down many 
villages and places became desolate ’ 

2 The ‘nine highwaymen’ of Zamya</ Yt 41. The Persian 
version says ‘ seven.’ BK has ‘ walked,’ instead of ‘ slam ' 

Instead of this sentence the Persian version has ‘ through feai 
of them people could not go on any journey, and every one whom 
they might see, on the road that he went, they would instantly eat 
up; and m three years they 1 eckoned three hundred thousand men 
they had slam and destroyed And I fought with them and slew all 
the seven ’ 

* J omits the word ‘ fallen.’ 
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demons deceived the wind, and they spoke unto 
the wind thus: ‘ He is more resisting thee than all 
the creatures and creation, and thou shouldst think 
of him thus, that “ there is no one walks upon this 
earth more resistant of me than Keres^sp;” he 
despises demons and men, and thee, too, who 
shouldst be the wind, even thee he despises.’ And 
the wind, when those words were heard by it, came 
on so strongly that every tree and shrub which was 
in its path was uprooted, and the whole earth which 
was in its path was reduced to powder (payan^ 4 ndi¬ 
al to ka.rd 6 ), and darkness arose. And when it 
came to me, who am Keresisp, it was not possible 
for it to lift my foot from the ground; and I arose 
and sallied forth (bard yehabdn^/) upon the earth, 
and I stood upon it, with both feet on an equality 
(mirih), until a rampart (pfl^td) of it was com¬ 
pleted, so that I might go again below the earth ; 
that which ACiharmajrt^ ordered thus: ‘ Should I 
appoint a keeper of the earth and sky, they would 
not forsake me'.’ And if that thing had not been 
done by me, Aharman would have become predomi¬ 
nant over thy creatures.” 

‘ Adharma^fl^ spoke thus: “Stand off’ for thou 
shouldst be hideous in my eyes, because the fire, 
which is my son, was smitten by thee.” 

‘ Keresdsp spoke thus: “ Grant me, O Afihar- 
ma^r^ > heaven or the supreme heaven! for it is thus 


* The Persian version has ‘ and as it arrived near me, it was not 
able to bear my foot from the spot; and I seized the spirit of the 
wind, and overthrew him with my own strength, until he made a 
promise thus “ I wi// go again below the earth ” And I did not 
keep back my hand from that work less than Adharmaa^/ and the 
archangels ordered me ’ 
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declared by revelation, that, when Dahak has escaped 
from confinementb no one is able to seek any other 
remedy against him but me; on that account grant 
me heaven or the supreme heaven ^ And if it be 
not possible to grant me heaven or the supreme 
heaven, give me again the strength and success 
which were mine during life! for when thou shalt 
give me again so much strength and success as were 
mine when I was produced alive, I will slay Ahar- 
man with the demons, I will eradicate darkness 
from hell, I will complete the beautiful light, and 
within its sole existence (tanh-ae)^ you shall sit 
and move^” 

‘Aiiha?'mar^ spoke thus: “This I will not give 
thee, ikon soul of Keresdsp! because men shall 
commit sin, and until men commit no more sin, it 
is not possible to make thee alive again, and thou 
wouldst also not be able to make other men alive 
again, for they produce the resurrection thus, when 
all men become quite innocent. When men shall 
die, and their souls are wicked, all comfort shall 
forsake them, and all the misery and discomfort 
occasioned by them shall remain.” 

‘When Keresasp and his exploits were spoken of 
in this manner, the angels of the spiritual and the 
angels of the worldly existences wept aloud, and 

* See Byt. Ill, 55-61 The Persian version substitutes a legend 
about the gigantic bird Kamak (also mentioned in Mkh XXVII, 
50) which overshadowed the earth, and kept off the ram till the 
rivers dried up, it also ate up men and animals as if thej'were 
grains of corn, until Keresasp killed it by shooting it with arrows 
continuously for seven days and nights. 

® That IS, w'hen there is only light, and no darkness. 

® J has ‘Iz£v// sit and move alone within it;' and the Persian 
version has ‘ I will sit alone in that place.’ 
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Zarat{irt the SpitamAn wept aloud ^ and spoke thus : 
“ Though tJiere should be no deceiver, I would be 
the deceiver in thy eyes^ O Afiharma^rt^! as regards 
the soul of Keresdsp ; for when Keresdsp should not 
have existed as a bodily and living existence^ there 
would have been no remnant of anything whatever, 
or of creature of thine, in the worlds” 

‘ When ZaratA^t had become silent therewith, the 
angel <y^fire^ stood upon his feet®, and the sinfulness 
of Keres^isp unto himself was fully mentioned by 
him, and he spoke thus: “ I shall not let him into 
heaven.” 

‘ And the angel of fire, having spoken thus many 

^ The Persian version does not mention the angels and the 
weeping. 

® This can also be translated thus • ‘ Though thou shouldst be 
no deceiver, thou wouldst be a deceiver in my eyesthe words 
h6manSy6, ‘would be,’ and hdman^j, ‘ thou wouldst be,'being 
written alike. 

® The Persian version of this speech is, ‘ O good creator! I know 
that hatred and anger are not in thy path, and when any one 
indulges in hatred of another, there is no acquiescence of thine 
therein, yet now I see this matter as though some one maintained 
hatred against another ’ 

* The Persian version says * the archangel Ardibahut,’ who is the 
protector of fire (see Sis XV, 5, 12, 13; 

® The Persian version proceeds, and concludes the sentence, as 
follows: ‘ and Keresasp groaned unto ZaratO^t the Spitaman, and 
Ardibahijt, the archangel, said: “ O Zaraturt I thou dost not know 
what Keresasp has done unto me, that in the world, formerly, my 
custom and habit would have been so, that, as they would place 
firewood undei a caldron, I would send the fire, until that caldron 
should be boiled, and their work should be completed, and then it 
would have come back to its own place As that serpent that he 
speaks of was slain he became hungry, and because the fire fell one 
moment later upon the firewood which he had placed below the 
caldron, he smote the fire wi/h a club and scattered the fire, and 
nowlzyi'// not pass the soul of Keresasp to heaven." ’ 
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words, desisted; and ijie angel G6j-atirvan ^ stood 
upon her feet, and spoke thus: “ I shall not let him 
into hell, for the beneht produced by him for me 
was manifold.” 

‘ G6j-aClrvan, having spoken thus many words, 
desisted®; and Zaratftrt stood upon his feet, and 
homage was offered by him unto the fire, and he 
spoke thus : “ I shall provide care for thee, and shall 
speak of thy exploits in the world, and I shall speak 
to Virt^sp® and trim^sp * thus: ‘ Observe fully that 
a place is made for the fire as il were at once > ’ when 
Keres^sp has engaged in renunciation of sm^ and 
you shall forgive himV” 

The Pahlavi legend breaks off at this point, leaving 

* Av. gtfUf urva, ‘the soul of the ox,■’that is, of the pnmeval 
ox, from which all the lower animals are supposed to have been 
developed. This angel, who is usually called Goj, is said to be a 
female, and is the protectress of cattle (see Bd IV, 2-5), in this 
capacity she is supposed to be friendly to Keresdsp, whose exploits 
had chiefly consisted in slaying the destroyers of animal life. 

* The Persian version omits these words, and the preceding para¬ 
graph, proceeding m continuation of note 5, p. 379, as follows ‘And 
as Ardtbahut, the archangel, spoke these words, the soul of KeresSsp 
wept and said: “ Ardlbahut, the archangel, speaks truly; I com¬ 
mitted sin and I repent ” And he touched the skirt of Zaratflrt 

his hand, and said; “ Of mankind no one has obtained the eminence, 
rank, and dignity that thou obtainedst; now, through this grandeur 
and glory which is thine, do thou entreat and make intercession of 
Ardtbahirt, the archangel, for me 1 so that it may be that I obtain 
liberation from this distress and torment ” ’ 

“ See Dd. XXXVII, 36. « See Dd XLIV, 16 

® The Persian version continues as follows ’ ‘ And as Zaratfrit the 
Spitamdn made intercession, Ardibahut, the archangel, said “ Thy 
reputation is immense, and thy will is great ” And after that he 
made no opposition to the soul of Keresasp, but pardoned it for 
Zaratfljt the Spitaman, and the soul of Keresasp obtained liberation 
from that discomfort ’ This version then concludes with an admo¬ 
nition as to the necessity of treating fire with proper respect. 
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the reader to infer that Zarath^t’s request was granted. 
It IS succeeded, however, by the following further 
remarks about Keresisp, which are evidently con¬ 
nected with the same legend ,— 

‘ Zaratftjt enquired of KxihdJ'maizd thus : “ Whose 
is the first dead body thou shalt unite (var^L^^j-) ?” 

‘And A^dirmksd spoke thus^: '"'His who is 
Keresisp^.” 

‘And it seemed grievous io ZaratCl5t, and he 
spoke unto Aiaharma^^flf thus : “ When the business 
of Keresasp was the slaughter of men, why is his 
the first dead body thou wilt prepare ?” 

‘ K^\i2irm2izd spoke thus . “ Let it not seem 
grievous to thee, O Zaratfijt! for if Keresasp had 
not existed, and thus much work had not been 
done by him, which has been stated, there would 
have been no remains of thee, nor of any creature 
of mine.” ’ 

Besides the Persian paraphrase of this legend, in 
prose, the Persian Rivayats contain another version 
in metre, which consists of 173 couplets^ The 
exploits of Keresasp are also mentioned in the 
Mainyo-i Khar^ (XXVII, 49-53) as follows .— 

‘ And from Sam the advantage was this, that by 
him the serpent Sruvar, the wolf Kapo^ which they 
also call P^jhan'^, the water-demon Ga?zdarfi, the bird 
Kamak®, and the bewildering® demon zue 7 ''e slam. 

^ J omits the following words as far as the next ‘ thus ’ 

® Referring to the revival of Keresasp from his trance, in order 
to destroy Dahak, which is expected to take place before the general 
resurrection (see Bd XXIX, 8, Byt III, 59-61). 

® In B29, fols 169-171, It IS quoted from ‘ the book of BahirSm 
Firfiz ’ 

* Written Pehino, or Parino, in the Pahlavi text 

“ See p 378, note i. * Or ‘ seducing,’ or ‘ desolating ’ 
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And also many other great actions, that were mor 
valuable, he performed, and he kept back muc 
disturbance from the world, of which, if one of thos 
special disturbances had remained behind, it woul 
not have been possible to effect the resurrection an 
the future existence.* 
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II. The NiRANG-i KustJ. 

TfiE Nlrang-i Kustt, or girdle formula, is a religious 
rite which a Parsi man or woman ought to perform 
every time the hands have been washed, whether for 
the sake of cleanliness, or in preparation for prayer; 
but it is not always strictly performed in all its 
details. 

The Kusti, or sacred thread-girdle, is a string 
about the size of a stay-lace, and long enough to pass 
three times very loosely round the waist, to be tied 
twice in a double knot, and to leave the short ends 
hanging behind. It is composed of seventy-two 
very fine, white, woollen threads, as described in 
Dd. XXXIX, I, note, and is tied in the manner 
there mentioned, but with the actions and ritual 
detailed below k 

The ceremonial ablution having been performed, 
and the Kusti taken off, the person stands facing the 
sun by day, or a lamp or the moon at night; when 
there is no light he should face the south, as he 
should also at midday, even when the sun is 
northerly®. The Kusti is then doubled, and the loop 
thus formed is held in the right hand, with the thumb 
in the loop; while the left hand holds the two parts 
of the string together, some twenty inches hori¬ 
zontally from the other hand; and the ends hang 
loosely from the left hand. 

^ For most of the details which follow I am indebted to Dastiir 
Jamaspji Mmochiharji Jamasp-Asa-nS 

® As It IS, m Bombay, for about two months in the summer. 
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Holding the Kusti in this fashion, the person 
recites the fallowing prayer in P^zand, bowing and 
raising to his forehead the horizontal portion of the 
string at the name of Aiihaf'masa^, dashing the string 
loosely and sharply downwards towards the left when 
mentioning Aharman, and repeating this downward 
jerk to the left, less violently, as each of the other 
evil beings is named :—‘ May Aiiha^mia-j^ be lord! 

Aharman unprevailing, keeping far away, smitten, 
and defeated! May Aharman, the demons, the fiends, 
the wizards, the wicked, the Klks, the Karaps^ the 
tyrants, the sinners, the apostates, the impious, the 
enemies, and the witches be smitten and defeated! 
May evil sovereigns be unprevailing! May the 
enemies be confounded! May the enemies be 
unprevailing! ’ 

Bending forwards and holding the doubled Kusti 
up, horizontally, as before, he continues: ‘Aflhar- 
TCi-a^d ts the lord; of all sin I am t 7 i renunciation and 
penitent, of all kinds of evil thoughts, evil words, 
and evil deeds, whatever zaas thought by me, and 
spoken by me, and done by me, and happened 
through me, and has originated through me in the 
world.' 

Then, holding the Kusti single with both hands 
near the middle of the string, but as far apart as 
before, while the loose ends of the string are sltort- 


' These t^^o Pahlavi names are merely transliterations of the Av 
Kavi and Karapan, the names of certain classes of evil-doers, 
traceable back to the earliest times, and, probably, to the Vedic 
kavi and kalpa, which would naturally be used in a bad sense m 
the Avesta (see Haug’s Essays, p 289) The Pahlavi translators of 
the Yasna explain these names by the words kfir, ‘ blind,’ and kar, 
‘ deaf,’ which are merely guesses. 
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ened (to prevent their touching the ground) by being 
partially gathered up in a large loop hanging under 
each hand, like a pair of spectacles, he proceeds: 
‘ For those sins of thought, word, and deed, of body 
and soul, worldly and spiritual, do thou pardon this 
one^! I am penitent in renunciation through the 
three words 

He then continues to recite the following A vesta 
phrases: ‘Satisfaction for Ahura-mazda!’ bowing 
and raising the Kustt to the forehead; ‘scorn for 
Angra-mainyu l’ jerking the Kustt to the left, with¬ 
out altering the mode of holding it; ‘ which is the 
most forward of actual exertions through the will. 
Righteousness is the best good, a blessing it is; a 
blessing be to that which is righteousness to perfect 
rectitude®.' Applying the middle of the Kustl to 
the front of the waist at the first word, ‘ righteous¬ 
ness,’ of the last sentence, it is passed twice round 
the waist during the remainder of the sentence, by 
the hands meeting behind, exchanging ends, and 
bringing them round again to the front. 

The following Avesta formula is then recited: 
‘ As a patron spirit is to be chosen, so is an earthly 
master, for the sake of righteousness, to be a giver of 
good thought of the actions of life towards Mazda; 
and the dominion is for the lord whom he has given 


The PSzand word is ukh^ 01 aokh6, which the Gu^^ar^ti 
Khurdah Avesta translates by khudatSela, ‘most high God,’ but 
it seems more probably a misreading of Pahl hana-i, ‘this one’ 
These phrases are a portion of the Patit or renunciation of sin 
® That is, in thought, word, and deed So far the phrases are 
recited in Pazaiid, but the following recitations are in the Avesta 
language. 

® This last sentence is the Ashem-vohA formula (see Bd XX, a). 
[18] c c 
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its a protector for the poor h’ At the first word the 
long ends of the Kustl, hanging in front, are loosely 
twisted round each other at the waist, with a right- 
handed turn (that Is, with the sun), and the reciter, 
holding his hands together, should think that Afihar- 
rmsd is the sole creator of the good creation, until he 
comes to the word ‘ actions,’ after which the twist is 
drawn closer to the waist during the remainder of 
the recitation. 

The same Avesta formula is then repeated. At 
the first word the second half of the knot is formed, 
by twisting the long ends of the Kusti loosely round 
each other with a left-handed turn (that is, against 
the sun), so as to complete a loose reef-knot, and the 
reciter, holding his hands together, should think that 
Mazda-worship is the true faith, until he comes to 
the word ‘ actions,’ after which the complete double 
knot is drawn close during the remainder of the 
recitation. 

Then, passing the long ends of the Kusti round 
the waist for the third time, from front to back, the 
previous Avesta formula, ‘ Righteousness is the best 
good,’ &c., is recited. At the first word the ends 
of the Kusti are loosely twisted round each other 
behind the waist, with a right-handed turn as before, 
and the reciter should think that ZaratCiJt was the 
true apostle, until he comes to the first occurrence of 
the word ‘ blessing,’ when the twist is drawn close. 
During the remainder of the formula the second half 
of the knot is formed, with a left-handed twist as 
before, while the reciter thinks that he must practise 

^ This is the Ahunavar, or Yatha-ahu-vairyo formula (see Bd. 
I, 21, Zs. I, ia-19). 
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good thoughts, good words, and good deeds, and 
avoid all evil thoughts, evil words, and evil deeds; 
the double knot being completed behind as the last 
word of the formula is uttered. 

Afterwards, bending forward and holding the 
front knot of the Kusti with both hands, the person 
recites the following A vesta formula • ‘ Come for my 
protection, O Mazda^! A Mazda-worshipper am I, 
a Zarathu^trian Mazda-worshipper will I profess my¬ 
self, both praising and preferring it, I praise a well- 
considered thought, I praise a well-spoken word, I 
praise a well-performed deed. I praise the Mazda- 
worshipping religion, expelling controversy®' and 
putting down attack, and the righteous union of 
kinsfolk^ which is the greatest and best and most 
excellent of things that exist and will exist, which is 
Ahurian and Zarathuj'trian. I ascribe all good to 
Ahura-mazda. Let this be the eulogy of the Mazda- 
worshipping religion.’ And the reciter then repeats 
the formula, ‘ Righteousness is the best good,’ &c., 
as before, bowing reverently, which completes the 
rite. 


^ What follows IS from Yas. XIII, 25-29, and is the conclusion 
of the Mazda-worsl)ipper’s creed. 

^ The meaning of the original term fraspayaokhedhriim is 
rather uncertain, and the Pahlavi version is not easy to understand 
clearly, it translates this sentence, as far as the next epithet, as 
follows ‘ I praise the good religion of the Masi/a-vorshippers, from 
which the disunion cast forth and the assault put down are manifest 
(this IS manifest from it, that it is not desiiable to go to others \\ ithout 
controversy, and with that which arises without controler--\ it is 
quite requisite to occasion controversy) ’ 

® This is one of the eailiest references to /ii'aeivadatha, or 
marriage among next-of-kin , the passage being written in the later 
Gatha dialect 
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During the rite the person performing it must 
remain standing on the same spot, without stepping 
either backwards or forwards, and must speak to no 
one. Should anything compel him to speak, he must 
re-commence the rite after the interruption. 
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III. The Meaning of KHvfeTt)K-DAS or KhvetOdad 

That the term Khvetd.k-das is applied to mar¬ 
riages between kinsfolk is admitted by the Parsis, 
but they consider that such marriages were never 
contracted by their ancestors within the first degree 
of relationship, because they are not so permitted 
among themselves at the present day. Any state¬ 
ments of Greek, or other foreign, writers, regarding 
the marriage of Persians with their mothers, sisters, 
or daughters, they believe to be simply calumnies due 
to ignorance, which it is discreditable to Europeans to 
quoteSuch statements, they consider, may have 
referred to the practices of certain heretical sects, 
but never to those of the orthodox faith. 

The Parsis are, no doubt, fully justified in 
receiving the statements of foreign writers, re¬ 
garding the customs of their ancestors, with proper 
caution, a caution which is quite as necessary when 
the statements are agreeable as when they are 
disagreeable to present notions The Greeks, 
especially, had such a thorough contempt for all 
foreign customs that differed from their own, that 
they must have found it quite as difficult to obtain 
correct information, or to form an impartial opinion, 
about oriental habits as the average European finds 
it at the present time. On the other hand, the 
Parsis have to consider that the ancient Greek 
writers, whose statements they repudiate, were neither 
priests nor zealots, whose accounts of religious cus- 

^ See Dastfir Peshotanji s translation of the Dfnkar^, u 96, note. 
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toms might be distorted by religious prejudices, but 
historians accustomed to describe facts as impartially 
as their information and nationality would permit. 
It is quite possible that these writers may have 
assumed that such mamages were common among 
the Persians, merely because they had sometimes 
occurred among the Persian rulers; but such an 
assumption would be as erroneous as supposing that 
the marriage practices of the Israelites were similar 
to those of their most famous kings, David and 
Solomon, forgetting that an oriental sovereign is 
usually considered to be above the law and not 
subject to it. 

Rejecting all statements of foreigners, as liable to 
suspicion, unless confirmed by better evidence, it 
seems desirable to ascertain what information can 
be obtained, on this subject, from the religious books 
of the Parsis themselves. This matter has hitherto 
been too much neglected by those best acquainted 
with the original texts, and must be considered as 
only partially exhausted m the following pages. 

The term Khv6tfik-das ^ is a Pahlavi transcription 
of the Avesta word .^z/adtvadatha, ‘a giving of, 
to, or by, one’s own,’ and is sometimes partially 
translated into the form Khv^tiik-di^f, or Khv6tfi- 
d^d, in which the syllable did, ‘what is given, a 
gift,’ is merely a translation of the syllable das 
(Av. datha). 

The Avesta word /^z/aetvadatha is not found in 
any of the Githas, or sacred hymns, that are still 
extant and are usually considered the oldest portion 

_' Occasionally written Khvatdk-dat, as in Pahl Vend, vni, 36 

(see - 
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of the Avesta. But its former component, ^z/a6tu, 
occurs several times therein, with the meaning ‘ one’s 
own, or kinsman/ as distinguished from ‘ friends ’ 
and ‘ slaves.' 

The earliest occurrence of the complete word is 
probably in Yas. XIII, 28 b where it is mentioned 
as follows :—‘ I praise .... the righteous iYiyaetva- 
datha, which is the greatest and best and most 
excellent of things that exist and will exist, which 
is Ahurian and Zarathu.ytrian.’ This merely implies 
that A/lya^tvadatha was a good work of much im¬ 
portance, which is also showm by Visp. Ill, 18, Gdh 
IV, 8, and Vijtdsp Yt. 17, where the ATz/aetvadatha 
(meaning the man who has accomplished that good 
work) is associated with youths who are specially 
righteous for other reasons But there is nothing 
in any of these passages to indicate the nature of 
the good work. 

In Vend. VIII, 35, 36 we are told that those who 
carry the dead must afterwards wash their hair and 
bodies with the urine ‘of cattle or draught oxen, 
not of men or women, except the two who are 
iVz/a^tvadatha and //z^a^tvadathi,’ that is, male and 
female performers of /A^a^tvadatha. This passage, 
therefore, proves that the good work might be 
accomplished by both men and women, but it does 
not absolutely imply that it had any connection with 
marriage. 

Turning to the Pahlavi translations of these pas¬ 
sages we find the transcription Xhv6t'Qk-das, Khv^- 
tiik-dat, or Khvdtfik-dasih, with explanations which 
add very little to our knowledge of the nature of 


‘ See p. 387, note 3. 
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the good work. Thus, Pahl. Yas. XI 11 , 28 merely 
states that it is ‘ declared about it that it is requisite 
to do it;' Pahl. Virtisp Yt. 17^ asserts that ‘the 
duty of Khv^thk-das is said to be the greatest good 
work in the religion, that, owing to it, Aharman, the 
demon of demons, is becoming hopeless, so that the 
dissolution of Khv^t{ik-das is worthy of death and 
Pahl. Vend. VI 11 , 36 speaks of ‘the two who are 
a Khvetiik-dat man and woman ^ that is, it is done 
by them.’ 

Another reference to Khvethk-das in the Pahlavi 
translations of the Avesta occurs in Pahl. Yas. 
XLIV, 4, as follows:—‘ Thus I proclaim in the 
world that [which he who is Atliha^ma^'^ made his 
own] best [Khv^t(ik-das] By aid of righteousness 
Atiha^maa'fl? is aware, who created this one^ [to perform 


* The age of this Pahlavx version of the Vwtasp Yajt is doubtful, 
and it is even possible that it may have been composed in India. 
The only MS. of it that I have seen belongs to Dastfir Jamaspji 
Minochiharji, who kindly gave me a copy of it, but seemed doubtful 
about-the age of the translation He was aware that his MS was 
written some forty years ago, but he did not know from what MS. 
It was copied. This version is, however, mentioned in the list of 
Pahlavi works given in the introduction to Daslfir Peshotanji’s 
Pahlavi Giammar, pp. 18, 31, so that another MS. of the Pahlavi 
text probably exists in the libraiy of the high-priest of the Parsis 
in Bombay. 

® Or, perhaps, ‘man and wife,’ as gabra, ‘man,’ is occasionally 
used for ‘husband,’ though shfii is the usual word, and n^rman 
means both ‘ woman ’ and ‘ wife.’ 

* Written Khv^tvadas or KhvStQdas in the very old MS. of 
Bastiir JSmSspji Minochiharji, the text of which is followed In this 
translation. The phrases im brackets have no equivalents in the 
original Avesta text, and, therefore, merely represent the opinions 
of the Pahlavi translators. 

Spendarma<f apparently, as indicated by the sequel. 
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Khv^tAk-das]. And through fatherhood Vohiiman ‘ 
was cultivated by him, [that is, for the sake of the 
proper nurture of the creatures Khv^tClk-das was 
performed by him.] So she who is his daughter is 
acting well, [who is the fully-mindful] Spendarmaaf^ 
[that is, she did not shrink from the act of KhvetAk- 
das.] She^ was not deceived, [that is, she did not 
shrink from the act of Khv^ttlk-das, because she is] 
an observer of everything [as regards that which is] 
Ailharmas'^s, [that is, through the religion of Ad- 
ha.rma.2d she attains to all duty and law.]' The 
allusions to Khv^tClk-das in this passage are mere 
interpolations introduced by the Pahlavi translators, 
for the sake of recommending the practice; they have 
no existence in the Avesta text, but they show that 
the Pahlavi translators understood KhvdtClk-das to 

^ The Pahlavi translator seems here to understand VohOman not 
as the archangel (see Dd III, 13), but as a title (‘ good-minded') of 
the primeval man, Gdy6mar</, who is supposed to have been pro¬ 
duced by Afiharmas^f out of the earth (compare Gen. 11. 7), repre¬ 
sented by the female archangel Spendarma4? The term vohu- 
man6 is used ra Vend. XIX, 69, 76-84 for both a well-intentioned 
man and his clothing. 

® The female archangel, a personification of the Avesta phrase 
spewta ^rmaiti, ‘bountiful devotion she has special charge of 
the earth and virtuous women (see Bd. I, 26, Sis. XV, 20-24). 
She IS called the daughter of Afibarmasi, even as the fire and 
Vohfiman are called his sons, because devotion (representing the 
earth), fire, and good thought are considered to be his most uh- 
portant creations. And, as the earth is also, metaphorically, the 
mother of man, and the creator Afiharmasif is figuratively his 
father, this unfortunate combination of anthropomorphisms has 
induced later superstition to take these statements literally, and 
to quote them as a justification of marriage between father and 
daughter. 

* This seems the most probable nominative to the verbs in this 
sentence, but it is by no means certain. 
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refer to such relationship as that of father and 
daughter, as will appear more clearly from further 
allusions to the same circumstances in passages to 
be quoted hereafter h Regarding the age of the 
Pahlavi translation of the Yasna we only know for 
" certain that it existed in its present form a thousand 
years ago, because a passage is quoted from it by 
ZA^/-sparam, brother of the author of the DdisTistin-i 
Dlnlk and Epistles of Minhi’/f’ihar, in his Selections-, 
and we know that he was living in a. d. 88 i But 
it was probably revised for the last time as early as 
the reign of Khhsro Noshirvin (a. d 531—579). when 
the Pahlavi Vendidia? was also finally revised ^ 

The Pahlavi versions of the lost Nasks must have 
been nearly of the same age as those of the extant 
Avesta, but of the contents of these versions we 
possess only certain statements of later writers. 
According to some of the modern Persian state¬ 
ments the Dflb 4 sr{jlfe</ Nask contained many details 
about Khv6t0k-das, but this is contradicted by the 
long account of its contents given in the eighth 
book of the Dlnka^'fl^, which was written more than 
a thousand years ago®, and in which Khvet(ik-das 
is not once noticed The practice is, however, men¬ 
tioned several times in the Dinkar^/, as an important 
good work noticed in the Nasks, but no details are 
given, except in the following passages from the 
ninth book:— 

First, regarding the latter part of the eighteenth 
fargarof of the Vara^tmdnsar Nask *—‘ And this, too, 

* See pp. 396, 4or, 416. * See Zs. V, 4. 

* See E’p III, 2, 17, 21. * See Ep. I, iv, 17, note. 

® This IS proved by the long quotation from Dk VI contained 
in Dd. XCIV, i-ii. 
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that thereupon they shall excite a brother and sister 
with mutual desire, so that they shall perform 
Khv6tflk-das with unanimity, and before midday are 
generated a radiance which is sublime, centred in 
the face, and peeping glances (v^nlko dlfls); and 
they make the radiance, which is openly manifest, 
grow up in altitude the height of three spears of a 
length of three reeds eacJt^; and after midday they 
have learned expulsion (rdnakih-), and shall re¬ 
nounce the fiend who is before the destroyer/ This 
is clearly an allusion to the Khv^tfik-das of brother 
and sister, as it can hardly be considered as merely 
referring to the arrangement of marriages between 
their children. 

Second, regarding the earlier part of the fourteenth 
fargaraf of the Bako Nask •—‘ And this, too, that the 
performance of whatever would be a causer of pro¬ 
creation for the doers of actions is extolled as the 
perfect custom of the first Khvetfik-das, because 
causing the procreation of the doers of actions is the 
fatherhood of mankind, the proper fatherhood of 
mankind is through the proper production of pro¬ 
geny, the proper production of progeny is the culti¬ 
vation of progeny in one’s own with the inclinations 
(khimih^) of a first wishand the cultivation of 
progeny in one’s own is Khvetfik-das. And he who 
extols the fatherhood of mankind, when it is a causer 
of the procreation of the doers of actions, has also 
extolled Khvetfik-das. And this, too, that the proper 
nurture for-the creatures, by him whose wish is for 

^ A height of about 42 English feet (see Dd XLIII, 5). 

* That IS, the capability of expelling the fiends that try to take 
possession of man 

® Reading gam (=kam), but it may be dam, ‘creature.’ 
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virtue, has taught him to perform Khv^thk-das. 
Virtue is its virtue even for this reason, because, for 
the sake of maintaining a creature with propriety, 
he reckons upon the proper disposition of the 
multitude, that which is generated in the race by 
innumerable Khvethk-dasesk And this, too, that 
Spendarma^j^ is taught as being in daughterhood to 
Aflharma^^ by him whose wisdom consists m com¬ 
plete mindfulness. Even on this account, because 
wisdom and complete mindfulness^ are within the 
limits of Aliha?''ma- 3 '^ and Spendarma^, wisdom is 
that which is Aflharma-s^s, complete mindfulness 
is that which is Spendarma^’s, and complete mind¬ 
fulness is the progeny of wisdom, just as Spendar- 
maaf is Auha^^ma^^. And from this is expressly 
the announcement that, by him who has connected 
complete mindfulness with wisdom, Spendarma^f is 
taught as being in daughterhood to Ahharma^'flf. 
And this, too, the existence of the formation of that 
daughterhood, is taught by him whose righteousness 
consists in complete mindfulness.’ This quotation 
merely shows that Khvett!ik-das referred to con- 
nections between near relations, but whether the 
subsequent allusions to the daughterhood of Spen- 
A 2 crm 3 id had reference to the Khvethk-das of father 
and daughter is less certain than in the case of Pahl. 
Yas. XLIV, 4, previously quotedk 

Third, regarding the middle of the twenty-first 

^ That IS, the useful peculiarities of a particular breed of domestic 
animals are maintained and intensified by keeping up the purity of 
the race 

* ‘ Complete mindfulness ’ is the usual Pahlavi explanation of Av. 
firmaiti, ‘ devotion,'the latter component of the name Spendarmaf/. 

» See pp. 392, 393. 
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fargaraf of the Bak6 Nask:—‘ And this, too, that 
a daughter is given in marriage (nejmanth) to a 
father, even so as a woman to another man, by him 
who teaches the daughter and the other woman the 
reverence dtie unto father and husband.* The refer¬ 
ence here to the marriage of father and daughter 
is too clear to admit of mistake, though the term 
Khvdthk-das is not mentioned. 

Next in age to the Pahlavi versions of the Avesta 
we ought perhaps to place the Book of Ar^i-Vir^f, 
because we are told (AV. I, 35), regarding Vir^f, that 
‘ there are some who call him by the name of Nikh- 
shahptir,’ and this may have been the celebrated 
commentator of that name, who was a councillor of 
king Khiisrd Ndshirvanh so that we cannot safely 
assume that this book was written earlier than the 
end of the sixth century. It gives an account of 
heaven and hell.which Ar^a-Viraf is supposed to have 
visited during the period of a week, while he seemed 
to be in a trance. In the second grade of heaven, 
counting upwards, he found the souls of those who 
had ‘ performed no ceremonies, chanted no sacred 
hymns, and practised no Khvetfik-das,’ but had come 
there ‘through other good works,’ and it may be 
noted that the two upper grades of heaven appear 
to have been reserved for good sovereigns, chief¬ 
tains, high-priests, and others specially famous. In 
hell, also, he saw the soul of a woman suffering 
grievous punishment because she had ‘ violated 
Khv^thk-das,’ but this passage occurs in one MS. 
only. We are also told (AV II, 1-3, 7-10) that 
‘Virif had seven sisters, and all^ those seven sisters 

^ See Ep I, IV, 17. 

“ The word translated ‘ all’ is the ordinary Huz. ko/a, equivalent 
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were as wives of Virdf; revelation, also, was easy to 
them, and the ritual had Seen performed . . . they 
stood up and bowed, and spoke thus : Do not 
this thing, ye Ma^^/a-worshippers I for we are seven 
sisters, and he is an only brother, and we are, all 
seven sisters, as wives^ of that brother.”’ This 
passage, supposing that it really refers to marriage, 
seems to attribute an exaggerated form of the Khv^- 
tHk-das of brother and sister to Vir^f, as a proof of 
his extraordinary sanctity, but it can hardly be con¬ 
sidered as a literal statement of facts, any more than 
the supposed case of a woman having married seven 
brothers successively, mentioned in Mark xii, 20-22 
Luke XX. 29-32 

In another Pahlavi book of about tne same age, 
which is best known by its Pazand name, Mamyo-i 
Khar^2^ we find Khv^tflk-das placed second among 

to Pers. har, but a Parsi critic has suggested that it ought to be read 
kanJk, ‘virgin,’ so as to get rid of the idea that the sisters were 
married to Virdf. This suggestion is ingenious, because the dif¬ 
ference between ko/a and kanik is very slight, when written in 
Pahlavi characters, but it is not very ingenuous, because the substi¬ 
tution of kanik for ko/a, both here and in the similar phrase at 
the end of the passage quoted in our text, would render the sentences 
quite ungrammatical, as would be easily seen by any well-educated 
Parsi who would translate the phrases literally into modern Persian 
words, which would give him the following text an har haft 
‘>^vaharan Viraf >ihn zan bfid and for the first phrase, and har 
haft 'Avahar an biradar zani 6m for the second. To substitute 
any Persian word for ‘ virgin ’ in place of the pronoun har, in these 
two phrases, would evidently produce nonsense The really doubtful 
point in these phrases is whether zan and zani are to be understood 
as ‘ wife ’ and ‘ wifehood,’ or merely as woman ’ and ‘ womankind, ’ 
but It would be unusual to use such teims for the unmanled female 
membc.b of a family 

^ Oi ‘ the womankind.’ 

” From a facsimile of the only known MS oi the original Pahlavi 
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seven classes of good works (Mkh. IV, 4), and 
ninth among thirty-three classes of the same (Mkh. 
XXXVII, 12); and the dissolution of Khvethk-das 
is mentioned as the fourth in point of heinousness 
among thirty classes of sin (Mkh. XXXVI, 7). 

In the Bahman YaJt, which may have existed in 
its original Pahlavi form before the Muhammadan 
conquest of Persiah it is stated that, even in the 
perplexing time of foreign conquest, the righteous 
man ‘ continues the religious practice of Khvethk-das 
in his family 

The third book of the Dtnkar^, which appears to 
have been compiled by the last editor^ of that work, 
contains a long defence of the practice of Khvetllk- 
das, forming its eighty-second* chapter, which may 
be translated as follows .— 

‘ On a grave attack (hh-giriyi^n6) of a Jew upon 


text of this work, recently published by Dr Andreas, it appears that 
Its Pahlavi name was Dind-i Minavad-i Khar^/ (or Mainog-i Khir<f), 

‘ the opinions of the spirit of wisdom ’ 

^ See Sacied Books of the East, vol. v, pp hii-lvi 
® See Byt. II, 57, 61. 

® The name of this editor was Atflr-pat/, son of H6mitf, as appears 
from the last chapter (chap. 413) of the same book. He was a 
contempoiary of the author of the Datfistan-t Dinik (see Bd. 
XXXIII, ii) 

* Chap 80 in the recent edition of Dasthr Peshotanji Behramji, 
because his numbers do not commence at the beginning of the book. 
His translation of this chaptei (see pp 90-102 of the English trans¬ 
lation of his edition) differs considerably from that given in our text 
This difference may be partly owing to its being translated from the 
Gujarati translation, and not direct from the original Pahlavi, but 
It IS chiefly due to the inevitable result of attempting a free transla¬ 
tion of difficult Pahlavi, without preparing a liteial version in the first 
place. The translation here given is as literal as possible, but the 
Pahlavi text is too obscuie to be yet understood with absolute cer¬ 


tainty in some places. 
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a priest, which was owing to asking the reason of 
the custom (clhanko) as to Khv^tftk-das; and the 
reply of the priest to him from the exposition of the 
Maed^a-worshipping religion. 

‘ That is, as one complaining about wounds, 
damage, and distress comes on, it is lawful to dis¬ 
pute with him in defence begirt with legal opinion 
(dii/istino parvand), and the consummation of 
the accusation of an innocent man is averted; so 
of the creatures, the invisible connection of their 
own power to fellow-creations and their own race^ 
through the propitiousness of the protection and 
preserving influence of the sacred beings, is a girdle, 
and the consummation of the mutual assistance of 
men is Khvetflk-das. The name is KhvetHk-das, 
which is used when it is “a giving of one's own" 
(khv^^-dahixnth), and its office (g^s) is a strong 
connection with one’s own race and fellow-creations, 
through the protection and preserving influence of 
the sacred beings, which is, according to the treatises, 
the union of males and females of- mankind of one’s 
own race in preparation for, and connection with, 
the renovation of the universe. That union, for the 
sake of proceeding incalculably more correctly, is, 
among the innumerable similar races of mankind, 
that with near kinsfolk (nabinazdut^no), and, 
among near kinsfolk, that with those next of kin 
(nazd-pa«?vand 4 n 6 ); and mutual connection 
of the three kinds of nearest of kin (nazd-pa^- 
vandtar)—which are father and daughter, son and 
she who bore him and brother and sister—is the 
most complete (az/irtar) that I have considered. 

^ Literally ‘bearer’ (bfirtfir), which is not the usual word for 
‘mother,’ but equivalent to the Av. baretar that is used in that sense. 
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‘ On the same subject the exposition of the ob¬ 
scure statements of the good religion, by a wise 
high-priest of the religion, is this :—“ I assert that 
God (yddato) is the being, as regards the creatures, 
who created any of the creatures there are which 
are male, and any there are which are female; and 
that which is male is a son, and, similarly, a daughter 
is that which is female. The daughter of himself, 
the father of all, was Spendarmaf^h the earth, a 
female being of the creation, and from her he 
created the male G 4 y 6 mar«f^, which is explained as 
the name for him who was specially the first man, 
since it is GcLy6mar<2r living who is speaking and 
mortal, a limitation which was specially his, because 
of these three words—which are ‘living, speaking, 
and mortal ’—two of the limitations, which are ‘ living 
and speaking,' were through the provision of his 
father, the creator, and one, which is ‘ mortal,' was 
proceeding from the destroyer; the same limitation 
is upon all mankind, who are connected with that 
man’s lineage, until the renovation of the wiiverse. 
And now I say, if the aid of the father has produced 
a male from the daughter, it is named a Khv^tflk-das 
of father and daughter 

‘ This, too, is from the exposition of the religion, 
that the semen of Gdy6mar^/—which is called seed— 
when he passed away, fell to Spendarma^T'^, the earth, 
which was his own mother; and, from its being united 


^ See p 393, note 2. 

See Dd. II, 10, XXXVII, 82, LXIV, 5. 

“ It IS uncertain whether the high-pnest’s statement continues 
beyond this point, or not, 

‘ See Bd. XV, i, 2, Dd, LXIV, 6. 

[18J D d 
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ihererm^, Mashya and Mashiyoi ^ were the son and 
daughter of Gdydmar^ and Spendarma^, and it is 
named the Khv^thk-das of son and mother. And 
Mashya and Mashiyoi, as male and female, practised 
the quest of offspring, one with the other, and it is 
named the Khv^tdk-das of brother and sister. And 
many couples were begotten by them, and the couples 
became continually^ wife and husband^; and all men, 
who have been, are, and will be, are from origin the 
seed of Khvdtfik-das. And this is the reason which 
is essential for its fulfilment by law, that where its 
contemplation (andi^i^no) exists it is manifest 
from the increase of the people of all regions. 

‘And I assert that the demons are enemies of 
man, and a non-existence of desire for them consists 
in striving for it when Khv^tCik-das is practised; it 
then becomes their ^ reminder of that original prac¬ 
tice of contemplation which is the complete gratitude 
of men, and has become his® who is inimical to them. 
Grievous fear, distress, and anguish also come upon 
them, thdr power diminishes, and they less under¬ 
stand the purpose of causing the disturbance and 
ruin of men. And it is certain that making the 
demons distressed, suffering, frightened, and weak¬ 
ened is thus a good work, and this way of having 
reward and of recompense is the property of the 
practisers of such good works. 

‘And I assert that the goodness of appearance 
and growth of body, the display of wisdom, temper, 

» See Dd. XXXVIl, 82, LXIV, 2, LXV, 2, LXXVII, 4, where 
these names are spelt differently. 

® Literally ‘ have become and have become.’ 

* See Bd. XV, 22, 24-26 * The demons’. 

‘ Afiharmazi’s. 
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and modesty, the excellence of skill and strength, 
and also the other qualities of children are so much 
the more as they are nearer to the original race of 
the begetter, and they shall receive them more per¬ 
fectly and more gladly. An example is seen in 
those who spring from a religious woman who is 
gentle, believing the spiritual existence^ acting mo¬ 
destly, of scanty strength, who is a forgiver and 
reverential, afidfrom a maiA-clad (gapar) warrior of 
worldly religion, who is large-bodied and possessing 
strength which is stimulating (^g^r) his stout heart 
while he begets. They^ are not completely for war— 
which is a continuance of lamentation (n^j-ravan- 
dlh)—and not for carefulness and affection for the 
soul; as from the dog and wolf—and not the ruin 
(se^) of sheep—arises the fox, like the wolf, hit 
not with the strength of the wolf like the dog, and it 
does not even possess its perfect shape, nor that of 
the dog. And they are like those which are born 
from a swift Arab horse and a native dam, and are 
not galloping like the Arab, and not kicking (papa¬ 
ya k) like the native. And they have not even the 
same perfect characteristics^, just as the mule that 
springs frony the horse and the ass, which is not like 
unto either of them, and even its seed is cut off 
thereby, and its lineage is not propagated forwards. 

‘ And this is the advantage from the pure preser¬ 
vation of race. I assert that there are three ^ species 


* The offspring of such a match, which the apologist evidently 
considers an ill-assorted one, as tending to deteriorate the ^\arhke 
quahties of the warrior’s descendants, although he himself is no 
advocate for war. 

® As their parents. 

® Dastdr Peshotanji has ‘four/ because the Pahlavi te.Kt seems 

D d 2 
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(v4g) and kinds of affection of sister and brother for 
that which shall be born of them ■—one is this, where 
it is the offspring of brother and brother; one is 
this, where the offspring is that of^ brothers^ and 
their sister; and one is th^s, where it is the offspring 
of sisters ^ And as to the one ^ these where the 
offspring is that of^ a brother, and for the same 
reason as applies to all three^ species of them, the 
love, desire, and effort, which arise for the nurture of 
offspring of the three species, are in hope of benefit. 
And equally adapted are the offspring to the pro¬ 
creators ; and this is the wa} of the increasing love 
of children, through the good nurture which is very 
hopeful. 

‘ And so, also, are those who are born of father 
and daughter, or son and mother. Light flashed 
forth (^asto) or unflashed (aparvikhto) is always 
seen at the time when it is much exposed, and 
pleased is he who has a child of his child, even when 
it is from some one of a different race and different 


to speak of four species in the ne\t sentence, here it seems to 
have ‘six' m ciphers, but the first cipher can also be read ae, the 
conditional suffix to the verb which immediately precedes the 
ciphers m the Pahlavi text, and the second cipher is merely ‘three,' 
which corresponds to the three possible kinds of fiist cousins that 
are about to be detailed in the text. 

^ Reading zak-i instead of zt^ (which might be read zakih 
if there were such a word) 

® Literally ‘ brother' ^ Literally ‘ sister ’ 

* Reading zak-i instead of zij, as before Thi? is Dastdr 
Peshotanji's fourth species of cousmship, which he understands as 
meaning second cousins 

° Reading i3, by dividing the Pahlavi cipher for ‘four’ into 
two parts, both here and near the end of the sentence. This 
paragiaph can hardly be undei stood otherwise than referring to 
the present form of Kh\etuk-das, the marriage of first cousins 
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country. That, too, has then become much delight 
(vayag) which is expedient, that pleasure, sweet¬ 
ness, and joy which are owing to a son that a man 
begets from a daughter of his own, who is also a 
brother of that same mother; and he who is born 
of a son and mother is also a brother of that same 
father; this is a way of much pleasure, which is a 
blessing of the joy, and no harm is thereifi ordained 
that is more than the advantage, and no vice that is 
more than the well-doing (khllp g^r). And if it 
be said that it is of evil appearance, it should be 
observed that when^ a wound occurs in the sexual 
part of a mother, or sister, or daughter, and she 
flees (frave^) from a medical man, and there is no 
opportunity for him to apply a seton (palit6), and 
her father, or son, or brother is instructed in similar 
surgery, which is more evil in appearance, when they 
touch the part with the hand, and apply a seton, or 
when a strange man does so ^ 

‘ And, when it is desirable to effect their union, 
which is the less remarkable (kam hfl-zanakhiktar) 
in evil appearance, when they are united (ham- 
dvd^i-hend) by them in secret, such as when the 
hearing of their written contract (nipijrto) of wife¬ 
hood and husbandhood- is accomplished in the back- 
grozmd (dar pui'to), or when the sound of drums 
and trumpets acquaints the whole district, where 

^ Reading am at instead of mQn, ‘who,’ (see Dd LXII, 4 n ) 

" Showing that the practice advocated was understood to be 
a regular marriage (performed in private probably on account of 
the authorities being of a foreign faith) and not any kind of 
irregulai intercourse It is here approving!} contrasted wath the 
noisy celebraUon of a marriage with a person of foieign faith, m 
accordance with foreign customs. 
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these people are renowned, that such an Ariiman^ 
intends to effect such a purpose with the daughter, 
sister, or mother of such a Piirsi man ? 

‘ On this account of less evil appearance is even 
the good appearance which is to be mutually prac¬ 
tised , and after the mode is seen, even the advan¬ 
tageousness in the accomplishment of the daily duty 
of concealing disgrace, the mutual desire, the mutual 
advantage and harm, and the contentment which 
arise as to whatever has happened are also mutual 
assistance. Some, with a husband and faint-hearted¬ 
ness, have a disposition (j-ino) of incapability, and 
the diligence which is in their reverence of the 
husband, who is ruler of the family (bhnag shah), 
is due even to the supremacy which he would set 
over them through the severity of a husband. Very 
many others, too, who are strange women, are not 
content with a custom (va^) of this description; for 
they demand even ornaments to cover and clothe 
the bold and active ones^ and slaves, dyes, perfumes, 
extensive preparations, and many other things of 
house-mistresses which are according to their de¬ 
sire, though it is not possible they should receive 
them. And, if it be not possible, they would not 
accept retrenchment; and, if they should not accept 
retrenchment, it hurries on brawling, abuse, and 
ugly words about this, and even uninterrupted false¬ 
hood (avisistak-i/^ zflr) is diffused as regards it; 
of the secrets, moreover, which they conceal they 
preserve night and day a bad representation, and 
unobservantly. They shall take the bad wife to 

A native of Asia Minor, or any other part of the eastern 
empire of the Romans. 
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the house of her father and mother, the husband 
is dragged to the judges, and they shall form a dis¬ 
trict assembly (shat^6 ange^ro) about it. And lest 
he should speak thus • “ I will release her from wife¬ 
hood with me S” vice and fraud of many kinds and 
the misery of deformity are the faults which are also 
secretly attributed to him. 

‘A wife of those three classes^ is to be provided, 
since they would not do even one of these things ®; 
on which account^ even through advantageousness, 
virtuous living, precious abundance, dignity, and 
innocence, mutual labour is manifestly mighty a 7 td 
strong. 

‘ And if it be said that, “ with all this which you 
explain, there is also, afterwards, a depravity (clar- 
vakh) which is hideous,” it should be understood 
in the mind that hideousness and beauteousness 
are specially those things which do not exist in 
themselves, but through some one’s habit of taking 
up an opinion and belief. The hideous children of 
many are in the ideas of procreation exceedingly 
handsome, and the handsome forms of many are in 
the ideas of a housekeeper (khanopano) exceed¬ 
ingly ugly. We consider him also as 07 ie of our 
enemies when any one walks naked in the country, 
lohtch you consider hideous, but the naked skins of 


^ That IS, lest he should pronounce her divorce 
^ The three nearest degrees of relationship must be meant, 
as the sequel admits the possibility of the union being considered 
objectionable; otherwise, the three kinds of first cousins might be 
understood. 

® As a special pleader for marriage between near relations the 
apologist feels himself bound to argue that all bad wives must have 
been strangers to the family before marriage. 
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the country call him handsome whose garments, 
which seem to theni hideous, have fallen off. And 
we are they in whose ideas a nose level with the face 
is ugly, hut they who account a prominent nose ugly, 
and say it is a walling that reaches between the two 
eyes, remain selecting a handsome 07 ie^. And con¬ 
cerning handsomeness and ugliness in themselves, 
which are only through having taken up an opinion 
and belief, there is a change even through time and 
place; for any one of the ancients whose head %vas 
shaved was as it were ugly, and it was so settled by 
law that it was a sin worthy of death for them^, 
then its habits (^^no) did not direct the customs of 
the country to shave the head of a man, but now 
there is a sage who has considered it as handsome 
and even a good work. Whoever is not clear that 
it is hideous is to think, about something threaten¬ 
ing (girai), that it is even so not m itself, but 
through what is taken into themselves they con¬ 
sider that it is hideous. 

‘ Then for us the good work of that tiling^, of 
which it is cognizable that it is so ordained by the 
creator, has its recompense; it is the protector of 
the race, and the family is more perfect, its nature 


^ That is, those who admire flat noses select their beauties 
accordingly Beauty being merely a matter of taste, which vanes 
with the whim of the individual and the fashion of the pei lod 
“ This law was evidently becoming obsolete at die time the 
apologist was writing, and is now wholly foigotten All Parsi 
laymen have their heads shaved at the piesent time, although the 
pnests merely have their hair closely cut This change of custom, 
m a matter settled by religious law, should warn the Parsis not 
to deny the possibility of other complete alterations having taken 
place m their religious customs. 

® Khv6tQk-das. 
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is without vexation (api^rar) and gathering affec¬ 
tion, an advantage to the child—the lineage being 
exalted—gathering (az^ar-^hn) hope, offspring, and 
pleasure it is sweetness to the procreator, and the 
joy is most complete ; less is the harm and more the 
advantage, little the pretence and much the skill of 
the graceful blandishments (ni^ino) which are ap¬ 
parent, aiding and procuring assistance (ban^i^no), 
averting disaster, and conducting affairs; less is the 
fear, through itself is itself illustrious, and the stead¬ 
fast shall abandon crime (/6am). And all our fathers 
and grandfathers, by whom the same practice was 
lawfully cherished, maintained it handsomely in their 
homes; and to think of mankind only as regards 
some assistance is the enlightenment of the stead¬ 
fast, a reason which is exhibiting the evidence of 
wisdom, that no practice of it^ is not expedient. 

‘And if it be said that the law^ has afterwards 
commanded as regards that custom thus • “Ye shall 
not practise it every one who is cognizant of that 
command is to consider it current; but we are not 
cognizant of that command, and by an intelligent 
person (khap^rv^rako) this should also be seen 
minutely, through correct observation, that all the 
knowledge of men has arisen from Khv^thk-das. 
For knowledge is generated by the union of instinc¬ 
tive wisdom and acquired wisdom^; instinctive wis¬ 
dom is the female, and acquired wisdom the male \ 
and on this account, since both are an achievement 
by the creator, they are sister and brother. And 


’ Khveidk-das 

* Perhaps the law of the foreign conquerors is meant. 
^ See Dd XXXVII, 35, XL, 3. 
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also of everything worldly the existence, matu 
and arrangement are due to yinion in propori 
water, which is female, and fire, which is m 
are accounted sister a 7 id brother in combina 
and they seem as thoiigh one restrains them 1 
Khvetfik-das, unless, through being dissipated tl 
selves seed—which is progeny—arises therefr 
and owing to a mutual proportionableness of w 
and fire is the power in the brain, for if the wate 
more it rots it away, and if the fire be more it bi 
it away.’ 

This elaborate defence of Khvetiik-das sh 
clearly that, at the time it was written (aboi 
thousand years ago), that custom was understooc 
include actual marriages between the nearest r 
lives, although those between first cousins apj; 
to be also referred to. 

In the 195th 3 chapter of the third book of 
Dinkarnf we are told that the eighth of the 
admonitions, delivered to mankind by Zaratfi^t, > 
this:—‘For the sake of much terrifying of 
demons, and much lodgment of the blessing of 
holy^ in one’s body, Khvetuk-das is to be practise 
And the following chapter informs us, that ‘ oppof 
to that admonition of the righteous Zaratili't, of pr 
tising Khvetiik-das for the sake of much ternfyi 


* See Dd XCIII, 13 n. 

® Into the forms of moisture and warmth in the body Water j 
fire in their ordinary slate being incapable of combination 

* This will be the 193rd chapter in Dastfir Peshotanji’s editi 
because his numbers do not commence at the beginning of 
book A similar difference will be found in the numbering of 
Other chapters of the third book of the Dinkar^/ 

* The technical name of Yas. LIX. 
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of the demons from the body of man, and the lodg¬ 
ment of the blessing of the holy in the body, the 
wicked wizard Akhto \ the enemy of the good man 
on account of the perplexing living which tuould 
arise from his practising Khv6ttik-das, preferred not 
practising Khvetfik-das.’ 

The practice is also mentioned in the 287th chapter 
of the same book, in the following passage ;—‘ The 
welfare of the aggregate of one’s own limb-forma¬ 
tions—those which exist through no labour of one's 
own, and have not come to the aid of those not 
possessing them (anaf^manin) owing to their own 
want of gratitude—even one of a previous formation 
has to eulogize suitably; and this which has come, 
completely establishing (spor-nih) the Avesta, one 
calls equally splendid, by the most modestly com¬ 
prehensive appellation of Khvetdk-das.’ 

In the sixth book of the Dinkar^af, which professes 
to be a summary of the opinions of those of the 
primitive faith we are told that, ‘ when the good 
work of Khvethk-das shall dimmish, darkness will 
increase and light will dimmish.’ 

In the seventh book of the Dinkar^f, which relates 
the marvels of the Ma-soh-worshipping religion, we 
are informed that it was ‘ recounted how—Gay6- 
marfl^® having passed away—it was declared secondly, 
as regards worldly beings, to Masye and Masyaoe^, 
the first progeny of Gayomaraf, by the word of 
Ahharma::<2^—that is, he spoke to them when they 

’ Av. Akhtya of Aban Yt 82, who propou’^ded nmety-nme 
enigmas to You to of the Fiyans (see Dd XC, 3) 

- See Dd XCIV, i n 

® The sole-created man (see Dd II, 10, XXXVII, 83). 

* See p 402, note i. 
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were produced by him—thus: “You are the men I 
produce, you are the parents of all bodily life, and 
so you men shall not worship the demons, for the 
possession of complete mindfulness^ has been per¬ 
fectly supplied to you by me, so that you may quite 
full-mindfully observe duty and decrees.” And the 
creativeness of A\x)\z.rm2L.zd was extolled by them, 
and they advanced in diligence, they also performed 
the will of the creator, they carved (parkavini^o) 
advantage out of the many duties of the world, and 
practised Khv^tfik-das through procreation and the 
union and complete progress of the creations in the 
world, which are the best good works of mankind.’ 

The following passage also occurs in the same 
book :—* Then Zaratti^t, on becoming exalted, called 
out unto the material world of righteousness to extol 
righteousness and downcast are the demons, and, 
“ homage being the Ma^^a-worship of ZaratCl.?t, the 
ceremonial and praise of the archangels are the best 
for you, I assert; and, as to deprecation (aya^isnih) 
of the demons, Khvetuk-das is even the best intima¬ 
tion, so that, from the information which is given as 
to the trustworthiness of a good work, the greatest 
is the most intimate of them, those of father a7id 
daughter, son a 7 id she who bore and brother 

and sister.” It is declared that, upon those words, 
innumerable demon-worshipping Kiks and Karaps^ 
disputed (sarui^o) with Zaratdi’t and strove for his 
death, just like this which revelation states .—“ It is 
then the multitude clamoured (mar bar a vira^) 
who are in the vicinity of the seat of Tflr, the well- 


^ See p 396, note 2. * See p. 400, note i. 

® See p. 384, note i. 
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afflicting^ holder of decision; and the shame of the 
brother of Thr arose, like that of a man whose 
shame was that they spoke of his Khvetuk-das so 
that he might perform it. This Thr was Tilr-i 
Atirv^ita-sang^, the little-giving, who was like a 
great sovereign of that quarter, and he maintained 
many troops and much power. And the multitude 
told him they would seize the great one from him 
who is little^. But Ttir-i Ahrvaita-sano the little- 

O' 

giving and well-afflicting, spoke thus .—‘ Should I 
thereupon smite him, this great ^> 72 ^ who mingles 
together those propitious words for us—where we 
are thus without doubt as to one thing therein, such 
as Khvethk-das, that it is not necessary to perform 
it —it would make us ever doubtful that it anight be 
necessary to perform it’ .... And Zaratu^t spoke 
to him thus • ‘ I am not always that reserved speaker, 
by whom that I Imve mentioned is the most propi¬ 
tious thing to be obtained, and inward speaking 
and managing the temper are a Khvet£lk-das^, and 
the high-priest who has performed it is to perform 
the ceremonial.’ ” ’ This passage attributes to Zara- 
thjt himself the enforcement of next-of-km marriage, 
but It IS hardly necessary to point out that the Din- 
karnf only records a tradition to that effect, which 

' The word hfi-no^ako is the Pahlavi equivalent of Av hu- 
nujta (Yas L, 10, b), but the meaning of both words is uncertain 
This Tiir seems to have been more friendly to Zaratfijt than the 
Thrdnians tvere in general, but he appears not to be mentioned m 
the extant Avesta 

® As this epithet has not been found in the extant Avesta, the 
reading is uncertain 

® INIeaning that they demanded possession of Zarathjt in an 
insolent manner 

^ In a figurative sense. 
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lence of the former 
Lit not as testimony 
of notice that this 
uach marriages were 
2ral; but this might 
fforts made by reli- 
—raordinary merit of 

_.-uoLoms which are popular 

jquire no such special recommenda- 
Dnesthood. 

dn-i Dinik (XXXVII, 82, LXIV,6, 
l^II, 4, 5) allusions are made to the 
brother and sister, formed by the 
lankind. We are also told that Khv^- 
practised till the end of the world, 
tt u«j uv-v.asion it among others is an effectual 
«..^.uent for heinous sin^ (Dd. LXXVII, 6, 7, 
XXVIII, 19), but it is not certain that the term 
applied in these latter passages to marriages be- 
een the nearest relatives. 

For later particulars about Khvetftk-das we have 
descend to the darkest ages of Ma^a^a-worship, 
)se in which the Rivdyats, or records of religious 
fends, customs, and decisions, began to be corn¬ 
ed. Of the earlier Rivdyats, such as the Sh^yast 
-shiyast and Vi^irkar^-i Dinik, which were written 
Pahlavi, few remain extant; but the later ones, 
tten in Persian, are more numerous and very 
uminous. 

\ Pahlavi Riviyat, which precedes the Dia^sdn-l 
lik in many MSS. of that work, devotes several 

* Another form of the word KhvetQk-das (see p. 390). 

® This IS also stated in Sis. VIII, 18. 
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pages to the subject of Khvet 6 d 4 fl^, which fully con¬ 
firm the statements of the defender of the practice, 
quoted above from the Dinkan/ (III, Ixxxii). The 
age of this Pahlavi Rivayat is quite uncertain , it is 
found in MSS. written in the sixteenth century, but, 
as it does not mention the marriage of first cousins, 
it was probably compiled at a much earlier period, 
more especially as it is written in fairly grammatical 
Pahlavi. The following extracts will be sufficient 
to show how far it confirms the statements of the 
Vtnkard :— 

‘ Of the good works of an infjdel this is the 
greatest, when he comps out from the habit of infi¬ 
delity into the good religion ; and of ojie of the good 
religion, remaining backward (akhar-min) the 
when his ritual is performed, this is a great 
good work, when he performs a Khv^tfld^^s^; for 
through that Khv^tfldd^/, which is so valuable a 
token of Mas’^a-worship, is the destruction of de¬ 
mons, And of Aixharmazd it is declared, as regards 
the performance of Khvetflda^/, that, when ZaratfiJt 
sat before and Vohfiman, ArdaYahiist, 

Shatvaird, Horvadafl^, Ameroda^/, and Spendarma^i?® 
sat around Ai^armazd, and Spendarma^f sat by his 
side, she had also laid a hand on his neck, and Zara- 
td^t asked Ailharmazd about it thus . “ Who is this 
that sits beside thee, and thou wouldst be such a 
friend to her, and she also would be such a friend 
to thee ? Thou, who art Aixkarmazd, turnest not 
thy eyes away from her, and she turns not away 

^ As he IS said to have done in heaven, when receiving instruc¬ 
tion in the religion 

® The archangels (see Dd. XLVIII, i n), of whom Spendanna(i 
is said to be a female (see p 393, note 2). 
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from thee; thou, who art Ahha^'ma^^^, dost not re¬ 
lease her from thy hand, and she does not release 
thee from her handh’* And Ataharma^'^ said • “This 
is Spendarma^, who is my daughter, the house- 
mistress of my heaven, and mother of the crea¬ 
tures Zarat{l5t spoke thus : “ When they say, in 
the world, this is a very perplexing thing, how is it 
proclaimed by thee—thee who art Adharma^rtT—for 
thee thyself^ ” Aliha^^ma-s^/ spoke thus: “ O Zara- 
tdrtl this should have become the best-enjoyed 
thing of mankind. When, since my original creation, 
Mahariya and Mihariyiolh® had performed it, you, 
also, should have performed it, because although 
mankind have turned away from that thing*, yet 
they should not have turned away. Just as Mdha- 
rlyi and M 4 hariya 6 ih had performed KhvetCidifl^, 
mankind should have performed it, and all mankind 
would have known their own lineage and race, and 
a brother would never be deserted by the affection 
of his brother, nor a sister by that of her sister. For 
all nothingness, emptiness®, and drought have come 
unto mankind from the deadly one (mar), when men 
have come to them from a different country, from 
a different town, or from a different district, and 
have married their women, and when they shall 
have carried away their women, and they have 


This legend is an instance of the close proximity of super¬ 
stition to profanity, among uneducated and imaginative people. 

** She being a representative of the earth. 

* See p. 402, note i. 

* That is, fiom mariiage of the nearest relations, which is 
admitted, throughout these extracts, to be distasteful to the people, 
hence the vehemence with which it is advocated. 

® Literally ‘air-stuffing' (vae-akinib). 



III. MEANING OF KHV^iT^JK-DAS, 417 

wailed together about this, thus : ‘ They will always 
carry our daughters into perversion^.’ ” 

‘ This, too, zs saidy that Khv^tiidi^a^ is so miracu¬ 
lous that zt is the preservation of the most grievous 
sin—such as witchcraft and that worthy of death— 
from hell. And the want of protection (az^lpd- 
harih) from hell of one unprotected from Aharman 
and the demons arises at that time when, owing to 
what occztrs when he is begged by some one to exer¬ 
cise witchcraft, he is made worthy of death. And 
when they shall perform Khvetfldia^, when the 
Khv^tfldd^/ is owing to him“, the unprotected one 
is preserved from the prison o'f hell,yV'i?w Aharman 
and the demons; so miraculous is KhvetAdiaf. 

^ In a passage it is declared, that A.ixh.z.rm2izd 
spoke unto Zaratd.s't thus: “ These are the best four 
things • the ceremonial worship of Aflharma<s^, the 
lord; presenting firewood, incense, and holy-water 
ta the fire , propitiating a righteous man ®; and one 
who performs Khvetfld4<a? with her who bore him^ 
or a daughter, or with a sister. And of all those 
he is the greatest, best, and most perfect who shall 
perform Khvettada^. . . . When Sdsh&ns comes ^ 
all mankind will perform Khvdtfid^rt^, and every 
fiend will perish through the miracle and power 
of KhvetCldd^/.’ 

It IS then explained why the several merits of the 


^ This fear of perversion to another faith was, no doubt, the 
real cause of the vehement advocacy of family marriages by the 
priesthood 

® That IS, when he has arranged the next-of-kin marriage of 
others, before his death 

® That IS, a priest. 

‘ Shortly before the resurrection (see Dd. II, 10) 

[18] E e 
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three classes of Khv^tild^^ are considered to stand 
in the same order as that in which the classes are 
mentioned in the preceding paragraph, also that 
the third class includes the case of half brothers 
and sisters, and the second that of an illegitimate 
daughter. After this we find the following legend *— 
‘And Khv^tfidi^a^ is so miraculous, that it is de¬ 
clared, regarding Yim^ that, when the glory of his 
sovereignty had departed from him, he went out to 
the precincts (var) of the ocean with Yimak, his 
sister, in order to flee from the people, demons, and 
witches of the assembly of Dah^k^. And they were 
sought by them in hell and not seen; and others 
sought them among mankind, water, earth, and 
cattle, among trees, in the mountains, and in the 
towns, but they were not seen by them. Then 
Aharman shouted thus; “ I think thus, that Yim 
is travelling in the precincts of the ocean.” And 
a demon and a witch, who stood among them, sfcke 
thus: “We will go and seek Yim.” And they 
rushed off and went; and when they came unto 
those precincts where Yim was—the precincts where 
the water of Tir® was—Yim spoke thus “ Who are 


^ The thii d sovereign of the world, after G^ydmar^/ (see Dd II, 
lo) This legend is also mentioned in Bd. XXIII, i, as explaining 
the origin of the ape and bear 

® The foreign king, or dynasty, that conquered Yim (see Dd. 
XXXVII, 97 n) 

® E\idently intended for Tutar, a personification of the star 
Sinus, who is supposed to bring the ram from the ocean (see Dd 
XCIII, 1-17) Strictly speaking Tir is the planet Mercury, the 
opponent of TiJtar, whose name is given to the fourth month, and 
thirteenth day of the month, in the P.irsi year (see Bd V, i, VII, 2, 
XXVII, 24), but the confusion between the tw'o names is not 
uncommon m the later books (comp Sis XXII, 13 with XXIII, 2) 
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you ?” And they spoke thus : “ We are those who 
are just like thee, who had to flee from the hands of 
the demons , we, too, have fled away from the 
demons, and we are alone. Do thou give this 
sister in marriage to me, while I also give this one 
unto thee! ” And Yim, therefore, when the demons 
were not recognised by him from mankind, made 
the witch his own wife, and gave his sister unto the 
demon as wife. From Yim and that witch were 
born the bear, the ape, Gandarep^, a 7 id G6s£ibar-^ 
and from Yimak and that demon were born the 
tortoise (gasaf), the cat, the hawk (gavin^), the 
frog, the weevil (divako), and also as many more 
noxious creatures, until Yimak saw that that demon 
was evil, and it was necessary to demand a divorce 
(zan-ta/^d) from him. And one day, when Yim and 
that demon had become drunk with wine, she ex¬ 
changed her own position and clothing with those 
of the witch, and when Yim came he was drunk, 
'ind unwittingly lay with Yimak, who was his sister, 
and they came to a decision as to the good -wwk of 
Khvetflda^, many demons were quite crushed a 7 id 
Jied, and they rushed away at once, and fell back 
o hell.’ 

The fact, that the zealous writer felt that he had 
o force his opinions upon an unwilling people, is 
aetra}ed by the exaggerated language he uses in 
he following statements •— 

‘ This, too, is declared by the A vesta, that Zara- 
Cij-t enquired of Auharmair^f thus - “ Many tlioiightg 
nany words, and many deeds are menuonet-I by 


^ See p 371, note 3 

Not identified, and tlie reading; i5, tlieiefore urKLrtain. 
E e 2 
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thee—thee who art Aiiha^ma^'^—that it is necessary 
to think, speak, and do, of all such thoughts, words, 
and deeds which is the best, when one shall think, 
speak, or do it ?” AClharmas'^ spoke thus “ Many 
thoughts, ma7iy words, and many deeds should be 
proclaimed by me, O Zarathi-t * but^ of those thoughts, 
words, and deeds which it is necessary to think, 
speak, and do, that which is best and most perfect 
one performs by Khvetiida^/. For it is declared that, 
the first time when he goes near to it, a thousand 
demons will die, and two thousand wizards and 
witches, when he goes near to it twice, two thou¬ 
sand demons will die, and four thousand wizards 
and witches, when he goes near to it three times, 
three thousand demons will die, and six thousand 
wizards and witches, and when he goes near to it 
four times it is known that the man and woman 
become righteous ^ ” 

‘. Owing to the performance of Khvetfid^^ 
there arises a destruction of demons equivalent to a 
stoppage of creation, and though, afterwards, some 
of those men and women shall become wizards, or 
unlawfully slaughter a thousand sheep and beasts of 
burden at one time, or shall present holy-water to 
the dG.mon% yet, on account of that destruction and 
vexation of the demons, which has occurred to them 
owing to the Khvetfida^f, it does not become com¬ 
fortable to them while completed; and it is not 
believed by them that “the souls of those people 
will come to us ” 

‘ Whoever keeps one year in a marriage of Khve- 

’ Or, as stated m the Appendix to the Shayast La-shayast (Sis 
XVIII, 4), they ^will not berome parted from the possession of 
Afihamaa^? and the archangels.’ 
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becomes just as though one-third of all this 
world, with the water, with the trees, and with the 
corn, had been given by him, as a righteous gift, 
unto a righteous man. When he keeps two years in 
the marriage it is as though two-thirds of this world, 
with the water, trees, and corn, had been given by 
him unto a righteous man. When he keeps three 
years in the marriage it is as though all this world, 
with the water, with the trees, and with everything, 
had been given by him, as a righteous gift, unto a 
righteous man. And when he keeps four years 
in his marriage, and his ritual ^ is performed, it is 
known that his soul thereby goes unto the supreme 
heaven {gar6d^m4n), and when the ritual ti not 
performed, it goes thereby to the ordhiary heaven 
(vahi 5 t 6 ). 

‘Zaratti^t enquired of Atiharmas'^/ thus; ''As to 
the man who practises Khv 6 tt!idd^, and his ritual is 
performed, and he also offers a ceremonial (ya 2 'ii'n 6 - 
a 6 ), is the good work of it such as if 07ie without 
Khv^ttid^^ had offered tt, or which way is it.^’’ 
Atiharmas'^ said: "It is just as though a hundred 
men without Khv^tfldi^ had offered it.” 

‘ Zaratti-ft enquired this, also, of AOharma^rt', that 
is: “How is the benediction (df/'lno) which a man 
who practises Khvetild^i'if shall offer Atiharma-^^ 
spoke thus “As though a hundred men without 
KhvetCida/^f should offer the benediction.” 

‘And this, too, ivas asked by him, that is* "As 
to them who render assistance, and one meditates 
and attains to Khvethda^ through them, and one 


^ The proper ceremonies after his death, or for his living soul 
during his lifetime (see Dd. XXVIII, LXXXI) 
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performs Khv^t{idi^/ on account of their statement* 
how is their good work ? ” Auharma^-^ spoke thus 
“Like who keeps in food and clothing, on 
winter, a hundred priests—each of which priests ha 
a hundred disciples— such is his good work.” 

‘ ZarattiJt enquired this, also, of Athd^rmaizd, tha 
is : ''As to them who, keep a man back from per 
forming KhvetCiddy and owing to their statement 
he shall not perform Khvettida<y what is their sin T 
AHhaxmazA spoke'^ thus * "Their place is hell."’ 

'In a passage it is declared that, wiser than th( 
wise, and more virtuous than the virtyous is he ir 
whose thoughts, words, and deeds the demons an 
less predominant; and Aharman and the demonj 
are less predominant in the body of him who prac 
Uses Khv^ttidd^, and his ritual ^ is performed. 

'It is declared by revelation that at the timevjh^v 
Zaratiij't came out from the presence of Athdirm^^d 
the lord, into a worldly place where he travelled, he 
spoke this, that is: “ Extol the religion > and you 
should perform Khv^ttidi^. I speak of the good 
and those existing in the religion; as to the negli¬ 
gent, the vile, and those in perplexity, this is said, 
that a thing so wondrous and important as that 
which is in our law of Khvettldd^f could not be for 
performance. This is a sublime (hirag) custom, 
and, as the best of all things, one asserts that it is 
necessary to perform it. To me, also, this is mani¬ 
fest when, through all faith in the law of those 
existing in the religion®, that which is called by 

* The Pahlavi text is imperfect. ® See p. 421, note i 

® That is, the general law of Maztfa-worship, as distinguished 
from what he is advocating as a peculiarly religious law sanctioned 
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them a very heinous sin, through faith m this law of 
the good, is that which is called the most perfect and 
best good work of Ma^f^a-worship.” 

‘ This, too, is declared by revelation, that At\i 2 L.r- 
ma^'flTspoke unto Zarattii't thus: “You should cause 
the performance of duties and good works.” And 
Zarat^Jt spoke thus. “ Which duty aitd good work 
shall I do first?” Atlha^^ma^'^/ spoke thus- “Khv^- 
ttida^; because that duty and good work is to be 
performed in the foremost place of all, for, in the 
end, It happens through Khvetlidci^, when all who 
are in the world attain unto the religion 1 .” 

‘ This, too, is declared by revelation, that Zaratfi^ft 
spoke unto Atiha?^ma 2 '<a^ thus. “ In my eyes it is an 
evil (va<af6) which is performed, and it ts perplexing 
that I should, make Khvetfidiaf as it were fully cur¬ 
rent among mankind.” Afiha^'ma^'fl^ spoke thus: 
“In my eyes, also, it is just as in thine; but for 
this reason—when out of everything perfect there is 
some miserable evil - for thee—it should not seem so. 
Do thou be diligent in performing Khv^tOid^fl^, and 
others, also, will perform it diligently.” ’ 

The unpopularity of the practice advocated could 
hardly be more fully admitted than in this last para¬ 
graph, nor the objection more irrationally and dog¬ 
matically disposed of. As for the numerous quota¬ 
tions, which the compiler of this Pahlavi Riviyat 


by the priests (‘the good’). This is evidently an admission that 
the practice advocated was contrary to the ordinary laws of Mazifa- 
worship Itself 

^ As Pahlavi writers expect them to do before the resurrection. 

® Reading va<f6-t v^sht, but it may be 'someihtng is difficult 
and hard’ (tang va Sakht). 
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professes to take fronr the Parsi scriptures, it is 
hardly necessary to remark that their authenticity 
must be accepted with great reserve. 

Persian Riviyats, copied in the seventeenth cen¬ 
tury, advocate the marriage of first cousins, and 
allude vaguely to those between nearer relatives as 
long extinct, though most of their remarks merely 
recommend the performance of Khedyddath ^ with¬ 
out explaining the meaning of the term. Thus, we 
are informed that a person worthy of death can 
perform Khddyodath as a good work, but it is better 
if followed by the Bareshnfim ceremony An un¬ 
clean person can do the same, but the Bareshnfim 
should precede the performance, so as to avoid sins 
arising from the uncleanness. The performance 
also destroys demons, wizards, and witches, and 
if arranged by any one, at his own expense, for 
another person, it is as meritorious as if performed 
by himself. But the following quotations are more 
descriptive of the practice®.— 

‘ Again, whereas the great wisdom of the king and 
of the assembly of priests fully understands that the 
ceremony of all the religious rites ^ is a great good 
work, besides that which is called Khddyddath, yet, 
in these days, both have fallen out of their hands; 
but they will make an endeavour, so that they may 
form connection with their own, and on account of 


The Persian form of the word K.hv6tfik-das It is also written 
Khety6daih in some passages, and IChItvadat in others 

* The great ceremony of purification (see App IV) 

® The Persian Rivayat from which all this information has been 
extracted is Mio (fol 50 a) 

* See Dd XLiV, 2 n 
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the Musulmdns the connection is a medium one}, 
better than that of an infidel. And Ormazd has 
said that by as much as the connection is nearer 
it is more of a good work, and they display their 
endeavour and effort, and give the son of a brother 
and daughter of a brother to each other. And just 
as this is said' “ I establish the performer of Khed- 
y6dath, I establish the patrol of the country 2 ,” even 
on this account they certainly display an endeavour. 

‘Query.—“ How are the connections that relations 
form ?” Reply .—“A brothers children with a bro¬ 
ther’s children and a sister’s children, and relations 
with one another form connections, and it is proper 
for them.” 

‘ Kh^dyddath is that which is a great good work, 
and has fallen out of their hands, owing to the reason 
that there is no king of the good religion , and if it 
be so they will make an endeavour, and will form 
connections with their own, and will give the son of 
a brother and daughter of a brother to each other, 
and if not it is not proper; and every such connec¬ 
tion as is nearer is more of a good work. And the 
mode they will act who are at first without a king 
will be an infidel one, and to form connections among 
themselves will be very difficult now he (the king) 
is a Musulmdn, bnt that which is nearer is better 
and more of a good work.’ 

’ This seems to be an allusion to some interference of the 
Muhammadan government with marriages of those next of km 
A similar allusion occurs in the next paragraph but one, which, 
with most of this paragraph, is also found in M7, fols 229 b, 230a 

® This Avesta quotation, from Visp III, 18, 19, is as follows — 
‘ ^z^aStvadathem astdya, daNhaurvaSsem astaya,' and the meaning 
of the last term is uncertain 
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These quotations indicate that a great change had 
crept over the meaning of Khvethk-das since the 
dark ages of the Pahlavi Rivayat, previously quoted, 
although a tradition of the old meaning still lingered 
in the minds of the writers. The modern meaning 
is, however, most completely explained in a passage, 
appended to a Persian version of Aeshm’s complaint 
to Aharman, regarding the difficulty of destroying 
the effect of the season-festivals, the sacred feast, 
and Khvetilk-das (Sis. XVIII). After Aharman has 
confessed his inability to suggest a means of de¬ 
stroying the merit of the last, the Persian writer 
adds the following particulars •— 

‘ Therefore it is necessary to understand, that the 
chief Khetvadat is that of a sister’s daughter and 
brother’s son; a medium Khetvadat is that of a 
brother’s son and a younger brother’s daughter, or 
of a sister s son and a younger sister’s daughter; 
and inferior to a medium Khetvadat is that of a 
sister’s son and a younger brother’s daughter. It is 
necessary to know that any person^ who performs 
Khetvadat, if his soul be fit for hell, will arrive 
among the ever-stationary^; if it be om of the ever- 
stationary it will arrive at heaven. Another parti¬ 
cular is to be added. if any one, in departing, settles 
and strives for the connection of Khetvadat of a 
next brother it is a good work of a thousand Tani- 
pClhars if any one strives to break off the connec¬ 
tion of Khetvadat he is worthy of death.’ 

» See Dd. XX, 3 

® See Dd. LXXVIII, 13. Geldner in his Studien zum Avesta, 
I, pp. 3-12, suggests that the onginal meaning of Av. tanupere- 
tha and peshotanu was ‘outcast;’ but, although these words are 
translated by Pahl tanSpiihar, it is doubtful whether this last 
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With this quotation, which occurs in a MS. ^ written 
A.D. 1723, we may conclude our examination of all 
passages in the Parsi scriptures referring to Khve- 
tlik-das, the result of which may be summarized as 
follows;— 

First, the term does not occur at all in the oldest 
part of the Avesta, and when it is mentioned in the 
later portion it is noticed merely as a good work 
which IS highly meritorious, without any allusion to 
its nature, only one passage (Vend. VIII, 36) indi¬ 
cating that both men and women can participate in 
it. So far, therefore, as can be ascertained from the 
extant fragments of the Avesta—the only internal 
authority regarding the ancient practices of Ma^</a- 
worship—the Parsis are perfectly justified in be¬ 
lieving that their religion did not originally sanction 
marriages between those who are next of km, 
provided they choose to ignore the statements of 
foreigners, as based upon imperfect information. 

Second, when we descend to the Pahlavi transla¬ 
tions and writings of the better class, which, in their 
present form, probably range from the sixth to the 
ninth century, we find many allusions to Khvetfik- 
das between those next of kin, and only one obscure 
reference to the marriage of first cousins Mar¬ 
riages between the nearest relations are defended 
chiefly by reference to mythical and metaphorical 

word be a mere transcript of tanuperetha (which ought to have 
been tanftpfihar), or whether it expresses the different idea of 
tan-apfihar, erson without a bridge to heaven' which might 
have been that adopted by the Pahlavi translators of the Vendida<f; 
an outcast in this world being very liable to be considered as an 
outcast from the next. 

^ M5, fols 54, 55 


® In Dk. Ill, Ixxxii (see p 404). 
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statements regarding the creation, and to the prac¬ 
tice of the progenitors of mankind, they are also 
advocated with all the warmth and vehemence that 
usually indicate much difficulty m convincing the 
laity, and this zealous vehemence increases as we 
descend to the dark ages of the Pahlavi Riv^yat^, 
the compilation of which may perhaps be attributed 
to some writer of the thirteenth or fourteenth cen¬ 
tury. Unless, therefore, the Parsis determine to 
reject the evidence of such Pahlavi works as the 
Pahlavi Yasna, the book of Anif^-Vir^f, the Dinkar^, 
and the Da<a^istan-i Dinik, or to attribute those books 
to heretical writers, they must admit that their 
priests, in the later years of the Sasanian dynasty, 
and for some centuries subsequently, strongly advo¬ 
cated such next-of-km marriages, though, probably, 
with little success. That a practice now reprobated 
by all Parsis should have been formerly advocated 
by their priests, as a religious duty, need not excite 
the surprise of those who consider how slavery has 
been advocated by many Christians, on scriptural 
grounds, within the present generation, and how the 
execution of supposed witches was similarly advo¬ 
cated a few generations ago. 

Third, as we come to the modern writings of the 
Persian Riv 4 yats, which may have commenced about 
the fifteenth century, we find the present form of 
Khvetfik-das, the marriage of first cousins (which 
was only slightly mentioned in the Dinkar^/ of the 
ninth century), the only form in use , though obscure 
allusions are made to the other forms as being long 
extinct. 


^ See pp 415-423* 
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At whatever period the practice of next-of-kin 
marriage may have originated there were evidently 
two reasons for its establishment and continuance , 
one was the indispensable necessity of offspring h 
unfettered by duties towards any other family, for 
the purpose of maintaining the necessary periodical 
ceremonies for the souls of those passed away, the 
other was the wish of preventing any risk of reli¬ 
gious perversion consequent upon marrying into 
a family of strangers or infidels. Both of these 
reasons must have become intensified as the 
Ma£:<f/a-worshippers diminished in numbers, hence 
the increasing vehemence of priestly advocacy, until 
the foreign conquerors probably interfered, and put 
a stop to the practice. 

That such marriages were not unusual among 
other races, in ancient times, we learn from many 
tales in Greek and Roman mythology, from the 
usual practice of the Greek dynasty of the Ptolemies 
in Egypt, and even from the laws prohibiting such 
connections in Lev xviii. 6-16, which, as laws are 
not made to prohibit practices that do not exist, 
would hardly have been written unless the children 
of Israel had at one time adopted the custom to 
some slight extent. That Parsis now deny the 
existence of such marriages among their ancestors 
proves that they no longer approve the custom, but 
does not affect the historical evidence of its former 

^ The oriental feeling of such a necessity, for the mere purpose 
of perpetuating the family, is abundantly manifested in the story of 
Lot’s daughters (Gen xix. 30-38), which is related without le- 
proval by its writer Also by the exceptional law requiring a man 
to marry his brother’s wife, when the brother has died childlest. 
(Deut. XXV 5-10) 
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existence. Christians no longer approve the perse¬ 
cution and execution of women for the imaginary 
crime of witchcraft, but it would be both childish 
and useless for them to deny that their ancestors 
committed hundreds of such judicial murders less 
than two centuries ago. 
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IV. The BareshnOm Ceremony. 

The great ceremony of purification for any Parsi 
man or woman who has become unclean by contact 
with the dead, or through any other serious de- 
filement, lasts for nine nights, and is called the 
Bareshnilm, which is the Avesta name for the ‘top’ 
of the head, the first part of the body appointed to 
be washed m the ceremony, after the hands. The 
description of this ceremony, given in Pahl. Vend. 
IX, I- 145, which does not differ very materiall;y 
from the rite still in use, is as follows^.— 

Pahl Vend. IX, i. Zaratfii't enquired of Afiha/'- 
ma^"^ thus • ‘ O Afiha^^ma^'-^f, propitious spirit' creator 
of the material world! who art the righteous one [of 
righteousness I’ that is, Afiharma^'^ is the righteous 
creator through invocation, and the rest through 
praise] 2. ‘ How, when in the material existence 
they see a [clean] man together with [that which is 
polluted], (3) how shall they purify him clean who 


^ Observing that the passages in biackets do not occur in the 
Avesta text, but are added by the Pahlavi translators, and that the 
sections are numbered to correspond with the alternating Avesta 
and Pahlavi sections in the MSS, which is the division adopted m 
Spiegel's edition of the texts The readings adopted are those of 
L4, wherever they are not defective, this MS was written about 
A.D 1324, and differs occasionally from Spiegel’s printed text, 
it begins the ninth fargau/ with the following heading —‘ IMay it 
be fortunate! may it destroy the corruption (nasuj) which rushes 
on from a dead dog and men on to the living 1 Ma^ the pure, good 
religion of the Maar/a-worshippers be triumphant' ’ 
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is With that fraught with corruption [together with 
pollution] owing to that dead body ? [that is, how 
should they make him thoroughly clean?]’ 

4. And A\x\i 2 i 7 'm 2 iZd spoke thus ■ ‘ A righteous 
man, O Zarathjt the Spitaman I [a purifier], (5) who 
is a speaker [that is, it is possible for him to speak], 
a true-speaker [that is, falsehood is little spoken by 
him], an enquirer of the liturgy [that is, the ritual 
is performed by him], and righteous, (6) he who 
specially understands the purification of the religion 
of the Ma^'^a-worshippers [that is, he knows the rite], 
(7) such a one shall cut up the plants on the fruitful 
earth, (8) for a length of nine separate reeds’ in 
every one of the four directions, (9) at a place on 
this earth which is most devoid of water, most 
devoid of trees, land most purified [from bodily 
refuse]^, and with the driest ground [that is, there 
is no damp in that extent of it]. 10. Even wJm'e 
least upon the paths do cattle and beasts of burden 
step forth, and the fire of Auha?''ma£'^, the sacred 
twigs^ spread forth with righteousness, and the 
righteous man^ do least exist! 

11. ‘ Creator of the material world! thou righteous 
07 ie f how far from the fire ? how far from the 
water ? how far from the sacred twigs spread forth 

^ Which would be 42 feet (see Dd XLIII, 5 n), but the phrase 
g V } n a 1 (which, m Pahl Vend VII, 90, has become gvi(/hanSby 
misreading gvJ</6-a6, and then substituting Huz. hana for Paz 
ag) is merely an attempted translation of Av. vibazu, which latter 
appears to mean the ‘ two arms' outstretched, or a fathom So the 
‘ separate reed' should be understood as a longer kind of reed, 
equal to a fathom, instead of 4 feet 8 inches. 

“ See Dd. XLVIII, 19 n. L4 omits this clause altogether 

« See Dd XLIII, g n 

* Any priest not engaged in the purification. 
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with righteousness? how far from a man of the 
righteous ? ’ 

12. And AAha^maLB’^ spoke thus; ‘Thirty steps^ 
from the fire, thirty steps from the water, thirty steps 
from the sacred twigs spread forth with rigliteous- 
ness, and three steps ^ from the men of the righteous. 
13. The cutting out for the first hole [for bull’s 
urine]®, after the coming on of summer, is two 
^n^ex-breadths in excavation; after the coming on 
of hail-fraught (s6ngag^n-h6mand) winter it is as 
it were a cup of four finger-breadths*. 14. atso 
for the second hole, for the third hole, for the fourth 
hole, the fifth, and the sixth.’ 

‘ How much is one such hole from another hole® t ' 

‘As much as one step onwards.’ 


^ As the step is three feet (see § 15), and the foot, being four 
teen finger-breadths (see Bd. XXVI, 3 n), may be taken as 104 
inches, these thirty steps would be nearly 79 English feet 

“ That IS, 7 feet 105 inches. This diminution of distance enables 
a punfying’pnest to stand near enough to an unclean person to 
hand him the purifying liquid in a ladle tied to a stick (see §§ 40-42;, 
without going within the furrows traced around the holes or ablu¬ 
tion seats at the same distance of tnree steps (see §§ 21-23} 

* That is, at which the unclean person is sprinkled v.'iih the 
urine (see §§ 48-116) The urine should be that of a bull, accord¬ 
ing to Vend XIX, 70, but Vend VIII, 35, 36 state that it ma\ 
be that of cattle or draught oxen, generally, or even that of those 
who perform Khvelfik-das (see p 391) At the present time tht 
term inagh, which means ‘ a hole' in the Avesta, is applied to the 
stones which are used as ablution seats foi squatting upon 

* The greater depth of the hole for catching the ablution drop¬ 
pings m the winter, would provide for the larger quantity oi liquid 
that could not sink into the soil, or evaporate, during the tedious 
washing, owing to the soil and air being damper than in suinnier 

® The probable positions of these holes, and ol the furrows 
enclosing them, aie shown upon the plan of liie Baresluifim Gah 
on p. 435 which differs but little from the olan still in use 
fi8] F f 
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15. ‘ What kind of one step V 

‘ J ust like three feet.' 

16. ‘The rutting out of the three other holes 
[which are for water], (17) after the coming on of 
summer, is as much as two -breadths in exca¬ 
vation , after the coming on of hail-fraught winter 
it is as much as four ^ing^r-breadths ' 

18. ‘ How much from those former ones [for bull’s 
urine] 

' As much as three steps.’ 

19. ‘ What kind of three steps 

‘ As much as the steps one plants in walking with 
the steps he would take.’ 

20. ‘ What kind of walking with steps ?’ 

‘ J ust like nine feet' 

21. ‘ Thou shalt also plough up a furrow with the 
blade due to Shatrydvair^.’ 

22. ‘ How much from the holes ?’ 

‘ As much as three steps.’ 

‘ What kind of three steps 

‘ As much as in walking with the steps one would 
take and plant.' 

23. ‘ How much is the walking with steps ?’ 

‘ As much as nine feet’ 

24. ‘ Then, afterwards, is the ploughing up of the 
twelve furrows. 25. By the ploughing up of three 
from among them three holes are separated within 
them. 26. Thou shalt plough up three from among 
them with six holes separated within. 27 Thou 
shalt plough up three from among them with nine 
holes separated within. 28. And thou shalt plough 

' That IS, made of metal, which is under the special protection 
of the archangel Shatry6vair or Shatvaird (see Dd. XL VIII, 170), 
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South 


0,0 0 0,0, O, SIX northern holes, for bull’s urme, one step apart 

0,0 O, three southern holes, for water, one step apart and three steps from the others 

&, S, S, three loads of stones on the three spaces of three steps 

D, place for collecting fifteen handfuls of dust for drying the body 
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Up three, within which are the [three] holes that 
are apart, [which are for water, and] beyond \those- 
within, which are for bulls urine]^ 

29. ‘ Thou shalt carry three loads of stones on to 
those spaces of nine feet^ as an approach to the 
holes; (30) or potsherds, or knotty and massive 
blocks^ or a clod of the earth of Vi^tasp, or [a pot or 
something of] any hard earth whatever. 

31. ‘Afterwards, he who has been by the dead 
shall come to that ^approach, which is the approach 
to the holes. 32. Thereupon thou, O Zaratfii't 1 
hast to stand up more aside, by the furrows “ 

^ The arrangement, here described, is that of six holes m a row, 
one step apart; then an interval of three steps, followed by three 
more holes, one step apart, in the same line This row of nine 
holes, from north to south (see § 132, i), is surrounded by three 
fuirows, the first six holes and the last three are both surrounded 
by a second series of three furrows, and the first three holes are 
surrounded by a third series of three furrows And these furrows 
are. not less than three steps from the holes in any place, except 
where they separate the three series of holes fiom each other 
The object of the furrows, vvhich aie scored during the recitation 
of certain formulas (see § 132,/", is to prevent the fiend of cor¬ 
ruption from forcing its way from the unclean peison within the 
furrows to any other person outside them And, as the fiend is 
supposed to be strongest at first, and to become gradually weak¬ 
ened by the progress of the purification (see § 119), the first three 
holes are surrounded by the strongest barrier of nine funows 

® There were three such spaces, one between the funows and 
the first hole, one between the sixth and seventh holes, and one 
between the last hole and the furrows (see the plan). It is not dis¬ 
tinctly stated that these stones were to be distributed, as ablution 
seats, to each of the nine stations, as at present, but this was 
piobably intended At the present time an additional group of 
stones IS placed outside the furrow' 5 , at the entrance to the north, 
as a station for the preliminary washing 

“ That IS, the priest is to stand outside, to the right (see § 132, ?), 
but close to the furrows 
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33. Then these words are to be murmured \by thee, 
that is] . “ Praise to Spenda/^ma^^h the propitious > " 

34. And he who has been by the dead shall speak in 
reply to it thus: “ Praise to Spendarma^j?', the propi¬ 
tious*” 35. Then the fiend becomes disabled by 
every word [of each repetition]; (36) the smiting of 
the evil spirit, the wicked one, is owing to it; (3 7) the 
smiting of Aeshm 2, the impetuous assailant, is owing 
to It, (38) the smiting of the Mizinik^n demons^ 
is owing to it; (39) the smiting of all the demons is 
owing to it. 

40. ‘Afterwards, thou shalt sprinkle bull's urine 
upon him with an iron, or with a leaden, ladle. ^1. If 
thou shalt sprinkle upon him with a leaden one^, thou 
shalt strongly demand, O Zarat^st * the stem of a 
reed whose nine customary parts (pijak) you have 
mentioned ® [as nine knots]; (42) and one should tie 
that leaden ladle strongly on its foremost part 

43 ‘He shall first wash over his hands [even to 
the elbows]. 44, When he does not wash over his 
hands, (45) he then makes all his own body impure 
[and polluted]. 46 When he shall have washed over 
his hands for three times, (47) then, when thy hands 

^ See p. 393, note 2. 'Tbs exclamation is a Pahlavi version of 
a quotation from the GSthas (Yas. XLVUI, 10,0) 

^ The demon of wrath (see Dd XXXVII, 44) 

® See Dd XXXVII, 81. This passage (§§ 36-39) is quoted 
from Yas. XXVII, 2, LVI, xii, 5. 

^ These words are omitted in the Pahlavi text, but occur 111 the 
Avesta. 

® Or, perhaps, ‘murmured over’ with prayers. 

® This nine-knotted reed, or sticky must be so long that the 
ladle, tied to its end, can easily reach the unclean person at the 
holes, when the stick is held by the priest Avho stands outside 
the furrows. 
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shall have been washed over, (48) thou shalt sprinkle 
him on the front of the top of his head, [as far as the 
hair has grown.] 49. Then the fiend of corruption^ 
rushes in front, upon some of the space between the 
brows of that man. 

50. ‘ Thou shalt sprinkle in front, on some of the 
space between the brows of that man, [from the 
place where the hair has grown, as far as to the 
ears backwards, and both cheeks at the bottom ] 

51. Then the fiend of corruption rushes upon the 
back of his head 

52. ‘ Thou shalt sprinkle on the back of his head, 
[from the pbce where the hair has grown, casting 
(stunak) one-fourth to the spine] 53. Then the 
fiend of corruption rushes in front upon his jaws. 

54 ‘Thou shalt sprinkle in front, on his jaws, 
[both cheeks as far as to the ears backwards, casting 
one-fourth unto the throat] 55. Then the fiend of 
corruption rushes upon his right ear. 

56 ‘Thou shalt sprinkle on his right ear 57 
Then the fiend of corruption rushes upon his left 
ear 

58. ‘ Thou shalt sprinkle on his left ear, [just as 
the ear is turned, casting one-fourth to the liquid-.] 


^ The Nasfij fiend (see Dd XVII, )). 

® The word, both here and in § 68, must be Av afj, ‘water,’ 
and not a Pazand term foi any part of the body, as any such term 
would be inadmissible in § 68. It would seem as if a smallei 
supply of liquid were requisite for the ears than for the othei 
customary parts, so that a quarter of the supply is directed to bt 
returned to the vessel holding the liquid The remarks made b} 
the Pahlavi translator, upon the sprinkling of the left-hand mem 
bers of the body, are evidently intended also to apply, in nearly al 
cases, to the sprmkhng of the right-hand members 
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59. Then the fiend of corruption rushes upon his 
right shoulder. 

60. ‘ Thou shalt sprinkle on his right shoulder. 
61, Then the fiend of corruption rushes upon his 
left shoulder. 

62. ‘ Thou shalt sprinkle on his left shoulder, \o}i 
the side in front, just as it is turned, even unto the 
elbow.] 63. Then the fiend of corruption rushes 
upon his right armpit. 

64. ‘ Thou shalt sprinkle on his right armpit. 

65. Then the fiend of corruption rushes upon his 
left armpit. 

66. ‘ Thou shalt sprinkle on his left armpit, [as far 
as the hair has grown.] 67. Then the fiend of cor¬ 
ruption rushes in front upon his chest. 

68. ‘ Thou shalt sprinkle in front on his chest, 
[half the liquid to the shoulders, and half to the 
region of the throat, within three fvnger-brcadif/is of 
the face ^-] 69. Then the fiend of corruption rushes 

upon his back. 

70. ‘ Thou shalt sprinkle on his back, [from the 
slender pari of the spine unto the anus ] 71. Then 

the fiend of corruption rushes upon his right nipple. 

72 ‘ Thou shalt sprinkle on his right nipple. 73 
Then the fiend of corruption rushes upon his left 
nipple, 

74. ‘Thou shalt sprinkle on his left nipple, [just 
as the nipple shall be turned; and those of women 
(zanagdno) are to be held up,] 75. Then the fiend 
of corruption rushes upon his right side. 

76 ‘Thou shalt sprinkle on his right side. 77 Then 
the fiend of corruption rushes upon his left side 

^ Reading dimak, but it may be gdmak (LompAre Feis. gam, 
‘jaw’). L4 has gimak 
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78. ‘Thou shalt sprinkle on his left side; [this, 
moreover, is because one specially recites for ever 
on that side.] 79. Then the fiend of corruption 
rushes upon his right hip^. 

80. ‘Thou shalt sprinkle on his right hip. 81. 
Then the fiend of corruption rushes upon his left 
hip. 

82. ‘ Thou shalt sprinkle on his left hip, [just as it 
is turned, as far as to the hollow^ of it (gtiyak-! 
valman) below the thigh.] 83. Then the fiend of 
corruption rushes upon his sexual part. 

84. ‘ Thou shalt sprinkle on his sexual part. 85. If 
it be a male, thou shalt sprinkle behind it before- 
hatid and in front of it afterwards; (86) and if it be 
a female, thou shalt sprinkle in front of it before- 
hand, and behind it afterwards; \on this occasion 
half is for the front and half for behind, and it is 
rubbed in in front] 87. Then the fiend of corrup¬ 
tion rushes upon his right thigh. 

88. '^Thou shalt sprinkle on his right thigh. 

89. Then the fiend of corruption rushes upon his 
left thigh. 

90. ‘ Thou shalt spriukie on his left thigh, [from 
the prominence (gdhdk) below the thigh to the 
knee-] 91. Then the fiend of corruption rushes 
Upon his right knee. 

92. ‘Thou shalt sprinkle on his right knee 93. 
Then the fi.end of corruption rushes upon his left 
knee. 

^ Reading srtnak, as in Pahl. Vend. VIII, 178-182; but here 
the word is four times wntten sinak. 

“ Or, perhaps, ‘ prominence ’ is meant, as in § 90 , although the 
two words gAyak and gohak are wntten differently, they refer 
probably to the same part. 
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94. ‘ Thou shalt sprinkle on his left knee, [above 
just as it is turned, and below the slender; 
there are some who would say thus : “ As much 
above it as below.”] 95, Then the fiend of corrup¬ 
tion rushes upon his right shin. 

96. ‘ Thou shalt sprinkle on his right shin. 97. 
Then the fiend of corruption rushes upon his left 
shin. 

98 * Thou shalt sprinkle on his left shin, [from 
the knee unto the place where the leg and foot 
unite.] 99. Then the fiend of corruption rushes 
upon his right ankle 

100. ‘Thou shalt sprinkle on his right ankle. 

101. Then the fiend of corruption rushes upon his 
left ankle. 

102. ‘ Thou shalt sprinkle on his left ankle, [just 
as the leg and foot unite, that is, while the ten toes 
are back to the ground.] 103. Then the fiend of 
corruption rushes upon his right instep. 

104. ‘ Thou shalt sprinkle on his right instep. 
105 Then the fiend of corruption rushes upon his 
left instep. 

106 ‘ Thou shalt sprinkle on his left instep, [from 
the place where the leg and foot unite, to the end of 
his toes.] 107. Then the fiend of corruption turns 
dejected under the sole of the foot, and its likeness is 
as it were the wing of a fly’s body. 

108. ‘ The toes being held quite in union with 
the ground, his heel is held up from the ground. 
109. Thou shalt sprinkle on his right sole. no. 
Then the fiend of corruption rushes upon his 
left sole. 


^ The word zang means rather ‘ the lower part of the leg.’ 
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III. ‘Thou shalt sprinkle on his left sole. 112. 
Then the fiend of corruption turns dejected under 
the toes, and its likeness is as it were the wing of 
a fly. 

113. ‘ The heel being held quite in union with the 
ground, his toes are held up from the ground. 114. 
Thou shalt sprinkle on his right toes. 115. Then 
the fiend of corruption rushes upon his left toes. 

116. ‘Thou shalt sprinkle on his left toes. 117 
Then the fiend of corruption returns dejected to 
the northern quarter in the shape of a raging fly, 
bandy-legged, lean-hipped, illimitably spotted, so that 
spot is joined to spot, like the most tawdry^ noxious 
creature, and most filthy. 

118, ‘Then these words are to be murmured, 
which are most triumphant and most healing-.— 

‘ “ As is the will of the patron spirit [as is the will 
of AfiliajKmas'^], so should be the earthly master [so 
should be the high priest], owing to whatever are 
the duty and good works of righteousness ; [that is, 
fie is always to perform duty and good works as 
authoritatively as the will of Afiharma^rt^] That 
which is the gift of good thought is the work of 
both existences [and the work] of Afiha^'mas'flf, [that 
is, the reward and recompense they give to good 
thought, they give also to him; there are some who 
would say thus: Tt is the possession of good thought.’] 


^ Reading b6^-dkintfim, ‘most stuffed with ostentation,’ as in 
L4. In AV XVII, 12 the word can be read ba^ak-ayintiim, 
‘ most sin-accustoraed.’ 

“ Only the initial and final words of the Avesta of the following 
passages are given in the MSS. here, but they are given at length, 
with their Pahlavi translation, m Vend. VIII, 49-62, whence the 
Pahlavi version is here taken. 
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The sovereignty is given to AMiarma^'^, [that is, 
Auharma^^/ has made the ruler for himself,] who 
has given protection and nourishment to the poor, 
[that is, he would provide assistance and intercession 
for them ] ^ 

‘ “Who IS given to me by thee, O Auha;^ma^^f as 
a protection? [when- I shall do duty a 7 id good works, 
who would provide me protection ?]—when I am in 
custody of the malice of that wicked [Aharman, that 
IS, he retains malice with me in his thoughts]—other 
than thy fire and good thought.? [this I know, that 
they would do so on account of you, but, apart from 
you, who would provide me protection ?] When in 
their employ I invoke righteousness, O Auharmas'flf! 
[that IS, I shall do duty and good works, who would 
provide me protection ?] That which thou shalt 
proclaim to me as religion through a high-pnest 
[this I say, that is, preach religion through a high- 
pnest] ^ 

‘ “ Who is the smiter with triumph, through this 
thy teaching of protection ? [that is, so far as is 
declared by the revelation of scripture, who should 
inflict the punishment for sinners ?] With clearness 
the superintendence (ra^'i^lh) of the creation in both 
existences is to be taught to me, [that is, it is neces¬ 
sary for thee to give unto me the high-priesthood 
here and there^] The arrival of virtuous obedience 
(Sr6sh), with good thought (Vohuman), is here. 


^ This paragraph is the Pahlavi version of the Ahunavar, or 
Yatha-ahh-vairyo formula (see p 385) 

^ Reading amat, instead of mGn, ‘ who,’ (see Dd LXII, 4 n) 

® This paragraph is the Pahlavi veision of the K^m-na-mazd^ 
stanza of the Gathas (Yas XLV, 7) 

* BQih in this world and the next. 
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[that is, it is necessary for thee to give Vijt^sp^ 
unto me as assistance ] O Auharmaa'a^ f [the arrival 
of] that one [is according to my wish], who is he 
according to the wish of every one, [that Soshins^ 
that shall be necessary for every one, so that they 
way thereby convey away their misery, the misery it 
is possible he should convey away from every one.] ^ 

‘ ''Let 2£S be guarded from the most afflicting one 
[here, and apart from the sinners], O Atiharmas'flf 
and Spenda;^ma^2?’^ 1 [that is, keep us away from the 
harm of the evil spirit'] Perish, thou demon fiend! 
[as I speak in front of thee^ . Perish, thou race of 
the demons! [that is, their race is from that place.] ® 
Perish, thou work transformed by the demons [for 
uselessness] ^ Perish, thou work produced by the 
demons [Izeretoiote. and here'Bdt^x^ this produced 
without the sacred beings, and produced by them 
(the demons) even for uselessness]. Perish utterly, 
thou fiend ^ [that is, mayst thou become invisible!] 
Perish utterly, thou fiend ^ [that is, rush away from 
here, and mayst thou become invisible on any path'] 
Perish utterly and apart, thou fiend I [that is, stand 
not again on any path^] Thou shalt perish again 
to the north > [the path was mentioned thus ‘ Go 
tn the direction of the north f’] do not destroy the 
material world of righteousness® I” 

^ The king m the time of Zaratftjt (see Dd XXXVII, 36). 

" The last of the future apostles (see Dd II, lo) 

® This paragraph is the Pahlavi version of a passage in the 
Gathas (Yas XLIII, 16, b-e) 

* See p 393, note z. 

® From hell, the place of the demons. 

® It appears from v/hat follows, in § 120, that the whole of the 
sprinklings and e-?orcisms, detailed m §§ 33-118, are to be repeated 
at each of the first six holes. 
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119. ‘At the first hole the man becomes freer 
from the fiend of corruption, [that is, it shall depart 
a little from his body, like a flock when they dis¬ 
perse It.] 

120. ‘ Then these words are to be mtirnm^'ed by thee^ 
&c. [as 2';^ §§ 33-118. At\ the second [hole, &c , as in 
^ j 19. A 7 id the same routine is to be followed at\ the 
third, fourth, fifth, and sixth [Iioles^. 

‘ Afterwards he shall sit—he who has been by the 
dead—within the precinct (^itrd) of the holes ^ apart 
from those holes [which are for bull’s urine]. 121. So 
much from that [of the previous ones for bull’s urine] 
as four ^Yigex-breadihs^. 122. They shall also dig up 
those full diggings up of this earth, [they should 
accomplish this well.] 123. They shall scrape toge¬ 
ther fifteen handfuls of the earth, [so that they shall 
quite dislodge the damp purely.]^ 124. And they 
shall remain about it the whole period from that time 
until the time when the hair on his head shall become 
dry, (125) and until the timevAiex). the wet earth on 
his body shall become dry. 

126. ‘Then he who has been by the dead shall 
come to that approach to those other holes [which 
are for water]. 127. At the first hole he shall then 
purify over his own body once with water. 128 At 
the second hole he shall then purify over his own 

^ This fiaragraph is omitted m the Pahlavi text, being meiely 
given in the Avesta (for the sake of bievity) so fa*- '*<= the words 
are not included in the biackets 

® The thiee holes foi washing with water 

® That IS, three English inches south of the six furrows which 
separate the fiist six holes fiom the last three, at the point D on 
the plan 

^ That IS, the peison undergoing puufication shall be rubbed 
with dust until he is quite dry. 
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^ twice with water. 129. At the third hole he 
i then purify over his own body thrice with 

T. 

]0. ‘ Afterwards, he who is perfumed with san- 
c (rdsn6)\ or benzoin, or aloes^ or any other 
le most odoriferous of plants, (131) shall then 
on /its clothes. 132. Then he who /ms been by 
dead shall come to that approach, the approach 
is abode V 

'i. The clothing is always cleansed by the 
hvash-m^ungh6 (“the six-months’ 

. Afarg® said two purifiers are requisite®, and of 
two he is suitable who has performed the ritual, 
they have been very unanimous; when he 
es the furrow, washes that unclean person in the 
omary places^ and utters the Avesta he has per¬ 
iod It, the other, when he has not performed it, 

W urvasna (which is translated by Pahl rdsno) is supposed, 
dia, to mean sandal-wood. 

These are supposed, m India, to be the two substances meant 
le Av vohfl-gaona and vohfi-kereti, which are merely 
cribed by the Pahl. hfl-gon and hfi-keret The Avesta text 
a fourth perfume, named hadht naepata, which is under- 
1 to mean the pomegranate bush, although that plant seem 9 
•Id no perfume 

"or the continuation of the instructions see § 133, the text 
here interrupted by a long Pahlavi commentary on the whole 
; foregoing description of the ceremony. 

This sentence is evidently incomplete in the Pahlavi text, 
process is thus described in Pahl Vend VII, 36 —* If it be 
/ IS woven, they shall wash U over six times with bull’s urine, 
shall scrape together six times on the earth with it [so that 
quite dislodge its moisture purely], they shall wash li over six 
with water, and they shall perfume over it six months at 
idow in the house.’ For the Avesta version oi this desctip- 
which is nearly the same, see Sis. II, 95 n. 

See Ep. I, V, I. ® See Ep. I, vi, 4, 11 , ii, 7. 
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is unsuitable; when there shall also be one who is 
suitable^ he fully solemnizes a Vendida^?^ sej^vice, for 
this purpose, with a dedication (shnumano) to 
Srosh 

c. For ever)^ single\ person, at the least, one cup, 
alike of water and bull’s urine, is to be set down in 
that place and at the beginning of its consecration it 
is to be thoroughly inspected, and at the VendidAir/ 
'll is to be thoroughly inspected^; afterwards, when it 
is covered, 7 t is also well; the pebbles cast into it^ 
they should carry back to the holy-water, there is 
no use for them, when thoroughly consecrated it is 
always suitable, until it becomes quite fetid \ 

d For the avoidance of an imsecluded (aglibil) 
menstruoLis looman nava vibazva dr^^o (‘the 
length of nine fathoms’)® from her is necessary, 
when she stands nearest, in a wild spot the herbage 
is to be dug up"^, when they shall make the purifying 
place in the town, and a path, or a stream, or a wall 
does not extend into it, it is suitable, and the cleanly 
plucking up of its small trees, extracting them in the 
daytime with recitaiton of the Avesta of Zarattijt® 
—those which are thick not existing among the 
holes—is proper. 

e And every one who digs the holes, with what¬ 
ever he digs, and whenever he digs, is suitable; four 
f\r\ge.r-dreadths and two fvng^r-hreadths^ is no matter, 


^ See Ep I, VI, 7 * See Ep I, vii, i 

® L4 has ‘ it IS to be taken up,' by omitting the first letter of 
nikii uno 

' See Ep. I, vii, 16, II, 111,12. ® See Ep I, viii, r-6. 

« See § 8 ’ See § 7. 

® These twelve words do not occur in I4 
® See § 13, 
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each hole is at a minimum distance of three feet\ at 
a maximum as much as om thoroughly purifies his 
body in; and they are to be formed in it from the 
nori, and are to be dug in the direction towards its 
more southern side. 

/.In the d?iy finte is the purifiers scoring of the 
furrovv^s and with a blade they are to be scored, with 
the recital of the A vesta ^ they are to be scored ; in 
the day they are to be scored^; in that day they are 
to be scored, when a furrow is scored, three Ashem- 
vohus^, the Fravarane^ whatever period of the day 
one considers it to be, the dedication to Srosh®, and 
its inward prayer’' are to be taken up inwardly. 

g. It is also to be done inside it from the north, 
and its end is to be passed back at the end, for 
every single furrow there is one Yath^-ahfi-vairyo ® 
at the least, and at the most as many as are possible 
for it; a furrow is not to be scored again for a 
furrow, until it is to be put into use; whenever it 
is fully disturbed it is to be scored again with the 
recital of its A vesta; when prepared for use and one 
scores it again it is no matter, 

^ See §§ 14,15. 

^ The Ahunavar or Yatha-ahfi-vairyo (see § g\ 

® So in L4 See Dd. LXXIX, i, note 

® That IS, the profession of faith (Yas I, 65), which is as fol¬ 
lows *—‘ I will profess myself a Zarathujtrian Maze/a-worsbipper, 
opposed to the demons and of the Ahura faith ’ This is followed 
by the dedication to the penod of the day, which is given for the 
first penod only in Yas I, 66, 67; the dedications for the other 
periods will be found in Gah II-V, i. 

® Sir 1 ,17. 

’ See Dd. XL, 5, note. All the praters here detailed are to be 
murmured mereb as a preliminary spell, but while each furrow ib 
being scored a further formula is to be recited (see § g). 

® See pp 385-38^" 
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k. Once the outside of the body is to be made 
quite clean from the bodily refuse^ of the world ; and 
the hair being tied up—it is no use to cut the pubes 
(nihino)— he is also to be brought into it (the 
precinct) from the north to the holes. 

i. The purifier stands up on the right-hand side, 
and when he retains the inward prayer from scoring 
the furrows 2 it is proper, when not, the prayer to be 
taken inwardly by him—which is his utterance of 
Nemasy^i ya irmaitu \zkkk (‘and the homage which 
is devotion and nourishment’)^—is also that which is 
to be uttered by the unclean person; and when he 
is not able to speak, it is both times to be uttered 
for him, 

y. And his hands are to be thoroughly washed 
three times, not in the inside; as to the other cus¬ 
tomary parts (pii'ak) Afarg has said three times, not 
In the inside, but MAf6k-mlih one time; also the 
water and bull’s urine, such as are necessary for him, 
are to be conveyed on to him, and a portion (bah- 
rak) Is to be preserved for him away from the body, 
and^ when anything comes upon him, a little bull’s 
urine is to be dropped down upon him, likewise. 


' See Dd XLVIII, 19 n 

® That IS, when he has not broken its spell by talking, since he 
began the scoring 

® These aie the Avesta words from Yas XLVIII, 10, c, of which 
the Pahlavi version is given in §§ 33, 34 

^ Written M^t/yok-rndh in Ep I, v, i The statement here attri¬ 
buted to Rlea'ok-mah is ascribed to Afarg in Ep, I, vi, 7, 9, II, 11, 6, 
but Afaig IS there said to be ‘the prior deponent,' as he is here, 
we should, therefore, probably transpose the ‘ three times' and ‘ one 
time ’ m our text, the blunder having originated from the frequent 
substitution of hand for aS in Pahlavi, both meamng ‘ this,’ while 
ae also means ‘ one ’ and is the cipher for ‘ 3/ 

[18] G g 
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any customary while being \x^s\\ed by him, is to 
be preserved from that which is not washed, when 
it comes upon it, it is improper 

k. When a drop of water {p^v yfl/ako-l) shall 
remain upon him, his hand is to be thoroughly 
rubbed over it; when at the same hole and he 
becomes doubtful as to a customary h when he 
knows which, it is to be washed by him again, and 
from that onwards they are always to be washed 
again by him, when he does not know which, the 
beginning of the washing at the hole is to be done 
again by him, and when he comes unto that which 
he did before, w^hen he knov/s if, he is also to go 
again to that after it, from his doing again of the 
beginning of the washing at the hole; wben he 
becomes doubtful as to the hole, he is to go back to 
that which is not doubtful. 

L And when they go from hole to hole, the dog ^ 
is to be held once, the Avesta ® of the purifier is to 
be spoken, and it is to be done by him thus —When 
he arrives at the place, it is done by him, when not, 
the head is to be done thoroughly—there are some 
who would say thus • ‘ In the same hole the head is 
to be done thoroughly ’—and all four feet of the dog 
are to be put by him into the hole; he is also to sit 
down within four ^ng&x-breadths^, and the Pa«/&adasa 
zem6 ha^jkanayen (‘fifteen times of earth they shall 


^ That IS, when he is doubtful which he washed last. 

® The dog IS not mentioned in the Avesta account of the Baresh- 
nftm in Vend IX, but it is ordered to be brought before the unclean 
person in another such account in Vend VIII, 120,123 The use 
of the dog is that Us sight or touch is supposed to destroy or drive 
away the Nasfij, or fiend of corruption. 

* The exorcism in § 118 * See § 121 
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scrape together’)^ are to be well completed by him, 
it is also to be thoroughly done by him, and he is to 
be fully guarded while he properly and thoroughly 
well perseveres. 

m. And, after it, he is to go unto the holes for 
water; the different times with water are just like 
the different holes for bull’s urine, except holding 
the dog; the dog, too, works for him inside. 

n. When he seeks for it, it^ is to be thoroughly 
warmed for him; 'when he hungers for it, bread is to 
be given to him , when the necessity of making water 
arises, something is to be held unto him, when, on 
account of his imperfect strength (va^f z6rih), he is 
quite unable to wash, some one is to sit down inside 
with him; when he is only just ^ washed, he is to 
come into his position therein before, the inward 
prayer is to be spoken out by him, and the mward 
prayer is to be again offered by him, his customary 
parts are also washed, and are to be considered as 
washed 

o. When he shall keep on for three washings^, 
though not clean,, it is not improper, when he does 
not attain three washings, it is not proper; when 
the enclosure is not to be formed to the north it is 
not proper, when one shall not solemnize the Vendi- 
dSid service^, it is not proper 

p. When the purifier shall not have performed the 
ritual. It is not proper, when the purifier is not a 
man, it is not proper. 

^ The Avesta version of § 123 

“ The water, apparently 

® Perhaps it should be /6and tdk, ‘several times,' instead of 
/&igftn tdk, ‘ only just' 

* See §§ 136, 140, 144 ^ See § (f 

Gg 2 


* See § ^ 
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q When he shall not wash on the customary 
partSy it is not proper; when he does not utter 
the Avesta, it is not proper; and when the dog ^ is 
not held, it is not proper; when there is no digging 
of the holes, it is not proper; when he does not 
perform the Pa?i>§adasa zem6 ha^^kanayen (‘fifteen 
times of earth they shall scrape togetherit is not 
proper. 

r. When it is not the purifier who scores the 
furrows, and he does not score them with a blade 
nor does he score them with the recitation of the 
Avesta, nor does he score them in the dcacqtime^ it is 
not proper. 

s. When he shall see anything impure in the hole, 
it is not proper; when they shall cause rain to come 
within a hole for bull’s urine, it is not proper; when 
night shall come in upon him, it is not proper; 
when in everything there is suitableness, but as to 
one thing doubt arises, through that suitableness it 
is not proper.] 

133. is to sit down in the place of the 

secluded (arm^JtanS) within the precinct [sitr^i) 
of his abode, apart from the other Ma^^^a-worship- 
pers. 134. He shall not come with authorization to 
fire, nor to water, nor to earth, nor to animals, nor 
to plants, nor to a righteous man, nor to a righteous 


^ See § /. ® See § 123. ® See §_/ 

* He who has been by the dead, as stated in § 132, in connec¬ 
tion with which this sentence is to be read, the foregoing §§ as 
being interpolated by the Pahlavi translators 

® The original meaning of arm^Jt was probably ‘most sta¬ 
tionary,’ as It is a term applied to water m tanks, helpless cnpples, 
and insane people, as well as to unclean persons who have to 
remain apart from their friends (see Sis. 11 , 98 n). 
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woman, (135) at all from that time, until the time 
when his three nights shall fully elapse. 

136. ‘ After those three nights he shall wash over 
his body, and his clothes are purified over in such a 
way as with bull’s urine and also with water. 137. 
He shall sit in the place of the secluded, within the 
precinct o^ his abode, apart from the other Mas^^a- 
worshippers. 138. He shall not come with authoriza¬ 
tion to fire, &c. [just as has been written in § 134], 
(139) at all from that time,, until the time^h&n his 
six nights shall fully elapse. 

140. ^After those six nights'^ he shall wash over 
his body, and his clothes are purified over in such a 
way as with bull’s urine and also with water. > 141- 
143. He shall sit in the place of the secluded [just 
as has been written in §§ 133-135] until the time when 
his nine nights shall fully elapse, 

144. ‘Then, after the nine nights, he shall wash 
over hts body, and his clothes are ptirified over in 
such a way as with bulis urine and also with 
water, 145. Then he shall come with authoriza¬ 
tion unto fire, unto water, unto earth, unto animals, 
unto plants, unto a righteous man, unto a righteous 
woman.’ 

Besides the above fully detailed description of 
the Bareshnfim ceremony we find two other accounts 
of the rite, in the Vendid^/^. Of these the most 
detailed is contained in Vend. VIII, 117-228, which 
mentions the use of the dog^, the nine holes, the 
washing with bull’s urine and water, and all the 

^ The MSS. omit several words, when sentences are repeated, 
for the sake of brevity. 

® See § I above 
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detail of driving the fiend of corruption from one 
part of the body to another (by sprinkling with ‘ the 
good waters’) till it flies away to the north as in 
Vend. IX, 117. But it omits the description of the 
purifier, the dimensions of the purifying place, the 
scoring of the furrows, the placing of the stones, 
the exorcism the seclusion for nine nights, and all 
the washings after the first day. 

The other account, which is much shorter^ is given 
in Vend. XIX, 67-84. It specifies that the urine 
must be that of a young bull, and that the purifier 
must score a furrow; it mentions the recitation of a 
hundred Ashem-vohfls and two hundred Yathd-ahfi- 
vairyds, four washings with bull’s urine and two 
with water, nine nights’ exposure, followed by atten¬ 
tion to the fire and fumigation, when the man 
cloihes himself while paying homage to the sacred 
beings, and is clean; but no other details are given. 

^ That IS, the exorcism is not found in the Pahlavi version, but 
is introduced in the Vendid&<f s£dah in an abbreviated form, pos¬ 
sibly copied from Vend. IX, 118. 
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V. Finding a Corpse in the Wilderness. 

The controversy between Mdn6^/^ihar and his 
brother, Zi^Z-sparam, of which the Epistles of M4n(i- 
skihdix: are the only portion extant, turned chiefly 
upon the meaning to be attached to Vend. VIII, 
271-2991, and whether the mode of purification 
therein detailed was a sufficient substitute, or merely 
a preparation, for the Bareshnfim ceremony. The 
following is a translation of the Pahlavi version of 
this passage — 

Pahl. Vend. VIII, 271. ‘O creator! how are those 
men purified, O righteous Afiha^'ma-sr^/! who shall 
stand by a corpse, in a distant place, upon a wild 
spot ^ ? ’ 

272. And Afiha^^mas'flf spoke thus: ‘They are 
purified, O righteous ZaratClrtl’ 

273. ‘ But when so ? [that is, how will such a one 
become clean ?]’ 

274. ‘If a corpse-eating dog, or a corpse-eating 
bird, has attacked that corpse, (275) the man shall 
then purify over his own body with bull’s urine, 
(276) thirty times by washing forwards \with the 
bull’s urine], and thirty times by washing over [and 

^ See Sacred Books of the East, vol iv, pp. 116-1 r8. 

“ Subject to the same observations as those detailed in p 431 n 

® Reading pavan vajkar, but the MSS , by omitting a stroke, 
have pavan jikar, ‘ on the chase.' 

^ So here, but ‘washing backwards' in § 279, and in Ep. II, 
iv, i we find ‘upwaids’ and ‘downwards,' instead of ‘forwards' 
and ‘ backwards.’ The Pahlavi translators were evidently doubtful 
whether the Av. upasn^t<rfi (see Ep. 11 , 111, 2) meant ‘ washing 
over, backwards, or downwards.’ 
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his hand shall rub over it.] 277. Of the topmost 
part of him is the washing over, [that is, the wash¬ 
ing of his head is that regarding which there is 
a mention through this study-causing (hdshkar) 
exclamation.]^ 

278. ‘If a corpse-eating dog, or a corpse-eating 
bird, has not attacked that corpse, (279) he shall 
purify fifteen times by washing forwards, and fifteen 
times by washing backwards, [and his hand shall rub 
over it.] 

280. ‘He shall run the first mile (hasar)^ 281*. 
He shall then run forwards, [when the Pa«/§adasa 
(“fifteen ttmes")s\vd\\ be performedbyhim.] 282. And 
when he shall thus stop opposite any one whomso¬ 
ever of the material existence he shall be prepared 
with a loud issue of words, (283) thus^. “I have thus 
stood close by the body of him who is dead; I am 
no wisher for it by thought, I am no wisher for it by 
word, I am no wisher for it by deed, [that is, it is 
not possible for me to be as though washed.] 284. It 
demands purification for me, [that is, wash me 
thoroughly!]” 285. When he runs, the first he shall 
reach, (286) if they do not grant him purification, 
share one-third of that deed of his, [that is, of all that 
sin, not possible for him to bear^ except when they 
shall perform his purification, one part in three is 
theirs at its origin.] 

287. ‘He runs the second mile [while he runs for 

^ Implying that the Pahlavi translators had found the use of 
Av aghrya for ‘ head’ rather perplexing 

* The hasar was ‘a thousand steps of the two feet' (see Bd. 
XXVI, I, note), and was, therefore, about an English mile. 

’ That IS, any human being 

* See Ep. 1 ,11, 10. 
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tt\. 288. He runs, and a second time he reaches 
people. 289. If they do not grant him purification, 
(290) they share a half ^ of that deed of his, [that is, 
of all ‘that sin, not possible for him to bear, except 
when they shall perform his purification, as it were a 
half is even for them at its origin.] 

291. ‘He shall run the third mile [while he runs 
for ii\. 292 When he runs, the third he shall reach, 
(293) if they do not grant him purification, share all^ 
that deed of his, [that is, all that sin which it is 
not possible for him to bear, except when they 
shall perform his purification, is ever theirs at its 
origin ] 

294. ‘He shall then run forwards®. 295. He 
shall thus stop opposite some people of the next 
house, village, tribe, or district, and he shall be 
prepared with a loud issue of words, (296) thus: 
“ I have thus stood close by the body of him who is 
dead; (297) I am no wisher for it by thought, I am 
no wisher for it by word, I am no wisher for it by 
deed, [that is, it is not possible to bear without 
washing.] 298. It demands purification for me, 
[that is, wash me thoroughly*]” 299 If they do 
not grant him purification, he shall then purify over 
his own body with bull’s urine, and also with water; 
thus he shall be thoroughly purified over 

\a. He shall go three miles; it is not allowable to 
walk back to his district, until he has fully striven 

^ That IS, half of the two-thirds remaining with him, or one- 
third of the whole original trespass 

^ That IS, all the remaining one-third of the original trespass 
® See Ep II, 111, 3. 

* What follows IS a commentary, by the Pahlavi translators, on 
the whole passage. 
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with three persons, and all that sin, not possible for 
him to bear^ except when they shall perform his 
p^irificatio 7 iy is theirs at its origin. 

b. When thus thoroughly washed by him.r^^, 
his duty even then is the work frakairi frakere- 
nao^/, vistr^ verezydi^ (‘he should accomplish 
with perseverance, he should cultivate in the pas¬ 
tures there are some who would say thus. ‘He is 
always for the performance of work, and abstinence 
from the ceremonies of others is for him^’] 


^ Quoted from Vend XIX, 140, where the words ‘sheep’s food 
and food for oxen’ are added. 

® A person so purified by himself, after vainly seeking a proper 
purifier, is, therefore, only fit for the ordinary labours of life, and 
must avoid all religious celebrations till properly purified by the 
Bareshnfim ceremony. This was the opinion of MSnftj^tihar, but 
it is based upon a Pahlavi commentary, and not upon the Avesta 
text, which IS not clear upon this point. 
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chapters being denoted by the larger ciphers, or by roman type 

2. References to passages which contain special information are given 
in parentheses, when the reference is not the first one. 

3 Though different forms of the same name may occur in the trans¬ 
lations, only one form is usually given in the index, to which the references 
to all forms are attached, except when the forms differ so mudh as to 
require to be widely separated in the index. 

4. Pazand forms are printed in italics, as their orthography is usually 
corrupt. In all such italicised names any letters which would elsewhere 
be italic are printed in roman type. 

5. Abbreviations used are —Ap. for Appendix; AV for Ar//a-Viraf; 
Av. forAvesta word; Byt. for Bahman Yajt; com for commentator; 
Cor. for Corrections; Dd. for DS^tSn-t-Dinik , Dk. for Dtnkar<^; Dr. 
for Doctor; Ep. for Epistle; ms. for inscription; lun. man for lunar 
mansion; m for mountain; meas. for measure; Mkh, for Mainy8-i 
Khar^f, n for foot-note; Pahl. for Fahlavi; Pers. for Persian; Prof, for 
Professor; r. for river; Riv. for RivSyat; Sans, for Sanskrit word ; trans. 
for translation; Vend, for VendidS//; Visp. for Vispara^, Yas.for Yasna. 
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Aban nyiyij, Dd. 78 , i9n. 

Ablution, Dd. 46 , 6; 48 , 9, 14, 20; 
Ep. I, VII, 16; in, I, 13; Ap. 
383 — holes, Ep. I, IX, 7 n ; Ap. 

433 - 43 < 5 , 444 ", 445 , 447 * 453 * — 
m Bareshnflin, Ap. 437-454.—m 
melted metal, Dd. 32 , 13 ; 37 , 
no. III, 113.— seats, Ep I, 
IX, 7 ; II, 111, 12, IV, 6 n; III, 6, 
20; Ap. 43311, 436n. 

Abode of fii-es, Dd. 48 , n ; 81 , 17, 
18. 

Abortion, Dd. 78 , 7. 

Abraham, Dd. 37 , 90. 

Abyss, Dd 37 , 9, 24. 

Account of the soul, Dd. 8, 6; 13 , 

2, 14 ,1-5 ; 20 , 3; 22 , 2 ; 24 ,5; 
26 , 5 , 28 , 5, 6 ; 30 , 3 ; 31 , 2, 
10, 11; 32 , 4 
Adam, Dd. 44 ,16 n. 

AdarM^an, land, Dd. 21 , 2 n. 
A/f-fravakhshyS, Av , Ap 370. 
Adharmah, man, Dd. 0 n. 

Adopted daughter, Dd. 60 , 6. 

— son, Dd 54 , 4, 9, 13 ; 60 , a, 5,6, 

8 , 68 , 3*5 7 ^"3 7 ^7 3 I 

01, 3 ; 02, 6, 7. 

— sonship, Dd. 64 ,13,14; 50 ,1-3; 

00, 2, 3. 

AdA>ption, Dd. 66 , 2, 6 , 67 , 1-4; 

68, I, 5 ; 59 , 3; 61 , 2. 

Adbst, see Fire-stand. 

Adultery, Dd. 72 , 5; 78 ,1-19. 
Adversary, Dd. 37 , 31; 94 , 7, 
Aerpat, Int. 13, Dd. On. See 
Priest 

— khQirfai, Int 13, Dd. On. See 

Priestly lordship. 

Agshm, demon, Dd. 37 , 44, 5^7104; 

94 , I n , Ap 426, 437. 

Afarg, com., Ep 1 ,11, 5, v, i, 6, vi, i, 
2, 4, 7, 9, II, Vll, I, 18, IX, I, 5, 
6, 10, 15, X, 13; II, 11, 5“8, 111, 
I n , III, 7 7 Ap 446, 449. 
Afrasiyab, king, Dd 70 , 3 n. 

Afrin, see Benediction. 

— i dahman, Dd. 31 , i n. See 

Blessing of the holy. 


AfrtngSn, rite, Dd. 47 , i n. 

Aghrlra^/, man, Dd 90 , 3 n. 
Aharman, Dd. 19 , i, 2, 5-7 ; 27 , 6 , 
37 , 16, 20, 59; 06 , 5; 72 , 2; 
77 , II, 12 ; 94 , 8, 10 , Ap. 374, 
376-3787 3847 392, 4177 418, 

426,443 

Aharmbko, Dd 72 , 9 n. See Apos¬ 
tate. 

Ahunavar, Dd. 48 , 30 n ; Ap. 386 n, 
443 "7 448 n. 

Ahura, Av , Ap. 448 n. 

Ahura-mazda, Av., Dd 79 , in; Ap. 
374 n, 385, 387. See AGhar- 
maxd. 

Ahv6, Dd. 1, 20; 7, 7 ; 29, 1 ; 31, 7. 
See Patron spirit. 

Ahvbih, Dd 6, 5 See Spiritual 
life. 

Aindar, demon, Ep I, x, 9 
Airan-ve^, land, Dd 21 , 2 , 00 , 3 n, 
4, 8 n. 

Airytfma, Av , Ep. I, vii, 10 
AkhrQrag, man, Ap 375 
Akhtya, man, Dd 00, 3 n, Ap 411 n. 
Akbmanb, demon, Dd. 37 , 44, 53, 
04 , in, Ep I, X, 9 n. 

Albfira; m , Dd 20 , 3 , 21 , 2 ; 37 , 
118 n , 92 , 5. 

Aloes, Ap 446. 

Ameroda^/, angel, Dd. 48 , i n, Ap. 
415 

Amesha-spe«tas, Dd 31 , 5 n. See 
Archangels 

Anahita, angel, Dd. 31 , 7 n. 
Andarvae, Dd. 93 , 7 
Andreas, Dr., Ap 399 n 
Angel of wind, Ap. 372 n 
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18 ; earthly, Dd. 1 , o; heavenly, 
Dd. 1 , o; 4 , 3 , 37 , 50 *, 48 , 8 , 
93 , 10; pnmeva!, Dd. 73 , 3; 
spiritual, Ep I, o, xi, 12 ; II, ix, 
13 » A.p 378 ; worldly, Ep I, o, 
IV, 4, XI, 12 , II, IX, 13 , Ap 378. 
See Sacred beings. 
Ang>"a-mainyu, Av, Ap. 385. See 
Evil spirit. 

Aniran day, Dd. 43 , 7. 

Andshirvan, Ep I, iv, lyn. 

Anquetil Duperron, Dd. 48 , 16 n. 
Aogem.'idacX’a, Av., Dd 31 , i n. 
A6shanar, man, Dd 37 , 35. 

Abshnoi, man, Dd 48 , 33 
ApaQsh, demon, Dd 93 , 11, 13 n. 
Ape, oiigm of, Ap 4180, 4x9. 
Apostates, Dd 72 , 9 , Ep. 11 , v, 13 ; 
Ap 384. 

Apostles, Dd 2 , ion, ii n; 37 , 43, 
100 n; 39 , 27, 48 , 30, 31, Ep. 
I,v, 3n; 11,111, X, Ap. 369, 386, 
444 n 

Aquarius, Ep II, 11, 9 n. 

Arab horse, Ap. 403 
Archangel, Dd 14 , 2 ; 31 , 5; 72 , 
ion; Ep 1,111, in; Ap 380 n, 
434 n; female, Dd. 94 , 2 n; Ap. 
393 n 

Archangels, Dd 20 , 2 ; 37 , 26 , 43 , 
9; 48 , (i,) 3 ; 73 , 3 ; 74 , i, 2 ; 
93 , 13, 14 ; 94 , 12 ; Ep. I, x, 9, 
XI, 12; II, v, 14, IX, 13; Ap 
377 n, 412, 415 n, 420 n; om¬ 
niscient, Dd. 74, 3 ; seven, Dd 
48 , 8, 9 

Ard, angel, Dd 3 ,13, 14; 94 , (2.) 
Ar^/ashir-i Papakan, king, Dd. 88, 
7 n 

Ar//ashlr-khurrah, town, Dd. 88,7 n. 
Ar</avahijt, angel, Dd. 48 , i n; Ap. 
4 ^ 5 - 

Ar</a-Viraf,man, Int. 28; Dd. 31 ,4 n; 

Ep I, IV, 17 n ; Ap. 397, 428. 
Ardibahut, angel, Ap. 379 n; 380 n. 
Arekd\isfir water, Dd. 37 , 118 ; 92 , 
1 - 3 , 5 

Arezo-shamana, man, Ap 370 
Arezfii m , Dd 33 , 5. 

Aries, Ep. 11 , n, 9 n. 

Armejt, Ap 452 n. See Secluded. 
Ai takhshatar-gadman, town, Dd 

88,7 

Ardm, land, Ep II, vui, 5. 

ArQman, Ap 406. 

Arvand r., Dd 92 , 2. 


Arvis, Dd 48 , i3n. See AtirvSs. 
Aryans, glory of, Dd. SO, 3 n. 

Arzah, region, Dd. 36 , 5. 

Asani-i Tamdhust, chief, Dd. 90 , 3 n. 
Asha'vazang, chief, Dd. 00 , 3. 
Ashavazd, chief, Dd 90 , 3 n, 8 n. 
Ashem-vohu, Av, Dd. 48 , 320; 70 , 
7; Ap 371 n, 372 n, 448, 454; 
translated, Dd. 70 ,r n; Ap. 385. 
Ashes of sacred fire, Ep. I, vii, 16 n. 
Ashuang, angel, Dd 94 , 2 n. See 
Ard 

Asia Minor, Int. 27 ; Ep II, viii, 5 n; 
Ap. 406 n 

Ajlesha, lun. man., Ep II, 11, 9 n.’ 
Ass, Ep. I, viii, 3 

Assembly, Int. 25, 37 ; Ep. I, iv, 14; 
II, i, 8, 10-12, v, ro n ; Ap 407, 
^424. 

Ajta^/, angel, Dd 30 , 2, 3, 44 , 20 n. 
Ast6-vida^/, demon, Dd. 23 , 3 n; 
30 , 4 n , 37 , 44, 5ij 52, 81, 83 n, 
98, 106,108 

A/vmi, lun man , Ep II, 11, 9 n 
Ataj nyayu, Dd 48, 21 n, 78, 19 n. 
Atonement for sin, Dd. 12, 2 ; 13, 2, 
3; 15,5; 31, 10, 72, II; 76, 5; 
78, 17, 19 ; Ap 414. 

Atrat, man, Ap. 369 n 
Atfir (fire), Dd. 43 , 10; day, Dd. 
43 , 7. 

Atfir-fi 6bag-t FarukhQzsu^n, pnest, 
Int. 27 ; Dd. 88, 8; Ep. I, in, 
9 n 

Ati!ir6-b%&^, priest, Ep. I, x, 8. 

— frdbag-vindaif, priest, Ep. I, x, 8. 

— mahan, man, Int. 23 ; Dd. 0 

— pa^/, man, Int 26 ; Ep II, v, 14, 

IX, II 

-i Hemi^/an, pnest, Int. 27, 

Dd 44 , 20 n, Ap 399 n 
- 1 MaraspendS.n, pnest, Dd. 37 , 

36. 

Afiharmazf/, Dd. 1 , o, 2, 5, 7 ; 22, 
i; 28, sn; 31 , 5, 8, ii; 30 , 7; 

37 , 23 , 43, 44 n, 95 n, 40, 7 n; 
48 , i, 3, 64, 3; 93 , 13 n; 04, 
8, 10; Ep I, IV, II, X, 9 n; II, 
1, 14, 111, 15; Ap 373, 377 j 384) 
386, 392, 393, 396, 402 n, 411, 
412, 415, 442-444, army of, Dd 
87 , 67 ; beneficent, Dd 37 , 9 , 
created by, Dd. 87 , 117 ; Ep. I, 
vii, II; creatures of, Dd 17 ,18, 
20, 37 , isn, 66, Ep. I, iv, 2, 
domestic of, Dd. 81 , 1,5; fire 
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of, Dd 2,1; Ap 432 ; in endless 
light, Dd. 31 , 24 n ; m Gaio^/- 
man, Dd. 3 n ; 94 , 12 , nature 
of, Dd. 19 , 1-7 , priests of, Ep 
I, IV, 10, II, 15; propitiation of, 
Dd 48 , 22 , service of, Dd 39 , 

16, 28; speaks, Dd 7, 3, talks 
with Keresasp, Ap 374, 376- 
378 , talks with ZaiatQjt, Dd 7 , 
7, Ep I, vii, 10, 12, Ap. 371, 
373 ) 379 ) 381, 415-417) 419-423) 
431-433) 455. the creator, Dd 

1 , o ; 14 , 5, 31 , 5, 6 , 36 , 7, 37 , 
12, 75, 94 , I n, 14, Ep. I, o, 
XI, 12; II, ix, 13, 14, III, 22 ; 
Ap 393 n; the lord, Dd 94 ,70; 
Ap. 384, 422 ; two spirits of, Dd. 

2 , 11 n, Ep I, 11, I n; wisdom 
of, Dd 37 , 19 ; worship of, Ap. 
417. 

liharmaaidf day, Dd 43 , 7. 
firvtu/asp, man, Dd 78 , 2. 
urvararn, Dd 48 , 16. 
urves (ceiemoiiial area), Dd 48 , 
13 ) 14 

fishahin gah, Dd. 30 , 2, 3 
fishdirtar m , Dd 30 , 2 , . 37 , 118 
Qs,hin^Qm m , Dd 37 ,118 n, 92 ,5 
T>an (wateis), Dd 43 ,10, day, Dd. 
43 , 7, I r 11, month, Dd 43 , 10, 
II n, Ep II, 1, 2 
fW«M, lun man , Ep II, 11, 9 n 
venak, lun man , Ep II, 11, 9, ro. 
vesta, Dd 30 , 4 n, 71 , 3 n; 81 , 
19 n , Ep I, 111, 8 n, v, 8 n, II, 
11, 13 n, iv, I, V, i4n, vii, 5, ix, 
7n; Ap 369, 370, 391, 392, 
394 ) 397 ) 41I) 413 «) 419 ) 

427, 4370; — and Zand, Dd 
45 , 2 , Ep I, iv, 11 , 11 , 111, 14 n, 
jx, 10,—formula, Ap 385-387, 
Khui dah, Ap 385 n , — phrases, 
Ep I, VII, 4 n, Ap 385, 449 n, 
451, recital of, Dd. 45 , 6 ; 47 , 
I) 4-6, 9 , 48 , 23, 28, 31,86, I, 
3 , 86, 4 ; Ep I, vn, 10, x, 3 , 
Ap 446 -hS, 450, —text, Ep 
I, IV, 3 , II, 111, 2 n, Ap 393, 
442 n, 4450, — word, Ap 390 
vesta names, Dd 2 , ion, 3 , 13 n; 

17 , 7 n , 20 , 3 n; 30 , 2 n ; 31 , 
14 n; 36 , 30, 4n, 37 , 22 n, 
35 n, 36 n, 44 n, 52 n, 80 n-82 n, 
97 n, loi n, non, ii8n; 44 , 
x6n, 48 , 13 n, 33 n; 70 , 3 n ; 
72 , 4 n, 5 n, 9 n, 90 , 3 n, 8 n; 


92 , sn; 93 , 11 n, Ap 411 n, 
431, 433 n. 

Avrak, lun. man., Ep II, 11, 9 n 
Az, demon, Dd 37 , 51 
Aa-i Dahak, king, Dd. 17 , 6 n; 66, 
5 ; 72 , 3 ; 75 , 2. See Dahak 
Azt SrQvar, Dd. 72 , 4. See Sruvar. 

Bahman Yait, Ap. 399 

Bako nask, Ap 371 n, 395, 397. 

Balance of good works and sin, Dd. 

8, I, 2, 4) 13 , 3, I 
Barazd, man, Dd 90 , 8 n 
BareshnQm ceremony, Int. 29 , Dd. 

23 , 3 n ; 39 , 8 n, 81 ,16; Ep. I, 
ii, 6 n, iv, I, VI, I n, vn, 14, ix, 
7 », xi, 1 n, II, 1, 7 n, 16 n, 11, 
2 11, 111, 4 n, 12 n, IV, 6 n, III, 
3-5, 8-12, 14, 15, 17, 20; Ap 
424 ) ( 43 *- 455 .) 458 n 

— gah, Ap. 433 n; plan of, Ap. 435 
BaresOm, see Sacred twigs. 

— dan, Dd. 43 , 5 n. 

Bargaining, Dd 52 , 1-4 
Bastard, Dd 78 , 8-12 
Bayai, demon, Dd 78 , 2 n. 

Bear, origin of, Ap. 418 n, 419. 
Benediction, Ep. I, 11, i, 4; Ap. 

421. 

Beneficent angel, Dd 64 , 6. 

— spii it, Dd 2, 11, 36 , 7, 37 , 31 n, 

95, 100; Ep. I, If, I n 
Benzoin, Ap 446. 

Berezyarjti, man, Dd 90 , 8 n. 

Best existence, Dd 1, 3, 14 , 7, 8, 
16 , 6, 41 , 10; 42 , 2, 74, 2; 
Ap 374. 

Blessing of the holy, Ap 410, 411. 
Bodily refuse, Dd 48 , 19, 20, 78 , 
14, Ep. I,viii, 1-3, 5, II, iv, 3; 
Ap 432, 449 

Boi^yoze^ sin, Dd 49 , 5 n , 63 , 5 n. 
Bombay, Dd On, 6, 2 n , 81 , i n ; 

Ep II, II, 9 n, Ap 383 n, 392 n. 
Bone-i eceptacle, Dd 18 , 3, 4 
Boundless time, Int 24 
Brahmanical thread, Dd. 39 , 30 n. 
Bridge, see KinvaJ bridge 
Bull’s urine, Dd. 48 ,9 n, 3 3 n, Ep I, 
ii, 6n, VII, I, 4, 9, 14, i6, viii, 
1-4, 6, IX, 6, X, 3; II, 11, 2, III, 

9, 10, 12 ; III, I, 6, 20, Ap 391 5 
433-437, 445 ) 446 0 ) 447 , 449 , 

451-455, 457. 

Bundahu, Int 27; Dd 21 , 2 n, 48 , 
25 n. See also Sad-dar 
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BQshasp, fiend, Dd. 37 , 44, 51. 

BQt, demon, Dd. 30 , 28 n. 

Cancer, Ep. II, n, 9 n. ^ 

Carrion-crows, how purified, Dd. 17 , 
15 - 

Caspian Sea, Dd. 37 , 44 n. 

Cat, origin of, Ap 419. 

Cattle-dealing, Dd. 63 , 1-6. 

Celestial spirit (ahvo), Dd. 37 , 17. 

Ceremonial (yaasun), Dd 47 ,10, 48 , 

4, 8, 10, II, 14, 22, 26 n, 29, 34, 
35, 38; 00,8-10, 13, 14, 18,23, 

32, 72 , II, 12 , 79 , II, 81 , 3, 

4, 6, 8, 10-12, 15-18, 82 , r, 2, 
4,5; 83 , 2 ; 84 , I, 2, 4 , 86, i, 

2, 4, 5; 80 , 2-5, 8 , 87 , I, 2 ; 
88, 10; Ep. II, IX, 10, 111,13; 
Ap 413,417)421; — apparatus, 
Ep. 1,1V, 311. 

— area, Dd 48 , 21 n. See Aurves. 

Ceremonies, after a death, Dd 23 , 
4n, 81 , 50, Ap 429,—(yajtS), 
Dd. 80 , i,Ap 397; — (yaaim), 
Dd 44 , 9, 46 , 3 , 64 , 10, Ep. 

1, IV, 9n , Ap 458 ;-an¬ 
nual, Dd 64 , 5 ,-of the 

sacied beings, Dd 00 , 17,— 
— sacied, Dd. 37 , 32; 44 , a, 

4 ; Ep 11 , 1, i 7 n. 

Ceremony, Ep. I, viii, 6 n; II, m, 

7 n, 9 n; Ap. 431, 446 n , ot 
guaidian spirits, Dd. 28 , 7 \ ^ 8 , 
40, 81 , 15, oi Srosh, Dd. 28 , 
I, 6 ; 29 , I; 48 , 4o n; 81 , i n, 
12-14 , of the three nights, Dd 
28 , 1, 5-7 , Ap. 421 n; for living 
soul, Dd. 81 , I, 8, 10-12; Ap. 
421 n , — (yajto), Dd. 79 , 4t ^ , 

80 , 2 , 81 , 11;-of Geto- 

kharW, Dd 79 , 4, 5; 80 , 2, 

-of Nabar, Dd. 79 , 4 , — 

(yazun), Dd 48 , i, 2, 23, 36 ; 

80 , 7 n ,-of the sacred 

beings, Dd. 44 , 7, 8; 48 , 24, 

-of the waters, Dd. 78 ,19; 

-sacred, Dd. 22 , i; 28 , 

4, 5, 44 , 17; 45 , 6; 47 , 9, 
48 , I, 3 , sn; 72 , i. See 
Bareshnum 

Ch in Oiiental words is printed K. 

China, Int. 27, Ep II, i, 12 n, vm, 5. 

Christianity, Int 24. 

Christians, Int 26; Dd. 12 , 5 n ; 10 , 
I'n; 37 , 90; Ap. 428, 43 °- 


Cleansing, Dd. 40 , 1, 6, 8,13,14. 
Clouds, Dd. 93 , i, 3, 4. 
Co-existent one, Dd. 37 , ar, 26 
Ep. I, 11, I. 

Commentaries, Dd. 71 , 2 n, 3 n ; E] 
I, IV, 11 n, V, 8 n, VI, in; A] 
457 n. See Pahla\i. 
Commentary (zand), Dd. 1 ,7, 44 ,: 
45 , 5, 6; 47 , i, 2, 4-6, 8-10;- 
()Jajtak6), Ep I, v, 6 n. 
Commentators, Ep I, ii, sn, iv, 17 
V, I n, VI, I n, X, 10 n, II, 11, 10 
13 n, IX, 7n, Ap. 397. 
Complete mindfulness, Ap. 412. 
Conjunctions of planets, Ep, II, 
10, I r 

Consecrating sacred cakes, Dd. 2 
I; 30 , I; 79 , 7; 81 , 13-15 

Constantly-beneficial place, Dd 2 
3 , 31 , 24 n; — space, Dd. S 
22, 24 ; 38 , 3- 
Corn-dealing, Dd. 49 , i-io 
Corpse-eating dogs and birds, E 

16 , I, 4, 5; 7 ; ifj 

17, 19, 18 , 1-3; Ap. 4‘ 
456 

Creation of man, Dd 04 , 1-7. 
Creator, Dd. 1, o, 2 , 4, 7, 11; 
2-4, 6, 7, 8 n, 10, 18, 20, 4 , 
7 , 3, 3 j 5 , 14 , 5 , 10 , 5 , 21 , 
22 , 3, 4, 29 , 2 ; 31 , 5-7, i 
7 , 37 , 4, 6, 12, 16, 17, 22, 
37, 64, 65, 67, 75, 84, 96, II 
114, 131; 39 , 2, 18; 04 , 
05 , 4, 5 , 73 , 3 ; 76 , 3 5 77 , 
91 , 9, 10, 93 , 13; 84 , 14, ] 
I, o, XI, 12 ; II, IX, ij,ii 4 , ^ 
22; Ap. 379 386, 401, 4 

409, 412, 431, 432, 455. 


Da</istan-i Dinik, Dd 94 , i n , 
373 , 394 , 399 ll, 4 I 4 , 428 , C 
tents, Int. 22, 23, Gu^-a 
trans , Int. 24; how compo' 
Dd.l, 18-27, MSS ,Int 15- 
two versions, Int. 15,19; writ 
at Shir^, Dd. 1, 17 n 
Da§va-worshippers, Dd 32 , 4 n 
Dahak, king, Dd. 2 , ion, 36 , 3 , 
(97,) 121; 72 , 5, 78 , 2, 
372, 574 , 378, 418 See I 
Dahak. 


Dahikan, Int. 16. 

Dahman afrin, see Blessing of 
holy. 
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Dattih peak, Dd. 20 , 3 n; 2 ], j, 2; 
S 4 ,1, 

— river, Dd. 21 , 2 n; 00 , 4. 

Dakhma, see Depository. 

Damd^ nask, Dd. 48 , 25 n. 

Danayan, Ap 370. 

DSra^a r., Dd. 21 , 2 ti. 

Darmesteter, Prof. J , Vend trans., 

Dd 20 , 3 n; 31 , 5 n, 24 n; 32 , 
4n, 33 , 4 n, 511; 39 , 190; 
73 , 3 n; Ep. I, iv, 5 n 
DSjt^ik, man, Ap 370, 372, 

Dates of Fahlavi books, Int. 27, 28 , 
Ep. I, iv, 17 n; Ap. 392 n, 394, 
397 - 399 > 4 * 5 » 427 * 428. 

David, Ap. 390, 

Deadly one, Dd. 86, 8. 

Dead matter, Dd. 16 , 5; 17 , 7, 10, 
17, 19 n; 18 , 2; Ep. I, 11, 3, 

6 n 

Death demon, Dd 23 , 3 n; SO, 4 n 

— of the wicked, Dd, 20 , 2 n. 
Decree, Ep I, iv, 7, v, 1 n, x, 7, n, 

12; II, 11, in, 3, iii, i3n, iv, i, 
V, 2, 7, 12, vi, 4, vn, 4. 
Decrepitude demon, Dd 23 , 3. 
Dedications, Dd 30 , i; 43 , 3, 4, 
7-11; Ap 447, 448 
Demon, Dd. 14 , 6 n; 80 , 4 n , 84 , 
4; 87 , 49) 8r, 85, 97, 103,108- 

110, 120, 122; 39, i 7 > 28; 77 , 
8, 10, 12; 08 , 11-13; Ep. II, 

111, 15 n, iv, 3 ; Ap. 372 n, 381, 
418, 419, 444- 

— of demons, Dd. 37 , 49, 53j 5^ ; 

Ap. 392. 

Demons, Dd. 6, 3, 4» 7 5 17 , 2, 

3, 20; 26 , 5 n, 27 , 5, 6 ; 32 , 
5, 14; 33 , 3-5; 37 . 20, 27-29, 
4 ®, 53 , 54 , 59 , 73 , 81, 85, 87, 93, 
102, 105, no; 39 ^ II, 20, 41 , 
5; 45 , 7; 48 , 5, 12 n, 16, 29; 
63 , 5 ; 73 , 3 1 74. 2, 3 ; 76 , 2, 
76 , 3 ; 81 , II ; 93 , I, Ap. 377, 
378,402,410-412, 415, 417-420, 
422, 424, 437, 444; coupled 
with fiends, see Fiends 
Demon-worshippers, Dd. 57 , 4 ! 
_ 03 , 5 n. 

Departure of the righteous, Dd. 20 , 
2 n. 

Depository for the dead, Dd. 15 , 5 n, 
‘ 18 , 4 n. 

Destiny, Dd 71 , 1-4 
Destroyer, Dd 17 , 7; Ap. 395 . 40 » 
Deuteronomy, book, Ap. 4290, 

[18] 1 


DimSvand m., Dd. 37 , 97 n, Ap. 
372 n. 

Dinkari/, book, Int 19, 27, 29; Dd. 
01 , 3n; Ap. 389 n, 41.;, 428, 
editor of, Int. 27 ; Dd 88, 

8 n; Ep I, iii, 9 n ; quoted, see 
Quotations. 

Din8, angel, Dd. 64 , 2 
Director of the priests, Int. 13; Dd. 
On; 1 , ion; 46 ,( 5 ,) 84 , 13; 
Ep. II, IX, 12. 

Dirhams, Dd 62 , 1,2, 60 , 3; 66, 
2, 15-17, 20, 21, 32, 78 , 13 n, 
82 , I; 88, 1-3, 5-7, 9-11 
Disciples, Dd. 1, 3, 4, 17 , 46 , 1-6 ; 
40 , 5; 66, 3, II, 21,24,25, 30, 
33; 81 , II ; 86, 7; 86, 3, 6, 
8; 88, 9, 12, Ep. II, 111, 7, 
III, 16 ; Ap. 422. 

Discipleship, Dd. 46 , 1-3 ; 88, 9 ; 
Ep. II, V, 5 

Divorce, Ap 407 n, 419. 

Dog, shown to the dead, Dd 17 , 20, 
18 , 2 ; used in Bareshnfim, Ap. 

450-453 

Dowry, Dd 52 , i n 
Driyan-^Qyunih sm, Dd. 78 , 8 n 
Dr6n, see Sacred cake 
Dr{\g 4 skan, Dd. 33 , 4. 

Drunkenness, Dd. 60 , 3, 4; 61 , 

i-ii. 

Drying with dust, Ap 435, 445, 
446 n, 450-452. 

DfibasrG^eif nask, Ap 394, 
Dfij-hGkht, grade of hell, Dd. 91 , 3 n. 
Dvaadah-hdmast, rite, Dd 48 , 25; 
78 , 19, 81 , 15 

Eating, desisting from, Dd 36 , 3 . 

with a spoon, Dd 28 , 5. 
Eclipses, Dd 69 , 1-4. 

Egypt, Ap 429. 

Elohim, Dd 1 , 3 n 
Endless light, Dd. 31 , 24 , 37 , 22^ 
24; 64 , 3 , 01 , 3 n, 4 
Enoch, Dd 44 , 16 n. 

Epistle, Dd. 1 , 2, 17 , Ep 1 , o, 1 , 2, 

11, I, iv, 7, V, I, VI, r, XI, I, 2, 5, 
10 ; II, o, 1, 2, 3, V, 10 n, \ii. 2, 
viii, I, IX, 2 , III, 21 
Epistles of hlanfij/tihar, Int. xxv- 
xxiiii; Ap. 394, 455 
Eradication ot life, Dd 15 , i, 3; 

28 , 3, of sm, Dd 12 , i, 2, 5. 
Ever-stationary, Dd 20,3, 07 ,3011, 
Ap. 426, ot the righteous, Dd 

h 
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24 , 6; of the wicked, Dd. 24 , 
6 n ; 33 , 2. 

Evil beings, Ap 384 

— one, Dd. 32 , 7 , 37 , 102. 

— spirit, Dd. 2 ,11; 3 , 8 ; 7 , 3 ; 19 , 

in, 36 , 2; 37 , 21 n, 31 n, 53, 
83, 96, 120, 48 , I, 22 ; 64 , 5 n ; 
70 , 2 n; 72 , 9 n ; Ep. I, 11, x n, 
4 , Ap 437, 444 

— spirits, Dd. 37 , 66. 

— thoughts, words, and deeds, Dd 

2 , 6 , 20 , 2 , 24 , 6 , 25 , 4, Ap. 
384, 387. 

Exorcism, Ep. I, vi, 6; II, 11, 7 ; Ap. 

442-444, 450 n, 454. 

Exposure of the dead, Dd. IB, 1-6; 
10, 1-8 ; 17 , 1-20; 18 , 1-4 

Farhank, woman, Dd. 48 , 33 
Farma^far, Int. 13; Dd. On. See 
Director 

Farm^n sin, Dd 40 , 4 n ; 79 , (9 n ) 
FarukhQzii, priest, Int 27 ; Dd 88, 
8 ; Ep I, HI, 9. 

Fastening corpses to the ground, Dd 
17 , 17, 18 > 2 - 

Fathom, meas, Ap 4320,447 
Female things, see Male 
Fever demon, Dd. 23 , 3. 

Fiend, a, Dd 37 , 49, 120; 94 , i ; 
— of corruption, Dd. 17 , 7 n; 
Ap 436 n, 437-442, 444, 44 Sj 
450 n, 454 , —, the (archfiend), 
Dd 1; 3, 6, 14; 2 , 5, 7 , II, 3 , 
7, 19; 7 , 3; 22,4; 31 , 8; 32 , 
7, 12,37, 7, 12, 13, 14 n, 17-20, 
22, 24, 25, 28, 29, 37, 44, 50, 
59, 64-67, 72, 75-77, 79,81,83, 

93,99, III, r 12,114, 116 n, 123, 

30 , 16; 42 , 6 , 48 , 24; 75 , 3, 
4; 77,2, 8, ion, 91 , 8 ; 94,8 n, 
Ep. I, 11, 2, 4, 5, 13 , V, 3 , Ap 
395;— 'the (inferior), Dd. 32 , 
II , 39 , 28; 94 , 2, Ap 395. 
Fiends, Dd 19 , 7 , 32 , 12, 37 , 61, 
74, 80, 84,106; 39 , 13, 48 , 27, 
37 ; 86, 7; 94 , 4; Ap 4x7, 
coupled with demons, Dd 2 , 
13, lOj 8 ; 27 , 2 , 37 , 44j 55 j 
57, 97, X04, X08; 39 , 13, 14; 
48 , I, 72 , 10; 94 , 3, 4 , Ap. 
384 

Fifty-seven years’ preparation for 
resurrection, Dd. 36, 5 , 7 n- 
Finger-breadth, meas., Ap. 433,434> 
439. 445) 447) 4SO* 


Fire angel, Ap. 372-374, 37 ^) 377 ) 
379, 380, 393 H) 443 - 

— for ceremonies, Dd. 28 , 5; 43 , 

I, 2, 5 ; 48 , x5, 21, 23 ; 78 , 19 ? 
88, 6 , Ep. I, viii, x-3 , II, 1) 

, Ap 417, 432, 433 - 

— priest, Dd 64 , 3, 4. 

— stand, Dd 48 , 15. 

— temple, Dd 81 , 17 n See Abode. 

— to protect infants, Dd 28 , 2 n. 

— wood, Dd. 43 , 6; 48 , 15; Ep. 

II, IX, 3; Ap. 4x7 
Firmament, Dd. 91 , 2 n. 

Foot, meas , Dd 43 , 5 ; Ap. 433 n, 
434 , 436, 448. 

Foreign conquerors, Ap 409 n, 429; 
— faith, Dd. 41 ,1,3, 42 , 1,3, 
Ap 405 n; — habits, Dd 78 , 8, 
9, Ep II, X, 17; — woman, 
Dd. 78 , 8, xs 

Foreigners, Dd. 41 , 3 n, 6 n; 50 , x, 
4; 63 , 1, 2, 5. 

Fourth day after death, Dd. 81 ,15* 

— night after death, Dd 11 , i; 

13 , X. 

Frada-rfafsh, region, Dd. 30 , 5 
Fr&da<i-gadman, man, Dd 36 , 4, 5 - 

— A-uarend, man, Dd. 36 , 4 n 
FraAkhxto, chief, Dd 90 , 3, 8 n 
Frashakar^/, see Renovation 
Frasiya-u, king, Dd 70 , 3 ^ 80 , 3 n. 
Frasnatfe, Av., Ep II, 111, 2. 

Fravak, man, Dd 37 , 35. 

Fravarane, Av , Ap 44S. 
Fravar^/igan, rite, Dd 44 , 2 n 
Fravar<An, month, Dd 43 , 7 n, 
Fravashi, Av, Dd 2 , 5 n. See 

Guardian spirit. 

Frayar (morning), Dd 48 , 26 
Fre^^un, king, Dd 2, 10; 37 , 35 ) 
80, 97 , 65 , 5. 

Frobak fire, Ap 373 n. 

Frog, origin of, Ap 419 
Fryan, man, Dd. 00 , 3 , Ap 4x1 n. 
Furrows, Ep III, 6, Ap 43311, 
434 , 436, 437 11 . 445n, 446, 448, 
449 > 452 ) 454 

Future existence, Dd. 2, 13 n ; 14 , 
6 , 32 , 2 ; Ap. 382 

Gaevani, man, Dd 38 , 3 n. 

Gah, see Period of the day 
Gahanbars, Dd 44 , 2 n. See Sea¬ 
son-festivals 

Gandarep, monster, Ap. 370, 371, 
374-376, 381, 419. 
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Gar&^man, Dd 1 , 3 n; 20 , 3 See 
Heaven, supreme and highest 
Garjfisp, hero, Ap 369 n 
Gatha dialect, Ap 387 n 
Gathas, Dd 40 , 5 n ; 79 , 7 ; Ep I, 
vn, ion, Ap 37on-372 n, 390. 
Sec Sacicd hymns 
Gayomarr/, man, Dd 2, 10, 12; 4, 
6, 28 , 7, 36 , 2 , 37 , 35 ", 46, 
82 , 64 , 2, 5-7, Ap 393 n, 401, 
402, 411, 418 n. 

Geiger, Dr , Dd. 31 , i n. 

Geldncr, Dr , Ap 426. 

Genesis, book, Dd 1 , 3 n , 37 ,22 n ; 

91 , 2 n , Ap 393 n, 429 n. 
Gcresaspo, hero, Ap 371 n See 
Keresasp 

Getft-khari^^, rite, Dd 79, 4, 5 80 , 
3; Ep. III,. II n. 

Gifuj urva, Av., Aji. 380 n. 

Gtw, man, Dd 36 , 3 n. 

God, Dd 1 , 3 n ; Ap. 401; Cor 479 
Gokarn, tree, Dd 37 ,100 n , 48 ,16. 
Gomez, see Bull’s urine 
Good religion, Dd. 1, i, 17; 5 , i; 
37 , 22; 41 , 10; 42 , I, 3, 47 , 

1, 53 , i, 2 , 5 , S 6 , 2 , 57, 2, 

61 , 3 , 62 , I, 66, 15, 19 75 , 

5, 78 , 9, 18, 19; 81 , 17; 88, 
8 , 90 , 2 , 94 ,12 ; Ep I, 111,10, 
vii, 5 r X, 5; n, 1, 8, 16, VI, 5; 
III, 21 ; Ap 401, 415, 425. 

— spirit, Dd. 3 , 17; 7 , 7, 31 , 4, 

42 , 6 

— spirits, Dd 1 , 23 , 16 , 8 ; 37 , 66 ; 

48 , 4 ; 91 , 8 

— thoughts, words, and deeds, Dd 

2 , 6,12; 3 , 10; 15 , 2, 20 , 2, 24 , 
4, 6; 25 , 4; 38 , 2; Ap 387 

— works, Dd. 1 , 4» 7 ; 5 , 2, 3 , 8, 

i~6, 9 , 3, 10 , I, 2, 11 , I, 2, 
12 , 1-5, 13 , 1-4; 14 , I, 2, 4; 
15 , 2, 3, 5 , 20 , 3 ; 22 , 1, 24 , 
2, 3 ! 25 , 3, 4 I 31 , 2, 4, ro, 17, 
19, 20, 32 , 7, 15, 16 n, 34 , 3; 
37 ,128, 38 , I, 3, 42 , 3, 4 , 46 , 

2 , 48 , 11 ; 50 , 3, 4 , 64 , 10, 
66, 24 , 72 , 12 , 75 , 5 n; 76 , i, 

4 ? 80 , 2 , 81 , 9t ^ 4 j , 

82 , 3 ; 84 , 3, 4, 85 , 2, 3 , 89 , 

3 ; 80 , 7 , 94 , 7, 8 n, Ep I, 1, 
3) 4> ''j 5» H, 111, 3) HI) 15 ) 
Ap 391, 3Cy2, 399, 402, 411, 412, 
4 '^ 5 ) 4 ^ 9 ) 4 -^" 4 ^/) 44 ^) “*43 

Gopato, Kind, Dd 90 , 4, 8 n. 
Gopatshah, chief, Dd. 00 , 3, 4. 


Gor, to\m, Dd 88, 7 n. 

Goj-afirvan, angel, Ap 380. 
Gosna-tj-am, priest, Dd. 0 n. See 
Yudan-Yim. 

Goft-i FryanO, chief, Dd 90 , 3 n 
GosQbar, Ap 419 

Grades in heaven, Dd 20 ,4 n; 34, 3. 

— in hell, Dd 20 , 4 n ; 33 , 2-5 ’ 
Greeks, Ap 389, 429. 

Growth ot good works, Dd. 12 , i, 
2, 4 i 5 . 

— of sin, Dd 12 , 5 

Guardian, Dd 66, 9; 61 , 3; 62 , 
5-7 , Fp II, V111, 2 

— spirit, Dd 2 , 5, 3 , 9, 37 , 80 ; 

— spirits, Dd 17 , 6 , 31 , 15 n ; 
37 , 80, 131, 132 ; 91 , TO, Ap 

369,-) righteous, Dd 17 , 

6n, 28 , 7, 37 , 34; 48 , i, 21, 
40; 81 , 13, 15 , 82 , 5 ; 94, 12; 
Ep. II, IX, 13 

Guardianship, Dd 54 , 6, 9, n ; 66, 
I, 4, 5, 7, 58 , 1,5, 61 , 1 , 3 , 62 , 
5,6, Ep II,viii, 2,3,ix, 4, 5 
GQjna-d?m, priest, Int 13, Dd. On 
Gujtasp, king, Dd. 37 , 36 n See 
Vutasp, 

Gamasp, priest, Dd 44 , 16, Ap 380 
Godan-dam, priest, Dd 0 n. 
Guvan-Gam, priest, Dd 0 n 

Hadhanaepata, Av , Dd 48 , 16 n; 

Ap 446 n See Pomegianate 
Hadhayas, ox, Dd 31 , 13 n, 37 , (99,) 
119, 48 , 34 , 90 , 4 
Haifokht nask, Dd 48 , 25 , 94 ,14 n 
Hamemal sin, Dd 14 , 3 n. 
Hamistakan, Dd 20 , 3, 33 , 2 n. See 
Ever-stationary 
Haosravangh, man, Ap 375 n 
Hara-berezaiti m , Dd 20 , 3 n 
Harlcz, Prof C. de, Dd. 33 , 4 n, Ap. 
369 n 

Hasar, mcas , Ap 156 n See Mile 
Hashi-dava, Ap 3750 
Haug’s Essays, Dd 31 , i n, 37 , 48 n, 
39 , 11 n, 21 n, 43 . 5 n, 7 n, 47 , 
I n , 48 , 2 I n, 300, 31 n , 72 , 
4 n , Ap 370 n, 3S4 n 
Haian gah, Dd. 48 , 26 n 
Hawk, origin of, Ap 119 
Heaven (valiirtj, pd 1, 3 n 0 , 7, 8 , 

14 , 7, 20, 3, 6, 26 , (1-5 

4rs, 31 , J-s 9 s 
57, 34 n, 25, 7 , 34 ,1; 37 , 


Hh. 
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38, ^3, 755 79; 38 , in; 44 , 
20 n, 2211; 91 , 9, 10, Ap 376- 
379, 397 , 4i5n, 421, 426, grades 
in, Dei 20 , 4n, 34 , 3 
Heaven (g.ii 6^/inan), highest, Dd. 1 , 

3 n, — supreme, Dd 20 , 3, 24 , 
6, 01 , 4, 15, 17, 22, 24, 25; 37 , 
25, 50; 38 , in, 4n, 80 , 2, 94 , 
12, Ap 374, 376-378, 421 
Hell, Dd. 6, 6, 8, 14 , 6, 7; 20 , 

21 , 8 , 25 , 2, 6, 27 , (1-7 ;) S 2 , 
^5 3 s 45 7 s ^®s ^^45 33 , I, 2 n, 5 s 
34 , I, 37 , 108, 110, 120, 41 , 

10, 75 , 2 11, 3n, 5 11, 91 , 3n; 
94 , 9, 10, Ap 373 s 397 s 417 " 
4^9s 42-, 426, 4 - 14 ^) sraues in, 
Dd 20 , 4 , 33 , 2-5 

Heretic, Ep III, 19. 

Her-frovag, priest, Ep 1,111,9 
Heterodox, Ep, II, ix, 8. 

Higar, see Bodily refuse 
High-priest, Int 13, 14, 27; Dd 
On, 1, 3 n, 11. n, 17 n, 20, 
21, 3 , 16; 22 , 5, 39 , 23; 41 , 
3n, 44 , I, 13, 16, 20, 75 , 2, 
03 , 15 ; Ep I, o n, 111, 2 n, 7, vi, 
5,vii, 4, IX, 10, 13,15, X, 8, II, 1, 

9.11, 9 n,v, 4, VI, r, Ap J.01,413, 
442,41.3, — supreme, Int 13 

High-pi lesthood, Dd. 89 , i, Ep II, 
IX, s; Ap 443, — supreme, Ep 

11, 1, 13 n 

High-pnests, Int 27, Dd. 1 , 6, 20, 
21; 3 , 14; 21 , 2, 23 , 3; 27,7; 

87 , 62, 107, 39 , 8; 42 , 6 , 48 , 
345 88s 5 5 ^^s 3 s 76 , 2, 83 , 6, 
89 , 1, 94 , 12, 13 ; Ep I, 11, 4, 

6.12, IV, 7, 10, 14, 16, 18, v,i-3, 
VI, 2, 3, vii, 5, 6, 14, vui, 7, IX, 
4 s 9 s iis JSs X, 6, 7, 9, lo, 12, 
II, 11, 2, 7, in, 4, 14, V, 2, 4, Yi, 
5, IX, 8, III, 2, 5, 7, 16, Ap 397 

Highwaymen, Ap 376. 

Hikhar, see Bodily refuse 
Hindus, Dd 39 , 30 n, Ep I, viii, 3 n 
Hind\a ni, Dd 92 , 5 n 
Hita^pa, man, Ap 370 
Hoffmann, Pi of G , Dd. On, Ep. I, 

XI, 6 n 

Holes (magha), see Ablution holes. 
Holy-water, Dd 43 , 30, 32 n, 34; 
63 , 15, 17, 20, 25, 32 , 78 ,19, 

88, I, 3, 5, 6, 9 , Ep 1 , 11, 3, 
r3,vm, in;Ap 117,420,447. 

H6ni juice, Dd 43 , 511 16 n, 27, 
30, 31, — mortal, Dd 43 , 14, 


16 n, 31; — pestle, Dd 43 , 

31 n; — p’ant, Dd <!8, 16,— 
twigs, Dd 48 , 14 n, 16 n, 30 n- 

32 n, Ep III, 14;—white, Dd 
81 , i3n, 37 , TOO. 

Horvada^/, angel, Dd 48 , 1 n ; Ap 
415, month, Ep III, 21 
Hoshung, king, Dd. 2 , 10, 37 , 35, 
60. 5 

Household attendance, Dd 31 , 8 , 
37 , 16, 17, 21, — attendant, 
Dd 81 , r, 5; 32 , 7, 43 , 1 , 
48 , 41 , Ep I, 111, 9. 

Hflgar m, Dd 37 , 118 n See 
HQkhir. 

Hukhlr m , Dd 92 , 5, See Hugai 
HOman, priest, Dd 44 , 20. 

Hunus, Ap. 370, 371 

Hush, beverage, Dd 31 , 13 n. 

Hushe^/ar, apostle, Dd. 2 , 10; 37 , 

36, 43 s 94ns 48 , 30, 60 , ion , 
Ep II, ill, I n 

HushaVar-mah, apostle, Dd. 2 , 10; 

37 , 36, 435 94 n, 97n, 48 , 3 °, 
Ep II, in, I n 

Huspaium nask, Int. 24; Dd. 61 , 
3, 68,1 n 

ffisaetvridatha, Av , Dd 65 , i n, Ap 
387 n, 390, 391. 

Hv?'e-iiaeshinan, man, Dd. 2 , ion, 
36 , 4 n 

title, Dd 90 , 3 n 
Hvovas, family, Dd 44 ,16 

Ihmraz, man, Dd. 90 , 8 n 
Immortal ruleis, Dd 37 , loi n ; 
80 , 3 

Incense, Ep II, ix, 3 , Ap. 417, 
India, Dd 18 , 4 n , Ap 446 n 
Indian Antiquary, Dd. On, Ep. I, 
XI, 6 n. 

Issdia, demon, Ep I, x, 9 n 
Infanticide, Dd 78 , 5. 

Infidel, Dd. 50 , 1,4; Ap. 415, 425 
Infidelity, Dd 41 , 3n, 60 , 3, 78 , 
8, 9, 19, Ap 415. 

Inheiitance, Dd 64 , 9-11, 66, 8, 9; 
62 , 1-4 

Inspiration, Dd. 71 , 3 n; Ep 1 , 111. 

4 n, 5 n 

Inward pi aver (ia^), Dd 40 , 5, 7 n, 
9n, 79 , I n, 2, 4, 7, S n , Ep I, 
Xs I, Ap 448, 449, 451. 

Iran, int 14, 25: Dd, 36 , 7 n; 37 , 
94 n , 53 , 6 , 66, 15 , 33 , r , 
90 , 6, 94 , 12; Ep II, I, m, 
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IV, 4 6, V, 13,M, 4 Ml, 6, VIII, I, 
^ ^ 1 D 3 j ^ 7 j ^ 9 > 

Iranians, Dd 36 , 7 n, 90 , 3 n 
Isiaclitcs, Ap 390, 429 
Itha, Av., Dd. 79 , 1-4, 7, 8, 911 

J in Oriental words is pi intcd G 
jainaspji IMinocliiharji, Dastur, Dd 
48 , 25 n , Ap 383 n, 392 n 
Jew, I lit. 26 ; Ap. 399 
Jude, epistle, Dd, 44 ,16 n. 

Judges, Dd 1 , 6 ; Ap. 407. 

Kahtsar^ lun man , Ep. II, 11, 9 n 
Kai-Apueh, prince, Dd 48 , 33 n 

— Kafis, king, Dd 37 , 36 n. 

— Kai.lc/, king, Dd 37 , 35 , 4 G, 33 

See Kaxart' 

— Khusi 61, king, Dd. 33 , 3; 37 , 36, 

90 , 6, 8 n 

— Vutasp, king, Dd 37 , 36, 44 , 

16 n Sec Vuta=p 
Kalpa, Sans , Ap. 384 n. 

Kamak, bird, Ap 378 n, 381 
Kamak-su^/, man, Dd 36 , 4, 5. 

— lakhshun, man, Dd 36 , 4, 5 
Kangdez, land, Dd 37 , 36 n, 80 , 3 n, 

5, 8n 

KaHhen caves, Dd On, Ep. 1 , xi, 
6 n. 

Kapo^/, wolf, Ap 381 
KapQl, town, Ap 373 
Karap, title, Dd V?, S, Ap 384, 
412 

Kavart', king, Ep I, n, 17 Sec Kai- 
Kavac/ 

Kail, title, Ap 3S4 n, 

Kaviilistan, land, Ap 373 n 
Kayanians, Dd. 80 , 5. 
K«?m-na-mazda, stanza, Ap 443 
Keresasp, hero, Int. i8, 19, 28 , Dd 
17 , 6, 36 , 3, 37 , 35 , 97 , 48 , 
41 n , 72 , 4 n; Ap 369-381. 
Keshvars, Dd 36 , sn See Regions 
Khan, platform, Dd 48 , 14, 66, 
27 n. 

KhavzS, Av , Dd 73 , 3 n; 74 , 2 n 
Khoi sin, Dd 78 , 1411. 

Khrafstras, see Noxious creatures, 
Khrutasp, man, Dd 78 , 2 n 
Khshnumano, see Shnumano 
Khshvash-maungho process, Ap 446 
Khumbik, title, Dd 90 , 3, 8 11 
Khur, day, Dd 40 , 10 
Khurasan, land, Int 14,25, Ep 11 , 
1, 2 n, 12 n, V, 3 n 


Khurdah Aiesta, Ap 385 n 
Khur-Aishm, man, Dd. 2, lo* 36 , 
4 , 5. 

Khfisro Ndshirvan, king, Int 27 , 
Ep. I, IV, 17, Ap 394, 397 
Kh\ami<as, region, Dd. 36 , 5, 7, 90 

3, 8 n, Ep 1 ,1, 5 
Khvapar (persistent), Dd 18 , 7 n 
Khvaiizt..m, land, Ap 373 n. 
Khvetuk-das, Int 18, 19, 38, 29, 

Dd. 65 , I n , Ap. 389-430, 
433 11 See Next-of-kin m ir- 
riage. 

Kik, title, Ap 384, 412. 

Kirinan, land and town, Int 13 16, 
17, 25, 27 , Dd On, 94 , 13, Ep. 

I, o n , II, 1, 13, IX, 12 , III, r 
Knathaiti, witch, Ap. 369 
Kfuan, town, Ep, II, 1, 12 n 
KQstik, Dd 39 , 7, 29 , Ap 383-387 

See' Sacred thread-giidle 

ATakad’-i Dait'ik m., Dd 21 , 2 n See 
Daitih peak. 

ATamro., bird, Dd. 80 , 3 n 
ATinva / bi idgc, Dd 20, 3, 21 , (i -7 ,) 
22 , 211, 24 , 2, 6 , 25 , 2, 6 , 32 , 

4, 34 , 3, 4, 42 , 2n, 44 , 2011, 
61 , rS n , 85 , 7 n , Ep I, 111, 9 , 

II, v, 17 11. 

/Litra’ ul 6-nn) and r , Dd. 90 , 3 

Ladle ioi sjnmkling, Ap 437 
Lamp foi ceieinonies, Dd 43 , 2, 6 
Leadei oi the religion, Int 13, 22, 
2/ , Dd On, 1 , 6, 10, 23, 24 
44 , 20 11, 45 , 5, S8, 8, Ep 
I, in, 10, vii, 5 , n, VI, 5, IN 
12 11 

Leaderihip of ditto, Ep 11 , ix, 5 
Lethargy, demon, Dd. 23 , 3 
LeviticiF, book, Ap 429 
Libtrhmsm, Dd 78 , 14, 15 
Liturgy, Dd 2, 8 , Ap 132 
Loharasp, king, Dd 78 , 2 n 
Lord, Dd. 1 , 20, Ap 384, 385, ^22 
Luke gospel, Ap 398 
Lunar mansions, Ep 11 , n, 9 n. 

Magh, Ap j33n. See Ablution seat 
Mah-ru, Dd 43 , 5 n , 48 , 14, 17 
Maiden meeting the soul, Dd. 20 
3 n , 21 , 6 , 24 , 5 , 25 , 5 
Maidhio-zareniaya, season, Dd 31 
14 n 

MaWjdk-zareni butter, Dd 31 , 13. 
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MaiiiyO'i Khar^/, book, 381,398. 
Male anJ female things, Dd 93 , 

13 n , Ap 409, 410. 

Malkos, Dd 37 , 94, Cor. 479. 
Manicheans, Ep, II, 1, 12 n, 

Mansar (text, liturgy), Dd 1 ,7; 2 , 8. 
Manuscripts described, Int i 4 -i 9 > 
29, 30 

Manuj/iihar, author, Int 13-15, 19, 
22-28, Dd 0 , 1 , I, 3 n, 17 n; 
94 , 13, Ep I, o, XI, 12, II, o, 

1, II n, V, ion, IX, r n, 12, IIl,o, 

1, 21, Ap. 455, 458 n. 

— king, Dd, 37 , 35 

Marhayli, man, Dd. 37 , 82, 64 , 2 n, 
Ap. 416 See IMashjaih 
MarMyo'ih, woman, Dd. 37 , 82, 64 , 
2n, Ap 416 See Mashyayoih. 
Maik, gospel, Dd 37 ,io 6 n;Ap 398 
Marriage, see Next - of - kin , of 
cousins, Ap 404, <07 n, 415, 
424-428 

Mais, planet, Ep II, 11, 9,10 
ftlarv, town, Ep II, v, 3 n 
Mas’audi, Ep II, 1, 12 n 
Mashyalh, man, Dd 64 , 2, 6 n , 85 , 

2, 77 , 4, Ap 402, 411. See 
Rlarhaya 

Mashyayoih, 'A'oman, Dd 64 , 2, 6n; 
65 , 2, 77 , 4, Ap 402, 411 See 
Marhiyolh 

Master (.la^^), Dd 1 , 20, 44 , 13, 
Ap 385, 442 

Mazda, Ap 385, 387 See Auha?- 

ina2;i/ 

hlazdak, heretic, Ep I, iv, 170, II, 
1,12 n 

Masiala-woiship, Int 24, Dd 1 , 3, 
2 , 11 , 21 , 2 n , 39 , 8 n , 94 , 
I n , Ep. II, 1,12 n , Ap 386, 
412, 414, 415, 422 n, 423, 427. 

— worshipper, Dd 3 , 18 , 4 , 2, 48 , 

33 , 75 , 3 n, Ap 387, 448 n. 

— worshippers, Int 14, 24-27, Dd. 

2 , 15 , 4 , 4 , 6, 2 , 22 , r, 3 , 
37 , 36 n, 48, 93, 39 , 12, 41 , 
I, 7 , 4 : 2 , i , 44 , 13 , 45 , 211, 
6n, 48 , 39, 66, ion, 72 , 2, 
80 , 8 n, Ep I, 11, 12, 111, II, 
viji, I n, x, 11-13 ) fij h 6 , Ap. 
398, 429, 431 n, 432, 452, 453, 

— worshipping liteiature, Dd 61 , 

3 n ,-religion, Int 13, 23 , 

Dd 1 , 23 n, Ep 1 , \i, 9, II, 
M, 2 11, Ap 387, 400, 4li, 
-superiors, Dd. 41 , 9 


Mazendaran, land, Dd. 37 , 44 
MazintLan demons, Dd 37 , 81 , Ap 
437 

Mcat-olfciing, Fp II, ix, 3. 
Mw/yok-mrih, com., Ep I, v, i, 6, 

8, VI, 3, 7-9, II, vii, I, IX, I, 2, 
4, 7, 10, 12-14 , II, 11, 5-8, 111, 

I n, III, 7, Ap 449 
Melted metal ablution, Dd 32 , 12, 
13, 37 , 110. 

Menstiuation, Dd 78 , 4. 

Meiistruous woman, Ap 447 
Mercury, planet, Ap 418 n. 

Messiah, Dd 37 , 90, 91 
Metals, oiigin of, Dd, 64 , 7. 
Meteors, Dd 37 , 55 
Mile (hasai), Ep II, 111, 3; Ap. [56, 
457 

Milk, food, Dd 28 , 5 
Millenniums, Dd 37 , nn, 33, 97 n, 
64 , 4 , 66, 10, 90 , 7. 
Miscarriage, Dd 78 , 6 
Mltokht, demon, Dd 37 , 50, 51 n, 
53 

Mitro, angel, Dd 14 , 3, 31 , ii , the 
sun, Dd 31 , 14 

— khurbhei/,nian, Int. 22 23, Dd 0 
Mobad, see Priest, ofl'ici iting 

— of niobads, Dd. 44 , 21 n , Ep 1 , 

IV, 15 n 

Moon’s influence, Dd 71 , 2 
Mountains, giowth of, Dd 70 , 2 
Muhammadan conquest, Dd 88, 
8n, Ap 399 

Muhammadans, Int. 26, Ep I, \iii, 
. 3 n 

Mujpar, comet, Dd 37 , 55 n. 
Musulinans, Ap 425 
Myazd, see Sacred feast 

Nabai, rite, Dd 79 , 4, 12 See N6- 
nabar 

Naivtak r, Dd 80 , 3 n, 8 n 
Nakiaiyya, demon, Ep. I, x, 9 See 
Naunghas 

Naqj-i Rustam ins, Dd 81 , 3 n, 
Cor 479 

Naremauflu, title, Dd 72 , 4 n , Ap. 
J69 

Nasal, see Dead matter. 

Nask, Dd 48 , 250, 71 , 3 n; Ap. 
371 n, named, Int 24, Dd 
48 , 25 n, 61 , 3 , 68, in, 71 , 
3n, 94 , i4n; Ep I, vm, i, 6, 
7, Ap 373, 394, 395, 397. See 
Sc! ipture. 
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Nasks, Tnt. 24, Dd 37 , 36 n, 45 , 

2 n , 47 ,1 n, Ep. 1 , x, 7 , Ap 
370 n, 371 n, 394 

NasQj, demon, Dd. 17 , 7, 8, 20 n; 
48 , 8 n, Ep. I, IV, 3, Ap. 438 n, 
450 n. 

NaQnghdS, demon, Dd 94 , 2 n. See 
Nakuiyya. 

Next-of-km marriage, Int 28 , Dd. 
37 , 82, 06 , 1-5; 77 , 6 ,78,19, 
Ap 387 n, 413, 427-429, de¬ 
fined, Ap. 401, 402, 404, 405, 
412,417. See Khvetfik-das 
Nihiv, demon, Dd 37 , 52. 
NikhsbahpQr, com , Int 28 ; Ep. II, 

1, 2 n, Ap. 397. 

Nine nights’ seclusion, Ap 453, 
454 - 

Nirang-i kust!, Int. 28; Dd 39 , 
19 n, 27 n; Ap 383-388. 
Nirangistdn, book, Int 28 , Dd. 66, 
I; 83 , I n; Ep. 1 , iv, 15 n, 
17 n. 

Nishahpfihar, com., Int 27; Ep. I, 
IV, IS, 17; man, Ep 11 , 1, 2 n; 
town, Ep, II, 1, 2 n, v, 3 n. 
NishapQr, town, Dd. 62 , i n, Ep. I, 
IV, 17 n. 

Nivik, man, Ap. 370, 372. 
NivshahpQhar, man or town, Int. 
14, Ep. II, 1, 2. 

Niyaz, demon, Dd 37 , 52 , 77 , 8. 
Noldeke, Prof, Dd. 88, 7n, 94 , 
13 n , Ep. I, iv, 17 n , Cor, 479 
Nonabar, rite, Dd 79 , 4 n, ii. See 
Nabar 

Noosing the soul, Dd. 23 , 3 
North, Dd. 25 , 5 n; Ap. 442, 444, 
448, 449 » 45 i> 454 - ^ ^ 

Noshirvan, title, Int 27; Ep I, iv, 
17 n. 

Noxious creatures, Dd 17 , 12 n, 16, 
18 , 3 ; 37 , 53 - 

Ocean, Dd 48 , 32 n, 92 , 2, 5 , 93 , 

2, 3, 8, iin, Ap. 418 See 
Wide-formed 

Omniscient wisdom, Dd 37 , 43, 75 j 
39 , II. 

Ordeal by poison, Dd 37 , 74 
Original good work, Dd 12 , i, 5 
—• sin, Dd 12 , 5. 

Orion, Dd 87 , 48 n , 39 , 11 n 
Ormazd, Ap 425 See ^iiharmaz^ 
Ouseley, Sir W., Int 2511, Ep I, 
o n. 


Pa^ramgoj, lun. man, Ep II, ii, 
9-11. 

Pahlavi book, Ap. 398; commen¬ 
taries, Dd. 45 , 2 n , 66, i n ; 
71 , 3n; Ap. 446 n, 458 n; in¬ 
scriptions, Dd. 0 n ; Ep I, xi, 
6 n, language, Dd 22 , 2 n, 46 , 
in, Ap 415; legend, Ap 373- 
381, literature, Int 29, Dd 2 , 
II n, text, Dd 16 , 4n; 37 , 
97 n; 39 , 5 n; 64 , iin, Ap. 
403 n, 404 n, 422 n, 445 n, 
translations, Dd 46 , 2 n, 71 , 
3 n, Ep I, iv, 3 n, vii, 4 n; Ap. 
391, 396 n, 427, 442 n, trans¬ 
lators, Ap 392 n, 393, 4270, 
431 n, 438 n, 452 n, 456 n, 457 n, 
version, Ap. 372, 381 n, 392 n, 
394 j 397 , 442 n, 455 , works, 
Ap 428; writers, Int. 28; Dd 
71 , 3 n, 72 , 5 n; Ap. 423 n, 
writing, Dd. 42 , i n , 46 , 5 n, 
06 , 22 n; Ap 449 n. 

Papak, man, Dd 88, 7 n. 

Pais, land, Ipt 13, 22, 27; Dd. 0 n; 

I , 10 n, 17 n, 45 , 5 ; 66, 3, 15, 
21, 28 , 88, I; 89 , I; 94 , 13 ; 
Ep. I, on, xi, 7 , II, 1, 8, v, 2, 
5, 9, IX, 12; III, I 

Parjadga, chief, Dd. 90 , 3 n 
Parsi, Ep I, xi, 6 n , Ap 383, 398 n, 
406, 431, scriptures, Ap 427, 
year, Dd. 1 , 17 n, 31 , 14 n, 47 , 
7n; 81 , in, Ep. I, xi, 12 n, 

II, 1, 2 n , III, 21 n; Ap 418 n. 
Parsis, Dd. On, 2 , ion; 6, 2n; 

43 , 5 n, Ep. I, viii, 3 n, II, 11, 
9n; Ap 389, 390, 408 n, 427- 
429 

Paiino, wolf, Ap 381 n 
Patit, Dd 41 , 5 n, Ap 385 n See 
Renunciation 

Patron spirit (ahv6), Dd. 31 , 7> 18; 
69 , 13, 25; 44 , 20, Ep I, v, 
3, 4, Ap. 385, 442 
Paur\a^irya, man, Dd 48 , 33, 
Pazand, Dd 37 , 99 n , 90 , 3 n; Ep 
II, 11,9 n, IV, 3 n, Ap 3S4, 438 n. 
Pebbles used in BareshnCiiii, Ep I, 
vii, 16, 17, IX, 6 , 11 , 111, 12 , Ap. 
447 

Period of the day, Dd 43 , 3, 8, 9 , 
Ap. 448 

Persian version, Ap 373-380, wiiter, 
Ap 426. 

Persians, Ap 389, 390 
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Peshotanji Behramji, Dastfir, Int 
17 n, 30; Dd. 6 , a n , 44 , 2 n , 
81 , in; Ep. II, 11, 9n; Ap 
389 n, 39a n, 399 n, 403 n,404 n, 
410 n. 

PeshyotanQ, chief, Dd. 37 , 36; 90 , 

3, 5, 7, 8 n 

P^jinas, land, Dd. 90 , 8 n See 
Pesyansai ■ 

P^jfipai, Int. 13; Dd. On, 1 , 10 
See Leader 

Pgjyansaijland, Dd. 17 , 6 n; 90 , 3 n 
See Pejinas 

Phases of the moon, Dd. 08 , 1-6. 

Pig, Ep. I, vin, 3 
Pirfizabad, town, Dd 88, 7 n. 

PiJin, land, Dd. 17 , 6 n. 

Pitaona, man, Ap. 370. 

Pleiades, Dd. 37 , 48, 39 , ii n. 
Pomegranate bush, Dd 48 ,16; Ap. 
446 n. 

Pontiff (ra^/), InL 13; Dd. On, 1 , 
6; 04 , 13, 14, Ep II, IX, 14, 
III, I, aa 

POrOdakhstdih, man, Dd 90 , 3,8 n. 
P6ry6<ikeshih, see Primitive faith. 
Prayer before eating, Dd. 70 , i n; 
imperfect, Dd. 79 , i-ia See 
Inward prayer. 

Priest, Dd 79 , 40; 88, 4n; Ap. 
417 n, 43a n, 436 n, 437 n, (a&r- 
pat), Int. 13; Dd On, 46 , i, 
3-6, 60 , I, a, 18, 30 , 33; 88, 

5 ) Ep I, o, II, 0, I, 17, 111, 4> 
9 n, IX, 3 , Ap. 373,400, (maga- 
vag), Ep. I, IV, II, VI, 6. See 
High-pnest. 

— chief, Dd. 83 , 4n, 6-n; (mobad 

of mSbads), Dd. 44 , ai; Ep I, 

X, 8 

— officiating (magdpat), Dd. 44 , i; 

45 , s , (zoto), Dd 48 , 13, 21, 

23; 66, 4; Ep, II,viii, 3;- 

supreme, Ep, I, iv, 15 , see mo¬ 
bad of mobads. 

Priesthood, Ep. I, 111, iin, II, ix, 
3n; Ap 414; (aSrpatih), Dd 

46 , 1-4; 40 , I, 4, 5 n; (asra- 
voih), Dd. 71 , 3, Ep I, 11, 6, 

X, 5 . 

Priestly duties, Dd, 46 , i; 46 , a; 83 , 
1 n. 

— lordship, Int 13; Dd. 0 n , Ep. 

II, J, I, 2, 4, 16, II, 3, V], 3 , 

III, O. 

— men, Dd. 1 , 5 n, 21, 66^ 6, 12, 


17, 83 , 1-6; 88, 4; Ep 1,111, 

10, iv, 7, 10, X, 3, 5,13, XI, I, 3, 

4, 8 , II, 1, 8, v, 4. 

Priests, Dd. 66, son; Ep 1 ,11, 6 n ; 

11, V, 14 n , Ap. 424, 428 , (aer- 
patan), Dd. 1 , 7 , 46 , a, 3, 5; 

46 , 2 , 66, 26 ; 86, 7 ^ Ep. 1 , X, 
7, 11,11,7; Ap 422, (asrav6anh 
Dd 45 , 5, 48 , 6; (magav6gan), 
Ep 1 , VI, 6, (magopatan), Dd. 
1,6. 

— officiating (magdpatan), Dd. 46 , 

5, Ep I, IV, 10, 15; (zotin), 
Dd. 48 , 21 

Pnestbhip, offici.iting, Ep. I, iv, ii. 
Primeval ox, Dd. 37 , 46; 69 , a, 3; 
Ap 380 n 

— religion (kSdmon din6), Ep, I, xi, 

9 

Primitive faith, Dd. 1 , 23; 41 , 10; 
94 , 1, 7 n, 12, 13, Ep. I, IV, 4, 

6, 10, VI, 6, IX, 13, 15, X, 6, 10, 

II, 111,14; 111,5,7,16,23, Ap 

411 

Producers of the renovation, Dd. 30 , 
1-7 

Proper and improper, Dd 44 , 2; 

47 , a, 4, 9, See ShUyast 
shayast 

Propitiations, Dd. 29 , i, DO, a ; 48 , 
21 n. See Dedications. 
Ptolemies, Ap. 429. 

Punishment for sin, Dd 6, 5, 6 ; 13 , 
4 ; 6-8 , 19 , 7 ; 20 , a ; 

24 , 4, 6, 27 , 1, 5, 6 , 32 , a, 9, 
II, 14; 33 , 3, 41 , 5, 8; Ap 
443 * 

Purifier, Ep I, 11, 6, 9, iv, 4, 8, j>,vi, 
I, 3 , 4 , 7 , vil, 7 , 9 , 17, IX, 4 ,'X, 

3, II, u, I, 3, 7, 8, HI, 3, ro-i2, 
IV, 4-6, vii, 5,6, ix, 9, III, 6, 8, 
9,Ap 432, 433 n, 446,449, 451, 
452, 454 * 

Purifying cup, Dd. 39 , 8, Ep I, vu, 

4, IX, 12 

Pfitik sea, Dd. 17 ,18 n. 

Qandahar, town, Dd 17 , 6 n. 
Quotations from AV., Dd. 74 , 3 n , 
Ap. 397 , 398. f 
— from Byt, Dd., 37 , 43 n. 

-Dk , Dd 44 , 20 n, 90 , 8 n , 

94 , i-i I, Ep. I, viii, in; Ap 
370-372, 394-397, 399-413. 

-Mkh , Dd 37 , 28 n , 90 , 3 n , 

Ap. 381, 382, 399 
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Quotations from Pahl. Riv , Ep. Ill, 

11 n , Ap. 373-381, 415-423* 
-Pahl Vend, Dd. 17 , 3 , 31 , 

24 n , 39 , 21, 41 , 9, 10 ; Ep I, 
11, 3, 8, 10, IV, 3, vii, I, 10-12 , 
Ap 392,431-453,455-458 

-Pahl Yas,Ap 392, 393, 437 , 

442-444 

-Pers Riv , Dd 37 , 94 n ; Ap. 

373 n-380 n, 424, 425. 

-Vend., Dd. 20, 3 n ; 30 , 4 n , 

81 , 5 n , 82 , 4 n ; 38 , 5 n, 72 , 
Sn; Ep I, IV, 3; II, in, 5, vi, 
2 n; Ap 391. 

-Visp , Ap 425 n. 

-Yas , Dd. 28 , 7, 37 , 48 n ; 39 , 

12 , 79 , I n ; Ap. 385-387, 391, 
448 n, 449 

— not identified, Dd 4 , 4, 5 , 7 , 3, 
4 , 7 , 12 , 3-5 ! 1 ®, 3 i ® 2 , 13 , 
37 , 121 , 39 , II, 23 ; 41 , 10, 
42 , 7 , 44 , 12, 21; 45 , 5 ; 93 , 
15-17, Ep I, 111, 8, 9, VII, 4,viii, 
7 , n, 1, 10. 

Ra</(master, pontiff), Int 13; Dd. 
On; 1 , 6,20 ; 86, a , 44 , r 3 n , 

Rai, town, Int. 27; Ep II, 1, 13 
Rain, Dd 48 ,33 ; 90 , 3 n; 93 ,1-17, 
Ap. 378 n, 452. 

Rainbow, Dd 67 , 1-3 ; 91 , 2 n, 8 n 
Ram, angel, Dd. 28 , a n , 30 , 4 n. 
Rao^as-^aeshman, man, Dd. 2,10 n , 
36 , 4 n. 

Rapithvan, rite, Dd. 44 , 2 n. 

Rashnfl, angel, Dd. 14 , 4 , 21 , 4 n , 
30 , 2, 3 n, 31 , 11, 37 , 42 n ; 
44 , 20 n , 78 , 17 n , Ep I, 11, i. 
Ready money, Dd 62 , 4 n. 
Recompense for good works, Dd. 5 , 
3'; 6, 5, 7; 12,4, 13 , i; 31 , 25, 
Ap 442 

Reed, meas , Dd 21 , 3, 5 , 48 , 5 , 
Ap 395 > 432 

Regions ot the earth, Dd. 36 , 5 n, 
6, 7 , 92 , 6 

Religious rites (dino), Dd. 39 , 25, 
42 , 6, 47 , I, SO, 2, 90 , 6 , Ep 

I, VII, 9 , 11 , IX, 8 .-dll, Dd 

44 :, 2, 4, 5, 7, 9 , 4 : 8 , 5 , 64 , 5, 
66, 1-4, 6, 7, II, 12, 15, 17, 19- 
22, 25, 27, 30-32 , 78 , 19; 81 , 
14, 83 , 1-6 , 85 , 5-7 , 66, 2, 3, 
6, 7 , 88, I, 3, 5-7, 9-“ , Ap. 
424. 


Renovation of the universe, Dd 1 , 
3 ; 2 , 8,10,13, 15 ; 3 ,18 ; 4 , 5; 

7 , 2 ; 31 , 10, 16, 32 , 6, 10, 12 ; 

36 , 2, 3 , 36 , 1-4, 6, 37 , 22, 38, 
98, 107, 120, 39 , 13; 41 , 6, 
48 , 4, 16; 77 , 6, 7, Ap. 400, 
401. 

Renunciation of sin, Dd. 41 , 5, 7,10, 
II, 48 , 20; 78 , 17; 79 , 10, 
Ep. Ill, 18, 20; Ap. 380, 384, 

385 

Resuirection, Dd. 1 , 3 ; 2 , 8, 10 n , 

8, I nj 13 , 4 , 14 , 6 n, 16 , 7> 8 ; 
19 , 7, 31 , 13 n, 25 , 32 , 10, 35 , 

I, 37 , T, 3, too n , 76 , 3-5 , Ep. 

II, 111, I n, Ap 378, 383, 417 n, 
423 n 

Reti ibution, Dd. 12 , 2 , 41 , 9, 11 ; 
75 , 5; 78 , I, 17, 79 , 3, ro, Ep. 
II, 111, 4. 

Righteous gifts, Dd. 44 , 19; 46 , 5, 
7, 60 , 2; 84 , 3, Ap 421. 
Ritual, Dd. 46 , 6 , Ap. 415, 421, 422, 
432, 446. 

Rivayat, Pahl., Int, 15, 18, 28; Ap. 
373 j 4 I 4 > 415, 423 > 4261 428 ; 
quoted, see Quotations. 

— Pers , Int. 28 , Dd 62 , i n; 81 , 

13 n; Ep. I, VI, I n, vii, 8 n, 16 n; 
Ap. 373 > 381, 414. 424 » 428 , 
quoted, see Qiiotations. 
River-beds, Dd 70 , 1-5. 

Romans, Ep. II, vni, 5 n , Ap. 406 n, 
429. 

R6shan6-/tashm, man, Dd. 2 ,10; 36 , 
4 . 5 * 

Rubanik sin, Dd. 14 , 3 n. 

Rustam, hero, Ap. 369 n. 

Sacred being (yedato), Dd 30 , 6. 

— beings (yajci/an), Dd. 1 , 3, 6, 7, 

25, 2 , 10, II, 3 , 16, 17 , 20; 
22 , I, 2, 5; 26 , 2, 31 , i8n; 

37 , 10, 21,58,72-74, 88,97,98, 
108 ; 80 , 8, 19, 23, 32 ; 40 , 3, 
6-8, 12, 41 , 9, 44 , 7, 8, 45 , 7 ; 
46 , 3 , 48 , 4, 5, 20-22, 24, 26, 
37, 38; 66, 17, 23 , 71 , 2; 77 , 
2, 7 ; 79 , 12 , 85 , 2, 5 ; 86, 8 ; 
87 , 2,88, 10, 03 , 15, Ep I, 

Oj b 3 i 5 > 4 j ^ 4 ! b 
VI, I, vill, 2, 5 , HI, o, 22 , Ap. 
400, 444, 454 See Angels. 

— cake (dr6n), Dd 28 , i , 30 , (i,) 

2, 4 , 43 , 1-4, 6, 7, 79 , 7, ii; 

81 , 13-15* 
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Sacred ceremony, see Ceremony. 

— feast (rnyazd), Dd. 47 , i; 82 , 4 ; 

83 , 4. 84 ,4 ; Ap 426. 

— fire, Dd 48 ,11 n, 34, 39; 60 , 21; 

81 , 18 n, 89 , 1, 90 , 2, 6 , Ep. 

I, m, 11,13, 14; 11 , vin, 3 

— hymns (gatha:,), Dd. 20 , 3, 61 , 

9 ? 79 , 7 ) 86 , 4 , Ep. 1 ,11, 12, 
Ap. 390, 397. 

— milk, Dd. 48 , 33. 

— shirt, Dd. 39 , 19 n, 21; 40 , i, a. 

— thread-girdle (kflstik), Dd, 39 , i, 

19-25, 27,30. 40 , 1 , 3 ) 43 ,sn; 
Ap. 383. 

— twigs (baresSm), Dd. 43 , 5; 48 , 

14 n, 17; Ep. I, IV, 3, III, I, 
13 , Ap. 432, 433. 

Sad-darband-i Hush, book, Ap. 373 n. 
Sad-dar Bundahu, book, Dd. 79 ,4 n. 
Sa<^vastaran assembly, Dd. 14 , 5 n. 
Saena bird, Dd 90 , 3 n. 

Sagastan, land, Dd. 30 , 2 n 
Saka.-^fim nask, Int. 24, Ep. I, vin, 
h 7. 

5 am, man, Ap. 369 n. 

Sam, man, Dd 48 , 41; Ap 381 
Saman, title, Dd. 17 , 6 , 38 , 3, 37 , 
97 , 48 , 41 n, Ap. 369 
Sandal-wood, Ap. 446 n. 

Sandarac, Ap. 446. 

Saoshyas, apostle, Ap 369. 

Sarakhs, town, Int. 13, 25, 27 , Ep 

II, 1, 12 n, V, 3. 

Sarsaak, ox, Dd. 37 , 99 n 
Saiu, demon, Ep I, x, 9. 

Sasanian dynasty, Ap 428. 

— inscription, Dd 91 , 3 n; Cor. 479. 
Satan, Dd. 37 , 106 n 
5 ata-tSraka, lun man , Ep II, 11, 9 n. 
Saturn, planet, Ep. II, 11, 9, ro 
5 atvSharan, lun. man , Ep. II, n, 9- 

II. 

SiLukavasian, land, Dd. 90 , 4 n. 
Savah, j-egion, Dd 38 , 5 
Scripture (avesta), Ap 443 ; (nask), 
Dd. 48 , 25, 28, 34, 38, 01,3. 
Season-festivals, Dd. 39 , in; 47, 
(7;) 48 , 8 ; Ep. I, viii, 3 ; Ap. 
426, 

Secluded, place of the, Ap. 452, 453. 
Seeds, see Source and Tree. 

S&^, demon, Dd 39 , 28 n. 
Selections of Za^if-sparam, book, Int. 

i4j 15, Ep.IIl, 23 n; Ap 394. 
ShShnaraah, book, Dd 17 , 6 n; 
37 , 97 n j 70 , 3 n j Ap. 369 n. 


ShalipQhar, priest, Int. 13 , Ep. I, 
ill, 10. 

Shatvair6, angel, Dd. 48 , in, 17 n ; 
Ap. 415, 434 n; month, Dd. 1 , 
17. 

Shaving the head, Ap. 408. 

Shayast La-shayast, book, Dd. 44 , 
2 n; Ap. 414, 420 n. See 
Proper and improper. 

Shiia*, town, Int. 14, 22, 25, 27; 
Dd. 1, 17; 88, 7n; Ep I, m, 
13, II, 1, II, V, 3, 4, 10, VllI, 

1. 3 - 

ShnQmanS (dedication, propitiation), 
Dd. 29 , 1, 30 , I. 

Showing a dog to the dead, Dd. 17 , 
20; 18 ,2 

Sin, Dd. 11 , 2; 12 , 3 ; 16 , i, 2 ; 24 , 

2, 3 ; 26 , 3 J 83 , 6; 37 , 79 ? 40 , 
4; 46 , 6 , 50 , 3 ; 76 , 2, 78 ,14, 
15; 79 , 2, 3; 89 ,. I; 94 , 7,8 n; 
Ep. I, vni, 2, 3 , II, 1, II , Ap. 
372, 378, 380 n, 399, 422, 424, 
account of, Dd. 13 , 1-4 ; 14 , i, 
2, 4; 31 , 2, ro, accumulation 
of, Dd 32 ,12, 34 , 4, 37 ,11 x; 
affecting accusers, Dd 14 , 3, 
atonement for, Dd. 12 , 2, 4 ; 
16 , 4, 41 , 8, 10, 72 , II; 76 , 5 , 
78 , 17, 19, 79 , 12; Ap. 414; 
confinement of, Dd 89 ,10, 20, 
23; deliverance from, Ep 1 ,11, 
5 ; demons of, Dd. 82 , 5,11, 12; 
34 , 4, 37 , 110, grievous, Dd. 
39 , r; 60 , 2 ; 78 , 16; 79 , 8 ; 
Ep III, 11 n ; Ap. 417 ; growth 
of, Dd 11 , 2 , 12 , 5 , 37 , 109 , 
heinous, Dd 49 , 4, 5 ; 72 , r, 2 ; 
76 , 3 , 77 , 1, 78 , 2 , Ap 423 , 
impotence of, Dd 37 , i c 2 , 
imputed, Dd, 42 , 4 ; 61 , 4; 78 , 
9, 10; Ap. 456-458, of apos¬ 
tasy, Dd 41 , 1-6, of running 
about uncovered, Dd 40 ,1,4; 
source of, Ep I, ii, 3, store of, 
Dd 26 , 5, washing away of, 
Dd^ 37 , III. See BodySzeaf, 
Drayan-^iiyunih, Eradication, 
Farman, Hamemal, Kh6r, Ori¬ 
ginal, Punishment, Renuncia¬ 
tion, Retribution, TanapQhar. 

Sinfulness, Dd. 25 , 6, 48 , 19; 71 , 
2, 4; 72 , ro, 77 , 12, 78 , r, 15, 
18, 79 , 8, Ep II, IX, 2; III,o; 
Ap. 379. 

Sinners, put to death, see Slaying. 
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Sinners, seven heinous, Dd 72 , 2-9 
Sinus, star, Dd 93 , t n, Ap 418 n 
Siikan, town, Int 14, 25-27, Ep I, 
o, XI, 4 n, 11 , 1 , 4, 12 n, V, 2, sn, 
9 , 14. VI, 4 n, vii, I, 3 n, viii, 1. 
Sirozah, Dd. 43 , 7 n , 79 , 4 n 
Siyavash, prince, Dd. 37 , 36, 90 , 

5, 6 n 

Sky, nature of, Dd. 91 , 1-3, 8-ro, 
three parts of, Dd. 37 , 24-31, 
45, 46, 39 , 14, 15 n , 73 , 2 n 
Slaying heinous sinners, Dd 76 ,1-4. 
Snavidhaka, man, Ap 370 
Solomon, king, Dd 39 , 1711, Ap. 
390 - 

Soma, plant, Dd 48 , 16 11. 

Soshans, apostle, Dd. 2 , 10, 12, 13, 
4 , 6 , 28 , 7 » 3 ®, 4) 3 I 37 , 3^) 
43, 100 n, 48 , 30, Lp I,v, 3, 
II, 111, I n, Ap 417, 444 , com., 
Ep I, V, I, 6, VI, r, 2, IX, I, 4, 
15; II, II, 7, III, 7 
Soul, Dd 3 , 8 , 6, 5, 8, 4-6, 9 , i, 
4 , 12 , 3, 4, 14 , 6, 7, 15 , 2, 
16 , 1-4, 23 , 7 , 24 , 1-4, 5 n; 
26 , 1-4, 27 , 5, 6; 28 , ?, 5, 7, 
31 , r, 4, 7, 8, 15-17, 20, 32 , 4, 

16, 37 , 79 , 108, 38 , 33 41 , 8 , 
42 , 2,6, 44 , 23 , 46 , 2 , 52 , 3 , 
72 , iin, 12, 76 , 5, 62 , 4 , 5 ? 
86, 7, 86, 5, 94 , 6, I r, Ep I, 
h 4. 5, 11, 2, 7, 11, X, 12 , 11,111, 

6, V, II, 12, viii, 5 n , Ap 421 
Souls, Dd 14 , 6 , 19 , I, 4, 21 , 9; 

23 , 6, 31 , 8 , 32 , 12 , 37 , 50, 
131, 132, 44 , 20, 22 , 86, 8 , 
Ap 420. 

Source of all seeds, Dd, 92 , 3 
Spear, meas , Dd 21 , 5 , Ap. 395 
Spell, Dd 40 , 5 n, 9 n , 79 , 1 n, 8 n , 
Ap. 448 n, 449 n 

Spendarma^/, angel, Dd. 48 , r n, 
64 , 6 n , 94 , 2 , App (393,) 396, 
401, 402, 415, 416, 437, 444 , 
day and month, Ep I, xi, 12 
Spiegel, Prof, Ap 431 n. 

Spirit of air, Dd 28 , 2, 5 , 30 , 4 n , 
31 , 4 n 

Spiritual counterpart, Dd 28 , 5 n 

— faculties (ahvo), Dd 7 , 7 

— life (ah\6), Dd 94 , r, ? , Ep III, 

1 n, 5 , (ahvoih), Dd 5 , 5 , Ep 
I, IV, I , (huko), Dd. 16 , 4, 6 ; 

17 , 4 , Ep I, V, 4, 

— men, Dd 1 , 5, 7 

— wisdom, Dd. 37 , 19 


Spitainn, title, Dd, 36 , 2 n. 
Spitaman, title, see Zaratujt. 

Slosh, angel, Dd. 3 , 13, 14 , 6, 2 n , 
14 , 4 , 28 , 1, 5, 6, 29 , 1, 2; 
31 , 11; 44 , 20 n , 70 , 4 n; 81 , 
12-14; 94 , I n, Ap 443, 447, 
448. 

Sr6sho->taranam, Dd 79 , 9 n 
Srfivai, snake, Dd. 72 , 4 , Ap 370, 

371, 374. 381 

Star station in the sky, Dd. 92 , 5. 
Step, meas , Ap. 433 - 435 , 43^ n 
Stipend, Dd 44 , 4, 6-8, ii, li, 14- 
17, 66, 6 , 83 , 4, 6 , 86, 4-6, 
86, 2, 4 , 87 , 2 , 88, 13 
Stir (tetradrachm), Dd 52 , i n, 
66, 2, 9 ; 69 , 2 ; 78 , 15-15 , 
79 , 9 

Sm/kar nask, Int 28 , Dd 90 , 8 n , 
Ap 370, 371 n, 372, 373 
Supreme high-pnest, Int 13, Ep 
II, 1, 9 n, 13 n. 

Takhmoriip, king, Dd. 2 , 10; 37 , 
35, 65 , 5. 

TanapQhar sin, Dd 40 , 4 n, 78 , 
(13,) 79 , 9n, Ap (426.) 

Tap, demon, Dd 37 , 51- 
TarOinat, demon, Dd. 38 , 28 n, 
94 , 2 

Tafitrl-i;, demon, Ep I, x, 9. 

1 aurus, Dd 31 , 14, 

Teheran, town, Ep II, 1, 13 n 
Tehmuras Dinshawji Anklesaria, 
Mr, Int 16, 24, Ep. Ill, ii, 
Ap. 373 n. 

Text (amstak), Dd 48 , 25, 38 ; 78 , 
13 , (mansar), Dd 1 , 7 
Third night after death, Dd. 8, i, 
13 , 2 , 20 , 3 , 81 , 14 
Thraetaona, king, Dd 2 , ion; 37 , 
97 n 

Three days after a death, Dd. 28 , i, 
48 , 40; 81 , 3-8, 10, 12-14. 

— nights’ account, Dd. 14 , 4, 5, 
28 , 5 

-after death, Dd 8, 4 ; 10 , 7 , 

20 , 2 , 24 , 1-5, 26 , 1-5,66, i, 
2 , 72 , 11 , 78 ,17 n. 

-punishment, Dd 14 , 6 n, 7 , 

41 , 8 

Thrita, man, Ap 369 
Tigris, river, Dd 82 , 2 n 
Time, unlimited, Dd 37 , 16 
Tir, angel, Ap 418, month, Dd 1 , 

17 - 
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rAHLAVI TEXTS. 


Ti/tar, angel, Dd, 48 ,32 n , 90 , 3 n 
93 , I, 2, 7, 10, II, 13, 15, J7 
Ap. 418 n 

Tortoise, origin of, Ap 419 
Transliteration of Pahlavi, Int 20- 

32 

Tiee of all seeds, Dtl 17 , 18 n, 
90 , 3 n 

Tiighazghuz, tube, Int 14, 25, 27, 
Ep II, 1, 12, V, 3 n 
Tur, Dd 70 , 3 , 90 , 3 n 

— i AGi vaita-sang, man, Ap 412, 

413. 

— I Pra^/ar-\akhsh, man, Dd 72 , 8. 
Tfiran, land, Dd 90 , 6. 

Tfiranians, Ap 413 n. 

TQs, man, Dd. 30 , 3 , Ap 371 n, 

Udai, woman, Dd 78 , 2 n 
Ukhsli\ iiiZ-ei eta,apostle,Dd- 2, 10 n 

— nenia igh, apostle, Dd 2 , 10 n 
Unnatural intercourse, Dd 72 , i, 6, 

7, 10-12 ; 73 , 1-3, 74 , 1-3 , 75 , 
I, 2, 5, 76 , I , 77 , r, 8-12 
Upasnat^-e, Av , Ep II, 111, 2, ix, 2 
Uivakbshaya, man, Ap. 369, 370 
Urv'asna, Av , Ap 446 n 
Ut-vis laic, Dd. 37 , i iS n 
Ushi-darena m , Dd 30 , 2 n 

Vnd,ik, ^^oman, Dd 72 , 5, 78 , 2 
Vadliaghana, title, Dd 72 , 5 n 
Vae the bad, demon, Dd 30 , 4, 
37 , 44, 52; Ep II, ni, 15, 
viii, 5 

— the good, angel, Dd 28 , 2 n, 30 , 

(4 ,) 31 , 4 n , 30 , 3 , 44 , 20 n 
Vaeska, land, Ap 371 n 
Vag, see Inward prayer. 

Vahram, angel, Dd. 31 , 7 n 
Vahiam-sh^’^/, priest, Ep I, in, 10 p 
V aiahran, angel, Dd 31 , 7, fire ot, 
Dd. 48 , 34 n, 39 n , 81,18, 90 , 
2 n, 6 n 

VaredaeZ-gadman, man, Dd 30 , 4, 5 
Vareda<!/-Z,2.'aren6, man, Dd 3 b, 4 n 
VarenO, demon, Dd 37 , 44, 94 , 2 
Vareshava, man, Ap. 370. 
Varjtrnansar nask, Ap 371 n, 394 
VendiddiZj book, Dd 45 , 6 n, 47 , 
I n , 71 , 2 n, 3 n , 78 ,13 n , Ep 
I, iv, 13 n, Ap 372 n, 453 , 
service, Dd 4 t., 26 n, Ep, I, 
vii, 10, 12, 13 , lljix, ro n , Ap 
447, 451 See Quotations 

— Pdhiavi, Int. 28, 29, Ep I, iv, 


i7n,v, in, 8n, Ap 394,42 
See Quotations 

\ endid<W Scuiah, book, \p 372 n 
Verethraghna, angel, Dd 31 , 7 n 
Vcj-ko, land, Ap 371 
Vc\an, man, Dd 36 , 3 
V'lbazu, ineas , Ap 432 n, 447 
VuWalsh, region, Dd 36 , 5 
Vitlhtrud, man, Dd 48 , 33 
Vigil karr/-i Dinik, book, Ap 414, 
Vikaya, Av , Ep I, vi, 6 , II, 11, 7 
Vip'mWak, Dd. 72 , 7. 

Viptak, Dd 72 , 6 
Vlraf, priest, Ap 397, 398 
Vispara//, book, Dd 39 , i n , servic 
Dd. 45 , 6 , 81 , 13 
Vutdsp, king, Dd 78 , 2 n ; 90 , 3 i 
Ap 373 n, 380, 444, earth o 
Ap 436 bee Kai-Vut.isp 

— yaft, book, Dd 47 , i n ; Pahlav 

Ap 392 n 

Vivangha, man, Dd 37 , 95; 3 E 
16 

Vizarash, demon, D 1 . 30 , 4 n , 32 
4, 7 , 37 , 44, I*, V, 13 n. 

Vohu-fiydn fire, Dd 17 , r8 n, 48 
34 n 

Vohfl-gaona, scent, Ap. 446 n. 

— kereti, scent, Ap 446 n 
Vohuman, angel, Dd 3 , 13, 14, 16, 

17, 7 , 7, 14 , 2, 31 , 5, II, 40 , 
2 , 48 , I n , 72 , ion, 94 , i n ; 
Ep I, 111, I , Ap 415, 443, 
man, Ap 593 

Vi human’s gaiment, Dd. 39 , 19; 

40 , 2 n , 48 , 9 
Vorubarjt, 1 egion, DJ 56 , 5 . 
Voiugarjt, region, Dd 38 , 5 
Vouru-nemo, man, Dd 36 , 4 n 

— sa\6, man, Dd 30 , 4 n 

Wce\ il, origin of, Ap 419 
Westergaard, Prot , Int 15, 29 , Dd 
43 , 25 n, Cor 479 
WhiiKiinds, Dd 93 , 7-9 
XAide-tormed ocean, Dd 17 , 18 n, 
92 , 2, 5. See Ocean. 

Wife, only child, Dd 54 , 130; pri¬ 
vileged, Dd 54 , 9, 13 n , 56 , 2 , 
50 , 2,8; 53 , 3 , 62 , 3, 4 , SI, 
4 , serving, Dd^ 50 , 4 n, 7 
Will (testament), Dd. 54 , 9 , 62 , 3 
Wind, angel, Ap 372 n , demon, Ap 
'’72 ’1) 3"^ 7 

Wine-drmkmg, Dd 60 , 3, 51 , l-ii 

— selling, Dd. 50 , 1-4. 
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Wisdom, acquired and instinctive, 
Dd 40 , 3 n , Ap 409 
Witchciaft, Ap 417, 430, 

Witches, Dd. 24 , 5 ; 37 , 55, 56 ; 39 , 
II, Ap. 384, 418-420, 424, 
428 

Wives, five kinds, Dd. 64 , 9 n 
Wizards, Dd. 72 , 8, Ap 384, 420, 
424. 

Worst existence, Dd. 14 , 7 , 33 , 3 , 
41 , 5,6 

Worthy of death, Dd 41 , 3, 5 , 42 , 
6; 67 , 2, 4, 76 , 2 , Ep III, 19 , 
Ap 392, 408, 417, 424, 426 

Takhmdyusa^, chief, Dd. 90 , 3, 8 n. 
Yasna, book, Dd. 39 , i n ; Ap. 384n , 
rite, Dd 46 , 6n, 48 , 26 n; 
Ep. II, ‘IX, 10 n See Quota¬ 
tions 

— haptanghaiti, Ap. 371 n 

— Pahlavi, Ap. 394, 428. See Quo¬ 

tations. 

YajtS, see Ceremony 
Yatha-ahfi-vairyo formula,Ap 3710, 
386 n, 448, 454. SeeAhunavar. 
Yaarfakardf, king, Int. 14, Ep III, 
21 

Yazi/an, see Angels, Sacred beings. 

— panak, man, Int. 25 ; Ep I, xi, 6, 

10. 

Yaaun, see Ceremonial 
YeNhe-hatam formula, Ap 371 n. 
Yim, king, Dd. 2 , 10, 30 , 2, 37 , 35, 
80, 94 n, 95, 39 , 16, 22, 23, 28; 
66, 5; Ap. 418, 419, his en¬ 
closure, Dd. 37 , 95. 

Yimak, queen, Ap 418, 419. 

YSito, chief, Dd. 90 , 3, 8 n, Ap 
411 n. 

Yfidan-Yim, priest, fnt 13; Dd 0 , 
1 , I; 94 , 13, Ep I, o, HI, 10, 
vii, 5, XI, 12 , II, o, ix, 12 , III, 
o, I, 2, 21 


Za</-sparam, priest, Int. 13-16, 19, 
25-2/; Ep I, o, 1, 2 n, 11, 6 n, 
IV, 7 n, 8 n,v, I n, 5 n, 7 n, x, 3 n, 

13 n, XI, 3 n, ion, II, o, 1, 2 n, 
7 n, 12 n, 11, I n, V, 3 n, 14 ri, 
vii, 2 11, IX, 8 n; III, 2, 17, Ap. 
394 , 455 - 

Zairiif,demon,Dd 87,52, Ep I,x,9. 
Zand, Dd 1, 7, 45 , (2;) 68, 1, 3; 

Ep I, iv, II , II, 111, 14 n, IX, 10. 
Zaratujt, apostle, Dd 1 , 2311, 2 , 
(10,) iin, 12, 4 , 6, 48 , 16, 
30, 94 , 14, Ep II, 1, 14, V, II, 
369, 386, 410, 444 n; ad¬ 
dressed by evil spirit, Dd. 72 , 
5 n , Avesta of, Ap. 447 ; blessed 
(vajtO-fravahai), Dd 48 , 30; 
his early home, Dd. 21 , 2 n; 
his origin, Dd. 48 , 16; law 
of, Ep II, IV, I, 2, perfect 
(pashfiin), Ep. II, ix, 15, III, 
23; preaches, Ap 412, 413, 
righteous, Dd 37 , 36, sees 
KeresSsp, Ap 371-373, 379 " 
381; slain, Dd 72 , 8n, talks 
with Auharmaa^/, Dd 7 , 7 , Ep 
1 , 111, 8, VII, 10-12, II, 1, 10, 
Ap 381,415-417,419-423,431, 
436, 437, 455 , the Spitainan, 
Dd 4 , 4 , 19 , 3 ; 36 , (2 ,) 07 , 
43; 39 , 19, 23, 94 , 14, Ep 1 , 
IV, 3 ,x, 9; II, VI, 2, IX, 14 , III, 
22; Ap 379, 380 n, 432. 

— supreme, Ep I, iv, ii 

— the club-footed, priest, Int. 26, 

Ep. II, 1, 13 

Zaremeya, month, Int. 24 ; Dd 31 , 

14 

Zarman, demon, Dd 37 , 44, 53 
Zindah-rpvan rites, Dd. 81 , i n. 
Zor, see Holy-water 
Zoroastrian religion, Int. 14 
Zoioastrians, Int 14 
Zoto, see Priest, officiating. 




CORRECTIONS. 


P. 66, line 15 ; p. 67,1 7, for ‘ Mitro ’ read ‘ Mitro ’ 

P. ro8, lines i, 3, for ‘the Supreme Being’ and ‘the Being’ read ‘God 
(yed.at6),' and cancel note i. 

P. 109, note 2, add ‘Malk6s has also been read Markfls and traced to 
Av. mahrkfljo (see Fragment VIII, 2 in Westergaard’s Zend- 
Avesta, p 334), which appears to be the title of some demon, 
regarding whom very little can be ascertained from the text that 
mentions him ’ 

P 143 ,1 12 ; 145, 1 . 6 , 130, note 6 , 252 ,1 6; 289, note 2 ; 318, 11 . 26, 
27; 346, 1. 24, for‘Atur’and‘AtQro’read ‘ Atur’and ‘ AtQrb ’ 

The follow mg emendations depend upon the meaning to be attached 
to the ivord vaspoharak, or vaspuharak, which in Mkh I, 7 was 
traced to Pers ba,‘with,’and sipihrah,‘sphere, w'orld, universe,’and 
supposed to mean ‘woiId-renowned,’ being rendered by vikhyatimat in 
Sanskrit. The objections to this etymology are that Pers ba is Pahl. 
a-uak (not va), which is nearly always replaced by Huz levatman, 
and that vasptihar appears to be the correct form of the w'ord vaspfir, 
which explains the Huz barbeta, literally ‘son of the house’in the 
Pahlavi Farhang fp 9, ecj.;.H ); the latter word having been the highest 
title of the Persian nObility, probably confined to the heads of seven 
famiJjes (see NoldeLe’s Geschichte der Perser und Araber zur Zeit der 
Sasaniden, pp 71, 501) Such nobles are called barbetan m the Ha- 
^labad inscription, line 6, and vaspfiharakan in the Naqj-i Rustam 
inscription, line 6 ; they may perhaps be styled ‘princes,’ and their title, 
vaspfihar, may be traced to the ancient Persian equivalent of Av vis6 
puthra (Vend VII, 114), literally ‘son of the village or borough ’ It 
may be noted, however, that the word ‘sphere’ does really occur in 
a form very similar to this title, in the word aspiharakanikiha,‘as 
regards the spheres,’ in- Dd. 09 , 4 

P 78, 11 11-13, read‘But those who are the more princely (vaspu- 
harakanJktar) producers of the renovation are said to be 
seven . . ’' 

P 91,11 11,12, read‘.. . and he made the princes (vaspQharakaniha) 
contented.’ 
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CORRECTIONS. 


P. 172,11. 26, 27, read ‘ a minder of the princes ofthe religion (dln- 
vaspfiharakano), the angels, and with pure thoughts . ’ 

P 262, II. IS, 16, read ‘ and its position is most princely (vSspfi- 
harakaniktar) ’ 

P. 281, 11 17, 18, read ‘On account of the princeliness (vaspuhara- 
k a n t h) of the good people of Khvaniras ’ 

P 289,11 14,15, read ‘ . I more applauding the princes (vaspfl- 

harakano-zahtar) about the property of the profession ’ 

P. 306, 11 23, 24, read ‘. to keep in use the equal measuie twhuh is ^ 
more the custom of his own superiors (nafjman vaspQhara- 
kSntar) ’ 
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25 Palatalis fracta. 

26 Labialis fraete . . . . 

27 Gutturo-labialis fracta » 
































